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" Baisakhi of the Khalsa Panth

Introduction

The long history of mankind has recorded wisdoms of many
sages and it has come down to us, both as oral traditions and in writing,
from the earliest period of civilisation. Formerly, the peoples’ beliefs were
mainly concerned with natural and environmental phenomena. It took
quite a while before man came to the realisation that God is the Creator,
and that everything functions in accordance with His will. The wisdoms
of the sages primarily operated in the area that lay within the influencial
jurisdiction of a particular seer. It would start off in as little an area, as
that of a parish. From there, it could extend to-a Province or State.
Depending upon its acceptability, the ideology could then embrace a
whole Country.

The Romans held sway over a large part of the landmass of Europe.
Alexander of Macedonia was able to lay claim to great stretches of
territory of many countries. Yet both these empires remained unsatu-
rated by the touch of God. By effluxion of time, however, all the mighty
rulers died and their erstwhile empires crumbled. In some cases the
degeneration and destruction came about through greed, avarice and
lack of morality. As is the nature of the Worid, however, the process of
regeneration and rethinking started all over again.

The wisdom of China, the wisdom of Zoroaster, the wisdom of
Judaism, the wisdom of Christianity and that of Islam, from their
inception, were all very beneficial to humanity. Inevitably, alongside
such wisdoms, there have existed and thrived the innate cravings of
the people, towards things and attributes that are essentially material.
The sages cautioned the people against the consequences of such fatal
and puerile attractions, but these words of good counsel usually fell on
deaf ears. In fact, such attractions and allurements have been so power-
ful and pervasive that these have obscured all those vital considerations
that would otherwise have reduced the cravings of the people and,
diverting them away from temptation, would have led them towards
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embracing the laws of God. It was conveniently forgotten that all of
mankind is the creation of one God, and that territorial boundaries
‘demarcated by man were false. Similarly obnoxious was the practice
of prejudice for or against other human beings. It was self interest among
people and nations that started and fuelled conflicts. Consequently many
conflicts that should have been avoided, were fostered with enthusiasm.
Some of these wars were so serious that they destroyed so much life
and valuable resources, as to cause bankruptcy of the peoples’ moral
values. In many cases, these conflicts went on for so long that many
generations had to bear their brunt.. There were others that involved
many countries.

Besides these wars, there were natural catastrophes and calamities
that caused millions of human beings to perish. In such cases, people were
quick to lay the blame at God’s door. The general stated belief used to
be that the affliction is caused to the whole humanity, as a punishment
from God. Alongside such tragic occurrences, there were the visita-
tions of cruel invaders like Jenghiz Khan, or the so called vandals, who
committed murder, pillage and arson involving innocent people on a
very large scale. However, through all this chaos and uncertainty there
has always been perceived a golden thread of the wisdom of the
sages, to which mankind, in desperation, has reverted in the last
resort, always obtaining succour and deriving beneficial results. That
is what religion is for.

It is said that no one can tell at what precise point religion begins,
but, it is certainly like a flowing river, which as it winds downstream,
many a stream come and join it on the way, and so swell its volume,
that it all rushes on, until it merges into the mighty ocean. That mighty
ocean, symbolically represents God and His domain. Guru Nanak (the
founder of the Sikh religion), describes in awe its vastness and says in
one of his hymns :

g ©di@ we diwr, B Hewt AR wig BT ?
(friemgr Ha®T q, WS 8) 'Page 25
Toon dariao dana beena, mein machhli kaise ant lahan?
Addressing the Lord, the fish says, “O Lord, You are wise and won-
derful. How can I, a small fish, can understand and describe Your vast
dimensions ?
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Historical background

Humanity in the sub-continent of India, had the same basic traits,
aspirations and shortcomings, but it developed within different envi-
ronments. Meandering across Europe and Asia Minor, the Indo-Aryans
came and finally settled in Northern India, circa 1500 B.C. In those
~ times, they did not have an organised religious system; but in the course
of the succeeding Centuries, they developed the Vedic religion, generally
known as “Hinduism”. In order to maintain the purity of their race, and
to better use the talents of their available manpower, they divided their
people into four classes, according to individual abilities. As time went
by, however, these classifications became fixed and rigid, and are known
as Varnas (Castes). People belong to these castes on the basis of their
birth, and mobility from one caste category to another is impossible.
The aboriginal natives of the country were not deemed eligible to be
admitted into the Caste system. They were, therefore, called Avarnas
(“not castes”). They were allocated menial, dirty and insanitary jobs
-and were excluded from all socijal contact. The reason for their having
been born Avamas was proclaimed by the Hindu heirarchy to be the
punishment for their bad behaviour in their former life. Strangely the
Avarnas accepted it as their Karma.

Gautama (known as the Buddha), circa 500 B.C. revolted against
this unjust classification of mankind, which had resulted in demeaning
a large section of humanity. He proclaimed equality for all; but he did
not accept the existence of a Supreme Being. This Buddhist philoso-
phy appealed to the people at grass roots, and the Buddhist religion
soon overshadowed Vedism. The government of the Buddhists held
sway in the Sub-Continent for some 700 years, and covered an Indian
land mass that has never been equalled by any other people. However,
as a result of a renaissance in Hinduism, that religion re-asserted itself
as Brahminical Hinduism. The consequence was to bring back the caste
system, this time with even greater severity. Buddhism was thereby
almost banished from India, and the caste system has continued to be
practised to this day. ’

Some 500 years before the arrival of the Indo Aryans, there
flourished in Harappa & Mohenjadaro another civilisation, ostensibly
advanced than that of the Indo Aryans. But as the latter became
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‘numerous and stronger, the tormer weré forced into extinction. Although
the racial preponderance in Southern India is that of the Dravidians,
the Caste system has infected their social and religious fabric as well.

Before and after the Christian Era, many an invader forced their
way into India. Some, like Alexander of Macedonia returned; but oth-
ers like the Mughals, made it their home. Among earlier such invaders
were the hordes of Scythians, tribes that originated in Central / Upper
Asia, that had been forced by the construction of the Great Wall of
China and other pressures, to vacate their traditional pasture lands.
They were the then World’s first horse riders, and with that unique
power of mobility, they spread to and occupied lands in Hungary and
Ukraine; Scandinavia and France; and through Iran, they invaded In-
dia. It was the period when the Buddhist religion and government pre-
vailed in India, but were in a weakened and declining stage.

Hindus, Buddhists, Muslims and Jats

The major part of the Scythians was known as Massa Getae (In
India, simply called “Jats”). They opted to settle down in the warmer
and congenial climates of India, particularly the Land of the Five Rivers.
For them, the “caste” and “untouchability” systems, then in the process
of being strictly reimposed by the emerging Brahaminical Hinduism in
India, were totally alien; and they found great difficulty in adjusting to
the changes being made in the prevailing social conditions. They were
not a religious people, and did not have any temples or priests. Being
an alien people, bound together by their own traditions and cultures,
they became a big thorn in the side of Brahaminical Hinduism. To
mitigate the effect of their open hostility, the revived Hindu religion
tried to accommodate some of them, by offering to include them in the
lowest Varna, the “Sudra” caste. As that did not satisfy the aspirations
of all of them, the vast majority remained uncommitted, until after
the advent of Islam (particularly circa 1001 A.D). Many of them
became attracted to that religion, (a) because it had no caste system;
and (b) because it offered equality and freedom in all forms of activity.
Consequently, in the Northern and North Western areas of India (now
mostly Pakistan), there are to be found many Muslim Jats. In Gujerat
and Kathiawar, almost all of them accepted Hinduism.
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However, experiencing and observing the atrocities being com-
mitted upon innocent people, and the cruel oppression of the subjected
population by the waves of the Islamic invaders, the uncommitted Jats
preferred to remain so. In the Guru Granth Sahib, Guru Nanak has
recorded the atrocities that he had himself observed during the time of
Babar:

uny &t /e & FrEsg afenT At HA o6 2 78 |l
(Imar f3%ar H:x) Page 722
Paap ki janj laiy kablon dhayia, jori mangey daan, ve Lalo.
(Raag Tilang M-1)
(Babar) has come from Kabul, with a marriage-party of evil (to con-
quer India). He is forcibly demanding payment. (1)

afenr auz ga e Irt foerR3s ANSH 89 i
(Jar f3Har H Q)Page 723
Kayia kappr tuk tuk hosi, hindustan smalsi bola
: (Raag Tilang M-1)
People are being torn to shreds. It is such a catastrophe that Hindustan
will not be able to forget. (2)

Guru Nanak was born in 1469 at Nankana Sahib, situated in the
Punjab province of West Pakistan. He was succeeded by nine Gurus :

Gurus Born Gurgaddi
Guru Angad Dev 1504 ' 1539-1552
Guru Amardas 1479 1552-1574
Guru Ramdas 1534 1574-1581
Guru Arjan Dev 1563 1581-1606
Guru Har Gobind 1595 . 1606-1644
Guru Har Rai 1630 1644-1661
Guru Har Krishan 1656 1661-1664
Guru Teg Bahadur 1621 1664-1675
Guru Gobind Singh 1666 1675-1708
Travels of Guru Nanak

Guru Nanak Dev undertook four Udasis (travels) covering India
and abroad. He visited various centres of Hindus, Buddhists, Jainis,
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Sufis, Yogis and Sidhas. He met people of different religions, tribes,
cultures and races. He travelled on foot or boat with his Muslim com-
panion named Mardana, a minstrel.

Guru Nanak had decided to travel and see for himself the effect on-
the people of other systems of religious belief. He could also propagate
the tenets of his own philosophy. He started at the age of 28 years, and
in all, he undertook four journeys. First, he visited the areas of the
Punjab and Central India. The second, took him to the South and to
Ceylon (Sri Lanka). In the third, he took himself North to Sikkim, Bhutan .
and Tibet. The fourth, he went West to Mecca through Baluchistan.
After visiting Iraq and Iran, he wended his way back via Kandhar and
. Kabul. In Hasan Abdal, there is a Sikh Gurdwara called “Panja Sahib.”
At age 53, he returned to Kartarpur Sahib, where he remained until his
demise in 1539.

Throughout his travels, he met with the ordinary people as well as
the leading lights. He engaged in religious discourses and discussions
and his simple, logical ways won over even the most prejudiced and
bigoted persons. He gained a complete insight into the thoughts of
many sects and religions and he was able to direct people to One God,
the Creator, and to put their faith firmly in Him, to the exclusion of all
others.

“There is a reason to believe, “writes Cunningham, the historian
“that in his youth he, (Guru Nanak)made himself familiar with the popular
creeds both of Mohammadans and the Hindus and that he acquired a
good general knowledge of the Quran and Brahmanical Shastras.”

About himself, Guru Nanak says, in Salok Mahla 2 -

WeH) - o8 =t g I Hfer i

3 fed & @9 gag gontemT ||

ot AY Hafs urfy gefenr |

Aot frefs g augr wfenr |

FO' vifH3 &Y 37 nifenr |

IJoHSt ur Ife f3fe my wienr |

Tl a3 yAG AaEe TRfenr |

& Hg Ad yar ufentm 11 20 1 Page 151
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I'was a minstrel, out of work, the Lord took me into His service.
i\ Many a time, the order came, day and night, from the Source (the Lord).
My Master summoned me, His minstrel, to the True Presence. He gave
me the robes of His True Praise and Glory. The Nectar of the True
Name has become my food. Those who eat the food of the Guru’s
Teachings, and are satiated, they find peace. His minstrel spreads His
Glory, singing the Word of His Shabad. Nanak says, I have obtained
the praise of His Perfection # 22 I 1/

Formation of Sangat

Guru Nanak established Dharamshalas, at which the devotees
gathered for holy communion. These institutions later became known
as Gurdwara (House of the Guru). The congregation is called Sangat.
The Gurus expected the Sikhs to live normal family lives, and play
their full part in responsible functions of the society. They were
encouraged to practise their religion, not as mere individuals, but in
congregations. In this way they would enhance their own understanding
and that of the others by regularly deliberating on the Gurus’ teachings.
In these Sangats, Japyji is recited in the morning, the Sodar (Rehras) in
the evening and Kirtan Sohila at night before retiring. Divine songs
(Kirtan) are sung in the moming as well as in the evening. Entry to
Gurdwaras is free and is open to all, without discrimination. A Sikh
Sangat is an independent entity, charged with propagating the religious
and social principles laid down by the Gurus.

Supremacy of God

In the past, religious leaders began by recognising God, but on
attaining popularity, many of them soon put the stamp of their own
personalities, and instead of propagating the supremacy of God, they
designated themselves as the deities. In that way, they proclaimed
themselves to be the ones to be worshipped. Commenting on such
historical misrepresentations of the religious leaders of yore, Guru
Gobind Singh says:
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UJHII f‘a&:? S Us Parmtatt kinhu na pechhana,

iy vy Si3fa Gaswar 11 aap aap bheetre urjhana.

39 # 7 foftr a7 5572 1 Tab jey jey rikhi raaj bnaye,

38 nius us fRf 952 1 tin aapn pun simrit chlaye
(afe3z aea €, 120) (Bachitra Natak, VI, 17)

No one was able to recognise Waheguru (God); All got entangled in
their own personalities. God created saints and kings (to propagate His
supremacy); instead, they promoted themselves and their own
preachings. (3)

A fAfyss & 38 nigawt 1 Je simritan ke bhaye anuragi,

35 f3w famr gow &t fanmtt i tin tin kriya brahm ki tyagi.
fafs va ofs g96s sfoemt Jinmann hari charnan thehrayio,
ARfAfss @995 " | so simritan ke rah na aayo
(afeg &< (€, av) (Bachitra Natak-VI, 18).

Those who followed such (self-promoting) preachers, abandoned the
worship of God, but others who put their faith in God, did not pursue
the self-promoting preachings of these people. (4)

None of the Sikh Gurus promoted his own personality; one and
all, they proclaimed the superiority of God. Without exception, they
-all described themselves as being the servants of God. Consequently,
the Sikh religion consists of a firm belief in One God, the Creator. It is
His Word that is supreme, and only those who live according to His
hukam (command) may attain to Him. The principle is:

T2 gg ag 3 el 1 feu w@ wifs A
(8C HT® 8)Page 983
Bani Guru, Guru hai bani; vich Bani amrit sarey.
(Nat M: 4)
The Word (of the Lord) is the Guru (the Lord), not the persons who
write it. (5)

Guru Gobind Singh says :-

(79w 2°) afoR yg oty 3 1 Kahiyo prabhu so bhakh hoon;
Fag S THT I kisu na kan raakh hoon,
fagzssudimdn kisu na bhekh bheej hoon;
RS R HF I 0 alekh beej beej hoon.

(afeg &ea €, 38) (Bachitra Natak-VI 34).
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I am saying what Waheguru (God) has told me. I do not care for anyone
else. I will not get involved in the guise (preachings) of others. I will sow
into the minds (of people) the seed of God alone. (6)

‘Says Guru Nanak:

AFt B @ yAy ot &t 3R adt fanrs @ &8 )
(@1 f3Far H q)Page 782
Jaisi mae aavey khasam ki bani, taisrra kari gyan vey Lalo
(Raag Tilang: M-1)
As the Word of the Lord comes to me, so O! Lalo, take note of it. (7)-

The Guru Granth Sahib opens with the Mool Mantra, or basic belief :
€ A3 &1 =93 UdY 38 faada nias Hafs ngst 73 I a9 yAell

There is but One God; His Name is Truth; He is the Maker of all;
He is all-pervading; He is without fear; He is without enmity;
He is not born, being immortal; He is self-existent;

He can be reached by Guru’s Grace.

In the Mool Mantra, Guru Nanak has given the description of
the God, Whom he himself worships; Whom, he says, can be reached
by following the precepts laid in the Gurus’ writings (Gurbani). In his
Jaap Sahib, Guru Gobind Singh states the same in his own words. The
eight other Gurus propagated the same, so that the recitation of His
Name, and an unequivocal belief in Him, to the exclusion of all persons
who are subject to births and deaths, is the cardinal principle of faith
for the Gurus’ Sikhs. '

The underlying concept of the Gurus’ teachings is that mankind
must rid itself of lust, anger, desire, attachment and pride and immerse
oneself totally to living a virtuous life. The Sikhs had the benefit of
239 years of unbroken guidance of their ten Gurus. The Gurus made it
clear that traversing the highway to God is not a simple, easy thing to do.
Guru Nanak said:
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@3B YHaAms e TR Jo tao prem khelan ka chao,

fra ofg 3#t It 1=t € sir dhar talli, galli mori aao.
fez waar Oy udn fre It marge paer dhrijay siru
dmaEsdn i dijay kaann na keejay .

(FPR T 3 TR H : 4,20 (US 8R))  (Slok Varaan te vadhik, M-1, 20).
If you desire to play the game of (God’s) love, then (cut off) your head,
and placing it on your palm, come into my lane. You can go this way,
only when in offering your head, there remains no reluctance on your
part. (8)

To the exclusion of his own sons, whom he did not deem to be
worthy, Guru Nanak selected Bhai Lehna, the most meritorious of his
disciples, as his successor and named him Guru Angad. Thereafter, he
bowed before the second Nanak, acknowledging his exalted status. In
1699 A.D.Guru Gobind Singh, after annointing the Panj Piaray (the
Five Beloved Ones), into the brotherhood of the Khalsa, sought from
them a similar initiation for himself. Bhai Gurdas Il eulogises the Guru
for his humility:

L
g Yaife€ Hae nieiHar Tdtvmi fedsr 1 @vg @g difde fiw nma
I IF | '
(79 € JITH )
Veh pargarttio mard aggamrra, varyam akela; Vah Vah Guru Gobind
Singh, aape gur cheila. ,
(Hail be to Guru Gobind Singh, who is a guru as well as a disciple). (9)

One day before his demise, Guru Gobind Singh invested the holy
Granth Sahib as the Guru, and bowed before it, to acknowledge it’s ex-
alted status. Guru Gobind Singh consistently and clearly demongtrated
that in all his actions, he continued to uphold the traditions and princi-
ples established by his predecessors. "

Cardinal Virtues for Mankind

Guru Nanak’s religion held a particular appeal for people who were
genuinely opposed to the “caste” system of Brahminical Hinduism, and
for those others who were actually the victims of it. It also found fa-
vour with those who were tired of mere religious rituals, and who wanted
to find a way to God. The nine Gurus who succeeded Guru Nanak,
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continued to propagate, with conviction and diligence, his theology;
and in the 239 years of their personal teachings, they wrought into the
Sikh religious system all the attributes that were necessary for Sikhism
to be recognised as a great and independent religion of the World.

Dr Trilochan Singh sums up the cardinal virtues that Guru Nanak
laid down for the practice of religious and personal discipline of a
Sikh:

Sat: Truth Sabbar: Toleration
Sanjam: Restraint Khima : Forgiveness
Garibi: = Humility Seva: Service
Santokh:  Contentment Vichar; Reflection
Dya: Compassion -~  Dharam: Righteousness
Daan: Charity ‘Siddk: Faith

Gyan: . Knowledge Vand Chhakna:  Sharing

All the Sikh Gurus upheld and promoted these virtues, and these
have consequently become a way of life for the Sikh people. Kirat Karnie,
Vand Chhakna, Naam Japna, eaming an honest living, sharing with the
needy and reciting the Lord’s Name, are the usual hallmarks of a Sikh.

Sikhs adopt Militarism

Like many other religious societies in their formulating periods,
the Sikhs had also to go through the purgatory of sacrifice on the steel
of their oppressors. The atmosphere and environment surrounding the
Sikhs was seeped in jealousy and intolerance. The naturally antagonistic
protagonists belonging to the older established religions were not
willing to allow a congenial and unfettered growth to a simple but
dynamic faith. They saw looming within it a fatal blow to their own

dogma. .

The fifth Guru of the Sikhs was tortured to death on the orders
of the then Mughal emperor. The ninth Guru was beheaded by the next
Mughal emperor for espousing the cause of freedom of religious
worship for non-Muslims. The sixth Guru decided to arm his Sikhs to
enable them properly to defend themselves. He had to fight many a
battle with the government, and was incarcerated for many years. While
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he was to be released,-he also sought the release of 52 princes and
chiefs who had been imprisoned in the same jail.

The tenth Guru succeeded his martyred father at a very young
age. Inspite of his age, he was an exceptionally gifted man. By his own
unique leadership, he was able to instill the art of warfare into people
who knew nothing but weighing scales and plough shares. His two
eldest sons were killed in battles, and two youngest were bricked alive
into a wall on the orders of the Mughal governor. A man of courage
and a firm believer in the Will of God, he led the Sikhs from one peak
to another. There were no valleys of disappointment for them - only
Chardhi Kala (pulsating optimism). He had mastery over many
languages. He compiled the Dasam Granth and patronised 52 of that
period’s literary elite. Throughout his life, he was a man of high moral
principles and a true believer in God.

After the martyrdom of Guru Arjan (the fifth Nanak), his son
and successor decided to impart martial arts to his Sikhs. This was
intended to equip them to be able to defend themselves, but the
government of the day misunderstood his true intentions, and there
resulted many an armed conflict between the two of them. In the course
of their respective forays with the Mughal armies, Guru Hargobind (the
sixth Nanak), and Guru Gobind Singh (the tenth Nanak), among other
communities, came in close contact with the uncommitted Jat people,
and were favourably impressed by their physical prowess, and their
potential as Sikhs. In the end, the uncommitted Jats became, and have
continued to be, a three-quarters part of the Gurus’ Sikhs.

- Caste divisions

About “castes”, Guru Nanak very firmly laid down that there is
no room in the Sikh religion for the division of human beings into
those of “castes”, and others of “non-castes”.

A sye At i mA Afs s I

Jano Jot, na Poochho Jari; (@@ A H . q)
Aggey Jat na hey. ‘ |
Recognise the Divine Light; do not ask (a person’s) caste; there is no

caste in the hereafter. : (Raag Asa M.1). (10)
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HBR & 7f3 A8 8& It ufoe=g 1 :
' (mia® 8A3fs - u: 90)
Manus ki jaat sabhe ek hi pehchanbo.
(Akal Ustat - Patshahi 10)(11)
Recognise all homo sapiens as one.

&g fusT 8aR & 91 TR I g R g9 T8
(ASfS H : U)Page 611
Ek pita, ekas ke ham barak.
: (Sorath M : 5) (12)
We are the children of One Father.

A3 76H 50 yeht AfY wg g a321
‘ (Yt H:9) Page 1330
Jaat janam na poochhiye sat ghar lehu btaey
(Raag Parbhati- M1).
Do not ask the caste and birth (of a person); rather ask, in which person
has the Lord taken abode. (13)

& wf3 gu & Afe, 397 I AT IIH FHTE |
(A H:3) Page 363
Agay ]aat roop na jaye; teha hovay jeyhay karam kmaye
(Asa M 3).
Caste and beauty do not accompany a person (after death); he will be
dealt with according to his actions while alive. (14)

All the nine successors of Guru Nanak repeated and reinforced
those principles throughout their respective pontificates.

The Langar (Free Communal Kitchen) and Pangat

Guru Nanak and his nine successors were determined to give the peo-
ple equality, dignity and freedom. One of the ways that the Sikh Gurus
~ adopted to end this curse of caste and inequality, was to establish the
langar (a free communal kitchen) which is an integral part of every
Sikh Gurdwara. This institution eradicated the idea of high and low in
society. People contribute free labour or provisions for the functioning
of the free kitchen, called “Guru Ka Langar”. All those joining the
congregation of the Gurdwara, must partake of the Langar, sitting to-
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gether without distinction in a Pangat, and eat the same food. In the
operation of the Sangat (religious congregation), and Langar (Guru’s
kitchen), the principle of the equality of mankind has been firmly and
continuously maintained. Nevertheless, the baneful influence of the
surrounding majority, the Brahminical Hinduism’s caste practices, was
difficult for people to completely get rid of in their datly lives. On this
Baisakhi day in 1699, Guru Gobind Singh was determined to do some-
thing positive about it, and indeed he did so very effectively.

Religion and Politics

Guru Hargobind (the sixth Nanak), on assuming succession
to his father, put on two swords: one for Piri (spiritual leadership),
and the other for Miri (secular leadership). In this way, religion and
government (politics) were integrated into the Sikh faith. The principle
is that the politicians and governments can function in a just manner,
only when they act morally, following the dictates of religion’s ethics.

On establishing the Khalsa Panth, Guru Gobind Singh patterned the
life of his Singhs on the concept of Miri and Piri for each individual.
He ordained the Kirpan, (small sword, like a hanger) to be one of the
Five Ks (items, the names of which begin with the letter “K”’), which
an Amritdhari Sikh must always have on his person. The idea of a
Saint-Soldier, started by the sixth Nanak, therefore, became an article
of faith in the time of the tenth Nanak. In giving the Panj Piyares a
distinctive identity, the Guru infused into them a spirit of freedom, a
sense of purposeful existence, and a dignity that they had never expe-
rienced before. He solemnly declared:

fe o AH A3 BT a% A, . Jin ki janam, jaat aur kul mei
AJTSt 3(8?;1" &t vret 1l sardari kab hoon naheen ayi,
f3s & A FoeT 958 Tin ko mei sardar banaoon,
%Gy I &gs &t Iz fﬁH‘Q‘ ] aur raj karan ki reet sikhaoon.
(IfT3 &) (Rehat Nama)

Those people, in whose ancestory, leadership has never materialised, 1
shall make them leaders, and teach them how to rule and govern. (15)

The oppressive era of Aurangzeb having passed, Guru Gobind
-Singh was on very good terms with his successor, Bahadurshah. He
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went with him South, but he came to the conclusion that there could be
no accommodation for the Sikhs within the Mughal domains. It was
clear:
Afafidsas eI, nsdd, fonas @ w2 3
CICEGYIUE
Ko-o0 kisi ko raj na daye hai, jo laye hai, nij bal sio laye hai.
“No one offers rule to others; those who get to rule, do so by their own
might”.

Bairagi Lachhman Das was a devout Hindu, but he was so
impressed by the personality of Guru Gobind Singh and the principles
of the Sikh religion, that he became a Sikh by taking Amrit from Guru
Gobind Singh. He was named Gurbaksh Singh, and among the Sikhs
was known as Banda Bahadur. Guru sent Banda Bahadur to the Punjab
with five selected Sikhs. That was distinctly a political mission. It was
a period when the uncommitted Jats had had close contact with Gurus
Hargobind, Tegh Bahadur and Gobind Singh. They were in a mood to
embrace Sikhism. As soon as Banda crossed the Jumna, they rallied to
his call. Indeed, the Jat fraternity of the whole Punjab took Amrit en
bloc. Within five years of the Guru’s demise, the land of the Five Rivers
was firmly in the hands of the Khalsa. They struck coins in the name of
their Guru. (16) and brought about many changes, particularly relating
to land, and reforms ameliorating the living conditions of the ordinary
people.

They met many reverses too, but history records that the Guru’s
Singhs were able to assail many peaks that had never been in their
imagination before. The electricity of ‘@3¢l &% (Charrhdi Kla) the
pulsating optimism instilled into their beings, has consistently remained
their motto in life. The Guru must have looked upon their achieve-
ments with pride and satisfaction from his heavenly abode.

Baisakh

In his (89" HJ) Bara Mah, Guru Nanak has very vividly described
the seasons of the Punjab in all the twelve months. He describes the
month of Baisakh as :
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Y IH AT A T
(Y H: q) Page 1108
Vaisakh bhala, sakha ves karey
(Raag Tukhari M-1).
Vaisakh is blissful: the branches of the trees are covered with (new)
leaves, and are adorned with (fresh) buds. The Guru likens these to a
bride ornately dressed up, waiting in the doorway to welcome the
Lord. (17)

saa At yzg F@ /I3 FEfe He H& |
] (31 Ut H Q) Page 1108
Nanck, Vaisakhin Prabhu Bhavay, surat shabad manu mana:
(Raag Tukhari M-1).
In Baisakh, God is yenable; mind is concentrated on the Word (Nam).

From the time of Guru Ram Das (the fourth Nanak), the 1st day of
Baisakh was known as Basoa Din (first of Vaisakh); and it had continued
to be scheduled for the annual gathering of the Sikhs. It was also
the day when the Masands were instructed to bring and deposit the
donations of the Sikhs of their respective regions into the Guru’s treasury.

This was a time of relaxation and enjoyment for the common
people:

H'® 93T Aig, ¥ S @9 €2 d, HIT ©HH A<¢ 1S sfenr i
(FeT T2)
Maal dhanda sambh, daanna phakka vech wat ke, marda dmamay,

jat melay challiya. _
(Chandar Bani) (19)
Having tended and secured his cattle, and having sold the harvest re-
sulting from his year’s labours, the farmer, with great pomp and show,

is on his way to enjoy himself at the fair.

This was also the seasonal opportunity for people to practise
their skills of Bhangra and Giddha. In tune with the peoples’ social
mood, Guru Gobind Singh selected this time of the year for the enactment
of one of the most momentous events in the annals describing the
evolution of the Sikh religion.
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Amrit (Khalsa Panth)

The selection of the Panj Piaray (the Five Beloved Ones) was
brought absut by Guru Gobind Singh on the Baisakhi day in 1699 A.D.
in a unique and dramatic manner. The event has been indelibly etched
in the minds of those who participated in that mammoth gathering, and
the historians have faithfully passed it on to the succeeding genera-
tions. No doubt, the poignancy of the event has been one of the factors
that helped people of all colours and creeds to be attracted to the Khalsa.

Except for Guru Gobind Rai, no one knew what was the real
object of this particularly large gathering. He was cognisant of the fact
that inspite of over two centuries of teachings that Guru Nanak’s theology
was totally different from the Hindu system of divided humanity, many
people were still reluctant to rid themselves of the institutes of
Varnashramdharma. They wanted to ride in two boats: try to follow
Guru Nanak’s path, but still be true to Hindutva. Dr Balbir Singh notes
that “although there had been numerous reformers in ancient times,
who tried to remove the evil of caste from the Indian society, each time
the disease out-stripped the remedies; people had got into the habit of
living with it; and they kept on nursing the ulcer that was thriving
within the viscera.” Today, the Guru decided to winnow chaff from
grain, and he did exactly that. Dr Balbir Singh continues: “there is
hardly any parallel in Indian history to the way in which the Guru
elevated the low castes. Under him, they wielded the sword and
acquired the dignity of soldiers of just cause”. By taking the Amrit,
they abandoned for all time their erstwhile inhibitions, because the
Guru said that those who wanted to become Khalsa, must first and for
ever undertake:

- Karamnash, to forswear the concept of having beeen born for a
particular calling as a result of the person’s deeds or misdeeds of a
former birth;

- Kulnash, to abdicate the rank or status acquired by birth;
- Dharamnash, to renounce a former religious persuasion; and

- Kirtnash, to abandon the profession or callirg allocated by a Caste
system.
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When everyone was seated, the Guru addressed the gathering
with a drawn sword, and asked if, among his Sikhs present, there is one
who would be ready and willing to give his head to him ? Of course,
there was not. They had come there for a religious experience, not to
throw away their lives. However, seeing that the Guru was serious and
determined in his demand, Bhai Dyaram, of the Khatri caste, stood up
and offered his head. The Guru took him into an adjoining tent, came
back to the assemblage with his sword dripping blood. When he asked
for another head, people were stunned. Most wondered what had
happened to the Guru, that had turned him into a bloodthirsty person.
After a brief pause, Bhai Dharamdas, a Jat, stood up to be counted.
The Guru led him into the tent as well, and with his sword dripping
more blood, he returned to ask for yet another head. This time, everyone
present got scared; many began to doubt the Guru’s sanity. As if not to
disappoint the Guru, the third brave man to stand up was Bhai

_Sahibchand, of the Nai sub-caste. The Guru dealt with him like the
two previous men, and returned for the fourth time.

By now, many people were genuinely frightened, and began to
leave in droves. Nevertheless, Bhai Himmat, of the Jhivar sub-caste,
offered his head. After taking him into the tent as well, the Guru
returned for the fifth time. There then ensued pandemonium, but inspite
of the panic, Bhai Mohkamchand, of the Chhimba sub-caste, boldly
offered his head. The Guru took him inside the tent, and after quite a
while returned, leading the five men. They were all similarly dressed,
with a sword girded on the person of each. It was a sight for sore eyes,
and many among the congregation bitterly regretted having failed to
respond to the Guru’s calls.

Spirituality of Amrit

The Guru explained that the five men have all been initiated into
YT U the Khalsa Panth (the brotherhood of the pure). They are all
equal, and for them there is no more the bondage of caste divisions.
Living a life of dedication, they will fearlessly follow the way of Guru
Nanak. He gave each of the initiates an affectionate hug, and named’
them Panj Piaray (the Five Beloved Ones). Wishing them Godspeed,
he declared that wherever the Five shall be congregated, they will
symbolise his own presence. Consequently, they have the unrestricted
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corporate authority to initiate others into the Khalsa Panth.

In giving the Panj Pyaras a distinctive identity, the Guru infused
into them a spirit of freedom; a sense of purposeful existence ; and a
dignity that they had never experienced before.

He made it clear, however, that

afast 3g, ALl fRY Ha Rehni rahey soyi Sikh mera,
Qg wfog # €Ra 59" | oh sahib, mai uska chera.
(F9" &J =) (Sarab Loh Granth)

Whosoever remains within the discipline of the Khalsa, shall be my
Sikh, and I (the Guru), will be his disciple. In Kesgarh Sahib, by the
end of the day, some twenty-thousand Sikhs had taken Amrit. They
returned to their respective homes with a mission, and fired the enthusi-
asm of many more. Nevertheless, the Guru, cautioned them: (20)

A9 %1 93 USH fanmar, Jab lag rahey Khalsa niara,

IF B 3A AR A AT tab lag tej deyoon mai sara.

79 feg a9 fays &t &3, Jab eh gahey bipran ki reet,

gHEaY fea et ydiz tab mai na karoon in ki parteet.
(FI" ¥ 3jw) (Sarab Loh Granth)

So long as the Khalsa remains distinct, they shall have my full support
and blessings; but if they begin to follow the paths of others, they will
forfeit my patronage. (21)

Since then, the institution of the Panj Pyaras is always remem-
bered at the time of the distribution of the Pershad (the Sikh sacrament)
to the Sangat, and in the course of the daily prayers to Almighty.

The Guru explained the procedure and the spiritual significance
of the ceremony just inaugurated, and called it taking Amrit (nectar),
“to become Amritdhari”. It is to be noted that in one of his compositions,
Guru Ramdas (the fourth Nanak) says:

afg afg »ifuz afs vfs 32 fufs Afsae »ifyz Wi @8
(H'S H : 8)Page 95
Har Har Amritu har manni bhavey, mil satgur amrit peejey jiyo.
(Raag Majh M-4)
God’s Amrit is yenable; meet the Lord and drink it. (22)
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Guru Amardas (the third Nanak) says:

rfe a9 Hfs A5 rifyz ame . iy
7 Wi 319 3 uf i Sur nar mun jan amrit khojde,
- A ol :ﬁ . SO amrit gur te payia;

T WP ~= afe i o, payia amrit gur kirpa kini,

sacha mane visaya.

(T THIE H: 2 / ”‘nﬁpgag”e'galag (Raag Ramkali M.3/ Anand Sahib).

Sages of many a status have been searching for Amrit (spiritual bliss);
that Amrit can be obtained through the Guru. The Guru has been gra-
cious: the Name of the True Lord has been enshrined into the mmd
through the Amrit. (23)

Yieg wifyg Fer 9oy ofs Peevo Amrit, sada faho hari
Ifar afug miganuat i rang, japo sarigbani.
a3 &5g AT areg € A9t I3t kahe Nanak sdagavo, eh sachi bani

(nide AfoT | IHEEE H: 3)Page 920  (4nand Sahib : Raag Ramkali M-3).

Drink the Amrit (of spiritual bliss), and meditate on (the Name of) the
Lord Provider. Nanak asks: always sing the (bani) Word of the Lord.
24

The mode of initiation for the Sikhs, as Guru Gobind Singh
prescribed is a totally voluntary submission of the initiate into the Khalsa
Panth. He or she stand in the presence of the Aad Granth Sahib,
together with the Panj Piyaras. They (the Pyaras), must be persons of
good health and character and of no physical disability. First there is
an invocation (prayer), seeking the blessings of God for the ensuing
proceedings; then enough water is put into a steel bowl and sweetners
are added to it. The Five Beloved Ones (Amritdharis) are seated around
that bowl, each one of whom, in turn, recites aloud one of the five
designated banis, while stirring the water with a double edged sword
(Khanda). The concentration on the Word is the key element of the
procedure, and it fits in with the sayings of the third Nanak (supra).
The initiate is a solemn participant, and after the recitations, he or she
is duly given the sanctified Amrit to drink. The Panj Piyaras and the
initiates, in turn, drink from the same bowl while some of the Amritis
sprinkled on the person of the initiate. He or she solemnly undertakes
to uphold the tenets, and to carry on the responsibilities of a Khalsa, by
repeating “Wahiguruji ka Khalsa, Wahiguruji ki Fateh” after every sip
and sprinkle of the Amrit. The ceremony is concluded by Prayers to
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Almighty. Every initiate, dressed in the form of the five Ks is then
introduced to the Sangat, who congratulate them on having achieved
their heart’s desires, and lovingly welcome them into the fraternity as
fully fledged members.

Discipline and loyalty of Khalsa

Among the Asphokat Kbitts, Sri Mukhvak Patshahi Dasween
in the Dasam Granth, it is stated :

® efogg o 2fzg 1 (Fnft 3f3) ft yuema wisEd qe 4

forrd fimdt & gge Un ae | gafom & are & dA ynre 1au
T q9¢ a g qw fger i fazr a7 3T »As gHEo famt 121
J9e ofe T3 niRz EF Uaae i fa vde a=q & duH fuse 13
TAIAHI TSS JIH 1 F9IR foa" ageg AEd @H 181 (Qu)

Nishane Sikhi Ean hroof panj kaaf- Hargiz na bashid ean Panj muaf.(1)
Karra, kardo, kachh,kangha, bidan. Bila kes haich ast jumla nishan.(2).
Haraf haye kaat ast ean Panj kaaf. Bay danand bavar na goyim khilaf (3).
 Hukka, hjamat, hlalo hraam. Bachishe hinan kardroo syah faam (4).

The Guru then laid down certain Rules of Conduct (Rehat Maryada)
for the Amritdhari (initiated) Sikhs, for example :

i) The Amritdhari Sikh must discard his former Varna or Avarna "
name, and adopt the surname Singh (lion). In consonance with
this rule, Guru Gobind Rai became Guru Gobind Singh.

i) Always maintain on their person the Five Ks: Karra (a steel
bangle), Kes (Uncut body hair), Kangha (a comb), Kachhera (
‘special underpants), and Kirpan (a sword, usually of the small,

~ hanger type).

tii) Believe only in One God, the Creater. Follow the teachings of
the Ten Gurus. Accept the Guru Granth Sahib as the eternal guru.
Read the Guru Granth Sahib, or listen to it’s recitation in the
Sangat. Personally recite daily, at least the Nit-nem.

iv) Never smoke or use tobacco.
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v) Never indulge in extra marital sex.

-vi) Néver eat meat of an animal killed in Halal (or Kosher) ritual
manner. : '

From 1936 to 1945, the Panth considered the recommendations
and views of eminent Sikhs and Sikh bodies, for establishing an
authoritative 3fd3 Hfg@™e" - Rehat Maryada, (a Code of Conduct), which
was finally approved by the Siromani Gurdwara Parbandhak Commit-
tee, as per it’s resolution No. 97 of 3rd February, 1945. Besides the six
obligations mentioned above, these “rules of conduct” contain a few
more. All have been accepted by the Sikhs throughout the World, in-
cluding the penalties for any violations of it’s provisions.

Sikh Identity

The maintaining of the natural body form by people, and for
men to wear a turban on their heads, were very clearly stressed by
Guru Arjan (fifth Nanak):

sux ug &fg gefe &t AEs gef3 ersa fagr 1921
Napaak kare hdoore hdeesa saabat soorate dastar sira
(Raag Maru M-5: 12).Page 1084
(O! man, the creature of God), make an effort to cleanse your mind:
that is the teaching of the holy books; and maintain your face (body) in
natural form, with a turban adorning your head. (26)

For the four or five years preceding the Baisakhi day in 1699
A.D., when Guru Gobind Singh had invited his Sikhs to gather together
in largest possible numbers at Anandpur Sahib, the Guru had been
impressing on his Sikhs, (a) to wear a steel Karra (bangle) on their
right wrists, and (b) to maintain beards on their faces and unshorn hair
on their bodies. As a result, larger and larger numbers of Sikhs who
attended the Diwali and Baisakhi gatherings, came in those forms. By
creating the Khalsa Panth he gave his Sikhs a distinct identity that is our
proud heritage. As has been noted above, the selection of Baisakhi by
Guru Gobind Singh for his presently intended purpose, was appropriate,
obvious and traditional.

36



Our duty & Responsibility

During the last three Centuries, the Sikhs suffered minor and
major holocausts, and great loss of life, limb and property in the course
of partition of India. They suffered greatly in the recent dark days of
murder and massacre, but inspite of these reverses, the population of
the Sikhs has grown by leaps and bounds. A large part of the community
has now spread to all parts of the World outside the Punjab. The last
two generations have grown up with very little direct contact with the
Punjab. This has caused a wide chasm between the thinking of those
who have come under Western influence and those who have remained
in the Punjab. Generally, the former do not have much empathy for
matters that happen in the Punjab, relative to the Sikhs.

It is touted that the major problem for Sikhs in the West is about
the turban and the beard. In reality, it is not only a fallacy to say that the
Sikhs cannot function to their best potential if they are wearing turbans
and beards; it is an expression of an inferiority complex, that is totally
alien to the character of a Guru’s Sikh. There are hundreds of thousands
of Sikhs, who have achieved fame and fortune in the West while wearing
these. '

The real difficulty is that attractions or incentives for the younger
generations to take Amrit are almost non-existent. Parents, particularly
the baby-boomers, do not have the time, inclination or even the sense
of priority to encourage their children to learn more about the Sikh
religion. The lack of interest in learning Gurmukhi and acquiring
fluency in Punjabi are handicaps, but today translations are available
that give a fairly good idea of Sikh religious principles.

For the last few decades, some Sikh as well as non-Sikh writers
have been predicting that by the end of the 20 Century, the population
of the fully fledged Sikhs would be reduced by numbers that must be
considered to be alarming. Some say that when the Sikhs become clean
shaven, they fall back into Hinduism. This premise is illogical, because
we have observed that 75% of the total Sikh population was never of
the Hindu faith in the first place; and those who did come from the
ranks of the Hindus, usually belonged to families that had converted to
Sikhism of their own free will. They are almost all of them genuinely
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devoted Sikhs, firmly rooted to the Sikh faith. No significant cases of
. apostacy have been observed among them. Hearkening to the alarm,
however, it is wise for the religious leaders, as well as the Political
and Social directors of the Sikh community to be watchful. Sikhism is
a proselytizing religion, therefore, even when clean shaven, the fact
that a person does not have any other religion, it is in the best interests
of the Sikh religion, not to abandon him by denigration, but every effort
should be made to nurture him back to becoming a Khalsa.

It is an oft repeated lament of all religious leaders today that, as
a rule, life in the West is not conducive to moral thinking or living.
Those whose lives are morally unguided, are naturally subjected to
more traumatic experiences. Indeed, it can be said to be a World-wide
malaise these days to stay away from religion. When our ancestors
joined the Khalsa, they were fired by a missionary zeal. The present
generations do not feel a similar urge or necessity. As a community
that has a lot to offer mankind for it’s betterment, we are doing very
little to publicise to the non-Sikh World that the four doors of Harimandir
Sahib are open to receive mankind into the folds of Sikhism.

The tercentenary this year, of the establishment of the Khalsa Panth,
is an opportunity for all Sikhs to acquaint themselves with the unique
but simple philosophy of the Ten Gurus, and to dedicate themselves to
doing two things: (1) to take Amrit themselves, and be spiritually bonded
to the Sikh heritage; (2) Make every effort to convince others to take the
steps to become Guruwale. May Wahiguruji guide us all.

Guru Granth Sahib

In 1604 Guru Arjan (the fifth Nanak) after a dedicated research
of four years completed the compilation of the Adi Granth Sahib. In
1704 Guru Gobiind Singh (the tenth Nanak) included in it the Bani of
Guru Tegh Bahadur (the ninth Nanak) and completed the holy book. It
comprises 1430 pages and includes the contemporaneously recorded
writings of six Sikh gurus, 15 non-Sikh saints, 11 Bhats (traditional
bards) and 4 Sikhs One day before his demise, Guru Gobind Singh
invested the holy Aad Granth Sahib with the mantle of Guruship. From
then onwards, the tradition of a living Guru of the Sikhs ended. Guru
Granth Sahib is, therefore, the eternal Guru successor of Guru Nanak.,

38



It forms the centre-piece of every Sikh Gurdwara. The Sikhs do not
“worship” the Guru Granth Sahib, but they bow before it, offering the
same reverence and fealty as they would have done to any of their ten
living Gurus. They worship only the One God, the Creator. The guru
Granth Sahib proclaims the Supremacy of Lord God.

At the conclusion of the Guru Granth Sahib, is Mundavni, the
seal of the Fifth Guru. It means that the holy book contains :

et HowT y - ' fefg f3fs eng ugi6 Az Ay A I vifyz o™
o5 ar ufes frin & FgE mod | 7 & ¥ 7 & 93 37 o 3fe a1
27 <R3 3t 50 et 153 53 99 85 U9 1 34 AR 99 ST 3
AZ 5@ §IH YA I ] | Page 1429

Three things have been placed in this Platter (the Guru Granth Sahib):
Truth, Contentment, and Contemplation. As well illuminated is “Naam”,
the nectar of the Lord’s Name. It is the support of all. Whosoever im-
bibes it, and enjoys it, shall be saved. It can never be done without; day
by day, let it reside in your heart; Cross the Worldly ocean, clinging to
the Lord’s feet. Nanak says, God pervades every where.

On the conclusion of every Diwan (religious gathering), or fam-
ily gathering, an Ardas (Prayer) is tendered that concludes:

558 5'H 93¢ %, 33 SE ATES AT IH I

“Nanak prays for the ascendancy of Your Name; may Your Grace
shine on all humanity.” Thereafter, the Sikhs congregationally and in-
dividually recite in chorus, Guru Gobind Singh’s commandment :

-

Cocy Dohra:
nifarar 3t migs &, Agya bhayee Akal ki,
35t gmfel g tabhee chlayio panth.
Afs fRYs & gaH 3, Sabh Sikhan ko hukam hai,
a9 HT&8 ag i Guru manyio Granth.
g 3fa +t wis., Guru Granthji manyo,
1:(312 g3 &t 2fa i pargat Guran ki deh.
7 yg & fHey 93, Jo Prabh ko milbo chahey,
YamEe B 8fa khoj shabad mey lay.
(afg3 & - T8 BerE ) (Rehat Nama - Bhai Nand Lal )
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The (Khalsa) Panth was started by the command of the
Almighty. All Sikhs are commanded to accept Guru Granth (Sahib) as
Guru. The Guru is embodied in the Granth Sahib; accept it as such.
Those who desire to meet God, should seek the way in (His) Word. (27)

88 R {50 : Bolay so nihal (By acclamation) : say
AfS /t wia® “Sat Siri Akal” - God is Truth.
Tfaqg /t a usm, Sfgqg #t ot =3fa

Wahzguru Jji ka Khalsa, Wahiguru ji ki Fateh

The Khalsa belongs to the Lord;

Victory is also that of the Lord:
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Guru Nanak’s Mission

Introduction

From the dawn of history, mankind found solace and salvation
in a concerted, cohesive community effort. However, as no two people
are alike, individual traits and aspirations have always produced diver-
sities : some excelled in good ways, while others slid towards negative
achievements. As populations grew, from living in hamlets, mankind
moved to villages, cities, metropolis, and finally to a global settlement.
In today’s World, that concerted, cohesive community effort, has gen-
erally been put on the back burner. Human beings are incessantly en-
gaged in making life more and more comfortable for their individual
selves. The worth of a person is measured in terms of his or her mate-
rial acquisitions. The principle of sharing-and caring, although a desir-
able and noble attribute, has, nevertheless, become but a secondary
objective. Religion has been the means of instilling a discipline into
the lives of the people. Mainly, it’s object is to help people to distin-
guish between good and evil ; between right and wrong ; and between
moral and immoral. In this way, religion engenders self-discipline in
human beings, and enables them to think of themselves as a part of the
whole human society, rather than as numerous self-contained units,
. totally unconcerned with the rest of humanity.

Over the ages, leaders arose in different parts of the globe.
There were some who intended to leave their personal imprint on the
subjugated people, or as triumphs of their superiority. These resulted
in the erection of monuments to their glory e.g. The Pharaos had a long
line of dynasties, dating to over 3,000 years B.C., They built the Sphinx
and the Pyramids as unique graves for their royalty and nobility. To
keep out the barbarians of the Steppes, the Chinese emperors built the
Great Wall of China, that is the only man-made structure visible from
the moon. The Mayans left innumerable structures that still cause awe
in the minds of the beholders. Temujin (Jengiz Khan), in his time was
a ruthless genius, who had no respect for life or civilization. He laid
waste all the cities that he came across. The Romans had their empire,
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that sprawled across Europe and Africa. Alexander became the mighty
ruler of his time, and was known as the Great. The British contrived an
Empire, over which the sun never set. But all these and the variously
created wonders of the world were but materialistic. They did not have
soul. The real leaders of the past, were those who endeavored to guide
mankind into understanding it’s role, both within itself and in its rela-
tionship with the Creator. It is the mark that their respective teachings
left, that is known as religion. In the 15th Century, one such guide was
Guru Nanak. He was born in 1469 A.D. in the Punjab, a North West-
ern part of the Indian sub-continent, and he laid the foundation of the
Sikh religion. His contemporaries were:

W Vallabhacharya - a reformer in the Hindu religion.

B Martin Luther, founder of the Lutheran Church (1517 A.D.)

m Sheikh Ibrahim (successor to Baba Farid), a Soofi reformer in Is-
lam.

W (It does not appear, however, that he had any contact with Mar-
tin Luther, but he had close contacts with the others).

Guru Nanak’s Mission

Guru Nanak was the light bearer to mankind. He was the mes-
senger of the Timeless. He did not claim to have evolved a new doc-
trine; but he certainly renewed an eternal wisdom. His philosophy tran-
scends the opposition between the personal and the transcendent and
immanent. He said that God is not merely in the abstract (Unmanifest),
but that He is a reality (Manifest). God, being the Truth, is nirgun as
well as sargun. He decided that the principles that he enunciated dur-
ing his life-time should be propagated to perpetuity. Therefore, just
before his demise, he invested Bhai Lehna as his successor, who, as
Guru Angad, very devotedly continued the propagation of Guru Nanak’s
mission. In all, Guru Nanak was followed by 9 Gurus, ending with
Guru Goi)ind Singh, who died in 1708. There was, therefore, a con-
tinuous and unbroken period of some 239 years in which the teachings
of Guru Nanak were assimilated and practised in the Northern part of
India. Today, there are some 14 million Sikhs in India and a few million
more sprinkled throughout the World, particularly in UK., U.S.A,,
" Canada, the Far East, Ausfralia, and East Africa.
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Sikh Places Of Worship

The Sikh places of worship are called Gurdwaras; the sanctum
sanctorum being the Harimandar Sahib (the Golden Temple), in
Amritsar, in the Indian Punjab. The cénterpiece that adorns a Sikh
gurdwara is the Guru Granth Sahib - so called, because before his de-
mise, the tenth Guru bestowed upon the Granth Sahib, the mantle of
Guruship. In this respect, it is a holy book unique in the whole world.

The Sikh Gurus did not arrogate to themselves any status higher
than that of an ordinary mortal being. Indeed, throughout their respec-
tive ministry, they have referred to themselves as the humble servants
of the Almighty. As their successor, the Guru Granth Sahib is accorded
the reverence and fealty due to a Guru. It is not the object of worship,
but containing as it does, the Word of God, it is an abundant means for
worshipping God. The Gurus have said :

Bani Guru, Guru hai Bani;
Vich Bani Amrit sarey.(Nat Mahla 4, Page 972)

The Gurus exhorted the Sikhs to read the Bani, to understand
it, and to act upon it’s teachings. At the conclusion of the Granth Sahib,
its compiler, Guru Arjan noted :

Mundavni
Thaal Vich tin vastu payeo, Sat Santokh Vicharo

- Amrit Naam Thakar ka payeo, jiska sabh se udharo
“Mehla 3, Page 1429 '

On the salver are placed three things: Truth; Contentment; and reason-
ing. The nectar name of God is there; That which will be everyone’s
sustenance. :

Guru Granth Sahib

The opening words of Guru Granth Sahib are :

There is but One God;
His name is Truth;
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He is the maker of all;

Heis all-pervading;

He is without fear;

He is without enmity;

He is not born, being immortal;
He is self - existent.”

This is known as the “Mool Mantra” or the basic belief of the
Sikhreligion. It is the description of God, whom Guru Nanak himself
worshipped, and whom he recommended his followers to do the same.
The word GURPARSAD is added at the end, denoting that He can be
reached by the grace of the Guru. That grace is contained in Gurus’
bani, the Granth Sahib.

The Holy Granth Sahib consists of 1430 pages, written in the
Gurumukhi script. This script was developed by the second Guru. Apart
from Japuji and a few other hymns, the entire composition is set to
classical Indian Ragas. In addition to the hymns of the six Gurus, the
Granth Sahib contains the compositions of 15 non-Sikh saints, 11 Bhats
(traditional bards) and 4 Sikhs.

The hymns are composed in 31 classical Indian Ragas, but
counting the 6 associate Raags, the total may be said to be 37. (The list
of Ragas given in the Raag Mala is different from the ragas actually
contained in the Guru Granth Sahib. The Raag Mala is really a copy of
Chhants 63 to 72, as translated into Brijbhasa by Alam, a famous poet,
from a treatise known as Madhav Nal Sangeet). Altogether, the hymns
comprise of 5,763 Shabads and Swayyas. Each item is authenticated

by its composer, and under each Raga, the first composition is invari-
ably that of Guru Nanak; then follow those of the 2nd - 3rd - 4th - 5th
and 9th Gurus in sequence; and after that, of the Non-Sikh saints and
others, throughout. In order to emphasise the spiritual one-ness of
the successor Gurus, in every hymn the name “Nanak” is employed,
instead of each Guru’s individual name. For example, Guru Angad’s
compositions would bear the signature “Nanak”, but these would be
identified as Mehla 2 (Guru Angad being the 2nd Guru successor to
Guru Nanak).
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Guru Nanak’s Experience

Guru Nanak was familiar with Advait vedantism propagated
by Shankar Acharya in Hindu India of 710 A.D. period, as well as the
Vasisht Advait vedantism of Ramanuj Charya of 1008 A.D., and the
Dvait vedantism of Madhav Charya of the 1189 era. Vallabh Charya
was born in 1471 and he propagated Shudh Advait vedantism. As Guru
Nanak was born in 1469, these two were, therefore, compatriots.

It is a historic fact that Muhammad, the Ghori, crossed the
"Indus in 1001, A.D. and from then on, Islam became firmly established
in India. Its influence was clearly felt by the people of erstwhile Hindu

- India.

Although the Hindu and Muslim religions, because of their
rigid and opposing theologies, were poles apart, by the time of Guru Nanak,
soofism and vedantism had played a beneficial role in ameliorating the
rigorous attitudes of the practitioners of the Hindu and Muslim faiths.

Guru Nanak was able to analyse the religious thinking of the
Indian people for the previous 7 Centuries. That included the Buddhist
and Jain religions, and Islam. He also saw for himself the chaotic state
into which the vast majority of people was left rudderless, socially and
religiously. ) '

He abhorred the divisions and degradations into which man-
kind had been placed through corrupt and oppressive practices of the
governments and the religious preceptors.

It is true that Ramanuj and Gorakh had preached religious equal-
ity; and Chaitan had repeated that faith levelled caste. Kabir denounced
the idols and images ; while Vallabh taught that married state was com-
patible with the carrying on of the ordinary duties of life. But all these
good people were so engrossed in and impressed with the “nothing-
ness” of this life, that they deemed the amelioration of man’s social
condition to be unworthy of a serious thought. They aimed chiefly at
emancipating people from priest craft or from the grossness of idolatory
and polytheism. They formed pious associations of contented Quietists;
or they busied themselves in contemplation of futurity, in the hope of
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becoming the beneficiaries of the approaching bliss. They should, in
fact, have called upon their fellow creatures to throw aside every social
as well as religious trammel. They could have called upon them to
arise as a new people, freed from the debasing corruption of ages.
However !

It was reserved for Guru Nanak to perceive the true principles
of reform, and to lay those abiding foundations which enabled his
successors, and finally Guru Gobind Singh, to fire the minds of his
countrymen with a concept of nationality; and to give practical effect
to the doctrine “that the lowest is equal with the highest, in race as in
creed; in political rights as in religious hopes”.

Inspite of the difficulties of travel, Guru Nanak was able per-
sonally to tour the areas of the Punjab, and those of India beyond. He
also went to Ceylon, Arabia, Iraq and other parts of the Gulf area. Like
Plato and Bacon, Des Cartes and Alghazali of old, Guru Nanak teo,
examined the then current philosophic systems of the world, without
finding in those a sure basis of truth for the operations of the intellect.
In his pious heart, Guru Nanak assiduously sought-for a congenial
meeting place amid the conflicting creeds and practices of mankind.

Cruru Nanak’s Belief

God

In monotheistic religions, God is considered the creator or
source of everything that exists, and is spoken of in terms of perfect
attributes. However, it is also a tradition in many religions to ascribe
to God, certain human characteristics that can be understood either
literally or metaphorically, such as will, love, anger, jealousy and for-
giveness. God, then is the centre and focus of the religious faith; a
Being and Ultimate reality, to Whom worship is devoted and prayers
are addressed.

God has been conceived by some traditions as transcendent

(above the World), emphasizing His otherness; His independence from,
and power over the World order; and by others as immanent (indwell-
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ing the World), emphasizing His presence, and participation, within
the World process. Some think of Him as personal, by analogy with
human individuals; others maintain that the concept of personality is
inadequate for God. That He must be conceived as either impersonal
or supra personal. Guru Nanak worships God as the One, the supreme
unity that has created all things, that are entirely by and subject to His
will. His is a total negation of the belief in many gods, such as has
flourished throughout the history of mankind. He has also steadfastedly
rejected any idea of a partnership with or opposition to God.

Guru Nanak presents in God, both the divine transcendence
and immanence. He also does not recognize the doctrine of Trinity.
He espouses the theory that God is private (personal), as well as im-
personal. The ideas of Nirgun and Sargun distinguish Guru Nanak’s
God. Therefore, when personal attributes are attached to God, Guru
Nanak makes the distinction that God’s nature as the creator, is one of
righteousness, justice, mercy and love, rather than those other baser
attributes, that can only arise from imperfection, such as greed, fear,
jealousy, etc., The Guru emphasises that these latter attributes are
ungodly. God being truth Himself, truthfulness is a godly attribute that
mankind should aspire for. He goes on to say that while truth is the
mark of subliminal achievement, truthful living is higher still.

Guru Nanak says that the relationship of God and his creation
is much closer: every person comes into the World with a spark of
Divine Light. That God has endowed human beings with more attributes
than those granted to the other animal kingdom; so that it is possible
for mankind to bond itself to the Creator; and by returning the spark
back into the Source Light, obtain an end to the continuing round of
births and deaths.

During his ministry, Jesus was probably understood as a holy
man. It took Christianity’s doctrine of the triune of God (Trinity) until
the 4* Century to fully develop. Guru Nanak and his 9 successors, -
have firmiy stated (and practised) that they were ordinary mortals, here
to serve God - no different from other human beings.

Although separated by periodslof Centuries, in essence, Guru
Nanak’s concept of God is much nearer to that of the Jewish, Christian

49



and Islamic faiths. However, it cannot be related to the multiplicity of
gods of the Hindu pantheon; nor even to the Hinayana and Mahayana
traditions of Budhism. Without doubt, there is a wide chasm between
his concept, and the atheist concept of Taoism, the idea of “rhythm of
universe”; as well as that of Confucianism, “the moral law of heaven”.

From time to time, theologians, believers and non-believers,
atheists and agnostics, have all argued for or against the existence of
God. It is not a scientific matter. Science itself is an imperfect instru-
ment. The belief in God is, like many other important beliefs, an act of
faith - one that must be rooted in personal experience; one that needs to

“be individually and collectively sustained.

Guru Nanak firmly believes that God is One and only One.
He has no competitors and no partners. God, being self-existent and
immortal, is not born; hence He does not die. Being the Creator, He
loves the creation. The man-made boundaries dividing the Earth, and .
conceptions dividing and discriminating among its people, either spir-
itually or temporally, are, therefore, ungodly.

God is the Creator and He is Eternal.
Before time began to run,
He was the Truth.
Now He is the Truth ;
? And evermore shall He be the Truth”.

(Japuji)

He Himself alone knows
How great He is.
(Sri Rag M.1)

As great Thou are,
So great are Thine gifts
(Raag Asa M.1)

Thy greatness inspires wonder,

Nanak, he is lucky who has found Thee
(Raag Asa M.1)
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This earth is a garden.

My God is the Gardener.

He looks after everything,

And none is deprived of His care
(Raag Majh, M.5)

Without Thee, O! Lord, all else is false.
(Raag Asa, M1)

Being undifferentiated, unborn and self-existent, He is without fear
and illusion. Guru Nanak says :

“I surrender myself to the All Truth”.

He is without form, color and delineation.
He is realized through the True Word.

He has no mother, no father, no son;’

no relation, no wife,

and no sexual instincts or passions”.

“Thou partless, taintless and trascendental God,
All the Light is Thine”,
(Raag Sorath M.1.)

Of His_ Omnipotence, Guru Nanak says :

The whole of the creation

Shows signs of Thy discipline;
Says Nanak: Only Thou, O! Lord,
Are independant and fearless
(Raag Asa, M.1)

“The heaven and the earth are Thy dishes,
The sun and moon, Thine candles ;

And the stars are all pearls,

Scattered in that plate.

The odour of the forest ranges,

Is Thy incense,

The wind is Thine fan ;

And the whole of the vegetable kingdom
Is Thine flowers; '

Lord of All Light™.

(Raag Dhanasri, M.1)
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By following the Guru’s guidelines, we can learn to apply our
senses to realize that the unmanifest God is manifest as well. He is
above, He is below ; He is within, and He is without. We can perceive
Him in many different forms : '

Of His Omnipresence, Guru Nanak says :

“Whatever I behold,

Thou art everywhere ;

Nanak, the Guru has given me this light”.
(Raag Bilawal, M.1)

O ! Lord, Thou are everywhere.
Whatever we see, is Thine.
(Raag Bilawal, M.3)

Thou are pervading everywhere,
And Thine light shines in every heart.
(Raag Bilawal, M.1)

3

Of His Omniscience, Guru Arjan says:

My brother,

You cheat other people,

And conceal your nefarious actions;
However, the Omnicient One
knows everything.

(Raag Bihagra, M..5)

“He is Unbom”, says Guru Arjan:
“He comes not into flesh and dies not;
Neither He arrives, nor does He depart.
The God of Nanak ~

Is all-absorbing, and ever present”
(Raag Bhairon, M.5)
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“He is the Creator ab initio”,

says Guru Ram Das:

“Thou are the beginning, the perfect,
The Creator of the remotest object”.

(Raag Asa, M .4)

Guru Arjan Says :

And, Guru Nanak adds :

“Whatever I behold is all Thy image”.
(Raag Tilang; M.5)

“Thousands upon thousands are Thine feet,
Yet thou are devoid of a foot ; '
The nose, Thou hast none,

Yet, innumerable are

Thine organs of smell ;

Thus, with all these wonders of Thine,
Thou hast blissfully charmed us”.

(Raag Dhanasri, M.1)

If is this God, that the Sikhs worship.

As Guru Nanak says:

“The Lord has entered my being,

I make pilgrimage within myself,
And I am purified !

I met Him.

He found me good,

And He let me lose myself in Him”.
(Raag Majh, M.1)

The Sikh religion recognizes that there are different ways to Him.
Therefore, for the Sikhs, practitioners having other beliefs are welcome

to conduct themselves

according to the tenets of their respective

religions. Guru Arjan, in addressing a congregation of Muslims, urged
them to properly interpret the tenets of Islam and pursue their religious
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_practices in a godly way. (Raag Maru, M.5). The Sikhs, accept that the

- same teaching applies to them too. They believe, therefore, that mere
toleration does not engender goodwill or fellow feeling. There has to
be more. This deep-rooted attitude was amply demonstrated when, for
nearly half a century, the Sikhs were Sovereign rulers of the Punjab in
the 19th century, and they had as their subjects : Hindus, Musalmans,
Buddhists, Jains and Christians. All of those people freely practised
their respective religions, wihout encroachment by the Raj Khalsa.

Among the Sikh ethical values, a person should “shun those
things that cause either pain or harm to the body; or produce evil
thoughts in the mind”. (Sri Raag, M.1). The organs of the senses should
be directed to right objects and purposes. Our faculties should be
devoted towards good and benevolent achievements.

Social Level

Guru Nanak says:
“There is neither a Hindu,
nor a Mussalman ;
But only man,
the creation of God Almighty, Himself.”

It may be interesting to compare here the saying of (a) St. Paul (Bible,
Gal.IIl, 28) with (b) Guru Nanak in Siri Raag M.I (6, 14) :

a. . There is no place for Jew or Greek ;

b. “Everyone is high, not one seems low to me;
For the Potter has made all vessels;
From His light is the light of three worlds.

St. Paul would appear to be according equality to only those
who believe in Christ, while Guru Nanak leaves no doubt that his
concept of human equality is for all Aomo sapiens : the largesse not
being restricted, is applied equally to all His creation of whatever faith.
Similarly, he confirms the absolute equality of men and women in all
spheres of activity: '
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Of a woman are we conceived,
Of a woman are we born,

To a woman are we betrothed and married.
It is woman, who is friend

and partner for life,

Why call her inferior ?

She, who gives birth

to kings and great men ”.
Without woman, Nanak,

only the True One exists.
(Raag Asa, M.1)

Economic Level

On the economic level, a Sikh is enjoined to engage in honest
work and, after satisfying his own and his family’s needs, to share the
surplus with the needy. “Wealth is not for hoarding, but it should be
put to good use.” This is sound, realistic advice, that the Sikhs generally
heed :

Those who have the money,

Have the anxiety of greed ;

Whilst those who are without money,
Have the anxiety of poverty”

(Raag M .4)

Both these states are evil and undesirable. It has been repeat-
edly stressed that a Sikh should earn his living by moral and legal
means. He should not indulge in deceit, cheating, double dealing or
function in underhand ways. To grab what is not lawfully one’s own is
prohibited. Consequently, one hardly ever comes across a Sikh of the
Guru abegging. This factor of being a responsible citizen, is.also a
negation of the concept of becoming an ascetic to seek one’s own
salvation, and to let society look after itself.

Langar - the free kitchen

One abiding institution of the Sikh faith is the Langar, or free-
kitchen. It was established by the Gurus in the very early days, and it
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has become an established part of the Sikh way of life. At every
Gurdwara, after the service, a simple meal is served to everyone; one
that the rich and the poor, high and low; all partake together without
distinction. The meal is prepared from rations voluntarily donated by
people, and is cooked and served by volunteers as a service to the com-
munity. Service is a quality that every Sikh is eager to render at every
opportunity.

Five Evils
In Raag Sorath, Guru Amardas Says :

Five are the robbers that reside in this body. They are lust,
wrath, avarice, attachment and egoism. They 'destroy the nectar of
goodness, and being egoistic, they care not. The world for them is
blind, and its ways are blind for them. Without the Lord’s guidance all
(under their influence) is lost.

Pride
Happily live the lowly, who practise humil-
ity;
Thousands of haughty persons,
O! Nanak,
Have been crushed to dust, through their
pride.
(Raag Gauri, M.5)

Give up your pride
And fall at the feet of the Lord.
(Raag Jaitsri, M. 5)

Ego
They have attained the Lord,
Who have removed egoism from their
hearts.
(Raag Gujri, M. 3)
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Lasciviousness
Body full of lasciviousness and anger,
Is washed clean in company of godly men.
(Raag Gauri, M.4)
Greed
He who is lost in greed
for worldly things,
Is neither honored in this world, nor in the next
(Raag Gujri, M.3)

Anger
Those who have
fallen in love with Him,
Anger, lust and greed do not come near them.
(Raag Bihagra, M. 5)

Intoxication
Drink not, this false intoxication.
Avoid it with all your might. -
(Raag Bihagra, M.3)

Nanak, they are truly intoxicated,
Who drink the nectar of His name.
(Raag Asa, M.5)

Nanak, by meeting the True Guru,

And through his kindness,

One obtains the wine of His name.
.(Raag Bihagra, M. 3)

The Soul

The Gurus have said that the soul is immortal, and that itis a
spark of the Divine Light. That through carefully studying the word of
the Guru, it is possible for a Sikh to so improve his make-up as to be
able to realize God; and on reaching such an exalted state, the Sikh
would be enabled to merge the spark of the Divine Light within him-
self, with the Source Light from whence it came. That then, would be
the end to an otherwise endless cycle of births and deaths.
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Guru Amar Das says:

Guru Arjun says :

Guru Amar Das says :

O my mind, you-arc an image of God,
Grasp the true Source of thy being”.
Asa Mehla 3, Jhant Ghar 3 (Page 441)

The soul is immortal.

The soul neither dies,

Nor can it be destroyed.

By singing His glory,

All desires are fulfilled,

The fear of transmigration is removed,
And the True One is realized

(Raag Gauri/Jaitsari M: 5)

God is ever near,

Do not think he is away ;
Through the Word of the Guru,
.«cognize Him in yourself”.
(Raag Majh, M.3)

Guru Amar Das also says :

Oh Mine eyes, it is the Lord

who gave you light,

Look on none but Him.

By His grace you shall see Him.
The world which appears

S0 poisonous to you,

Is the manifestation of God Himself.
When, by His Grace,

I was granted understanding,

I saw that there is One God.

And I saw that there is none other
besides Him”.

(Raag Ramkali, M.3)
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The Cycle of Births And Deaths

Man’s immersion into the acquisition, and perpetuation of
materialistic objects and attainments, is the major cause of keeping
him from achieving salvation. However, this can be overcome by giv-
ing oneself in all humility and loyalty to Him. To remember His name
every conscious moment, so that the individual and He are bonded
together into one.

Guru Nanak says :

We are Thy poor and humble servants.
Protect us, O! protect us

From the miseries of this mortal body;
Mightiest of the Mighty !

Thy name is the only stay

and hope to Nanak,

He has experienced celestial Joy

in Thy Name”.

(Raag Guareri, M.1)

Guru Amar Das says:
“These eyes of Mine were blind,
But when I met the True Lord,
They were graced with Divine Enlighten-
ment”.
(Raag Ramkali, M.3)

Guru Amar Das says:

'O Mind, you are a spark of Divine Light,
So understand

the True Source of your being.

The Lord is ever with you;

Through Guru’s teachings,

rejoice in His presence.

By understanding your own true nature,
You understand God,
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And the meaning of birth and death.

So when, by His Grace,

You find the Supreme One,

You shall lose the illusion of otherness;
And you shall abide in peace,
Honoured and accepted.

(Raag Asa, M.3)

Virtues and Evils

The virtues that a person should cultivate and aspire to, are all
of an equal value - none being less meritorious than the other. The
object should be to aggregate all those to the fullest extent. The pitfalls
which a person must avoid are, similarly, all those that are of the great-
est harm and danger to a person, and must, therefore, be scruplously
avoided, if the object of life is to be successfully realised.

His Creation

In many theological systems, the act of Creation by God has
been described in great detail. The narration is designed to project a
vivid picture, as if the writer actually witnessed God engaged in the
process of Creation. '

With the vast array of gadgets at their disposal, the scientists
have not been able to determine what actually happened. Arranged
alongside all this narrative and scientific jargon, what Guru Nanak says
has been put into poetry by my friend George Fraser in the Unesco’s
Selection from the Sacred Writings of the Sikhs (extract):

Through uncountable ages,

Complete darkness brooded

Over utter vacancy ;

There were no worlds, no firmaments.

The Will of the Lord was alone pervasive ;
There was neither night or day, nor sun nor
moon .

But only God in ceaseless trance.
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No air and no water,

No utterance, no source of life,

No beginning or ending, no growth or decay,
No continents, no regions under the earth,
No swelling oceans or winding rivers.

The higher, the middle, the lower planes did
not exist,

Eating time did not exist either,

There was neither heaven nor hell,

Since the cycle of birth and death had not be-
gun,

And so there was no upper region of bliss,
No middle region of purgation,

No lowest region of torment.

There was the One, the Eternal and none be-
sides ;

There was neither male nor female

Neither shaping nor begetting,

There was nothing to experienge

Either pleasure or pain.

There were no ascetics and no voluptuaries,
No monks and no hermits,

No religious communities of any sort,

No liturgies, no creeds.

There was no one to think ¢f any one,
Except God to think of Himself.

God was His own emanation,

He judged His own worth

And rejoiced in His own Beauty.

There was no subject for contemplation,
No object of knowledge,
Nothing to trace the genesis of]
Nothing to sit judgement on.
(Maru M:1/ Page 1095)
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Conclusion

Under the guidance of the Ten Gurus, the Sikhs continued their
mental, social, and spiritual progress. The principles established by
Guru Nanak, began to appeal to ever increasing numbers of people of
other faiths. However, Emperor Jehangir saw in the Sikh religion a
direct challenge to Islam. He, therefore, decided to close (what he
described) this shop of falsehood. As a result, he ordered Guru Arjan,
the 5™ Nanak, to be tortured and killed. That was the first martyrdom
of a Sikh Guru. The next was the putting to the sword of Guru Tegh
Bahadur, the 9" Nanak. Emperor Aurangzeb was an extremely bigoted
and intolerant monarch. He wanted all his subjects to be of the Islamic
faith. The Hindu leaders of the time approached Guru Tegh Bahadur to
intercede with the Emperor on their behalf. The Emperor offered to
spare the Guru’s life, if he were to convert to Islam himself, otherwise
he shall face death. The Guru stood firm for the right of the people to
practise a religion of their choice. The consequence was that he was
beheaded at a public execution.

Guru Gobind Singh succeeded his father at a fairly young age,
and, inspite of the continuing hostility of the Hindu Rajahs and the
Mughal government surrounding him, he spent all his life in organising
the Sikhs on the principles of the Sikh faith. Eventually, in 1699, he
gave the Sikhs their own distinctive form by establishing the Khalsa
Panth (brotherhood). :

Guru Gobind Singh recognised that many of the Sikhs were
riding in two boats: they did not want to totally sever their connections
with the Varna system, yet they wanted to practise the teachings of the
Gurus. '

Guru Gobind Singh took this opportunity to winnow grain from
chaff, and end their duality for all time. He introduced a voluntary
brotherhood, into which he caused to be initiated, all those who were
~ dedicated and loyal followers of the teachings of the Gurus. By stipu-
lating the wearing of the 5Ks (Kangha, Karra, Kesh, Kachhera, and
Kirpan), he gave them a visible form. Codes of conduct are laid down
for the guidance of the members, and they all pledge strictly to adhere
to these.
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In describing who is the Khalsa, Guru Gobind Singh writes
that the Khalsa is he :

Who remembers the Ever-Awakening Light,
day and night ;

Who does not bring into his Mind,

any other than the One ;

Who is faithful, and full of pure

love for Him alone ;

Who has no faith in fasts, graves,
temples et al ;

Who does not recognize anything
except the One ;

In whose heart is lit the Perfect Light ;
Then he is Khalsa ;

Then he is known as Pure. (Akal Ustat)

The successors of Guru Nanak developed the Gurmukhi script
(in which the holy Granth Sahib is written); compiled the Guru Granth
Sahib; built the Sarovar (as a place of pilgrimage); and in the midst of
it, built the Harimandar Sahib (the Golden Temple), opening its four
doors to the 4 directions of the World; the sixth Guru introduced mili-
tarism, for the Sikhs better to be able to defend themselves, and others,
against the oppressers.

As mentioned above, the 5% and 9" Gurus were martyred. This
introduced into the Sikh psyche the element of self sacrifice for the
faith. As aresult, there have been innumerable martyrs among the rank
and file of the Sikhs. Finally, the 10* Guru, having formed the Sikhs
into a Panth, he put the seal of completion by ending the living Guru
tradition, and made the holy Granth Sahib as their Guru for all time.
This fact is accepted by all Sikhs. The principles of Guru Nanak are at
the root of the evolution of the Sikh faith. He said:

If you desire to play the game

Of loving God,

Then come into my lane,

Placing your head on your palms.
And when you take this decision,
Let there be no hesitation.
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Guru Nanak emphasised that mere lip service to the Guru’s
Word is not enough; it must be devotedly followed:

All people behold the Guru,

But salvation cannot be obtained
Merely by sight;

One must follow

The Guru’s Word.

(Raag Wadhansm M.3)

The Gurus expected the Sikhs not to be mere individuals, but
to join in congregations, Sangats, both for enhancing their own efforts
at understanding the teachings of the Gurus, as well as for participat-
ing in the service of the society. The Gurus not only encouraged, but
emphasized to their Sikhs, to meet together in a congregation and con-
template on God’s name. As a result, the Sangat has assumed a much
greater significance since the creation of the Khalsa Panth. Now many
corporate decisions are taken in the Sangat in a democratic manner.

Guru Amardas said:

Congregate together, my bretheren;
Remove all perplexities, :
By contemplating on His name.
(Raag Wadhans, M.3)

Bhtai Gurdas is highly revered in the Sikh society. He served
-under four Gurus, and was the scribe to whom Guru Arjan entrusted
the task of writing down all the material that the Guru wanted to in-
clude in the projected Granth Sahib. Bhai Gurdas was in the confi-
dence of the Guru about the evaluation of the matter to be included,
and not to be included. After completing the work of scribing, he wrote
his Vaars, which are considered by the Sikhs to be the keys to the un-
derstanding of the Granth Sahib. In his Vaar number 16 (12), Bhai
Gurdas considers the various ways, and the place where God can be
found; and then concludes: Sadh sangat sachkhand hai, Nirankar gur
shabad sinyane, kudratey kadar no kurbaney. We hail the Almighty !
Through the Word of the Guru, we have been able to recognise that
God’s abode is in sadh sangat (the congregation of the worshippers).
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Guru Nanak intended his religious system to be an institution,
and his successors worked hard and assiduously to give effect to that
concept. The contribution of each resulted in the Sikh religion acquiring
all the necessary attributes of a great and independent religion. The
followers of the Gurus can-feel real pride in their heritage. It is only
their dedication and perseverance that is needed to rid them of the
cycle of unending births and deaths.

This synopsis is intended to remind the readers of the main
ideals of the Sikh faith. Guru Nanak and his successor Gurus made the
bani as simple as possible for everyone, not only to understand the
principles, but to follow the teachings to their logical conclusion -
putting an end to the continuing cycle of births and deaths. In the to-
day’s world of constant activity, people generally consider devoting
time to the study of religion as something not quite essential. However,
Guru Nanak’s mission is to help everyone along the way. Children and
teenagers need the help and guidance of the grown-ups. Therefore, it
is essential that the baby boomers try to educate themselves about the
Gurus precepts, and then help and guide the younger generation. After
all, they are going to be the leaders of tomorrow, to carry forward the
torch of their fore-fathers’ heritage.
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Guru Nanak’s Impact on Politics

(Inter-relationship of religion and politics)

The word “religion” is derived from religare, to bind. When
this latter word originated, the concept of One Supreme Being had not
yet been clearly established. It took centuries of evolutionary process
for the various countries and communities to give the word the same
meaning as it bears at present. “Politics” is the science and art of
government. It too has grown out of the familiar to a complex and
gigantic machine. From the primitive to the modern state, man has
endeavored to search for and to acquire such knowledge as would en-
able him to improve his condition in, and control over every sphere of
his activities. Knowledge is not easily comie by, and progress is thwarted
by various limitations. But the more recent progress in science and
technology has brought about one far reaching change; that of increas-
ingly rapid and easy communication. In the past, achievements were
local and, consequently, they had a limited impact. Now it is possible
to reach a vast multitude of people immediately and with the greatest
of ease. This rapid communication has its advantages, but also some
disadvantages. On the one hand it is a vehicle for betterment, but on
the other it becomes the means for disseminating harmful propaganda.

Not all mankind is at the same level of growth and achieve-
ment. There is, therefore, no universal panacea for all its ills. But reli-
gion has always had a place in human affairs, because it has given a
direction to the humanism of individuals. It improves the inner self of
man, which, in turn, hamesses all those forces with which God has
endowed him : not wantonly, but with a sound moral basis. Throughout
history, men have questioned the need for religion. Even though the
present is the age of science and technology, it has been established
time and time again that the moral basis of religion prevents the erosion
of human values and brings about the realization of Truth.

Guru Nanak taught :

“Religion lieth not in the patched coat the yogi wears,
Not in the staff he carries,
Nor in the ashes on his body,

66



Religion lieth not in rings in the ears.

Not in the shaven head.

Nor in the blowing of the conch shell.

If thou must the path of true religion seek,

Among the world’s impurities, be of impurities free.”

, (Suhi Mahla M: 1 / Page 790)
And he defines God as :

“Unseen, Infinite, Inaccessible. Incomprehensible.God is not subject
to death or destiny. He is of no caste; unborn, self-existent, without
fear or doubt.
He has no form, color or outline. He becomes manifest by the True
Word.
He has no father, mother or kinsman.
He is pure, endless and infinite; He is All-light.
God is in every place : His light is in every heart”.

: (Sorath M:1 / Page 597)

On Universality, the Tenth Guru says :

“The people of East and West, whether living in the mountains
of the Himalayas, or Hinglaj : or in the towns of India,
Afghanistan, Persia or Europe : all sing thy praises and follow
thy path”.(Akal Ustat, ii-254/255) '

Throughout most of human history, religion has been intimately
involved in the life of men in society, and not least in their politics.
Even the purely religious teaching such as, for example, that of Jesus
Christ, is not without its political relevance. The Gospels constantly
have in the background an awareness of the fact that Judea has been
incorporated in the Roman Empire and that some contemporary Jewish
attitudes will lead to the destruction of the Jewish people (as in fact
happened).

Guru Nanak was essentially a man of God and it was only
natural that his teachings would be theological and concern themselves
with the spiritual relationships of human beings with God : but it was
natural, too, that other spheres of human activities would also be touched
upon as the result of his life-long experience.
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In his autobiography, Mahatma Gandhi worte:

“To see the Universal and all pervading spirit of truth face to
face, one must be able to love the meanest of creation as one-
self. And a man who aspires after that, cannot afford to keep
out of any field of life. That is why my devotion to truth has
drawn me into the field of politics; and I can say without hesi-
tation, and yet in all humility, that those who say that religion
has noting to do with politics, do not know what religion
means.” ’

To what extent religious beliefs influence the growth and
acceleration of politics is perhaps a little difficult to determine. It is
even harder to say if there is such a thing as a Sikh political ideal; but -
there is a pattern constitution deducible from Sikh scriptures to which
the State ought to conform. One thing is, however, certain; if Sikhism
committed itself to such an ideal, it would be difficult indeed to
believe that it would not be based on the absolute and Universal reli-
gion which Guru Nanak and his nine successors intended mankind to
saturate its soul with. Men differ in temperament, in aspiration, in ex-
perience, and in political capacity both widely and fundamentally. It is
very hard to suppose that there is any one form of political structure
which they ought all to adopt, or even towards which they ought all to
be advancing. Moreover, to construct an ideal is very different from
indicating the way of attaining it.

Guru Nanak’s teachings offer something far more practical, far
more immediately cogent, and far more universally applicable, than
merely a constructed ideal. They offer principles on which it is always
possibleto act forthwith, whatever the circumstances. And by so follow-
ing, men of different outlooks, temperament and ability will reach the
best order for them, whatever that may turn out to be. And the Sikh
faith offers the power by which men may, in conscience, act on these
principles. The distinction between principles and constructed ideals
is, therefore, of the greatest importance. Unlike Prophet Mohammed,
for example, Guru Nanak did not commit himself'to a particular politi-
cal programme, and groups are inevitably concerned not only with
principles but with particular methods of applying principles to given
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situations. In these respects, men of equally complete religious loyalty
may diametrically differ. Indeed, the question is partly, and sometimes
wholly, one of expediency and judgment.

An example of programmes being included in religion is evi-
dent from Islam. Its political doctrines and institutions are indissolubly
associated with its religious beliefs and their historical expression.
Amongst the points in the “Constitution of Medina,” defining the na-
ture of the State are that Moslems must show compléte solidarity against
the unbelievers both in peace and in war (Arts. 14, 17, 19,44) Moslems
must render military and other help to one another (Arts 24-35, 37, 38,
46). “Jihad”, or holy war, is “in the way of God”. Analyzing the Is-
lamic religion, however, Guru Nanak said :

“Let Mercy be thy mosque: Faith thy prayer-mat "and honest
life, thy holy book. To be a real Mussalman, let Humility be thy cir-
cumcision : Cool-headedness, thy fasts: Good actions, thy holy places
of pilgrimage: o
Truth, thy spiritual guide, and kind actions,
thy sacred texts be.

Let His Will be thy rosaryy and then says Nanak,
“‘He will preserve thine honor.?  (Salok M:1 / Page 200)

The religious origins of government, however, were until lately
overlooked by students of politics. Even the acute mind of Sir J.R.
Seeley, which saw that “everywhere priestly authority has a tendency
to convert itself to political authority”, did not suspect that the two
were in the beginning one. He thought that “when worshippers of one
deity engaged in a religious war with the worshippers of some other
deity, the pressure of war gave rise to organization”. What he did not
notice was that organization must have come first because without it,
there could have been no war. Therefore, of necessity, priest and ruler
had to be clearly bound together. For the individual, Aristotle said that
the highest aim is, as far as may be, to live the life immortal or to
behold God and to serve Him(Eth. Nie. X; Eth. Eud. IV); and this will
only be possible to a civilized and educated man in the tranquility of a
well ordered society. But even so, this can be achieved by only a few.
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Broadly speaking, the test of an individual’s excellence is found in
citizenship, while the test of political excellence-the excellence of a
society, is found chiefly in its permanence.

With regard to the impact of religion on secular institutions,
Lenski says:

Just as religious institutions must adapt to influences
originating in secular institutions, so too, the latter
are obliged to adapt to influences originating in
religious institutions. These influences take two
distinct forms:

On the one hand, from time to time, the leaders of religious
associations embark on campaigns to reform some aspect of the secular
world, which they find objectionable. Occasionally, these efforts are
successful; more often, they are not. Because of this, many have
concluded that religious groups have little influence on secular institu-
tions. This conclusion is unwarranted, however, since it ignores the
second type of religious influences, far more important than the calcu-
lated, organized campaigns to reform society, which are the daily actions
of thousands and millions of group members; whose personalities
have been influenced, to a greater or lesser degree, by their life-long
exposure to the group political, economic, educational and kinship
institutions, they powerfully influence the character of these institu-
tions.

Morality in Politics

Kant and Hobbes merely repeated the view earlier held by Soc-
rates and Plato that man decides to live with others out of selfishness;
he wants to satisfy his desires, to please himself, and his co-operation
with others is only for gaining his own ends. Kant called this duality of
man’s nature “the unsocial sociableness of man”. Machiavelli often
discucssed the advantages of immorality “skillfully used to gain aruler’s
ends,” and it is this which is mainly responsible for his evil repute.
But perhaps for the most part he was not so much immoral as amoral.
He simply abstracted politics from other considerations and wrote of it
as if it were an end in itself. Probably the closest analogy to
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Machiavelli’s separation of political expedience from morality is to be
found in some parts of Aristotle’s Politics, when Aristotle considers
the preservation of States without reference to their goodness or bad-
ness. In contrasting Christianity with the more virile religions of anti
quity, Machiavelli wrote:

“Our religion places the supreme happiness in humility,
lowliness, and a contempt for worldly objects, whilst
the others place the supreme good in grandeur of soul,
strength of body, and all such other qualities as
render men formidable. These principles seem to me to
have made men feeble, and caused them to become an
easy prey to evil-minded men, who can control them
more securely, seeing that the great body of men, for
the sake of gaining Paradise, are more disposed to
endure injuries than to avenge them”’.

(Discourses, 11,2)

It has been said that the nascent Christian movement adopted
political quietism. Even if this were true, bearing in mind the princi-
ples of Christianity, it could not have been so because of a permanent
separation of religion and politics but perhaps because such a course
was “political wisdom” in the circumstances of that particular time
and place. Nevertheless, such quietism would be contrary to the moral
principles of almost all religions, but most certainly to those of the
Sikhreligion. The Guru’s view is that while human life is God’s gift, it
is not an end in itself; it is the means for a higher end. Therefore, “ad-
justment” at the cost of one’s principles is not permitted. Guru Nanak
enjoined the threefold action. viz., (i) Honest Labour (Kirt) : (ii) prayer
(Nam): (iii) sharing (Vand Chhakna): and these entailed both individual
and collective effort. He said:

“As a team of oxen are we driven

By the plough man, our teacher,

By the furrows made are thus writ

Our actions on the earth, our paper.

The sweat of labour is as beads

Falling by the plough man, as seeds sown.
We reap according to our measures,
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Some for ourselves to keep, some to others give.
O, Nanak, this is the way to truly live.

If thou wouldst the fruits of salvation cultivate
And let the love of the Lord in thy heart germinate,
Thy body be as the fallow land

Where, in thy heart, the Farmer sows his seeds

Of righteous action and good deeds.”’

Evolution of Politics, Religious Relationship

When the Indo-Aryans came to India about 3,300 years ago, they
brought with them a tribal organization, a cult of fire sacrifice and a
concept of cosmic order. Their society was patriarchal; kingship was
generally elective, but, with the passage of time, it became hereditary.
The king could claim no regular tribute from the people except what
they were pleased to offer. But as development proceeded, so did the
powers of the king grow. Kautalya, in the arthashastra, maintained that
it was the duty of the king to chasten the conduct of the people, to be
the promulgator of right law and duty, and to co-ordinate the various
orders and sections of society. Law was said to have its sources in
religion, long established usage, good and righteous conduct, and the
command of the King. The idea that kings ruled as of divine right
became firmly entrenched, so much so that according to Manu, even an
infant king was not to be despised “for he was a great god in human form”.

But the farther the Indo-Aryans spread from their Sapta Sindhu
habitat, the greater became their need to organize into specialized fields
and this they did by dividing their people into four groups, the priests
and the warriors being placed at the top. They evolved and developed
the vedic religion, but in the Rig-veda there is little trace of the rigid
restrictions which later became the immutable compartments_of the
four-caste system. There was hardly any taboo on inter marriage, change
of occupation or commensality. In fact, families were not wedded to a
particular profession, and it seems that grouping of individuals was
done according to ability or propensity. In course of time. however,
from small beginnings, their domain became very much enlarged. This
inevitably brought problems which they tried to solve by making the
four castes so rigid that the criteria for membership became birth. They
were very color conscious and while they merely divided their own
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people into four castes, they placed outside the pale of this caste system
millions of human beings, who, consequently, had a very low status
indeed. There was no question of equality, either in theory or in fact.
Inevitably this state of affairs created privilege for the few and misery
for the majority.

But the division of theé Hindu society into castes and
untouchability was in no sense equivalent to the idea of Plato’s Repub-
lic, because in it, there was nothing comparable to the Citizens. And
no collateral movement was possible from one caste to another. The
boundary of each caste was so inflexible that there was no chance for
upgrading on merit, or even consensus. Inevitably there was dissatis-
faction and frustration. On the one hand there was colossal wastage of
human potential, and on the other, there were incompetent people placed
in higher categories through sheer accident of birth.

The situation went on hardening for about 1,000 years when
Mahavir and Buddha revolted against the caste system of Brahmanical
Hinduism and its numerous gods. Original Buddhism was without a
deity and for nearly 1,200 years it remained the predominant religion
of India until a Renaissance in Hinduism in the ninth century almost
extinguished it. As it needed no God, this religion could therefore, be
said to be almost atheistic. Its four noble truths (to exist is to suffer;
suffering is caused by desire which increases with gratification; it is
possible to get rid of this suffering by suppressing desire; the practice
of discipline, the “good law” is the way to such suppression; and all
this leads to Nirvan) and the establishment of the Order of Mendicants,
Bhikkus, Monks and Nuns encouraged individual development, rather
~ than a combination of people in social or political activity.

It is true that for centuries, Jainism and Buddhism held sway in
India because of their complete freedom from caste restrictions, but
the absence of emotional content in their code of ethics was their '
Achilles heel. The moral tone of Jain and Buddhist ethics was far above
the heads of the ordinary masses who had been for centuries past so
completely denied learnig and intellectual exercise that they found them-
selves isolated from higher reaches of spiritual knowledge. Inevitably
they turned to their immediate kith and kin for warmth and comfort. .
Imperceptibly, yet quite surely, the shackles of caste again began to be
forged around them.
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Although many of those who had experienced factual freedom
from caste restrictions, struggled and resisted fresh incarceration, by
taking refuge in the worship of Vishnu and of Shiv, who had respec-
tively been given the status each of Supreme god, there were still others
who fell by the wayside. In this process, Jainism became neutered into
Hinduism and Buddhism found adherents outside the boundaries of
India. Equality of mankind was at this point definitely at a premium.

Guru Nanak said:

“Castes are folly, names are folly, All creatures
have one shelter, that of God. If man call himself

_ good, the truth shall be known, O Nanak, when his
account is accepted.

By the opening years of the 16th Century, absolute monarchy
either had become or was rapidly becoming the prevailing type of
government in Western Europe. This had brought about an enormous
destruction of mediaeval institutions. With the vanishing of the
Sacredotum as a power, the Church became what it had never before
been for Christian thought-either a voluntary association or a partner
of national government.

Machiavelli, with bitter irony, frequently assailed the Church:

" ““We Italians thus owe to the Church of Rome and to her
priests our having become religious and bad; but we

owe her a still greater debt, and one that will be

the cause of our ruin, namely that the Church has

kept and still keeps our country divided. The Church

then not having permitted another power to do so, has

been the cause why Italy has never been able to unite

under one head, but has always remained under a number of
princes and lords, which occasioned her so many dissensions
and so much weakness that she became

a prey not only to powerful barbarians, but of

whoever chose to assail her.” (Discourses I, 12)

Although there was at that time, no communication between
contemporary Italy and India, the politico-religious conditions prevail-
. ing in each country were almost identical. On the one hand, Christianity
was being blamed for the political ills in Europe and on the other, it
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was Hinduism which had created similar conditions in India. The
Bactrian invaders crushed the Maurya Empire and they had been them-
selves annihilated by the various Scythian tribes. The Gupta dynasty
did retrieve the situation and for a few centuries established their
benevolent rule over a mighty domain, but in the end, they were left so
weak that the country became an easy prey to Mughal hordes. Of this
period, Guru Nanak wrote:

The age is like a knife, kings are butchers, Religion
has taken wings and flown. In the dark night of
Jalsehood, I cannot see the moon of truth rzsmg
(Majh ki Var M:1)

Historical Background to Guru Nanak’s Teachings

Although scattered settlements of Muslims grew up in India
from 636 A.D. onwards, their first real invasion came in 672 A.D.; but
the floodgates opened with the invasion of Mahmud Ghazni in 1001
A.D. That was the period of massacre, loot and rapine of the Hindus
and the desecration, plunder and annihilation of their temples. In the
time of Guru Nanak, the Lodhi (Muslim) Kings ruled Delhi, but Babar,
who vanquished them and laid the foundations of the Mughal Empire,
was himself also a Muslim. This was clearly an example of ignoring
religious principles well-entrenched in the Constitution of Medina. Guru
Nanak was not against established Government, but he was certainly
against despotism. He did not believe that kings had a divine right to
rule. The authoritative pronouncements of Kekeze (Tebtengri), the chief
Shaman, gave religious sanction to Jenghiz Khan “in the name of God,
to rule over all the world.” As a result, the great Mongol raised cruelty
to the dignity of highest virtue. He demanded absolute obedience from
subjected people and regarded any discussion or negotiation as a sin
against himself and against heaven-not to speak of any attempt at
opposition or defense. After taking Bokhard, Jenghiz Khan made
‘speech: “....... And I am telling you, be afraid of me, for I am the
punishment sent by God on you. If you had not committed great sins,
the almighty God would not have punished you by sending me.”
(Rishad - al Din 1, book 2)

Guru Nanak would have denounced outright these claims and
pronouncements, as indeed he did when Babar became the scourge of
India.
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Guru Nanak says of Babar’s atrocities and Lodhi’s impotence:

Sin is the king, Greed the minister, Falsehood the
mint-master, and lust is the deputy to take counsel
with, they sit and confer together. The blind

subjects out of ignorance, pay homage like dead men.
With his wicked expedition, Babar hastens from Kabul
and demands forced gifts. Decency and law have
vanished,; Falsehood stalks abroad. The vocation of .
the Qazi and the Brahmin is gone and instead the Devil
reads the marriage services, the Muslim women read
their scriptures, and in anguished cries call upon

their God. Paeans of murder are being sung, O Nanak,
and blood is being shed in place of saffron. In this

city of corpses I sing of God’s goodness, and I strike
this note of warning! that He, who made these people
and assigned different places to them, is witnessing

it all from His privacy, That He and His decisions

are just; and He will mete out examplary justice.
Bodies shall be cut up like shreds of cloths; India

will remember what I say. They came in ‘78 but they
shall depart in '97 and then shall rise another brave
man. Nanak utters the message of the True One, and
proclaims the truth, for the occasion demands it.”

Conclusion

There are, broadly speaking, three alternative forms in Gov-
ernment; rule by one, rule by a few, and rule by many. Rule by one
person can take the form of monarchy, despotism or dictatorship.
Monarchy is the rule by king or queen, depending upon religion, de-
scent, election or estabiished custom. Despotism is the rule by a king
or queen, established and maintained by force or cunning. Dictatorship
is the rule by a person who is neither a king nor a queen, but whose
authority derives from a particular emergency and whose office is widely
regarded as a temporary expedient. Rule by a few can take the form
of a feudalism, aristocracy or oligarchy. Feudalism is rule by nobles,
each with control of some province or locality and may be almostinde-
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pendent of any centralized authority. Aristocracy is rule by persons
enjoying a special and often inherited respect acting mainly through a
central government under their own control. (Theocracy, or rule by a
priesthood, is one form of aristocracy). Oligarchy is rule by a few per-
sons with no special claim to respect other than their wealth, ability or
vigor. (Bureaucracy, or rule by officials, is one form of oligarchy).
Rule by many can take the form of democracy, representative democ-
racy or anarchy. Democracy is rule by all or by a majority of the voters,
by direct expression of their will. Representative Democracy is rule by
all or a majority of the voters, but through elected representatives.
Anarchy, if it can be termed a form of rule, means the refusal of a large
number to be ruled at all.

Although the basic forms of government are only three, it would
obviously be wrong to expect any government to conform exactly to
any one of them. In practice, forms of rule are often mixed. By the time
of Guru Nanak, the idea of kings ruling by a divine right, had gradually
established itself into hereditary monarchy. The populations prospered
or suffered according to the personality of the individual king. The
ideas of republics and representative governments had been advanced
and canvassed from time to time, but the inequality of mankind was
the greatest stumbling block. Greed, avarice and the rulers’ intoxication
by power were others.

It has been said of Spinoza that “accepting the starting point of
Machiavelli, he reached the conslusions of St. Augustine”. He was a
Jew, and he died in 1977. He had little influence on the thought of his
day, but he can be regarded as the one modern philosopher who is
worthy of being named in the same breath as Plato. About God, he
says: per Deum intelligo ens absolute infinitum, hoc est subsantiam
constantem infinitis attributis (5th. 1 Def. vi) - God is an absolutely
infinite being, that is substance consisting of infinite attributes. He
goes on to say that “Love of the Eternal fills the soul with joy alone
and is free from every sorrow.” (De Intell. Emco. p.5)

Among Spinoza’s leading principles can be found the state-

ment “that every existing thing, by the law of its nature, seeks to
preserve its own existence and essence. For its characteristics, this is

77



the Divine Law and, therefére, any Law of Duty to be laid down must
be consistent with the Divine Law”. (Ethe. III) “The fundamental law
applies alike to the individual and the state, therefore the State could
commit a sin as much as an individual could do.” (Tract. Pol. iv) Spinoza
closely unites politics with- metaphysics and represents the State as
being grounded with what is‘'deepest in human nature, i.€. the source of
all that is best in it. It is in sharp contrast to Hobbes, who found the
State in selfishness, but whom Spinoza contradicts by refusing to regard
the right or power of the state as “transferred” to it by the citizens who
are themselves deprived of what is so “transferred”.

Guru Nanak had the courage of his convictions. He was the
first to raise his voice firmly in support of morality in all actions of
human society. When Babar invaded India and conquered both Lodhi
and Rana Sanga, Guru Nanak castigated him for his atrocities towards
the subjects and for his non-Muslim-like behavior towards another
Muslim ruler. He blamed the Lodhis for taking over kingship and
neglecting to safeguard the people. The Guru did not want to establish
a secular kingdom for himself, but realized that the State cannot prop-
erly function unless every individual component which composed it,
fully plays his or her part in it. Therefore, he enjoined that people,
having an uncompromising belief in the Oneness of God, must earn an
honest living; contribute to the well-being of those who are less fortu-
nate; live normal family lives; and establish sangat for social religious
comity. Humanity, being a universal brotherhood, people should lead
a life of service and humility without distinction of caste, color or creed.
To the rulers, he urged them to give up their greed and pride.of birth; to
avoid doing injury to the subjects or to the neighboring states; and to
do away with all inequalities between mankind. He stressed that only
reasonable taxes ought to be imposed and that the safety and welfare
of all subjects must be deemed to be their paramount duty. Religious
tolerance and “no compromise on principles”, must be fearlessly prac-
tised by both the ruler and the ruled. In this way, he enunciated a high
moral basis for the state:

“Covetousness is a dog Falsehood, a scavenger ; food
obtained by deceit, carrion. Slander of others, is
filth in the mouth; the fire of Anger is scourge.
Pleasures and self-praise, these O lord, are mine own
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misdeeds. My friends; does anyone obtain honor by
mere words? Only they are the best, who are so at His
gate. Others, who commit base acts, must but sit and
weep. There is pleasure in gold, in silver and in
women; There is pleasure in the perfume of sandal.
There is pleasure in horses, soft couches and palaces:
There is pleasure in sweets as well as in meats. But
when the body is so satiated with pleasures where can
God'’s name find room to dwell in it? Words which bring
honor are the only proper ones to utter,; harsh words
result only in injury.” (Sirt Raag M 1, Page 75)

For a long time past, it has been universally recognized that
the rights of minorities must be safeguarded. They have chronically
suffered even under enlightened rulers. Under despots and under
insensitive majorities, they have been brutally treated. At the same
time, there are minorities who still rule over the majorities by sheer
force of arms. John Stuart Mill, in'one of his essays, says: “if all
mankind minus one, were of one opinion, and only one person were of
the contrary opinion, mankind would be no more justified in silencing
that one person, than he, if he had the power, would be justified in
silencing mankind.” The teachings of Guru Nanak, if diligently followed,
give a ready solution to the problems of both.

Mill goes on to say that by degrees, this new demand for
elective and temporary rulers became the prominent object of the
exertions of the popular party, wherever any such party existed and
superseded, to a considerable extent, the previous efforts to limit the
power of the rulers. Guru Nanak in recommending the system of Sangat
said:

The elect are acceptable, and the elect are supreme

and these elect obtain honor at the Lord’s Court. The
elect also enhance and dignify the courts of the

kings: but nevertheless, they must concentrate their
thoughts on God’s law alone.” (Siri Raag M: 1, Page 82)

Guru Nanak appreciated the frailties of human beings as well as
the diversities of their natures. He also had remedies for these:

79




“Numberless are the fools, appallingly blind; thieves
and usurpers of the other’s property: cut-throats who
commit murders,; sinners who go on sinning; liars, who
revel in falsehood; dirty wretches, who live on filth;
slanderers, who are seeped in sin; and Numberless
those who depart after establishing their kingdonis by
Sforce.” (Gauri Sukhmani Sahib M: 5, Page 339)

He than goes on to say

“By washing with water, the dirt from besmirched parts
of the body is removed. Soiled garments are cleansed
with detergents. In the same way, a soul defiled with

sin, can be cleansed with the love of God’s name.

Viscious man does not become virtuous by mere words of
mouth, but by good actions and engraving on the heart

the principle that man himself sows what he will

ultimately reap. (Japuji Sahib)

Charity, tolerance, humility, service, sharing with others, Sangat,
Pangat, equality of mankind and knowledge; these are the attributes
which Guru Nanak exhorts everyone to inculcate. He says

“Make Continence thy furnace.

Patience thy goldsmith;

Understanding thy anvil

Divine knowledge, thy tools;

God'’s fear, thy bellows.

Practising of penance, thy fire;

Love of Lord, thy pot,

And by these means, the Nectar of God’s Name

will filter down to your mind and to your soul.” (Japuji Sahib)

The requirements for effective government are that the adminis-
trative machinery must be such as to hold all the people into a national
unit. Guru Nanak recognized that those in authority were prone to
succumbing to the temptations of power. Therefore, whether a State
adopts a single party, multiple party, or any other form of rule, it must
establish the rule of law and give a secure constitutional protection to
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the personal rights of all its citizens. The State does not create the
rights of its citizens, but it is of fundamental importance that it must
respect them. Similarly, the state does not create truth, Truth continues
to be true, even when politically inconvenient. It has been noticed
time and time again that the power to sway men’s minds, can be used
totally irresponsibly in conditions where men are moving in a not yet
developed criteria of criticism to fit the new order. Perhaps the greatest
safeguard against the abuse of power lies in the existence of a commu-
nity within the State, which knows that its final loyalty lies beyond it.

It is the misunderstanding of this ideal by the Indian Govern-
ment that has led to the present day suffering of the Sikhs in India. A
nation that tries to crush those fighting for basic human rights, is effec-
tively destroying its immune system that serves to protect it against the
ravages of dictatorial rule.
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Conservation of Sikh Heritage

The dictionary meaning of “conservation” is preservation, as
opposed to destruction. The “Sikhs” are the followers of Guru Nanak
to Guru Granth Sahib. The “Heritage” is everything heritable by the
Corporate community from the time of it’s inception by Guru Nanak,
throughout its existence.

As this religion began in the Punjab, which is a physical integral
of the sub-continent, it is well to note that the religious heritage of that
entire geographic area has not been the monopoly of any one particular
~ civilization. Man has been known to live in this area from the end of
the first Inter-Glacial, or about the beginning of the second Ice Age. In
time, there flowered the Harappan Civilization, which, at it’s zenith,
covered a territorial area of 1100 Kms North-South, and 1600 Kms
East-West. It’s decline began in the second millennium, and the Indo-
Aryans entered India around 1500 B.C.

Of course, during all this time, the sboriginal people were not
inactive or invisible. Their languages and customs influenced the Vedic
people in many ways. Gradually, a new Culture emerged which be-
came common to the Aryans and the locals.

In course of time, Jainism and Budhism challenged Vedism,
which resulted in the establishment of Budhist sway for many centu-
ries. Large hordes of Scythians forced their way in and settled on vast
expanses in Kathiawar, Saurashtra, Haryana and the Punjab. With the
Dravidians on the South, there were thus three distinct racial groups of
outsiders firmly entrenched in India. Apart from other invasions, there
were the sustained invasions of Alexander. The next serious tenant
was Mahmud of the Ghaznavide Turks in 1001 A.D. He brought the
religion of Islam, which the Mughals, following the Turks and the Af-
ghans, caused to be firmly entrenched throughout the sub-continent.
The Zoroastrians came from Persia, seeking refuge and asylum. They
are a small, but closely knit and progressive community. Like the Hin-
dus and Muslims, t}_ie French, Portuguese, Dutch, and English also put
down their Christian roots. They have all gone, but their religion and
culture, and many aspects of the Common Law have remained behind.
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It can be fairly said that the Heritage of a people is that baggage
which they cheerfully carry themselves and which has the means of
enriching not only the environment, but the neighboring people as well.
It is also a fact that Heritage is a civilisation, which is peculiar to a
community of people, which begins with a small number, but spreads
it’s influence without geographical restraints. Of necessity, it includes
: Art; Culture; Language; Literature; Morality; and Religion. In the
course of their evolution, the Sikhs are at that stage.

To better understand the term “religion”, it is easier to catego-
rize it into (i) Cumulative Tradition; and (ii) Faith. The reason being
that while the cumulative tradition of a community is directly observ-
able, the depth of an individual’s faith can not be accurately assessed,
because that is a very personal attribute. Being a practising Sikh, my
inherent sympathies are with the Sikh religion; but I must concede that
a non-Sikh would have a different approach, somewhat colored by his
or her own faith.

Guru Nanak says : Na ham Hindu, na Mussalman (There is no
Hindu and no Muslim). The logic is that Creation does not divjde peo-
ple into different religious practitioners. His, therefore, was a new and
distinct religion. Guru Nanak goes on to say : Manus ki jat sabh ek hi
pehchanbo (Recognise all Homo Sapiens as one). Therefore, instead
of dividing humanity, he made this a religion for all mankind. That
consequently, does not recognize man-made boundaries either. Itis an
historical fact that people of the sub-continent, who first embraced
religion, were either atheists or followed a different natural phenomena
for their spiritual guidance. As religious discipline developed into a
new religion, its followers were recognized as belonging thereto, and
were thereafter spoken of not in terms of their erstwhile religious
profession, but by their current attachment. It is, therefore, unjust and
wholly inappropriate for anyone to say that Sikhs are Hindus or a sect
thereof. ’

The Judeo-Christians and Moslems describe themselves as the
people of the book, but in a real sense, the Sikhs perhaps are the only

People of the Book. A book so unique in the annals of theology and
history, that there never has been one like it ever before.
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Guru Nanak, the founder of the Sikh religion was born in 1469
A.D. and there was a continuity of living Guru succession for 239 years.
During their short history of 500 years plus, the Community has
acquired all the 5 attributes, which make a religion internationally
acceptable as being “independent and sovereign”, namely, '

1. A firm and distinctive Basic religious belief;
2. Ahomogenous religious society with a standard code of conduct;
3. A principal or paramount place of Spiritual inspiration and of

4.

religious pilgrimage;

All necessary, but distinctive ceremonies for births, marriages.
initiation and deaths of its members;

5. A designated religious holy book

The exainples of these five attributes are :

i)

iii)

v)

The Sikh religion has an uncompromising faith in the Almighty
described in Guru Nanak’s Mool Mantar, 1.e., God the Creator
of all and everything, who has no equals, no partners, no agents
and no opponents. It proclaims equality of the whole Human
Race; Everyone and everything is under His governance, and
subject to His laws. All are the beneficiaries of His love and
grace. He can be reached by everyone through Simran (medi-
tation), and Sewa (service), as expounded in Gurbani (writings
in Guru Granth Sahib).

The Khalsa Brotherhood; Initiation by Amrit; the discipline of
the Five Ks and Rehat Maryada (Code of Conduct); the insti-
tution of Sangat and Pangat.

Harmandir Sahib; Amritsar Sarovar; the Five Takhts — Siri Akal
Takht Sahib, Siri Patna Sahib, Siri Hazoor Sahib, Siri Damdama
Sahib and Siri Kesgarh Sahib

As contained in the Guru Granth Sahib, and the Maryada, and
the long established and practised Sikh traditions.

The Guru Granth Sahib - a holy book unique in the World in
more ways than one.
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The Sikh religion is based on an unequivocal belief in the One-
ness of God, the Creator. The Guru Granth Sahib opens with the “Mool-
Manter”, or the basis belief. In it are stated the attributes of God, whom
Guru Nanak himself worshipped, and whom he enjoined the Sikhs to
do the same :

There is One God : He has no competitors, adversaries, or partners
(Var Wadhans M.3).
His name is Truth : True, true, true is He for ever; ever is he true.
(M.5 Majh)
He is the Creator : Thou art the Creator
(M.1 Slokas)
The Lord is the Creator;
He Himself is the Administrator
(M.2 Asa)
-He is without fear and enmity :
To Him, no one can give an order,
For He, O! Nanak, is the King of Kings.
As He wills, so must we live.
(M.1 Japji)
Nanak ! The Master is always kind
(M.5 Gauri) .

He, the Ommpresent pervades the Universe
Thou art pervading everywhere, and Thine
Light shines in every heart
(M.1 Bilaval)

He is not born, Nor does he die, to be born again
Neither He dies, nor is there any mourning
for Him
(M.1 Asa)

By the Guru’s Grace (you may find the way to reach Him)
The Guru’s Word has the Sage’s wisdom.
The Guru’s Word is full of learning;
For though it be the Guru’s Word, God Hinr
self speaks therein
(M. 1 Japji)
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Guru Nanak established the Sangat, an assembly of the Sikhs
for meditating on God’s Name : Hoey ikater milo mere bhai, dubhida
door karo liv layi (M.5 Basant) means : Assemble together my bretheren;
be rid of all troubles, by meditating (on His Name). Praise the Lord,
and hear those who do him praise; Engrave His Name in your heart;
banish all sorrows from your soul; and make your heart a haven of
peace (M.1 Japuji). The advantages of assembling together, I cannot
enumerate (M.1 Gujri). In his Vars, Bhai Gurdas has recorded the high
esteem in which Sadh Sangat is held in Sikhism. It is, therefore, one of
the firmly established pillars of Sikh Congregational Practice.

Human existence and destiny derive their ultimate meaning and
can be interpreted and understood only in relation to this fundamental
reality.

In 1708 A.D., one day before his demise, the last of the living
Sikh Gurus, Guru Gobind Singh, invested the Adi Granth Sahib with
Guruship and ordained that from thence on, the holy book shall be the
" Guru, being the personal representative of the Ten Gurus, for all time.
The Guru Granth Sahib has ever since been so accepted.

The writings of the Gurus are contemporaneous and are based
on the direct revelations from the Almighty. The emphasis is on the
Supremacy of the Creator. Every entity comes into being and exits at
His command. Every living being comes with a Divine spark, and its
object is to do well in life, and to be able to return the Divine light back
to the Source Light (God). When the being merges into the Divine, it is
no longer subject to the cycles of births and deaths.

When the majority of the people in India were oppressed be-
yond endurance, Budhism eradicated the Caste system. The humanity
of the sub-continent was consequently allowed to breathe freely for
many a century. However, the latent Vedic strength was such that with
the decline of Budhism, Brahmanic renaissance re-asserted itself and
re-imposed the caste system, and society went back to the bad old days.
After the establishment of Islamic and Sikh religions, that were caste
less, there followed the Christian governments. A very large part of
the population soon became acutely aware of the inequity of caste and
non-caste, but as it was still an integral part of the Hindu hierarchy, 1t
has continued to be practised in that society even to this day.
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Guru Nanak declared equality of mankind to be the natural
result of Fatherhood of God. He said :

Nanak, none is high, and none is low ; everyone is under His
governance, and subject to His laws; all being the beneficiaries of His
love and can be reached by Simran (meditation), and Sewa (service).

Guru Amar Das says :

The four castes which people name,

Have all proceeded from One vital fluid.

All human beings are moulded from the same clay ;

The Great Artificer moulds it in different shapes (M.3 Wadhans)

Kabir’s saying, included in the Guru Granth Sahib :
The Rich and the poor, are all bretheren,

This the Lord has ordained, and none can gainsay it ;
Says Kabir, poor is he, in whose heart

There is not the Name of the Lord. (Kabir, Bhairon)

The equality of mankind, without distinction of caste, color, sex
or creed became the second of the firmly established pillars of Sikh
congregational practice.

The Punjabi language was already spoken before the time of
Guru Nanak. Even the Paintee (35) characters were in vogue; but Guru
Angad changed their sequence and modified the shape. The Guru Granth
Sahib is printed in what is now known as Gurmukhi characters.

Pre Gurmukhi Characters Gurmukhi Characters
AeEgx= 8meERT
aydayw gyaqwWs
ged3¥® g8HS¥
2oFVET - -3
SEYOSH : IEYTUS
YT HITH UTHITH
an HIGITT

The different contributors to the text of the Guru Granth Sahib,
cover a time span of some five Centuries (earliest being JaiDev in the
12% Century, and last, Guru Tegh Bahadur in the 17* Century); but the
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language is one which the Punjabi people understood. The Guru Granth
Sahib being in Gurmukhi characters, it has become imperative for Sikhs
to know the source language. There are translations in other languages,
but it is difficult to convey the exact import of Gurbani in a foreign
medium.

Guru Gobind Singh was himself a prolific writer, and he had 52
bards under his patronage. Unfortunately, most of the literature cre-
ated was lost, even before the Guru’s demise. While including his fa-
ther’s bani into the Adi Granth Sahib, the Guru did not include in it any
of his own extensive compositions. Those remaining, were subsequently
collected by Bhai Mani Singh and bound into “Dasam Granth” (the
book of the Tenth Master). A good deal of valuable manuscript was
also destroyed from the Golden Temple Library, during the Blue Star
Operational attack on the Durbar Sahib complex in 1984, There, is
however, a considerable collection of Sikh literary documents in the
India Office Library in London.

There are many modern writers of Punjabi (in the Gurmukhi
script in India, and in the'Urdu script in Pakistan), who have received
well deserved acclaim. I recall having read as a child, Sundri, my first
real book in Punjabi. It was decades later that I could appreciate the
eminence of its author. Sikh literature is growing in strength and volume
day by day. A few years ago, I visited the Sikh Foundation in San
Francisco and was pleased to know of their consistent effort to foster
Sikh religion, history, art and literature in the United States. Singapore
is another Centre where I found that the Sikhs are busy disseminating
such knowledge. In India, Punjabi has been raised to high academic
level. These are valuable stepping stones for the preservation and propa-
gation of Punjabi literature and culture.

On a practical level, it has been observed that in Kenya, where
Sikh boys had the opportunity to have primary education in Punjabi at
Khalsa School, and Urdu at Government School, more than half of
them opted for Punjabi. They were regularly immersed in Gurbani and
Kirtan, as well as in regular weekly gatherings at the Gurdwara con-
gregations. At secondary level, when both the groups were studying
together, the Gurdwara activities of the Khalsa group slowed down
noticeably. Both groups did well in their secondary and post-secondary
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education, as well as in their subsequent professional lives. All were
devout and they maintained the Sikh form even after emigrating to the
west; but the attachment of the Khalsa group, continued to be schol-
arly and one of constantly seeking guidance from Gurbani. :

This pattern would very likely be deemed to apply to many an
educated Sikh, who has gone abroad and have overseas-born progeny.
Therefore, the need for the community is to provide a thorough
grounding in Gurbani in the early and formative years of their childrens’
lives

Punjabi language in the Gurmukhi script is, therefore, the fourth
of the firmly established pillars of Sikh congregational practice.

Buildings

The recent fire in Windsor Castle is a reminder of how buildings
which are a peoples’ heritage, can be destroyed or seriously damaged.
Sikh holy places have suffered serious loss in the past : the Harmander
Sahib complex, 3 times at the hands of Ahmed Shah Abdali; and re-
cently at the hands of the Government of India. I first saw the Darbar
Sahib at Kartarpur (Pakistan) in 1979. The building housing the
Gurdwara, is where one half of Guru Nanak’s “Sheet” was cremated;
and just beside it, is a marble magbara (tomb) where the other half of it
was buried. In 1979, the doors, windows and upstairs was intact, al-
though unkempt and neglected. There was a full time watchman-cum-
gardener in attendance.

When I visited the site the last time, there were no doors or win-
dows left, and the roof was caving in. In contrast, the marble maqbara
is intact; every night a lamp is lit. A part of the reason is political
partition of India, but the community must accept it’s apathy as well,
because, while efforts have been made to maintain Nankana Sahib and
Panja sahib, the place where Guru Nanak settled down, and spent the
last 18 years of his mature life, is as much our heritage, and it has been
quite forgotten.

Present situation of gurdwaras that remained in Pakistan

a. Nankana Sahib is the birthplace of Guru Nanak. There are
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other satellite gurdwaras, like Ball Lilah Sahib, gurdwara
Patti Sahib, gurdwara Mallji sahib, gurdwara Kiara Sahib,
gurdwara Tamboo Sahib ; as well as the gurdwaras of Guru
Arjun Dev and Guru Hargobind Sahib, and gurdwara Nihang
Singhan, etc. In Choohar Khanna the gurdwara Sacha Sauda.
In Lahore, gurdwara Shahid Ganj Dera Sahib, as well as
gurdwara Guru Nanak Garh, Guru Ram Das Dharamsala,
gurdwara Diwan Khana, and Baoli Sahib. Gurdwara Shikar
Garh of Guru Hargobind Sahib, gurdwara Bhai Budhu da Ava,
gurdwara Lall Khooh, gurdwara Shahid Ganj of Bhai Mani
Singh and Shahid Ganj of Bhai Taru Singh. Apart from the
Dera Sahib gurdwra in Lahore, and Nanakana Sahib and its
satellite gurdwaras, the others are neglected and are deterio-
rating daily. There is very little local sangat, but Indian and
overseas Sikhs visit some of these on their travels to Pakistan.
Kartarpur Sahib (the place of the demise of Guru Nanak). This
gurdwara, by virtue of its eminence, should be the focus of
every visiting Sikh, but it is a sad fact that it is the least visited
shrine. Over the years, the gurdwara building is now in ruins.
Panja Sahib gurdwara has space and scenery. It is well visited
by overseas Sikhs, and by the jathas led by SGPC. It is well
guarded by the Pakistan security and it is in a healthy state of
preservation. There is no local sangat, but there are resident
granthis.

Dera Sahib As in (a) above.

Other gurdwaras like Bhai Lalo’s in Emnabad, and those in
and around West Punjab, North West Frontier Province,
Baluchistan and Sind. Except for Bhai lalo’s, the others are
boarded up. There are no local sangats except in Peshawar.

When the Sikhs uproot themselves from the Punjab, and take

the Sikh religion and culture to an alien shore, their efforts towards
.establishing Sikhism are parts of the Sikh heritage too. The first
Gurdwaras in the States, Canada, Britain, the Far East, and Australia,
are our heritage, and should be preserved for posterity. There were 3
beautiful Gurdwaras in Shanghai and one in Nanking. They had to be
left behind for political reasons, and today no one seems to remember
their existence. The Sikh community in Bangkok recently spent a
fortune in making a Gold palki on the pattern of Harimandir Sahib. It
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is fabulous. It is heritage. So much love, sweat and labour, which have
been expended in their constuction and maintenance, should not be
forgotten.

Music

Apart from Japuji, the Guru Granth Sahib is versified into 31
Indian Clasical Raags. Rendering of religious music (Kirtan), in the
Gurdwara goes hand in hand with the recitation of Gurbani. Iz is, there-
Jore, the fifth of the established Sikh congregational practices. Without
Kirtan, the Gurbani is only inadequately rendered. Indeed, it is a fact
that these days, there is a general tendency to debase the Indian Classical
music, and it is the Sikh religion that has been the means of saving and
promoting it for all time. Classical raags are co-existent with seasons
and times of the day or night. It had been a well established custom in
Harmander Sahib that group musicians sing the Gurbani kirtan appro-
priate to the period of the day or night. Parties of musicians outside the
regime of Harmader Sahib do not pay heed to the co-relation of Gurbani
raags to the season or the period of the day. When they come overseas
they generally get led astray by the moderm music and its jazzy tunes.
This is our heritage too. The burden, though heavy, needs to be and

shall be carried by the Sikhs.

Morality-

Standards of morality in different societies and different coun-
tries, and in different environments is often different. But for the Sikhs,
the standards of morality have been clearly laid down in the Guru Granth
Sahib. These norms are well recognized, and have been practised for
centuries. Sikhs have given proof that they can maintain the moral stand-
ard, even in direst circumstances. Time and time again, against heavily
daunting odds, they not only snatched away from the caravans of the
Afghan invaders, Hindu women who were being abducted, and restored
them to their respective homes without molesting them, they even safely
delivered a Muslim begum to her noble Lord ; and all this for Sikh
morality, and not for any worldly reward.

It is well known that politics is deeply involved in the govern-
ment of the people. Dealing with people needs the exercise of truth,
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justice, faith, and equality. Left to the professional politicians, a tribe
that does not care much for morality, a government gets hobbled. It is
only when the government is conducted within the rules of morality,
that there can be justice and fair play for the people. Guru Hargobind
(the 6% Nanak) put on the swords of Miri (secular) and Piri (spiritual ),
and gave the Sikhs a direction to always temper governance with
morality.

It is never repetitive or too late to remind ourselves of our his-
torical past. Itisrecorded of the reign of Maharaja Ranjit Singh (1799-
1839), that he summed up his own achievements as follows :

“My kingdom is a great kingdom : it was small, it was scattered,
broken, and divided ; it is now consolidated : it must increase in pros-
perity, and descend undivided to my posterity. The maxims of Taimur
have guided me; what he professed and ordered, I have done. By counsel
and providence, combined with valour, I have conquered; and by gen-
erosity, discipline, and policy, I have regulated and consolidated my
government. I have rewarded the bold, and encouraged merit wher-
ever it was to be found : on the field of battle, I exalted the valiant ;
with my troops I have shared all dangers, all fatigues. Both on the field
and in the cabinet I shut partiality from soul, and closed my eyes to
personal comfort ; with the robe of empire, I put on the mantle of care;
I fed faqirs and holy men, and gained their prayers; the guilty as the
innocent I spared; and those whose hands were raised against myself
have met my clemency ; Sri Purakhji (God) has therefore been merci-
ful to his servant, and increased his power, so that his territory now
extends to the borders of China and the limits of the Afghans, with all
Multan, and the rich possessions beyond the Sutlej.” (The Sikhs : Vol
1 pp 295-296)

Occasionally some negative criticism of the Maharaja surfaces,
but the fact is that his devotion to the Sikh faith was complete. In the
routine of his busy life, he nevertheless found time twice a day, to hear -
the Guru Granth Sahib recited. On an occasion, when it was alleged
that he had committed transgressions of the Sikh Code of Conduct, he
was summoned by the Sangat and then ordered to be whipped. An
autocrat monarch, whose word was the law of the land, he accepted the
sentence and submitted himself for it to be carried out. His was an act
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of great humility, and the Sangar commuted the sentence with a severe
reprimand.

About the effect of Guru Gobind Singhs’s leadership,
Cunningham, the historian writes :

“The last Apostle of the Sikhs did not live to see his own ends
accomplished, but he effectually roused the dormant energies of a
vanquished people. He filled them with a lofty, although fitful longing
for social freedom and national ascendancy. These being the proper
adjuncts of that purity of worship, which had been preached by Guru
Nanak, and the succeeding Sikh Gurus.

Gobind saw what was yet vital, and he relumed it with
Promethean fire. A living spirit possesses the whole Sikh people, and
the impress of Gobind has not only elevated and altered the constitu-
tion of their minds, but it has operated materially and given amplitude
to their physical frames. The features and external form of a whole
people have been modified, and a Sikh chief is not more distinguishable
by his stately person and free and manly bearing, than a minister of his
faith is by a lofty thoughtfulness of look, which marks the fervour of
his soul, and his persuasion of the near presence of the Divinity. Not-
withstanding these changes it has been usual to regard the Sikhs as
essentially Hindu, and they doubtless are so in language and everyday
customs, for Gobind did not fetter his disciples with political systems
or codes of municipal laws; yet, in religious faith and worldly aspira-
tions, they are bound together by a community of inward sentiment
and of outward object unknown elsewhere. But the misapprehension
need not surprise the public nor condemn our scholars, when it is
remembered that the learned of Greece and Rome misunderstood the
spirit of those humble men who obtained a new life by baptism. Tacitus
and Suetonius regarded the early Christians as a mere Jewish sect, they
failed to perceive the fundamental difference, and to appreciate the
latent energy and real excellence, of that doctrine, which has added
dignity and purity to modern civilization.

Gobind was killed in 1708, at Nander, on the banks of the Godavari.
He was in his forty-eighth year, and if it be thought by any that his ob-
scure end belied the promise of his whole life, it should be remembered
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that when Muhammad was a fugitive from Mecca, “the lance of an
Arab might have changed the history of the world”, and that the Achil-
les of poetry, the reflection of truth, left Troy untaken. The lord of the
Myrmidons, destined to a short life and immortal glory, met an end
almost as base as that which he dreaded when struggling with Simois
and Scamander; and the heroic Richard, of eastern and western fame,
whose whole soul was bent upon the deliverance of Jerusalem, veiled
his face in shame and sorrow that god’s holy city should be left in the
possession of infidels : he would not behold that which he could not
redeem, and he descended from the Mount to retire to captivity and a
premature grave. Success is thus not always the measure of greatness.

(History of the Sikhs : pages 75/76)

Guru Granth Sahib

It is the best example of spirituality and literature in the Punjabi
language. It was compiled by Guru Arjan Dev (5* Nanak) in 1604. It
then contained the writings of the first 5 Gurus (contemporaneously
written), of 15 Bhagats (saints), 11 Bhats (bards) and 4 Sikhs. In 1706,
Guru Gobind Singh added the writings of Guru Tegh Bahadur (9"
Nanak), and completed the Gurbani. In 1708, one day before his demise,
Guru Gobind Singh invested the holy book with Guruship, and de-
clared that henceforth, and for all time, Guru Granth Sahib shall be the
Guru of the Sikhs, representing the Ten living Gurus of yore.

. The Guru Granth Sahib has 1430 pages. Apart from the Japuji,
Sloks, and the Ragmala, all the writing is in verse. It is recorded in
Classical Raag order, and in a descending sequence of authorship, be-
ginning with Guru Nanak. There are 3384 hymns, consisting of 15,575
stanzas. Two-fifths of these are written by the Fifth Guru; and one-
fifth by Guru Nanak. A precise numbering system shows the exact
count of verses in each hymn. No alteration of any kind is permitted.

From time to time, however, attempts have been made by indi-

viduals to alter the words, meanings or structure of the Guru Granth
Sahib :
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(a) Sikh Sources

- ()

(ii)

(iii)

By Ram Rai changing a word to please
Emperor Auranzeb.

Bhai Mani Singh. He re-arranged the text of
Guru Granth Sahib according to “‘authors”, and
included in it the writings of Guru Gobind
Singh. He was seriously criticised and rebuked
for it, and he gave up the propagation of his
revised version.

The Bhasaud group. Headed by Babu Teja
Singh, this group was very active for many
years, wanting to exclude all writings from the
Guru Granth Sahib, except those of the six
Gurus. They were rebuffed, and ex-commu-
nicated.

(b) Non-Sikh Sources

)
(11)
(iif)

Criticisms of Dr. Trump
Criticisms of Swami Dayanand of Arya Samayj

Dr. McLeod : He has written a string of books
on Guru Nanak and the Sikh Religion. His
theme is to denigrate the Sikh religion and its
founder ; he introduced imaginary differences
of 1deology between the Gurus and spurious
disparities in the holy book ; as well as the
composition of it’s society, et al. Some Sikhs
and Dr. Spellman emulated his negative ex-
ample to a lesser extent. A number of re-
sponses have been published by eminent Sikhs
and others, but in practise, it is difficult to
eradicate the prejudice which his books and
writings engendered on being published. The
responses possibly do not reach the same tar-
gets where his books were directed.
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In his Bachittar Natak, Guru Gobind Singh writes :

Guru Nanak was Founder of this Dharam : Sikhism ;
He gave a new way of life : Rah for all seekers of Truth.
Those who walk on Nanak’s path,

Would never suffer from inner affliction and inequality.

Max Arthur Macauliffe gave up a secure and prestigious career,
in the British Civil Service, learnt Gurmukhi, and spent many years
studying the Guru Granth Sahib. In association with Sikh literati, he
rendered a good translation of Guru Granth Sahib, which the Sikhs
appreciated. Addressing the Quest Society at Kensington, England,
on May 12, 1910, Macauliffe said :

“I am engaged here tonight in offering to your attention, a religion
which has God and Soul, which presents no mysteries and which em-
braces an ethical system, such has never been excelled, if indeed it has
even been equalled — I mean the Sikh Religion”.

Duncan Greelees writes :

“The Guru Granth is certainly one of the World’s masterpieces
of poetry. The Granth Sahib has been rightly called the “Cream of
Indian Thought — the essence of Hindu philosophy”. Yet it is not “Hindu”
in any sectarian sense, but purely Sikh. The more I dug into the pages
of Guru Granth Sahib, the more I fell in love with them. Few if any
among the World scriptures attain so high a literary level, or so con-
stant a height of inspiration, as the Granth Sahib”.

(Gospel of Guru Granth)

Such appreciations, however, do not lesson the task of the Sikh
Corporate bodies. They have to be vigilent to maintain the inviolibility
of their sacred books from attacks by unscruplous and the insidious.

In an historical restrospect, comulative traditions of the Sikh
Religion have been fairly upheld by the Corporate bodies in the form
of Akhand Paths (Continuous reading of the Guru Granth Sahib);
celebrating important anniversaries (Gurpurabs); and now the
Centenerary Celebrations on Global levels. The continued growth of
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the community depends on the interest which the younger generations
take, in knowing about this religion, and in the extent to which they
can be persuaded to undertake responsibility for the continuation of
the Gurus’ mission in the future.

In the matter of an individual’s faith, it is very difficult to make
a generalised assessment of the depth of a person’s conviction and
commitment. While it is easy to make donations and even actively
participate in the service of the Gurdwaras ahd other Sikh projects,
there are few people who have the inclination or the drive to devote
time (a) to study and (b) to practise the precepts. Those who can do so,
however, are usually well rewarded by being mentally and spiritually
satisfied. '

There are well recorded examples of Sikhs from the earliest times
to the present, who have dedicated their lives to the propagation of the
Sikh traditions and culture. We should perpetuate the memory of the
achievements of such Sikhs and recognise that our heritage is worth
conserving. The principles of the Sikh religion flow from the Guru
Granth Sahib, which are undeniably accepted to be “Bani Guru, Guru
hai Bani ... “These are custom-made for- Universal application, and
under no circumstances, shall we allow it’s compression into a parochial
religion, because that clearly would be a destruction of our heritage
instead of the propagation and conservation thereof.

Guru Nanak’s vision was to convey God’s Word to the whole
mankind ; Guru Gobind Singh inherited the same. Indeed, he was
ordered into this World by God, Almighty to propagate the same.

In 1699, in essence, Guru Gobind Singh winnowed grain from
chaff’; he knit the followers of Gurbani into a distinctive and coherent
Panth, whose members were disciplined and god-fearing. They held
their heads high when faced with adversity, and were humble, when in

glory.

That is our sixth heritage, which is worthy of conservation world-
wide and not only in ones and twos.
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Time To Introspect

With much less frequency than the circumstances warrant, a
number of eminent and learned Sikhs have been bold enough to speak
up and to give a lucid and timely exposition of the paralytic condition
of our Community. It is a well-known fact that all new religions had to
undergo the experience of oppression, persecution and denigration at
the hands of practitioners of earlier established religions and societies.
In its short history, Sikhism also had to experience the worst of these
traumas.

We survived, but while on the one hand, we have a history full of
Sacrifice, Achievement and Integrity, on the other, we have a consist-
ent record of wanton destruction of the very fabric of our Society at the
hands of our own people. The factual situation is so dismal that if “hypo-
crites” were to be evaluated, most of us would rank as “tops”. We
preach the loudest, mostly to others, all that is-good and honorable; we
conveniently exempt ourselves from their orbit and generally act in the
opposite manner. .

Guru Nanak laid the foundation of this great religion for people
to live according to “Hukam” of God, Whom he described in the “Mool
Mantra.” In essence, we accept the principle of the One-ness of God,
and the Brotherhood of Man ; but in practice, many of our people run to
and join in the congregations of the so-called Sadhs, Sants and holy
persons. Those associations usually end up in an immediate or a delayed
cultivation of a personality cult; because for many, the individual
begins to assume a personal significance, more satisfying to them than
our traditions. Guru Hargobindji, (the 6" Nanak) wore two swords -
one of Miri and the other-of Piri, and built the Akal Takht Sahib facing
the Harimander Sahib. Some while after that, neither he nor any of the
succeeding Sikh Gurus sojourned in Amritsar. The Harimander Sahib
and Akal Takht Sahib remained in the control of non-Sikhs for centu-
ries. During the time of the British, after a long struggle and sacrifice of
thousands of lives, the sanctum sanctora came back into the control of
the Sikh Panth. Now, instead of one Takhat, there are Five Takhats,
and each one has an appointed Jathedar. On principle, the Sikhs cannot
discriminate between the Takhats established for or by one Guru or the
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other - the Jote of Guru Nanak has descended to all ten Gurus in equal
measure. For the last few years, however, a strange ideology has been
propagated that the Jathedar of Akal Takht Sahib is the supreme au-
thority for all Sikhs. He can make any pronouncements on any matter
that he deems to be contrary to the Maryada of the Akal Takht, and
excommunicate any Guru’s Sikh from the Panth. A Hukamnama, once
issued, rightly or wrongly, cannot be reviewed or revoked. The Jathedar
of Siri Akal Takht has even ex-communicated the Jathedars of the
other Takhts. There is no specified Maryada; there is no qualification or
experience requirements for the appointment of a Jathedar; his terms -
of tenure are not laid down; the scope of his authority is not prescribed.
If his authority is expected to extend to all Sikhs, then the Sikhs in the
rest of India, and those living abroad, must have a say in the appoint-
ment of a Jathedar. The Panth should make sure that the Jathedars of
-all five Takhats consider and come to a joint conclusion of matters
assigned to the Takhat. There should be no supremacy of one or the
other. If that is not done, the supremacy of a Takhat would remain
regional. The present unregulated system is a dangerous and detrimen-
tal trend, which has resulted in disruptions in our societal make-up, and
must, therefore, be urgently reviewed and replaced.

Guru Gobind Singh did not deviate from the theological and
philosophical principles of his predecessors. With extraordinary fore-
sight, he created the Khalsa. and bestowed the mantle of Guruship on
the Guru Granth Sahib for eternity. The Guru Granth Sahib has the
central place in all our Gurdwaras, and we all accord it respect, rever-
ence and fealty to the same extent as if one of the Ten Gurus were
himself present in person. It is within the eXperience of most of us,
however, that on numerous occasions, there are occurrences within the
Gurdwaras when all good manners are thrown aside, even in its pres-
ence. For example, we become very indignant if someone enters the
Gurdwara with bared head, but we exempt ourselves from any sanction
arising out of abuse, desecration, misbehavior or even assault and
murder inside it, committed by us, our friends or relatives.

When our personal interests are concerned, we quickly ignore
the necessity for us to follow the teachings of the Gurus; to be humble,
tolerant, just and fair; to be men and women of integrity, compassion
and righteous living. Fortunately for our Community, Guru Gobind Singh
did not give to any Sikh. however eminent, the power or authority
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to evaluate the religious standing of another Sikh. It is the inherent right
of the Guru alone to determine whether his Sikh has come up to the
mark or not.

Some Sikhs make public pronouncements about other Sikhs,
whom they adjudge to be no longer the Guru’s Sikhs. This usually
takes the form of abusive epithets, and especially using “Sinh™ instead of
Singh. The object appears to be to denigrate an individual, but in reality
it only serves to show up the mala fides of the utterer. It could be
arrogance on the part of individuals, but as the Sikh Media also indulge
in this kind of denigration, ostensibly with relish, it is nothing short of
tragic.

At Common Law, a person is innocent until found guilty. By
the Sikh tradition, a person’s misdoing is judged by the Sangat, who
alone can award punishment — and that, too, after due enquiry. There-
fore, such wholesale, unregulated and one-sided condemnation of any
individual is totally repugnant to good morals, and to the norms of a
Society which not only aspires to, but has the Guru's blessings, to be
sovereign and supreme. Sikh Media. in particular, have a vital role to
play as beacons of tradition, and watchdogs against intentional and
unintentional chaos which can stamp our Community as lawless. The
disclosures made in the book “Soft Target” give us sufficient reason to
be cautious.

When Guru Gobind Singh felt that his Sikhs were ready for a -
political assertion, he showed our ancestors the way. Banda Singh
Bahadur sowed the seeds. and Maharaja Ranjit Singh put the seal of
supremacy. It took our Community one whole Century to become mas-
ters of our homeland. Although it was not plain sailing all the way, our
ancestors were greatly helped by the abject weaknesses which Abdali’s
consistent attacks had wrought in the Mughal government of the time.

Nevertheless, the ego-centrics were as active in Ranjit Singh’s
time, as they were in the time of Banda Singh Bahadur. So that, as soon
as the strong personalities disappeared from the central scene, geno-
cidal activities of our Community resurfaced. It is almost as if we are
always on the look-out for an opportunity to destroy ourselves.
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From Guru Arjan to this day. there have been ~Shahids™ (mar-
tyrs) in the cause of our spiritual and secular existence. Those of the
present era are inspired by the sacrifices of life, limb and property of
their predecessors of yesterday. In turn, those of the future shall seek
inspiration from the sacrifices of all those whose names are recorded in
our historical roll of honour. It is for this reason that traditionally we
remember all the “Shahids™ in our Ardas, (prayer) not merely those
favoured by one group or the other.

Here I may be treading on egg-shells, but these are facts.
Traditionally, some 75% of the Sikh Community does not belong to the
original Indo-Arvan stock. There, therefore, bred a natural alienation
between the “established countrymen™ and the “migrant™ foreigners.
Basically, because of the rigidity of the Hindu Caste System, there has
been very little miscegenation of these two groups. The environmental
effect has been so great that in spite of the teachings of Guru Nanak -
Guru Gobind Singh for 239 years, the majority of our Community has
inherently absorbed the cancer of caste taboos. This can be perceived
proliferating in many directions,. so much so that it even affects inter-
religious activities, for example, when funds are needed for a Gurdwara,
or for another Sikh necessity, our Community is ready and willing to
accept donations from Amritdharis as well as Sahajdharis. But when it
is the matter of establishing Khalistan, it is made abundantly clear that
that is to be only for the Amritdharis.

What is being forgotten here is that Raj Khalsa was a fact for
a half-Century. That was “Khalistan™. The ruling Sikhs were a minority
Community, yet they were able successfully to rule over a non-Sikh
majority with great harmony. Our ancestors were no less devoted to
Sikh traditions, than we in the present times believe that we are. The
fallacy lies in not recognizing, that no one can rule over an unwilling and
repressed minority-provided that it is united. The fate of our new
Khalistan has to be sensibly linked, first to the accommodation of
Amritdhari and Sahajdhari Sikhs, then to Hindus, Christians and the
forgotten or ignored substantial population dubbed as Ad Dharmis. Our
ancestors had to contend with cruel, ruthless and alien rulers. Yet his-
tory records that in those days, the peasantry in the countryside readily
afforded the Sikhs succor of various kinds. Here may be another lesson
for us to re-leamn. : ‘
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~ The strength of a Community lies in being united in all its as-
pects, and in remaining so unitcd. Whether through weakness, eco-
nomic necessity or whatever, there is a clear divide here into Amritdharis
and Sahajdharis. The Amritdharis. having taken the bold and positive -
step of displaying their dedication to the Khalsa, they also have taken
on the mantle of responsibility. Ipso facto, if the Amritdhari sector
conduct themselves in all respects according to the Code of Ethics
established for the Khalsa. there can be no doubt but that the Sahajdharis
would be impressed by their standard and integrity, and themselves
wish to take Amrit. On the other hand, if many of the Amritdharis were
to rest their laurels simply on the fact of having gone through the
initiation process and no more, and then evaluate the other Sikhs as
inferior, then that would be doing disservice to the cause of a noble and
chivalrous brotherhood.

The primary need seems to be introspection. We all know the
principles of Gurmat, Gurbani and our Traditions. If we do not know
these, we must find time to study and become conversant. Then, we
must dedicate ourselves honestly and diligently to pursue these to our
best ability. Second, we have to develop a Corporate Consicence,
wherebyv we should not : by behaviour, word of mouth, writing or in
any other medium, express unconstructive criticism of other Sikhs.
Third, we should encourage with all our might, efforts which are made
by sikhs for the betterment of Spiritual and Secular aspects of Sikhism.
Fourth, we must remember that jealousy, bigotry and intolerance have
no place in the Sikh religion. Therefore, what we claim for ourselves
“as Sikhs, 1s also due to other Sikhs : Sikhism is a Commonwealth. Fifth,
too may Misls could not achieve what one strong leadership could. Our
ancestors left a wise lead for us to follow ; they also left behind blun-
ders and betrayals. of which we should beware.

If we think that we have come a long way in the last 150 years,
we should be able to follow the good examples, and stay well clear of
the bad ones. It is no use blaming our own follies and shortcomings on
outsiders ; the onus, fairly and squarely, is on us. We should have the
courage to admit our failings, and also have the integrity to do some-
thing about these. At the same time, we must not let ourselves be ex-
ploited or intimidated by any internal or external show of force. The
Gururs’ religion is destined to hold sway forever.
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feg B <t Sow AT fegw 3 fd3s = It oH3a9 A, f& wsAT gov &t
Ux U9t w3 fog wist 3, Wit gfene o, fa 3ot & 2 do7; 3ut &t
It HS nidl, 3 fersnt o @ 357 H9e 1, %K 3 78d »idr, »ifAg 3
wiafg aret feg &, 27 92 fge <t <uer Jf famr 1 g9 yat, fAr & vifuz
us &137, 8A feg miu@ 37 ugsw &%, mifrd arF 39, 3 8R ot wirt afent
IBY TIA, &<ls AYAM3 Uer a9 fot, fa €9 ¥3 &% Hi® a9s &, 3
frg 3%} 3 ug &, 9=-3M feg Fa=T U8z Sar i frd gy #t & urle 3w,
@Hfmumé'ws@nfnurfegm 3aﬂ@€tmﬁa°taaweﬁ wifsTt e
A3t Ao, f‘arf’?afeaﬁw T T T S EaT T i

nifAd 3t uses U &3, fa 8t § »mud fies € Ay, M@ uSea &
HJ funig & 998t © 979 'S 9 &' A, & I1 a8t I9 T Ay 7 g3,
. B @ fegfent »idl ud mall 1 39 #t &, EBE ug T &, ATERT T U3

114



fusr o, eudl feaw © H&a. Ewwl fEars Uer i3, 7 J9 HATES. 3 I9
IEHie o fea cue! rast a8, fug HE udes 9% &1 I 85 & it 3,
Mwamwmu@m 3%%%3&31&% f
87 it aasw &, nmwwua?aa?smusng?g@fﬂmiﬁu—a’f’e?ae
&, €97 Hasw fozr 1| g9 A ¥ 3y 37 € AW WA, goHS 3 U3t T
H3®ET ge8, Ig9 J I || goHE 3 U3t Ui g3 & Afonr, 3 8 € g9t
& & a9 A || feg A3 a3 far aast o e sdt /A, /e mfogt & fer &t
31T dow AU fega 3 s fozs I Rft Al

g 7t & oA, 3 G feu. gud @t g A, 3 fimdt @@t 3vie /A
s & fAut § gaH g9¢ As, 89 I9 B fAT HE 3 Yos &1, TH9 u3
3fde, 3 a9 7 € F9 3 »UT YT T96 BEY, AT 33U Ifde I gt fes
g # @ 59t y3i, weru HeT A 1 feg afoE HsT € s &dt. Aar
fefsom aeg J, fa 8J AeT a9 /M © IaH 3 A6 9T 94, 3 MUT AT
asmaauﬁenerwavfeﬂmm)ﬂ fa gg it »uE fiwf &
feaﬁwm@aa@mn%émf—ﬁmmm n3 et fan
39t v & 95 3w & Hi, 3%&&?%}3?@? feg 9% wa a9 gat IEt A
I Ig it U3 fHs 88, He A9 @8, 3 fowl 937 B Aw |l

JI-HEH 3 ne® ¥R A, fa UA fimid Am 7, 851 © vt nires g
iy G5t UH fendzsT 578 mifHs gad, @we@gmamﬁaﬁwuﬁrﬁ
furrs, J9 far gav feg &dt fumet 1 wE A TE WA w5 s
fezat 3 919 it © Ho &t Geos fezat A fa gowe os -

YHBAT H JU I ¥R ysH Hfg 78 &3 feem i1

w3 "fesdt &t faur & AR oW T, &3t Ho A agte &&59 ud 0"

A a9 difge fiw /t € AHARTE! Oeq & w3 »iedd e, 391 »id
gf3g" & 3-yast f 95 1 39 A feg nipge ave M, fx gz S = woAT,
fer ga® d farr 3, fa MUt TaI3E faAH3 »y 837 AE | A W 3,
5 Sfonr 1| fAw o1 o & BRT &5 83, m3 Sufent 3t Sufent, 8gag

mfog feg ufad fig o7 @ gAoadt 5= ot 1 ufos fia 83 Gafanr ...

Jfen 7t -
“fHaT Fe 99 © »®H, 337 a7ad ATdE WiA3 |

115




mmmmmmwmmu

3 fAodt wsAT a9 & /dt "HIST ® Hod AL €T At -

€41, 391, €39, € 3AI3 §Y | WeS MiF 56K g9 difge AW I

HIw9 BT AW &, fer ufad fity am & w3 A qoad feg a9
fesr, ug a9 © fRw, 72 farA © AET @8H TR I J5, ufaw' Tgar Ales
Fefes &d1 fa3r Aaw As | wifore Ag naest @ & ovs fderss 3
J& I f3s =9 oferies mfow & Fgowst I8 1 fAw & 92 HAEs
gEoft 1| vium © & safantt § &5, a1 & #iT W, A fead T AR o
g 3 T WBwT 9T I fRw 3 adT RdtEnt fE3tnr, vigst S8mf, ug
JOH3 T A & st ||

ity WA € "M € aia fea B A fug fRw mfag sadis fiw &
FJ9 Agfenm ysA we faEst (minority) few s, U9 gfq I wsAr HI,
ga' 3 fdg € a8 AT BT Frnr &9 997 3 garadt & Aodhis 2 fesdta
HA®HS, gfd oW € &1 feu A, §Rg 3t soadt few & nrBa Agdt i
fiy a1 @ ag93< A :

'S o Gt 51 IS A Hal IH I8 IS et || (FEIT HIE U, U
QL) ‘

fern 3g7 woA I ofdt AL 3 9% foor 1 feo feg Tous 3
HESTAE nae W& A 1| 3¢ feg Haemr aarls fRw Tt nidintt Hies
3 90 A% nied fAed’ Ia6’ a9d MUt WHAT I aenfenrT, 8T muE
fefggm e gue™l 3 ReHe® &3 J I| A WS Jd difde fRu /M & ras
m@séﬁaﬁn@@ﬁmwmmmwﬁnwﬁ
B3 3, fag mirt f€x TR 3 foas Hes &8, nug MY &t i 3 ag
Afaes € s, 8af & qudt »3 a9t & Joudt € & 8 & HF AIHIS
I || THS USHI & WTRA § <9 e AN

fasa H AT ¥=8, »g I a9s ot 913 fmrg o

Ud &% I &%, TR uSHJ el 5t goT 95 -
Us 8 39 & ma1 ¥, vy 3 ofg foz 7 au S
g w83 & {63 33, AR &< 93, 3T AWE 39 I
tan oy gae fed 3, gfa 7 dua a8 8fmmrs |
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farer® &t et HE T &, 93T IITT FIW |l (fFHE »eS9)

I3 frv-gg foee &t /s 3 1 Ig difde fiw #t & wem 74 &, fan fex
fiw &t ugy ao% & 393 far 3t fenadt 3, 3 84 fasm 3t vises fa' &
2 &t At 1 Rt uey aig Afag @ wmuE dt w3 1 8Tt feg uaw &g
Aae 9%, fa 85 v fify, yd 3% 83fanr 3 7 &1 1 fier fea dfenr, fa g9
e & iz Bum wird f »uE 91g 3 39 7 |l faA fed@ 7 vAe & adt uf
adt 3 1 faBfa ,

"f3A & ASI & &dt, & o &g IIE I (I9 TIIH H:3, Ust utQ)

AT UA, fer 9% o fors 3t dus & 83 7 fa wt et nigdias
7 ot 39 3 vy 3t g THS ST Tt ?

a9 difde fiw & govfenr T -
aa*%ﬂ?@m)&*é aaafa@aafu»mmrrfe@n
mfeﬁ'@?ﬁsmm B I UB e |
amaﬁ@faf’uwﬁﬁa&,ﬁﬁa’tﬁnaﬁﬂfaaﬁ@n
A9 &J° B 87 A3, fis UH &8 35 Jt yz ufel |

fer & wifs gEh AfTS, HE Bumt U8 &8 MaTi?

q9 AT HE a1 faaHs, faans Ha 3 famrs o
famis 38, MI3H A U@, 7F 3 AF ©F T% i
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g goH € fesyszT

feg froe ds <8% T@! I Jt adt, 3ia A 3, fa aet Faast ving, fAy
U9H § T FET T U39, AES! YyIae AE AT I8, »i3 AR AR faudt gu
feg 3t fere o5 fa fry uaw, g gon & It fea Ay 3, & fAY gon
fersmH w3 g w3 & fHsdsT (uretm) @ 3 1 fer feo IEt adtaar
&dt 1 fer feg aet Aa &dt, fa feg fadhi a3 fomdint &t g5 1t fAy U
v 31 fed wdls 3, »3 feg o A9t & 3, fa -

"fiy g9H fex B339 TIH I Il

fen wet; 9% 79T J96' UoH € niEs’ T% fonrs TF1e, 3 feg diqw arg
n3 feow a5 e fa ot At wet fife oo faR J9 gan S Ay 3 7 7
& WES eaT, feg ST i3 FS33 UaH 3 7

fea um 39 9=t o Gge, ERTE, fermH Wi AEZRS (FaTREG)
J5 | gRI uR 393 2 (fde, ga, A »i3 fAv) uax 96 |

wge! feg femgrdti w3 R UsT ER w3 Aaw & @F ¢ a2 et
ﬁmaﬁmw@mufenamaaeﬁfeawa’mquﬁfawﬁeaﬁu
fer 13 T 39, At fARdt o 99 a4t At | 8 fea Adt ~Rddt (BRa®) 99
At 1 ufos, Gget ¥3-yAs &t As, U fHRT der 3 geaer uBzE fus,
@w%amzﬁsﬁ&f wded €@ yot § fex pATSt B Tadtt g & ERE
yﬁfaa?ﬁagaaf‘-ﬁﬁ w3 39 87 gg-o< uA BE AR Il UT AT U G
& YISt § yne fassas &5 3T 1 35t 38t gow »i3 I F yu-uAt
(et YiAe) ¥ Ju fev o a8 1| Ha3 a94l, frge B8R Awed & HR U,
fAre yg g2 J= w3 80 Qardt a@er 32 (fer a9a HY ue fewaws J);
Ud ¥ T8 769 § I (TFT) € 3R &% Haa' 37 fa wE 3° ufast @R
7aeg € 8 fed' Ao &g © gar 49 1 fET et feR gaM & Ft 95 1
fegr @ gaH wrems 3 fradtar faar Afer 3 1 fer vies, nret »i3 a3t <8
Tudinit et €3 850 T 1 fegt & uen yRsw 39 3, fArg B0 B3
TIHG FTQT I |l fer feg wias niE® wA 39 @& fe3 I8 ware Ts |
WREH &8 UFE IS || I AR faR vid @8 A faR vt @ Ha vt mear &%
fene*ua*waaw@@aﬁu (3e: fins gg Afges @ @B 3 ot Yua &=
ars?ae?ﬁ fa g7 g Frfog € Fraas, 3 npig U 3 71 g il fer &
Wz feat U ot PErs 3, Y3 &8 fdg »i &5 ferdt sas age T8,
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BT T US S9s AIET HaT UT TS Il )

aget H3 feg 39 @B 791 39 a9 @ AN w3 21 < fufenr far
3 1 IHI3 HAT ¥ T8 I e qo fowH, fer aoH &t &l g8 1 fegt © UA
wy fRUi 06 : 99 fes fememin 89 AR v fauzas &9e" 9 Il Aa-T9&
graeTg € fefenr nigHa, FET gordT 38 I (ALY, AH, Y9E® AN, Gg<!
UZe T5 ;"M nEdTELs, BE WIRTd ATST MBdIH 3T fed Gaer 3) IIGRJ':‘FT
mmwwm%@zf@mﬁaﬁ »@mmmm
(chosen people) afde I& |

wget W3 feg "Hita™ &t UHisdret 3, »3 AN AR It HAtT 98 T |
HE3TE 7t &H o fea AT ¥ AHgw feg Uer dfenr At I Aes Jfenm 3t
8t HAtTT = =9t HEGA »i3 UG It 1l fea BMf widHs I T HI, i3
m»@éﬁwn@m&am?mwmum»@zﬁwm
feg g3 fmmer g 378 A 1 wgel niEet 531 fusd 9 A, i3 we
far=st <t mast At

HE3TE @ Ogagt ©t farest fed’ fes €u gat At, »i3 8RTt HAto <t
uig gy few yg AH 9t /it 1 As agdu fem feger feger 8 anzszdmr
(mﬁ)mwmuaﬁémémwﬁmm%
3 feg ge fozr famr 1| 8RR I¥arat 3 adint TouRSt i, UT REss
& g3T wfenr fa At 8 fersH ag8 T9 #=, &dt GRG a36 &9 fesr
mllﬁmmmm%mmmﬁwm@m%
grg Gaft 33t wafts @ & wfews mfod 7= fesr, w3 GFer o fons
gedt aftmr famr 1| feT a® Ao aéoa €t 3 1

€r R fder3's few widame serg e aA At | B wa feg A fem
- A& & niAg Ifent w3 8R3 fiE uaH @ TTant § fereH few AHE a9
@mwmllmwéwmﬁ?ﬂ%@mmmaﬁm@
ﬁrnéﬁeazferﬁmnam%mm%mmaa%@ﬂz?www
Fﬁuf‘szmwﬁfanmiﬁsaaaﬂﬁeﬁaﬁéaééuafeawww
A 1 feg 3 Byt few ot wE a1 A, 3 EGt govE B g9 Ja
¥aeg #t yr efanme it 1| e feo dfemr fa 396t € ABS®
Widamy 3 3t gze wfenr fa gig #ft 7 3T fers 3g® &96 adt 31 Ae 2t
y=att I

fefsom g0 3 fa qg & "fAg & ug fAgg & & 1 3ot €
m%wmﬁwﬁmwfeﬂwmmfmﬂuﬁmﬁafmm
Fﬁammafazfnf‘awnfezrmﬁépu?m%u (HAtTT -
Messiah : »@g3 Deliverer; Ha3t-v13T) fE!UIFFU?"} garet, m3 ferm
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gaHt @ farr 3 1 Ay 13 feg fer &t v Bat ot =at T

YR (FonAcs)  EFEt H3 3 aEt 8 B A Uufas sanAsT &
fer W3 & AoH fe3m I HomH3T € a®t BEt HRgT M @ fea 3t Go @5
mﬁmm@nﬁwémawﬁwum%h@ﬂé
W?WWWWMH@&H%’TWM&E’TW
it fifeaht fasz fug' BR Q9o gios ¥ 93 & 993 feu gwes @
fewa feg »r R 1 fed BT 83 YHT® M3 USH3 75 Il fER HI nisA,
AT ARG 35t gat a7 sfanr Ifenr 3, m%@w@H@nmaaa?@zmﬁ
NECRIECRACHI fa@araawuwan?waxnmaﬁwmuzﬁamfea
Ay 3, ﬁfeangfam?aaéaallnfawﬁéwf‘egkmau@mmé
THET W feg niar F@dret TuR T6 Il HIT § & 3T ARG g6 3 & I AHIs
feg va@e 95 : wm Ay I f&e o5, frE fasst ediar & 8rg wr #ie
T5 I B & nigher I fa AARdaAs W Hae nid nuz forms B2 &Et Waar
HHE™ 8 Tg9 IH9 9241 || fer fumms & nirg wget Ha ua &t fumr 3
Ao i fegt © W3 & fdr &t 3 1 feawt €t aoH yRSE 3 "de-nRA3™
frr feg AR g9, Wigo-Haer € Aadt, fie & Hast, »i3 usa dies o
famrs wigg digr dfent 3 1 WIT-HAET § JI6TE, PISHR € NISHT,
ufeg, fenaz gt iz nifenas Ft fifenr 3 Heg rae It 8Fd AT T9
it At 1 feg 2@3e<} eBATT T WTT-HETT © &% J1 &% wfgdns
(ET-Haw) B3 3 < H&St fest At 3 o

gtAEt (fanfenis) fer H3 & 8RT MR aaeiRe 3 1 8ReT AsH HF
At &t g far fearmat fag 37 sdt 3femr 1 fer Bet 89 fer mar fes I3
T feadz y39 vy @ I fer oo &t B aget dtat €3 ¢t atst ot
3 1 ug fegt = 97, ASt-AEdt (BEew) & &, AoE-fenmua (gaelears) 7
famin Jg fea 3 1 8T a3 Tt &dt, A9 forya w3 FIg fasusa € 3
I WHT HAT 3, Brel fowrs few 3t fea aana uam =@ ot Hifenr Aier A,
w%mgaﬁwmemmzﬁm W3 feg zfofact
(fsrast) &t g 52 et 1 fAre e@rgy EiRet g J9 &t Wast fer 39t
JIT TG " TEG, A6 WS €t I8 uRe " (fusT 3T 11 YS9 @l 1 ufesT
Wll)ﬁmmﬁllmmvﬁwm@mﬁumuﬁ%
39 feg fern & Ayds ager 3 1l fer W3 nigAa, 39 3 feni fest feu mae
aﬁfmaﬁmaﬁfuuaafammﬁaaas@femmﬁ;ﬁawa
mm%w@ﬁeﬁ?m femwa@wewws*mew@z
e otz famrr eaETenr 3, fom w5t feg sfenmt nims sarfen famr 3, fa
f e 3t wHT Wt @ A »e, BRY afens wEt Tl prud fusT (J9) uR
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Re9H J9adll fer & 13wy feg dfenr fa 7 e et &t I, 8t 3
YH3H €t €dard feg awdt a4t fis rast i

WHJ HAlg § §8'F € d=vdt €3 s Ao & SgHleE! (FElE €3
ZarE) a9a WS fesr i et fost fug’ 80 & 59 & 98 mu@ O9aat 575 80
fos 1e fusy few g3 99 1 I8 fow, Ae B0 84t Far 83 w3 At 37 fem
gew mifeny, fAR © feqfeamﬂmxmaeaa@uaﬁ@ammaa
fanm )

FiAret H3 €t ooy YRS WiFts (FEtes) 3 1| fea R Hitg & nud
g9a 541 I 1| 8AT TEE a9s 3 fue’ BRY Tt B3t (AUAST) Tt fauz 3 11
fer W3 @ 35 €3 IR Us: Jbfsa H3, Uy & AIYRST 95 9@ 3 1 fAg3
A3 M3 A33hf (TR w3 &aR), afgrst mftes few sdt 7o, fewra adt
3T AeT 3 1| uedt At 8HT fenrg adt a9, 3 AFtEE 9fde I I fAa3
BF Uredint 3% 7T & U@ gerat T feaems (GaeHs) &9 8, 83 € I
TR A% I6 || fraz dfentt & nmyet fonrs feg min 830 oW 13 Ts, fAgt
UU A3 © 339 € AaeT J || dafsa yawt feg w3 & B3 g5, m3 AR A
fre J9 &t =@ AR Us; fegt &t 53t Wz IS 3 1| UeHeen 8a I8
tra3 Uy g adt Hae 1 & eai @ AT a9 feag aafent dfentt, nmuzr
Hies niFfts @ wiEst 3 fenrssedt &% 8313 a9 6 1 SRS meESaR
%, fAgst & mus Udtee 3, 7 Uu 3 fasa® AZ39 3 1| 98 fog
wirls € It viEst 3 95 1 fegt feu ot Asdfat Abfsan iar &t & 1 wRfa
feem J fa we & &5 faR feq A3 § mius B 3, w3 Ao 299 feg R
dt A3 <t gort €3 g9 faA § wT 8 Hes U Uiz €t ¥% © fie g5 |
fegt @ uradnit ®Et fenra aaa &mt 3

TWYTICABRI C HA R UE AR YS I, UT Jg IR U 3 HeR T 1l
ufgs’ Hae Tes d1 di3 Hie As, Ud 9T ¥ It da¢ I6, mi3 7% F foe
I || AITEHat 3 Hadt &dt 1 fer W3 3 Ft Ags @ 3T § R fonr 3

WH HATT »i3 BRE! Hia™ @it Hash w3 &dn § 37 4B 39 63 uffr
Ter 3 1| ¥'H 99 IH& JBfsx HEa' feg 3t feg gem w3 dtyss3 3 11
fesrst & afenre g HAlg & HES e 3t  RaEt 3 1 A christianity
feg vm § Hae @ fig 3 fawr, feq anrdt @zt &t & der Jfenr g9 &
fea®zy yzg Hfanm Afer J 1

Ha3, Gget ni3 fersH gant & 37 agdl »iar 4, U9 Enret 13 feu feRr
T IS oK &Y I ; (YT pfdiar € TRUSTST fe faaT ufenft ot 99 HE
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&1 Ha3 &g fes? Aict J || Ertor @ 99 W37 feg a3 &t 3) 1 AR 3t feg T,
fée g5, 31 7 It & J AT, He3 FWA neHt § THE B U ToH &
H&T3 ez v feq Aus 4t 3 1 fer @ feu JEt gaahis & nisAT &dt
3 1 39 mex T fer 9 Sx FIC T& © -

HZ &t 9 : HI® 9 fHog HAIf3, fAea YRS, Ja I&% g9 | ATH Haf3,
A% 37", 39 HABH'E || &93t &', A 19, a®H™ &aH fae™ 1| 3AEt A f3R
gl a6 98 FH I (F : 980) ,

WIE'S : B 83 397 @ HAIS TR | FOU 3 (SHH UIE TH) HIS
=8 1 I & et g qIE (AH3) 1l feswa F9s 3 Ifa3 g Hef3
(FH8) Il Sar §38, I 4R 1 feT a9 HABHS BE I 89T niggT e 99
_uwmfeaﬁmaﬁze@aﬂawu%amaaﬁﬁmm%aﬂ
3= | frodt o 98 8 9=, 8R% fra 18 3 ¥iaz & sAdt JR1 I o, J9
WA HAEHS € 1 gue 3 1

mamémﬁmzs*uﬁw H5e9 § JIX & HIG M3 FT &
HH &y, fewmém@femumﬁﬁaa’tﬁufma@feamﬁ
aHE 2 & W95 2 0x feg at 3 1l Sed © ge afoufeR npEE 31 2R
HH Y& 7 & JTaT, fbﬂse’talam@e;ﬁéfumaa

ASE HO® H ;4

ufa®® WRg f&fimm WR niefs T 1 #i8 wfe wm wfo fufewr
......... HH HE &9 Yoo 3a13 || faprg famrg &t 772 1 @@z Wy a8
A aare fam Hfg uu ANTE | A3 Wi IH war e e<f3nt &t 8 | A
&fs Bfn ag uazfo Tt HeEr uR || 237 afs &a 8 fewwefa farng fons
5t 5B 1 Iaa wid fAG fer it &3 & afawr g2 1| wior Afe fr wig e
f3g foe A &us &t | W3 fuz &t 9oz fold Hat W & uigh | ferst
yot A fafm Aw 68 vig vt || WRg &R HRg AR oW HR & 373 I
famis fanrs a8 B3 &0t 939 &T° UB | HH YSE! HH &3 99 dfar
HE avE || 77 afF dorfo goe 68 v s 11 ferdt yoy faunfo
HAY Wf3AT A@3w || 3 6fe ferfo s3fa Aie 3t @a e w5 & 8= | &
safe mafar B Suy 89 foswa | wifu 5 g8 &7 g€ U3 war fa
Uiz 3 Aé It &t famg vm Qe 1| Ifenrg iz aHre aurat 3feng fgses
dia it 3o v I8 =g fafa g2 3 ag3 faarar 1| 83 gr &fs IR Rfenmt
a5 % fegar I (U: atY) '
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NEE'S .

(UE =& WA T f3mah) HY (UfS3) HA A »iY § 9997 &9e" 3,
yg & fern & neng Hies & mis 3 & fer § Faf3 (adt 31 feo ag &5
fegd fa) yrA3 A feu sl e9x 3, 3 far (T uw) feg uw T 2 0 (yas
A feg 31, &a) Sefamit € F38 nigAS (I, T3t § yH 596 ®e) A3
T WA 3 aav As (g Uf33 WA f3nrar & AT & fa3 HA [uz 30)
nUE 58 He &9 8¢ 36 I| (A HA & T nraret §) 87 93 @ Hawi § A ur
A% T6 (I, B d Hod' & &g Ule € HoRE €3¢ I6); (WH &0 UE &
feg) at 3 uds aga fedie 5, 8T feas’ § vy 57 RHS I & A3 T I
Ud, 3 o6 | faR i HEY & AHSTE T AEl %3 &dt, 7 3F! feR § AHsW
(), 3t 3t feo misfenti AT &dt 3 1 (A II Wiz d= 3 3) nir BT T
# wifanit 7o 3K s9e 3, frr @ fow feg Qo nivl 5t 95 (3=, A AHS T
yE 3), (5df StRgs et aim I fanmu A 3 w3 fu S a3 3 Tt der
I8 75 3 Helt (mifea) @ R 3 USdH a9e 06 (3T, R 3 AU I & WA
3 ygda d9a T &t gve ? ufgw 3t 37 Wi fu @ wr 3 It AdtT ufder I
(feg), 7€ T3 § A&t 3 Hae fedd J° I6 3¢ 3t (WA &5 ) e (3<,
39 ATC TSI AT IS HR B USB T, ASTHE HR 3 Jt 97, st R T
Tt Qer 38, (vm v fanraft) dfss (R & gour 283 & AR U »iy 3)
frmirzr nrrerer 3, (miAw few) fer § & AHS 3 ot Befz 1y feg v
(@ faa9), HABHE Hagdt fagg feg 3t HR (s93F o faag) ; M ©
HY 3 7t WA T9dter 9% nifenr 3 1 Har feg, fonrg nife aw few (A
@t @93) yus 3, 8T8t et W Teste faor 3 1 FEEt, HIw, A,
UfsEg . A3 HA 3 3 Ovr g2 95 I A f&T A9 (WA 3 536 o9a) &9d
fevﬂ@erﬁ@aaa*@aﬁri(mﬁwaﬂma)waﬁmﬂﬁamu
(w3 2, fronmamr da A s I es Sz o8 o0x D= 3 Bz =
poa feg 1 (vAs few) JUfs3 1S 3w age 3, 3 v § (A W R
HRB &) AWS &t uagz%ararmw?u (@y) Us 3 wis Qe G 3,
e dar Garer 3 3 sra Qe 3, v 3 At Fe A O Fer 3 1 ks
farHi @ ueeg st feg A o5 1 B, vox feg fegm R s oo 3 (e A
AT fanmaft 525 3 31) feos’ AS uegwT @ IRA &5 & fanmft 58 (falfa
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