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Guru Nanak Dev Ji

W Sfe Sde 93 79y 3 ©A 39 &I

Ath kavi kankan krit sankhepa te das gur katha.

Now begins the composition of Kavi Kankan narrating brief stories of the Ten Gurus.

L All the frecos of the Ten Gurus herein are from Goindwal Sahib.



BUH Chaupai. Quatrain.
7t Ig 5U I3

St guru thape karatara.
The Guru was established by the Creator.
&od gU Od" HAT'|

Nanak rup dhara sansara.

Guru Nanak Dev Ji’s form descended into the world.

2 U WY AU

Ekai rtp aniip sartipa.

The One Form who is of unique and incomparable beauty.?

o<l T2 9I3 fHg Uil

Dev1 dev chahat jih bhiipa. 1.
Who is loved and adored by the gods and goddesses.1.

OIS 926 ' 399 A6 ||

Sagal bhavan ka tarak jano.
Recognize that Guru Nanak Dev Ji is the Savior of all realms.

H3 HJY UIH3H H'& |l

Sat sartip paramatam mano.

Know Him to be the True Form and the Supreme Soul.
=8 g off Mifi{3 eI
Keval prem ki amrit khann.

Who is the sole treasury of pure ambrosial love.?

SO U TUJ™ HdT Wia|I2l

Nanak riip dhara jag ann.2.

The manifested form of Guru Nanak Dev Ji came into this world.2.

2 An identical line of verse is from Guru Gobind Singh’s Chaupai Sahib from Charitropakhyan from Sri Dasam
Guru Granth Sahib Ji.
3 Amrit is not in the Khalsa College Manuscript, but perhaps found in the Panjab Public Library Manuscript.



e Wiz HO 8 = g3l

Adi ant madh ekai varatara.

From the beginning, end, and the middle, the One is pervading everywhere.*

&6 OGEH 8 wirdT|

Nau chaubis ek adhara.
He has twenty-four names (avatars) yet is only One.

H3 AU s 8 BTl

Satt sartip jin ek sumara.

Whose Form is recognized as Truth by those who contemplate on the One.

&6 AoH Ad13 fTor3arI3||

Nanak janam jagat nisatara.3.
Guru Nanak Dev Ji’s birth has saved the world.3.
TIT'Nl Dohara. Couplet.

A3 fizusd difde 3 wizarm Afl

Sabh pritapalak gobind hai antarajami soi.
Gobind is the Master of all and the Inner-knower of hearts.

few 99 QU ad &a a9 B IfNY ||

Chhiy char upama kahon Nanak karai so hoi.4.
I [Kankan] will praise four plus six (equals ten), i.e. the Ten Gurus, if I am blessed by Guru

Nanak Dev Ji then only will I be able to.4.
ﬂU-ITII Svaiya. Stanza.

g Jier GUaTd 3T J1d Waed 5T 3 US|

Ehu kiya upakar bada gur achhar bedan ke palatae.
Such great kindness has been done by the Guru,
who has given the Gurmukhi letters, and overturned [the authority of] the Vedas.

JIH g IS 38 A J THE 3 &9 s UEl|

Guramukh akhyar kine tabai jab kai sio ko nar kastan pae.

4 This resonates with verses from the aforementioned Chaupat Sahib and the Chaubis Avatar, from the Sri
Dasam Guru Granth Sahib Ji.



Who gave the Gurmukhi letters that are much easier [to learn], then what kind of difficulty

would man possibly face?

W I3 A9 7 & o3 7 R IoE & 36 i)

AisT hutl jag mai na kadanchit mo se garib ko kaun sikhae.
In this world there are very rare people who understand this, that who else would teach the

meek?

YRS 3t HA A I3 YUz g9t fidie 2 36 I3

Khasata h1 masa me hot prapat budhi bihin ko kaun batae.5.
In six months [Gurmukhi] can be learnt, who else could teach wisdom [without Sanskrit] to
those who lack intelligence?5.

TIT'Nl Dohara. Couplet.

16 U6 &6 Iid Ster Ugguardll

Dhann dhann Nanak gurt kina parupakar.
Blessed, blessed is Guru Nanak Dev Ji, who has shown mercy to the world.

g S Ys g0 9 i @37t uralE |l

Achhar ka pul bandh ke sristi utart par.o6.
He has built the bridge of the Gurmukhi letters and carried us across to the other side of the

[materialistic] world.6.



Guru Angad Dev Ji
RIS Soratha. In the Soratha verse.

A3fT A3 fHE T &rad J1g widre starl

Jotahi jot milai Nanak Gur Angad kiya.

The Light merged into the Light; Guru Angad Dev Ji became the embodiment of Guru Nanak
Dev Ji.

T8 5T 3 S Aarfew S Hio |l

Dai thapana tahi dip jagaiyo dip son.7.

Through inauguration, the lit lamp that is Guru Nanak Dev Ji kindled the lamp of Guru
Angad Dev Ji.

By giving a kind pat on the back (blessing), the Guru’s Divine lamp lit the lamp of Guru
Angad Dev Ji.7.

HTIl Svaiya. Stanza.

Y S SJe I1g widTe niar 7 Sife T gramre

Thap kiya lahana gur angad ang so 1ani dai gurai.
Guru Nanak Dev Ji established Lehna as Guru Angad Dev Ji, making him a part of himself,

thus he bestowed his Guruship upon him.

U 92 o 73 =t AR S St Af3 H S Aerd)

Riip bhe bib jot vahi jaise dip ki joti son dip jagal.
Even though they are in two forms, just as the light of a lamp ignites another lamp.

WA It 3T gig widre Ste J BT A Af3 A9

Aise hi bhaiya gur angad tin hiin log me joti jagal.
In the same way, Guru Angad Dev Ji enlightened the three worlds with divine light.
H'Ed 29 S wiesrg IfEgdr A o wies SamaiT|

Manahu pher liya avitar kalijug me nij an kanat.8.
He became an avatar like Krishna in this age of Kaliyuga to fulfill the Divine mission.8.

firg 32 g9 wigie 3 AT T 1 o<t ©3 Had AT

Sikh bhe gur angad ke sabh dev au devt daint manukh savae.



All became disciples of Guru Angad Dev Ji, whether gods or goddesses, demons, saints or

ordinary humans.

9T W HaH Ay HAES Uig Sig A fHS Wl

Jogt au jangam sekh masaik pir fakir sabhai mil ae.

Yogis, ascetics, seers and spiritual leaders all came to see Him.

Ife v I A i & I3 T9es U AtA faem2l

Rai ao rank sabhai mil kai gur charanan tipar sis nivae.

Kings and commoners alike bowed towards the Guru's feet.

frow Ao 7 I8 4 373 I8 J 7S Hig S UK

Sidh au sadh japai gur ko tate kal ke jal bich na pae.9.
Siddhas and sadhus chanted the Guru's name and even Kal (death) could not ensnare them.9.

I3 93 g wiIE # He Tt 3 8¢ & Ife IHT|

Pret karo gurt angad son man yahi te chhiit na hoi tumara.

O mind, love Guru Angad Dev Ji, for only through Him can you be liberated.
g BUES g & Uedl I8 I HIA J SHaaTTll

Aur upavan chhiit na pavaigo kal hai sis pai dekhanahara.
No other methods will lead to liberation; death is watching over your head.

T'I It a1 H T I W I W ™ 71T Hifd urAraT|

Char hi juga so char ht akhar an kia jag manhi pasara.
Throughout the four ages with the four letters (Va-hi-gu-ru) the entire Universe manifested.

s AHS &Jt 98 A 3 = fgdIg AU /e HaTll ol

Yake saman naht kal me kot vahigurii japada jag sara.10.
There is nothing equal to Vahiguru throughout the ages; the whole world chants Vahiguru.10.
I I II T I A AQ B A FI 5 U3 A mi<|

Ek hi bar japai gur ko kot kal ke dand na muidh pai avai.
If one repeats the name of the Guru only once, and the staff of deaths [agents] will not smash

you on the head.’

5 There are numerous references to the messengers of death carrying beating sticks in Sikh
scriptures. That the messengers of death carry these sticks and drag soul that has committed



#o W IF TIGG HAg o I BT A H &I =i

Lin bhayo gur charanan son jaii tin hiin lok me so nar bhavai.

One who is immersed in the Guru's feet, such a person is exalted in all three worlds.

96 TR IF I e A EI U B I =g U I =

Charan basai guru ke jin ke ur bhiip na ko vahu bhiip kahavai.
Those that reside at the Guru’s feet are devoid of ego; no one else can be called a true King.

I3 UT'9H H od Ue3 Td9d fex 9 8=l

Char padarath so nar pavat vahiguri ik bar bulavai.l1.
That person attains the four treasures (liberation, dharma, fulfilment, and prosperity) by

saying Vahiguru once.11.

TfIq1g €93 Hu3 37 I W AT I=8 & famimdil

Vahigurii ucharai mukhate tis rog au sog kabaii na biapai.

Reciting “Vahiguru” brings relief from diseases and sorrows.

<fI9g 899 Y 3 37 I8 i faurs adt 98 =

- = = -
=

Vahiguri ucharai mukh te tisu kal au biyal naht kot khapai.

Reciting “Vahiguru” with devotion will prevent the encroachment of death.

JfEe Wi I3 3T &Jt 19 T It a1 It Wit w1 211

Gobind au gur bhed nahin gur char h1 juga ht apaht apai.12.
There is no difference between Gobind and the Guru; the Guru has existed Himself

throughout the four ages.12.

misdeeds all the way to the court of Dharamraj (Gabriel) whilst beating the person on their
head and face with sticks.






Guru Amar Das Ji

TJ'Il Doha. Couplet.
WHITTH & U JI3 WaE 73 Sta||

Amaradas ko thapana gur angad sabh kin.

The inauguration of Guru Amardas Ji was preformed by Guru Angad in front of all.

SIS IHTE I St §3H U Blll13|

Tahal kamat gurt k1 utam padavi lin.13.

He dedicated his life to serving the Guru and attained the highest spiritual status.13.

WHITH JIg SIS H feer I3 i3

Amaradas gur tahal mai divas rati bital.

Guru Amar Das Ji spent his days and nights in Guru Angad Dev Ji’s service.

373 Il B da 373 37 HiE Lyl

Tate gurat lat dhann tata tis mai.14.
Hence, he received Guru-hood, blessed are His Mother and Father.14.
319 widTe 319 WHI A 3T & TAI dfell

Gur angad gur amar me bhed na disar koi.

Guru Angad Dev Ji and Guru Amar Das Ji are not different as they are one and the same.

THS Wed UEToIE T3 8 IfElul|

Basan avar pachhanie vastu ek hoi.15.
They may be different in their outward appearance, but they are the same essence. 5.

ﬂl'rlTII Svaiya. Stanzas.
A3 It W3 TG W9 J wig A 3T & THI 3|

Vastu vahi aur basan aur hai yahi me bhed na diisar kof.
The same essence is present in all the Gurus even though they appear different, and there

remains no second.

&od gU a1 A Tt 3H 3T o &3 undt I A

Nanak riip gino sabh hi tum bhed kahai nar papi hai soi.
Each of the Gurus are but forms of Guru Nanak Dev Ji, those individuals who have declared

them to be separate are evil doers.



B QUT IS FET A 98 5% I IBTS & I €

Lakh upav karai jag mai kot bajh gurt kalyan na hot.16.
Despite millions of their efforts in this world, without the Guru they cannot attain liberation

or the supreme state of consciousness.16.

3fg fAsT Wi @org 6 g% 3o 3 UaT B91 3T

Tari sila au udhar kiyo bal phandhak ko pag lag tarayo.
The Guru extended His saving hand and rescued the drowning one who clung to His feet

like a drowning swimmer holds on to a rock.

It I B+ U= St e I [T 3 WS I

Rakht hai 13j dropadi ki jin hast grah te ann chhuraya.
The Guru protected the honor of Draupadi, who was freed from the clutches of her assailants

by His intervention.

37t IIGST §UTI WATHS B fagids Irg feerl

Tar1 ganka udhar ajamal lank bibhikhan r3j divaya.
The Guru extended His saving hand to redeem Ganika, Ajamal, and the demon Vibhishana

was given the Kingdom of Sri Lanka.®

3 UJT HI13 3796 & wie Ife I1g fsm g fewrfempm 191

Te pag sangat taran ko ab hoi gurii nij rup dikhaia.17.
Now the feet of the Guru uplifts the Sangat, where the glorious form of the Guru is revealed,

and where they are ferried across the worldly ocean.17.

H 319 89 53 Ho H 38 I<6 U Ue'& 3 I8l

Jo gur lobh karai man main tau bavan riip pachhan re bhar.
O’ brother, when the Guru shows greed in their mind, recognize the Guru as the Bavan

Avatar.

® This line refers to the story of Ganika and prostitute, and Ajamal, a character mentioned in Hindu scriptures,
particularly the Bhagavad Purana. Ajamal had led a sinful life and was deeply engrossed in immoral activities.
However, through divine grace, the Lord extended His saving hand to redeem Ajamal and grant him liberation.
The comparison to Vibhishana, the demon king brother of Ravana from the Ramayana who ultimately turned to
righteousness, highlights the transformative power of Vahiguru’s intervention in the lives of those who have
strayed. It emphasizes the divine compassion and forgiveness that is capable of redeeming even those who have
led a sinful existence.



IH N Bie foges A I9 Hds N g 3T & I

Kanm me lin dikhavat je gur mohan me kachhu bhed na rai.
When the Guru is absorbed in desire, recognise that there is not even a mustard grain’s worth

size of difference between Krishna and the Guru.

H 31 JU 53 HE A &9 iy J 3 g 23 feurdhi

Jo gur krodh karai man mai nar singh hvai kai manu det dikhai.

When the Guru gets angry in their mind, then in your mind you will behold the Narsingh.

IH I A faudT A S & A9 of 973 38 AHS ST

Ram hi jan biyog me dekh kai sanch ki kanta tujhai samajhatll 18|l

When seeing separation, see the Guru as Ram, O Beloved I have explained to You his great

majesty and beauty.18.
H 63t 9 I T &t 3@ w3 Fe3 &I & U=l

Jo ginatt kar hai gur ki taii avat javat thaur na pavai.
Those who try to limit the Guru will never find solace nor find an end to transmigration.

&I IQ IT A AH AHG e I A A daa A=l

Nahi kot gur ke sam s3jan tin hiin log mai dhtindan javai.
I have searched among the three worlds, there is no other beloved friend equal to the Guru.

I A HS A e U3 7Y I J1g 39 36 837<

Kal ke jal me ai parai jab baj gurii tab kaun chhudavai.
When caught in the web of death except the Guru who can set us free.

H'II1 J 593 919 & for Hrgar Afe 36 Ay U4 ¢l

Marag hai nirabhai gur ka is marag jai taii sukhu pavai.19.
The path of the Guru is fearless, going on this path brings everlasting peace and happiness.19.

'S AHG JJ J19 IW® A 36 €9 39 I3 W'

Bhannu samann kaho gur gayann jau bhanu dire tab hot adhera.

Like the Sun, is the wisdom of the Guru; when the Sun is far away, darkness prevails.

HE I9 IS & Ue3 J &d Wit 3 I3 T WJ'l

Jau gur gayan na pavat hai nar yanhi te hovat dikkh ghanera.

When one does not attain the Guru's wisdom, they experience immense pain and suffering.



J fos 879 wot 3f & 7H g8 3 Us & 3 SRl

Hai din char yahan rahi na jas brich pai panchh na rain basera.
In these four stages of life, praise and worldly achievements have no permanent residence,

like a bird’s nest on a branch.

&6 3 BH3 T8I J 7l fa@ & USH3 3 Ha AdTiiRol|

Nain ke dekhat chalat hai jag kiu na patijat re man mera.20.
Right in front of our eyes this world perishes each moment, yet why hasn’t my mind

befriended the Creator?20.

A
R4 g o

N\




Guru Ram Das Ji
TIT'Nl Dohara. Couplet.

A3 ATS AJ'S & Hel §H JIT||

Satigur sakal jahann ke sodht bans kahat.

The True Guru of the whole universe belongs to the lineage of the Sodhi clan.

IHEH IF &H J A YaIe w21 i

Ramadas gur nam hvai janame pragate ai.2 1.

Ram Das is the Guru’s name, who has become born and manifest.21.

W3 Jt 91 996 off Sftat I frfs yH

Avat h1 gur charan ki KinT hai jini pij.
Since His coming he worshipped the feet of the Guru.
HA foerfenr 996 3¢ I HIgH 1122l

Sis nivaia charan bhet rakh kharabhiij.22.
Surrendering His head to the Guru's feet, he offered a muskmelon.22.

W3H Tt I1d 996 J1d 3¢ F8 UIT 5|l

Atam s11 gur charan gur bhet bhai paravan.

He placed his soul at the Guru's feet, surrendering to the Guru His offering was accepted.

JIE DS 37 7S FIS 71123

Gurai dini tisai janai sagal jahan.23.
The world acknowledged that he was bestowed with the Guruship.23.
| Svaiya. Stanzas.

Hol J 3¢ vd i 3 Fes Fidls 3 28 A Sl

Mant hai bhet jyu bipake tandun bhilin ke phal syam kanhai.

Like the rice of Sudama that Krishna ate, and how Ram ate the berries from Bhilni.

ATt 2Tt o A A ot 3 S I T grardh

Sabhe vang hiya khrabij so khai kai dini hai chai gurai.

After consuming the muskmelon, the Guru thought of bestowing the Guruship onto Guru
Ram Das Ji.

A3 I 291 &t A3 I BT @ fadrg HY W Hard|



Sat h1 vag ki sato hi thapana vahigurii mukh akh sunai.
Seven generations [of Sodhis] were like this, seven were established, by saying Vahiguru and
hearing it.

<Y 3 W JIE HE13 St Al It S WI HT IR

Vahi te age gurai jagat ki sodht hi ke ghar mahi rahai.24.

Wonderous is the continuing lineage of the Guru which now resides in the house of the
Sodhis (Solar dynasty).24.

Al 3 &A 7 =7 93 for S$7 AHTS &t 38 gl

Sodhi ko bans su bans badon is bans samann nahi kot hua.

The lineage of Sodhi, is such a great lineage; no other lineage can compare to it.

J A &t A fod fiH I o I8 3 I ol

hai raghubans ki bans ihai jis ram kai hath te ravan maa.
It is the lineage of Raghubans by which Ravan was killed by the hands Ram.
ASEATHEAIE GIIHM T ASE S Enr i

so kul me ramdas bhae ohu ram au yahi me bhed na dia.

From this lineage came Guru Ram Das Ji; recognise that between Him and Ram there is no
diffence.

I 1S ¥F f3A & Uga3 39t Jife s ugea Hviiadl
re man mur tisai na pachhanat tar1 ganika padhavat siia.25.

O foolish mind, you do not recognize Him, who saved Ganika by the parrot [reciting Ram
Ram].25.
AIAYI 3 fAT 3 Yd 3 Wg I<& d Yd 3 waardl ||

sur ke pur te siv te pur te aru ravan ke pur te adhakai
The realm of the gods, the realm of Shiva and the realm of Ravan all are exceeded.

J1e& Wig Wi 3 HET' J o A 3 76 AL

gokale aru audhrithu te mathra hiin ke bas to jan savaill

From Gokul and Mathura, to the banks of the Dhruv, I have traveled and explored, searching

for the essence of the Divine.



W JOTE I ©IE FTH 1 37 S AH'S o 246 Ul

ap rachat hai duarka syam ji ta ke saman ka dekhan paill

Dwaraka was created by Krishna Ji Himself; which is unparralled to see.

WS S 3% Yt 4G THIG AE I ITTHEH S&EII£ ||

yake na tul puri kot diisar soti gurii ramdas banat.26.

However, no one can compare to the unique realm Guru Ramdas established
[Sri Amritsar].26.

&' IHI6 o A W3 S FUS I I8 &'fd FHIII

nahi bajaran ko kot ant na kiipan ka kachhu nahi sumara.

No where is like the market; it is bottomless like measuring the depth of a well; there is no

measure to it.

3T WSS TR Toes AdE JJ<e3 M Fora Tl
tanhi anek basai dhanvanna saraf kahavat au banjara.

It is there (Sr1 Amritsar Sahib) where many wealthy traders also reside.

Y s 33 5418 fa3 7 d 3 By e agzraT|
punn au dan karai baniye nit ja hiin ke lekha likha karatara.

The traders perform good deeds and acts of charity and are blessed by the Creator.

JAC &N TH U3 I A S IR 7Y A UIAI N0l
kot naht dukh pavat tahtin me nit basai sukh so pursara.27.

No one suffers pain there; everyone constantly dwells in happiness.27.

€3 6 FY A IS 6" 3I 99 & 96 & Sl

dandu na kahu ko kal bina tah chor nahi bin nain tiyakai.

No one is punished without the intervention of time; without the eyes, no thief can be
identified.
&6 ANS & 3AAT J 33 ©9 3 63 i3 fimmall

nain saman na taskar hain tah chor tajo nit chit piare.



There is no equivalent to the eyes; therefore, do not steal with them remember this daily my

beloved.
&' Ug i ege ag 3 38 I TiH oA W U3t Al

nahi past bin darad kahii ke dol hai danm dhaja au patan ke.

Even animals are without pain; nobody wavers, it is the realm where on each temple and

building a flag of dharma flies.
I o It 3T 3BT wig TE! o IfIS 3 3T ATl

hem ki hoigt tahi tula aru chandt ke hohige tol taha ke.28.

How can the weight of gold and silver weighed there be compared to Him?

U3 g8 3 I 3T 36 o 833 HEH NI
kanpat bijul te kadli tah au ran ko Gidrai manmahf.

O Mind, even the trembling lightning and the thunderbolt are under His command.

TfIAIg IHEH e 39 36 foor 39 U a &l
vahigurii ramdas bina tah rain dina dar bhup ka nahi.

Besides the Wonderous Guru Ramdas, they do not sleep in fear of any King, day or night.
IH I3 AT WY I 3J GG e A B FH NI

raj karai jah ap gurd tah kayunna anand so lok basanhi.

Wherever the Guru rules, there is joy and all people reside in bliss.

WY J1g 38 & a0 7rdl S A SHG HitIRL

ap gurd trilok ka nayak jake diye sabh bhojan khanhi.29.

The Guru is the Lord of the three worlds; He provides all with nourishment.29.






Guru Arjan Dev Ji
TJ'Il doha. Couplet.

37 9 YdIc 3T J19 wdHs wie3gll
tanke grih pragat bhaya gur arajan avitar.

In this household of the Sodhis came the manifestation of Guru Arjan, the Divine Avatar.

316 3 3 IS SHI W™ Wy g3l

tin lok taran namit aia ap murar.30.

He the Supreme Being, came to save the three realms.

W3 Warg gret IOt Had St Aardll

ati agadh bant racht manhu kiya jaha;.
He composed the most profound Bani; a great spiritual vehicle for the mind.

W A% AAT 3 /13 809s SHI34 |l
ya bhavjal sansar te jagat tidharan kaj.3 1.

To cross over this worldly ocean, and for saving the universe.31.

=t 73 fegat gt dier 753 #Ht 3l
bant sabh ikatht kar1 kina subh srT granth.

He collected together all the Banis (sacred hymns) and compiled them into the great Sri Adi
Granth - Sri Guru Granth Sahib.
H 3 UT A1 @A 3 Haf3 It Az Ug (13211

ja ko padh jam fas te mukati hoi sabh panth.32.

Whoever reads this (Gurbani) is liberated from the noose of death, from all paths

(religions/dharmas).32.
Wed g Quarg 919 3198 8 g&T|

avar kia upakar gur tirath ek banai.

Other acts of kindness were completed by the Guru, like establishing the pilgrimage places.

B g8 A &fe I A s fromizall



bainu bijjhai jo nai hai so baikunth sidhay.33.

Even someone who didn’t understand or comprehend its greatness and bathed within it (its

sacred water) was granted a place in heaven.33.

HTl svaiya. Stanza.

¥t 7 913 o for 7itm 3 figrs 8 397 gl

kharT mai baithat ya nij sis pai pingul ek tahan calaya.

One fine day, a disabled man who was sitting in a (jute) basket was brought near this place
(sacred water).

&T3 IY I 3J B3 H Y J fligs 37 ag I
navat kagu bhaya tah svait su dekh kai pingul ta kol bhaya.

The disabled man witnessed that a black crow became white after going into its water.

A fores 99 oA 39 A 7 WUS He A sfgamar|

mai isnan karau is nir me so apane man men thahiraya.

Seeing this sight, he too made up his mind to bathe in this water.

g36 IH U A8 N 36 afe & g6 A 36 Uiyl
budan kaj para jal men tin nai kai kanchan so tan paya.34.

After submerging himself and bathing in the holy waters did His disabled body become
beautiful like gold.34.
WSl aril.”

&3 It BT By far &3 A
nari raht lubhay dekh nij kant ko.

The woman (Bibi Rajani) was enticed by seeing her beloved.

H gt 39 feres st A3 3

mai bht kar isnan milaugi sant ko.

"Ts a type of metre of poetry used extensively in the Sikh holy scriptures, that consists of four lines per verse.
Generally, a poet will use the same word in all of the metres as a signature in all the metres they compose in this
verse.



She likewise resolved: “I too will perform the cleansing bath and in doing so meet with the
saints.

HJ HS A 5I9H Udl 35 319 Al
yah man me thahraya pari tab nir me.

Thinking this in her mind, she entered the water.

J &€z It {36 IT wide A A3yl

ho navat hi tin bhaya anand sarir mai.35.

Upon bathing, she experienced bliss in her body.®
alT-ITII svaiya. Stanza.

39 396 3T fos 1 g wars T A U3 ol
tar tarann kita din mai gur arajan dev jT pauri banai.

In the holy uplifting pool Guru Arjan Dev Ji created the holy steps.
7o & fligrs &7t A3 faerfe & AA 5 573 Aol
jai kai pingul nari samet nivai ke sis yah bat sunai.

Both the former leaper and his wife, bowing their heads in reverence related their miraculous
experience.

39T S SH BT I WIS Hial I67ES ot HS el

tyag kai nim kala gur arjan yanke bananvan ki man ai.

Halting construction efforts elsewhere, Guru Arjan Dev Ji decided to establish the pool as the

sacred site.

99 39 fan o fgg & 37 Sigg o we 3 5o urghiz<|)

khoj rahe jis ko chir lau tis tirath ki ab hai sudh pat.36.

We have been searching for this place of pilgrimage for a long time, and whoever bathes in it
will be purified.36.
TfIIG 5T & WSS 3J fod I wigy F&Trl

Vahiguri kar kai asanan tahan ihu tal antip banaya.

8 The story of Bibi Rajani and ‘Dukhbhajani Beri’of Guru Ram Das Ji.



Say Vahiguru then take a bath (ishnan), for this the unique pool (sarovar) was created.

' AH'S & TAT 9 JQ S It B A v Harl

Ja kai saman na dusara hai kot tin h1 lok me akh sunaya.
No other pool in the world can compare to it, it is said in the three worlds.

IS WATHE Hod 29 J 8 W €36 3 He 3|

Tal ajayab sundar dekh kai dev ati daintan ke man bhaya.

Seeing this wondrous pool, the gods and demons were pleased.

W 3J NS B39 J 8 I I g Wt N ST

Ap tare sagali kulatar hai ek hi bar ju yahi me naya.37.
One saves themselves and all generations if one bathes there but once.37.

TJ'll Doha. Couplet.
& 46 widrs 31d 831 ue=t Slall

Dhann dhann arajan gurt uttam padavt In.

Blessed, blessed is Guru Arjan, who attained the highest spiritual status.
WA 39 fqur 99 AT 1 Ugdre Staiztll

aisa tirath kripa kar jag mahi pargat kin.38.
Such a centre of pilgrimage he manifested in the world with His divine grace.38.

ﬂU-ITII Svaiya. Stanza.
Uit 3 A8 A SHaT A slgs Hed Hifa A
Piye ke mel me kamnant keli kancan mandar marmhi basaye.

Within this pool of drinkable ambrosial water, I desire to place within it a Golden Temple.

nEg wig USag 1 & JId H'ad i widl Barg)|

Ambar ali patambar mai naht hire manak al ang lagaye.
That is under the sky, and adorned with precious jewels, with silk and brocades.

& IH f876 W &t 7Y wig 3% I8 Jerg||

Chai ras bin janmah nahi sukh aii rave lagu 1ab handaye.
Within the six tastes, there is no pleasure compared to the scent of the rose.

WH & B J TATT I A H I3 WIH6 oH Tu|3¢



aiso na stikh hai dtsar thor me jo gur arajan nam dhayaye.39.

Such is the peace that is found only by meditating on the name of Guru Arjan Dev Ji.39.
A IH 9275 93 139 Hg wisd i3t 7372l

Saj ke henm bivan bado tih manhi amolak mott jaraye.
One may adorn a giant ship with gold and semi-precious gems and wear priceless woven

pearls.

Jfe AT'g fed f3A QuUg SAG S/ aF U Il

Hoi savar phirai tis Gipar desan des ka bhiip kahaye.
One may be mounted upon it and hailed as the King of various regions in foreign lands.

U ol FU 3T Hre 3 941 5941 F F91 S|

Thapi ail kiip tarag banavat rang barang ke bag lagaye.
Ones fame may increase by constructing wells, pools and vibrant gardens adorned with
colourful decorations.

WA & 7Y J THI &9 A 1 319 WIHS &TH Tgli¥ol|

aiso na stkh hai diisar thor me jo gur arajan nam dhayaye.40.

Yet none of this can compare to the peace which arises by meditating on the name of Guru
Arjan.40.

TTE wigrSt B 26 fad wg Ife ATg 3J91 5T

Hatht anbart mai baith phirai aru hoi savar turang nachaye.
Riding sitting on an elephant and making a swift horse dance, moving with grace and
elegance.

3% 41 I8 YHeH gH I8=3 W Bl

Tal mridang rabab pakhavaja dunm kalavat ai sunaye.

Playing the rhythms on the tabla, the rabab, and the pakhawaj drums, musicians come and
play for a King.

HIS I AHS Soma gy fHarg W fo3a feurg

Mohant ranku saman banayakai riip sringar at nrittya dikhaye.
Enchanting female figures who adorn themselves beautifully and display the art of dance.

WH & BY I THI &3 A 1 I8 WIHE &TH TRy |

aiso na siikh hai dusar thor men jo gur arajan nam dhyaye.41.



But it is nothing compared to the state of everlasting bliss, attained by those who meditate on

the divine name of Guru Arjan Dev Ji.41.

U& 9 I WIASG o fAG &TH o 89S foua 5Tl

Dhann kaho gur arajan ko jin nam ko khol dikhaya khajana.
Praise Guru Arjan, who revealed the treasure of the Naam, the divine name.

J91 It 991 A AEE S5 o 3fF i I ARG AHT

Rag hi rag me sabad banay kai granth kiya hai samer samana.
He composed the shabads in Ragas upon Ragas, and compiled the scripture, supreme like
Mount Sumer.

T N3 3 I H6 B3 O'e3 U'EJ o WISl

Dekh sumer te he man lovat dhavat pathar ko agyana.
Look at the beauty and tranquility of Mount Sumer O my mind with devotion,

that removes the stone of ignorance.

I HE HF & g83 3f0 3 Hed F91 30 J feeraiiy2ll

Re man mir na sijjhat tohi ko khayakai bhang bhaya heye divana.42.
O foolish mind, you do not understand as you remain intoxicated like you have eaten
cannabis.42.

A I3 &y fgg=3 I 39 RS I 7is 3 I3 Tl

Jo har nam driravat hai gur sot hai jann ttn bat changerT.

Only the Guru can impart the name of Hari, know this [name] is the only good [to have].

g< 3" IfT e off ket g8 7 e S wintl
Ot tahan hari nam ki hoigi jhiile jo ayakai kal andherd.

Who else can save you from the grip of Death and protect you?

Wies 99 It 979 & Jfed 8 St S99 J A9 S Sl

Anvan bar hi bar na hoigo o kahi bar hai jogi ki pheri.
Birth and death will not happen again and again, this is the path of the Yogi.
TG WIS o Ute3 I HE A<l &'fg diese 3Jt1y3|)

Kayu agyan ka pivat hai mad javaigi nahi khivatan teri.43.



Why do you drink the wine of ignorance and indulge in material desires? By doing so you

will never find satisfaction through desire.43.

ASE I d I T8I 3t AT IS IS WIS Wl

Sabad gurii ko hai dhalanta taharh jaham kal ka ban acanak avai.

The Shabad Guru is a shield which protects where the arrow of time may suddenly strike.

I HS HIH T8 W 3 B 56 3 A5 For=ll

Kayu man miirakh dhal tayag ta kalke bann te kaun bachavai.
Why, O foolish mind, abandon the shield? Who will save you from the arrows of death?

g9 It 9 Y93 J 3 96 B wargg 7=l

Bar ht bar pukarat hai tuhi kancan deh akarath javai.
Time and time again, you call out, while your precious body is slipping away.

WE3 7e3 I3 Bl 53 1 I3 WIAS &TH TT= ¥ ¥ |

Avat javat hot sukhi nar jo gur arjan namu dhyavai.44.
Coming and going those who meditate on the Divine Name of Guru Arjan Dev Ji remain

happy.44.




Guru Hargobind Ji
TJ'Il Doha. Couplet.

37 39 & UgaTe 3w Ifg JIfEe I3 wiall

Tis gur ke pargat bhaya hari gubind gur ai.
In the house of the Guru, the Supreme Being has manifested as Guru Hargobind Ji.

913 Bugs 98 AaH T3t AdT Wy Ul

Jagat udharan karane janam dharan jag ai.45.
He has come to save the world and taken birth on this earth.45.
H'SI 1T N J19 e HF9T # 93 fuerg||

Manahu jag me gur kiya kharag so hetu piyar.
As though a Guru manifested in this world who was a lover of the double-edged sword.

399 AST g4 & IH HEA T III¥E |

Turkhan sett judh ki rakhT manasa dhar.46.
He has the longing to wield the sword against the Turaks in battle.46.

291 3971 8 It I A1 efF il

Deg teg dono gahi raj jog dui kin.
He wields both Degh (The Cauldron of Charity) & Tegh (The Sword of justice) he sits in both
sovereignty and spiritual union (miri-piri).

I SIS e B3H U= BI51¥ 21l

Jog bhog dono kie utam padavi 1in.47.
Through the path of Raj Yoga (voga and bhoga), of the spiritual and temporal, He is merged
in the highest spiritual status.47.



BFITII Svaiya. Stanza.

fedl A Agrg’s gH A8 f[Je 3 IH U FT=|I

Dili me sahjahann basai sabh hind ke raj ka bhup kahavai.
In Delhi resided Shah Jahan was called himself the ruler of all of Hindustan.

A W 8 AT oA A wids JU3 IH IH<|

Bis au aik sahasra kos me auran bhiipat raj kamavai.

In the area of twenty-one thousand ‘kos’ he rules over other kings.

79 J StH 8J9 AR 37 8 3 8 wigy feur=|

Stbe hai bis lahor same tasu ek te ek aniip dikavai.

There are twenty regions, Lahore is one and each one appears unique and incomparable.

AIHS fdaur 99 J afe da I8 A &TH Ha=lIs Tl

Sarasit1 kirpa kar kavi kank tujhai sabh nam sunavai.48.
By the grace of Saraswati, the poet Kankan sings Your praises and recites Your glorious
names.48.

UeH 63 51 I U™ 7 89 BJI W =SS S|

Pachham or basai pur panc su ek lahor au kabal biya.

To the west lies the city of Peshawar and second the sacred cities of Lahore and Kabul.

3T 5H HS IAHIS a4 HB3'® g 98" J oiTr|

Tisar nam suno kasamir kahaun mulatan ju chautha hai kiya.
Hear the third name Kashmir and Multan which is the fourth.
Je 3 UgH 7 53 AT A How 38 df STl

Hate ko pancam siiba kahe jag soii sunay tujhai kahi diya.
The fifth province 1s known as "Hatte," and the world proclaims it as such, as I tell you.

23 N Ig IS &I B I s I 36 Har ATy ¢l

ete me raj karai nar ek ht dhann kaho tin jag jiya.49.
In so many regions reigns one man whom the world calls great!49.

HY J T HS 3IH YIS WY & &H HS 7l Al

Stibe hai car suno tum piirab atidh ka nanm sabhai jagu jannai.



Listen about the four regions, Your domains are in the four directions and the whole world

recognizes your name in the East and West.

oo wig fo7g Sars 76 3H I3 of 8 fenmg S|

Patana au bihar bangal suno tum caro ki ek viakh bakhanai.

You are known in Patna, Bihar, Bengal and you are praised in all four directions.

fde A vy 7S yg Wig I It Y= 5t 53 v

Hind mai khast suno pur aur hai hoi prabi sui nar manai.

Listen, within Hind, there are 6 more regions in which you are revered.

HEBE W wii< 56 3H ot 3 3T 37 386 & Ardslivoll

Malav au ajmed suno tum dilt hai toi tasu kaun na janai.50.

You are known in Malwa and Ajmer and Delhi and who does not know you.50.

2 Tt JHT'S JIeS TH J WHBII 7S I |

Ek barT gujarat kahavat diije ko anavara jan re bhat.

In the large Gujarat you are spoken of, also in Alavar O brother.

W™ HH B H fde Aot 3 5w Joretl

Agara khastam siiba jo hind me achht hai su akh sunai.

The province of Agra and Khastam 1s known in India and Your reputation is widely spoken
of.

THS &TH 5963 IR =57 3t I 1 we Hf3 Gurd|

Dakhan nam bakhanat host baje t1 hai mo ghat mati upar.
Your name in the Deccan is famous and its fame has spread far and wide, but it has not
enriched my heart with wisdom.

J SIIG ot S WGUH A3 I HS SH BAEIUA

Hai barhann ki thaur antipam janat hai sabh des lukai.51.
Barhan knows Your incomparable strength and his fame has reached every corner of the

world.51.



TJ'll Dohara. Couplet.
w3 § 59 U9 3 fax widarsre|

Aur jii siibe panch hai ik aurangabad.
Out of the five provinces one is called Aurangabad.

SAryg 2fg Wy 3 391 &1 3 w2l

Bijapur vari yahu hai bhag nagar te adi.52.
Bijapur is renowned and it is considered an auspicious city from ancient times.52.

SI79T St 7S wig B UTH WHES||

Bairara bhi jani ahu so pancam asthan.
Bairara is also known as a fifth province.

23 78 fJ€ & I3 AgrTBIIu3|

Ete stube hind ke rakhat sahajahann.53.

These are the provinces that Shah Jahan rules in India.53.

g Uarg gft A8 fide Avsll

Bavania panjah dui sabhai sirand saman.
There are 52 states and they all hold equal authority.
&H H&'E AFS o I= I3 YT aIIuy||

Nam sanail sabhan ko hovai bada puran.54.

Their names are known to everyone and they have a rich history.54.

7Y 79 1 ° gAfg i1 el

Stibe siibe manhi jo basahi ji stibedar.
In each and every province, there are the provincial rulers.

f3&a Har 7 9y I I3 &g gHIIIuul

Tinake sang jo chami hai hovat nahi sumar.55.

Amongst the retinue of King was a great army that is incomparable.55.

HI9 Aarg 7 A9 & 38 7 efanwr 57|

Mir sakar jo sah ke tin so udia baj.
The falcon of the King flew off of the Sovereign ruler.
1T B fosr 59 I I3 IS fsaHIUE N



Gahi 112 nij kar gurt bade garib niva;j.56.
He has taken the shelter with the great Guru, the protector of the poor.56.
TJ'll Dohara. Couplet.

Ifg Ifse Ignis IIg Sfamr 5+ feg AR

Hari gubind guriiana gurii kahia baj ihu svet.
Harigobind the Guru of Gurus says ‘this falcon is white and pure’.

IH S FrIfes e I Ffg & IJ U9 ||

Ham ko narain dia rakho kar kai het.
‘Narayan has given it to me and thus I shall protect it.”57.

G| Svaiya. Stanza.

D6 d A TS o g &t 3 53 W™ HS Hidtl

Din ke sah dunipati ka ab yaht te bair bhaya man manhi.
Between the king of the humble and the ruler over the kingdom of the world; enmity has

arisen in his heart.

3& J 59 & 23 "I d 7 I 37 7% gt

Kaun hai baju na devat moh ko jai gaho tisu sanjh subahi.

Who is this that will not return my Falcon, I shall get it sooner or later.

AR yaTfe T8 HagHd Hisd ItH @arfea Srdtil

Jaise pathai die kharadiikhar mannhu ranm uthaikai bahi.
Just like Ram killed and sent away Khara and Dukhar striking them on their hands by lifting
his bow.’

3A I et et T Tg Yoo AT USTa3 Satiivt|

Tesai hi dini pathai chanmii'® vahii miirakh sah pachhanata nanhi.5s.

® In the Ramayana, Khara and Dushana were two demon brothers who were the commanders of the demoness
Surpanakha's army. They lived in the Dandaka Forest and were loyal followers of the demon king Ravana.
Khara and Dushana were known for their cruelty and tyranny, causing trouble to the sages and inhabitants of the
forest.

When they encountered Lord Rama during his exile in the forest, they attempted to attack him and his brother
Lakshmana. However, Rama and Lakshmana defeated Khara and Dushana in a fierce battle and both the demon
brothers were killed. This event is narrated in the Aranya Kanda of the Ramayana.

1° Mahan Kosh: H. &H/n. 7 23 § OH (¥) A<, AG". 2H. “ri 9Y AS T (BT 1) 2. ¥A et & 2n-
92T ITE, 92T JH, 21T ALI W3 3E¥Y i,



In the same way, a large army was dispatched but the foolish king did not recognize his
mistake.58.

WFSI Aril.
W7 T3 IA3 I Harerfemr|

Ghora phatai kumait guri mangavaia.

The Guru requested the victorious horse.

3 U3 32 AT'T IT6 SIHTEm |

Tis par bhaye savar bachan phurmaia.
Upon that he mounted and commanded.

H'IJ HAI8 & O & &3 8 &4l

Maru mugal na chamii na chhado ek nar.

I will kill the Mughals and one man will not be spared in the army.

J 6 feuse o8 & Hiefa 4e egIut|

Ho bin dikhalae hath na janvahi mil tar.59.
I will not let them slip away from my hands and will pull out their roots.59.

HIS WH gHaE S8fg Hg STl

Stran as chamakai balahi sanbhar kar.
His sword shines like the sun and he possesses immense strength.

A3& AGHY HIfT 7E Yo' 3l

Sattran sanamukh marahi jai pukar kar.

He kills his enemies face to face and they die crying out for help.

A 35 Bl g & 2 v i

Jis tan lagai ek karai do khand hi.

Whose bodies he chops into two pieces.

J HS BaIfg wife 3R AH 33 <ol

Ho mano lagahi ai tisai jam dand hi.60.

1 The name of the sixth Guru's horse was "Gurbaz" or "Ghorcha." Guru Hargobind Sahib, the sixth Guru of the
Sikhs, had a horse that was known by both of these names in history. Gurbaaz or Ghorcha was a majestic and
swift horse that became famous due to its association with Guru Hargobind Sahib during battles and other
significant events.



It appears he who came near would have to face the grim reaper’s staff.60.

)TT-ITII Svaiya. Stanza.

wn He'd 98 Ifg Jdifde wrfa 3 9T Hig sgma|

Ap savar bhe hari gobind asatahi ko ran mahi nachaya.

Guru Hari Gobind is himself mounted on the horse and makes the horse dance on the
battlefield.

o J A3 St eF "UTd i HY IH 7 ot faara|

Dekh kai satr ki fauj apar sr1 mukh ranm ka nanm dhyiaya.
Beholding the massive army of the enemy,

He meditated with focus on the name of Ram with his holy mouth.

AI3 I IHS WHBS I &iHdT 3 3 o8|

Sohat hath kaman amolak kadh nakhing te tir chalaya.
In His beautiful hands, He holds the bow and He shoots arrows like thunderbolts.

A 36 B3 AW F'6 37 &3 d1g & HidTs Uari€ ||

Jan tan lagat jayekai ban tisai nar niru na mangan paya.6l.
Those men who bodies were struck by his arrows could not even ask for water.61.

T:1l Dohara. Couplet.
WiEl gy fesg Ift T 39 1S uaTs|!

A1 chamil ikkatra hot mil kar mugal pathan.

The large army then came together, an alliance of the Mughals and Pathans.

33 §J1 dIed I8 SJ=fI HSlIEQl

Kete beg kahavt kai kahavahi khan.62.

Some were known as ‘Begs’ some were known as ‘Khans’.62.

319 3 AGHY 1 83fJ U6 AaH f3a urfa||

Gur ke sanmukh jo larahi dhan janam tin pai.

Those who fight facing the Guru obtain the blessed fruit of this human life.
HE g 379 IH 3 I HIIT A Tf€3))

Mue ju take hath te ge surag mo dhai.63.
Those who die while fighting by his hands, they reach heaven.63.



TH AJD 896 o GFEd 85 USTa||

Vast sahar Tran kao jab ek pathann.
One pathan came from one city in Iran, Uzbak.*?

I A o I 38 & 2@ ABIEY I

Vahigurii so yon kahayo tujhai na det jan.64.
He spoke to the great Guru hence forth like this:64.
It Rubai. Rubaiyat.*®

g=t i3 fJg Har T

Bubie pir hindii jang mara.
Look the Hindu Saint has entered the battle against me.
o fJenr Ui Har ATl

Dekh hindia ke pir jang mera.
Behold, the Hindu Pir has come to wage war against me.

& HT A/9Td UE ©d HIT &l

Bima sardar khud dar mardana.
You the chief Sardar, the manly leader of warriors.

AIT I JF N A S T dd& @F|

Sardar han me sabh ki da karan vala.
You are a Sardar who has power of all things.

g HH AT dae & & 3231

Bamania jang karad n kai tavani.

How can you possibly fight against me?

AE A W Har g A 43 Al

Sath mere au jang karu je kar sakai.

Come and fight against me, if you can.

12 This could be Uzbekistan.
13 vggmel" is a form of Punjabi poetry that consists of four-line verses, often with a rhyme scheme of AA, BB,
CC, DD. Each line usually has eight or ten syllables, and it is commonly used to express emotions, thoughts or

stories concisely. Rubaiyat (also spelled as Rubai) is a term used to describe a collection of such verses or
poems.



I I3 fuSarar fa-ematil

Hajr barano pilangara ni dani.

Be careful do you not know of Palangara from Barano.

TIH Qua g fo3 St sErEtIE Ul

Dharma tpar au chitare ki nayat.65.

Come above dharma look at this image of justice.65.

HI™ & 99 HASS N oH el

Mara 1 kar muskal me numaida.

The work of killing is difficult and it does not suit the faqirs.
NI 3 fog oH &Ad & wee 7 B3JT|

Mere tai ihu kanmu nazar naht avada jo laraiga.

This task does not please the faqirs and you shouldn’t fight.

HHT I & SI9T Hidl S|

Suma ra ba phakira jang bayad.
The game of playing with swords is not the profession of Faqirs.

3H ST I g &It I

Tust phakir ho judh nahi chahida.

You are a fakir (saint), you don't need to fight.

a1 fagse g+ feg g+l

Agar bihubiid baj dih baj.
This falcon has caused an unnecessary storm.

WIg IS IITIAT

Agar bhalt hai ta baj de de.
It is good to return it back.

3 e AT Hed Wk S+ yd S|

Ki aj sah mudah an baj par baj.
Listen to my King and return the Falcon that is not yours.

Adg A AT" Hedr 37 8 /7 SEAT €L

14 This is a reference to Shahnama by Firdousi about Palangara Warrior from Barano in the epic story.



Jekar sah mera sunaiga ta kai baj lenga.66.

If you listen to my King and someone will come and take the Falcon.66.

JoH 3 5 SaldT g Hadll

Hanauj tu ba phakira kar madah.
O Fagqir, killing is not the profession of faqirs.

H'IS T IH &I STt Sl

Maran da kanm nahi phakiran no.

Killing is not the work of faqirs.

Hd<d H' 38d dd oH I

Khuradaha ma tabar bar nasadaha.

My battle axe will not sit still and you will taste it.

yfed HAZ AT &7 &dt I

Khaikai sasatr mera baitha naht rahaigan.
You will have to taste [a blow of] my weapon, and not be able to sit still.

&8 g 38T Har S+l

Nat kar tifla jang baji.

The play of battle is not for boys.

A HiSwr Sy &t I

Jangu mudian kanmu nahi.

Battle is not for boys.

Tt 7 HE IHATT WAY 3THII

Danri ja sad hajara asapa taji.

You will not stand a chance as we have a thousand horsemen.

&I B UF g €9 ||

Nahi lakh ghora aithe dekh.67.
You are not seeing the hundred thousand horses here.67.

geI 31J A FI< SIqqll

Chubara tir me barand darjang.

Arrows will rain down and will be shot from all directions.



313 T g9y I HaT wiedl|

Tiro di barkha hovaigi jang andar.

The arrow's shower will rain down upon the battlefield.

IAI & 37 & 23T 3w fagdq

Hajar kun ta na ufati kaid firahang.
Do not get involved in this play of Great Foreign Kings!
g I1d d9 I od & ddlI

Baj hajara kar her pher na karu.

Do not get involved in this play of Kings!

g JIE3" 8 e WY I

Ba gufta 1 davadah aspa maida.

Saying this he charged into the battle field on his horse.
R T WFT I

Ase kahi ke ghora diraya.
By saying this, his horse was spurred into action.

g T &7 J4it ere ATl

Ba dast neja rangt dad jaula.

He charged into battle with a coloured spear in hand.

SO TEAST S A g eI W ga €T

Bich hath ke neja lai ke ju dahu a judh ko.68.
He enters the battlefield fearlessly with a spear.68.
YTl Pauri. Pauri (lit. a step).

Sd 59 foHs HIs 3T<4|

Kake biire dissan mugal daravane.

In the faces of the Mughals is fear and evil omens.
ol e <€ T fder yee|

Dandt vadha vadh dunbe jina khavane.

The war clubs which were bigger and bigger and ready to make them taste it.

J= g 89 7S g9+ HI=S||



Ran bich tiche japan buraj suhavane.

Amidst the battle are many beautiful high battlefield towers.

<fagrg & J= 1 farzesil

Vahiguru di hantt mile giranave.
Which were fashioned from the hand of the wonderous Guru.

ggH I 23 wie A JIiee £

Dharam rai far ande sabh kuhanavane.69.

Even Angel Gabriel has been caught and all are entrenched.69.
FEMT S HF I8 &t =<

Bhaia nun mur bhat nahi milavane.

O brother, do not turn your back on your brothers; you will not get them back.

Bfz 5f7 37 feufe yan Jigi=sll

lari lari bher vikhani khasam rijhanavane.
Fighting and fighting, you will prove yourself to your Master.
e IG % H g U<l

Ae ral mil sabhe bharathii pavane.

O beloved ones, let us come together and destroy all [our enemies].

BT T B BB el

Dhola vale lage dhol vajanvane.
The drum beaters have struck up the rhythm of the drums.
A fes Hars §g H A A=l

Jis din marsan uhu diinma jasu ganvane.70.
On this day the bards sing the odes to the martyrs.70.
§8§II jhiilane.*® Rhythmic or Swinging Metre.

IH HIS USTE SIE F A 3T 8 & fan T I Ji

15 The term "§B’§" (jhulane) refers to a poetic meter in Punjabi poetry. This poetic meter typically consists of

four lines or verses (quatrains), and each line typically contains 14 syllables with a pause after the 7th syllable,
creating a rhythmic and balanced structure. The pause or break in the middle of each line is called "fegmH"

(viraam). This poetic meter is commonly used in various forms of Punjabi poetry, including traditional folk
songs and religious hymns. It helps create a musical and melodic quality in the verses, making them suitable for
singing and recitation.



tust mugal pathan kahai ke ji bhora khofa na kisa da rakhade ho.
You are called the Mughal Pathan, and you do not fear anyone ever.

Ie Jg § HS & W JIT g2 HIJ UTS3T gHe J|

dadhe rab niin mil nan yad karade aivai marag pyalara chakade ho.

You don't remember the essence of God, instead you indulge in worldly pleasures.

Jg gfe eeliat & Arg &< v 33 & I & g4 JII

rabbu chai fakiran nt sahu karai mian bhetu na rabb da lakhade ho.

God obeys His fakirs and makes them Sovereigns but you don't recognize the presence of
God.

33 T 9 Ae BT ugg3T § I I8 aHiaa Jue JIv

karai dhah ke sapha oh parabata nii tust kauna kaminare kakhade ho.71.
God crushes mountains and makes them flat, but you [don’t realise this as you] are such a

wicked person.71.

o g HETE ASST & HS WHl Hal 8 Y& & HIe Il

kahia guri sunanayake sabhana nii mil asin janga tho mil n sangde han.
The Guru spoke, all heard the essence, we are not ashamed being amidst battle.

3H T It 57 ya'd 8J WH 39 333 3t Hare Tl

tust baj h1 baj pakar deho asin taj tuhada bhi mangade han.
You keep crying about the Falcon again and again, I am also asking for your Crown.

g St €t Ag e &'t wiFt g9t § Hg & R Tl
kat bairian di sanii kan nahi ast bairT nii mar ke tangde han.
We don't care about enemies, we kill our enemies and hang them up.

3H A T o IHS TS WH 3TE WIS T HAET IF192l

tust fauj da kon gumana yaro asin tan akal da mangda han.72.

My friend you are proud of the power of your army, we only seek the support of the Timeless
One.

Jd IR 8L g8 9 d i U7 Ufs Aers < g |

gurl rasna thoye huo char ke j1 ghora peli maidan de bich aya.




The words spoken by the Guru were sharp and on His horse gallops into the battlefield.
H3™ g H'6 8 e Sit3T IE T UstE © AR sl

khanda dhtiha myan tho juda kita hatht duht pathanande sis laya.

The broad sword taken out of its holster in His hand, the head of the Pathan was lopped off
by the Guru.

fA? ¥ T 99 99 €3 U= 3= g7 Uus™s T fom w93l

jive rukh da chir kar vat pavai tivai jussa pathan da dis aya.73.
Just as a tree is sawn into two, in the same way was the Pathan (Mukhalis Khan).73.*

TJ'Il doha. Couplet.
et €8 wyA A g3 3ur Widg 7|

dui dal apas me jure bhaya andher jahan.
Two armies fight against each other in the darkness of the world.

HIH &Edt & UL IIIE TF WHHSI9X||

stiraj nadarT na pavai garad chart asaman.74.

The sun cannot be seen as the sky is filled with dust.74.
ﬂl'rlTII svalya. Stanza.

H'I 9t 3ILIS at 9 386 Gua 38 Aigd|

mar kari taravaran ki gur lothan Gipar loth girai.

16 When Mukhlis Khan saw that his main commanders had been killed in battle, he challenged Guru Hargobind
to a dual, requesting the Guru to put his bow and arrow away and fight with a sword. Kavi Santokh Singh

records the dual thus: 3 IIu HI3 &fd T U | 33 Uad wifs Wi & €5 12t | Mukhlis Khan aimed
and maneuvered to find an opening for a strike but couldn't find one, so then he lifted his sword high. QLIH
Hofe 33 A YJI | I IR I Ir g8 9 | Ys 11 At ot fefi gatfe | 91g firug Ay dt afg serfe 12|

Feigning that he would strike high, he then swung his sword low, but Guru Hargobind leaped and thus his strike
went empty. Then Mukhlis Khan lifted his sword and struck down towards the Guru's head, but Guru Hargobind

blocked it with his shield. f3T 3 QU T& &I | ITfa vFar v Tl &ifs | IAa 33 7 31 B #7fe |
g5 AJ3 g4 for f&3fa AefE 1301 While blocking the Guru held up Mukhlis Khan's hand, and struck cleanly
with his sword with great strength, underneath the arm. Hfg HAZ gH3 Ufga fa widr | 3 I8 AS fead 579
HIT | 316 RIS AfS arfe ©ifs | ga1 83 Ift 09 ugfs alifs 1311 The strike was so powerful that it went

through the weapons and clothing Mukhis Khan was, thus he was cut into two portions which fell to the ground.

A9 37 AT3 97 8 HF | H91 996 03 T30 YI3 | for Sout vFar Afs arfe 39 | Argefo 3 i 39 ufa

1321 One portion was his head and arms, and the other portion was his torso and legs. This is how Guru

Hargobind cut through Mukhlis Khan, who was cut powerfully into two like a piece of soap breaking in half
with His Kharag. Kavi Santokh Singh, Gurpratap Siuraj Prakash (1843), Ras 6, Chapter 16.



Killing with His sword, the Guru piled up bodies upon bodies.
88 d Qud 88 Udl H HE B 8 8 Hist o

loth ke tpar loth dharT su mano sur lok lau sidht bana.

Bodies were laid ontop of bodies like a ladder up to the realm of the Gods was being created.

AC FA3C 391 I 36 WS g B 7fe 7|

jeu bajeteu bhag gaye tin apane sah so jai sunai.
Those that managed to run away from the battle went and informed their King.

3 38 I& 1 I3 ot faIt HOW W/ ¥ I TImeh9u||

jit bhai ran me gur ki phirt madhay akas me ram duhat.75.

The Guru has won the battle it was like the heavens had decended on earth, like Lord
Rama.75.

TSIl doha. Couplet.

TS & AgAd s & " Sg WanHA|

sun kai sahajahann ne kina bahu afasos.

Hearing this, there is much regret in Shah Jahan’s heart.

=g 3 YJ' Af33d T8 & 3A JAIVE

bahu to piira satigurii chalai na taso ros.76.

The True Guru is perfect he didn’t act from anger.76.

=g9 A wed fed 3 R J Hafell

bahuro sakht avar ik to sok haun sunai.

Many other stories are there, only one is pleasing to the mind.

H&3 593 28 d I< IH AITI9 9|l

sunate bakate dou ko hovai ram sahay.77.

The listeners and speakers are both protected by Ram.77.
IS o HI3 A3 wre Af399 UrH|

kabal ki sangat sabhai a1 satigur pas.

The congregation of devotees came to the Guru's presence from Kabul.

WUST WUST 3¢ Od ASS Jdr WIeH |2 Tl

apani apani bhet dhar sabhan karT aradas.78.



Presenting their offerings, prayers and greetings.78.

yst 136 A Afsgg Argndt of 5131

puchht tin so satigurii sahajahan ki bat.
They asked the True Guru the story about Shah Jahan.
WE Ig BJd & g Hig T A 3|l

ae rah lahaur kai kahau mohi pai sat.

They said, "We have come from the path to Lahore.’
9 fify 35 | G faa3t a9 a9 Al

ek sikh tin son utha binati kar kar jor.

One Sikh stood up, humbly requesting with folded hands.
H o J 24wl 313 Bdicoll

main aia hun dekh ke achhi bhanti lahaur.80.

'l have come after seeing and admiring Lahore.’80.

AIrdt & w3 o pdt ag &t &'l

sahajahan ke ghar bikhai kam1 kachhu k1 nanhi.
In the house of Shah Jahan, there is no shortness of anything.
A3 8 3991 o el 39 wa Hifgncal

jort ek turang ki achht tih ghar manhi.81.
There are a pair of horses that remain in that house.

&<l chhand. Chhand.

J I 39 9IS S|

he gure tere charane laik.
O Guru, (that horse) is worthy of Your feet [to be ridden by You].
€9 7 N3 TIA=|

oh jorT moko darasavai.

I saw those two [horses].

AIAI €5 Ud I I3FJ WAl F13 H¥ o &t I=l

sahajahan un par kayo charahai aist bat mujh ko nahi bhavai.

‘I do not like the thought of Shah Jahan mounting these steeds.’



A yIy fa a8 @7 7F gt Ia<l

aisa purakh ji kot us jorT ko 1han lyavai.
‘Is there such a person who can bring those twin horses here.’

H6H HIS 3 HA3' J= &g @' 7T H'S JJ=||

janam maran te mukta hovai vahu vahu jag majh kahavai.
‘For whosoever shall, will achieve liberation from birth and death and the whole world will

hail them as ‘Wonderous Wonderous!’

foait Je Elefz 398 Arfog UA Iga ¥3 =i

bidht chand chhinati tabele sahib pas hajiir kharota.
Biddhi Chand the one close to the Guru came standing before His presence.

9" " AIT'I JJ'= I N T HISH I

choran ka sardar kahavai chort me vahu mukham hota.

Known as the chief of thieves, he is an expert at stealing.

7fog A9 fHIa < ag9a 87 3 Wit I3 el

sahib najar mihar d1 karakai us ko aisT bat sunai.

After bestowing upon him his glance of grace, (Guru) Sahib told him the following.'’
33 I% ¥ & I3 IQS IS G s |

tere bajhon mujhai na bhavat kaun karai than abadhai.

Other than you, I do not think anyone else could do it.
S 6T9 396 9 II6 et I 3 59 5T ot

apane udar bharan ke karan kini hai tain bahu bidh chorf.

To fill your stomach, you have carried out many forms of theft.

W 3 IHT i STe3 99 I3 A fed A

ab tan hamara sikh kahavat karo bat aisi ik mori.

Now you call yourself my Sikh, so do this one task of mine.

NS BT =g IH & W2 HJG B3 &t widmerasti

molu lie vahu hath na avai mange det nahit agiyani.

" From the way the story is narrated it becomes a distinct possibility that Kavi Kankan was in actual present in
the Court of the Sixth Guru also.



You won’t be able to buy them, and the ignorant ones will not return them.

A< It Jda Bu= fodt I3 A3 HS Hatll

javo chorT karake layavo ihi bat mere man mani.

Steal them and bring them back, listen to me it makes my mind happy.

fadige €% feg Ho 99 99" Qua Al fear|

bidhichand chhine ihu sun kar charnan tipar sisu nivaya.
Biddhi Chand ‘close one to the Guru’s chest’ listening to this he placed his head on the

Guru’s feet.

5%y 93 7 39 & A9d I AQ TY AT HfT |

bilamu karai jo gur ke karaj kahe kau vahu jag mahi aya.

He who delays Guru’s work, why has such a man even come into this world?

A naE 3 Jg & I IH! fagur 3 v w7l

main anathe te kachht na hovai tumart kirpa te ab jani.

I the orphan cannot really do anything, however, I shall now leave after taking your blessings.

foz =t 59 J =g 43 Q3 faft 398

bikhare than nar hain vahu ghore jio taist bidhi lyana.
I will go to that difficult place for a person to go, and your wonderous horses with your

instruction I will bring them back.

A3JE U gt 8 9 IgHs W ol ord|

satgurll paso thapi lai ke haniman yon kint dhai.
The True Guru patted him on the back like how Ram gave his blessings to Hanuman.

e BJg o fox Jor fodt 73 37 @ He w2l

jai lahaur liya ik ranaba ihi bat tan ke man a1.82.

Go to Lahore get short handled hoe [for grass] I have said this from my heart.82.
aU-ITII svaiya. Stanza.

TtHE ST Wid O™ 391 a Ud 3 7fE o vEs 3u<|

dhanman chhiman aur madhanna tyag ke par te jai kai khabbal layavai.

Having crossed the wilderness, the thatched hut and the forest behind and rivers, he slept on a

wooden cot.



A waos 991 § WH FF 79 of 541 AHS fegr=|

sabaja ajaiba rang ju ghasa ka kanc ki bang saman dikhaavai.
With beautiful coloured vegetation, delicate blades of grass like glass bracelets are seen.

HE Borfe 3 B9 # U3 999 OF & 3H =

soti layai kai nir so dhovata ranchak dhiir na taso rahavai.

Bringing it, he thoroughly washed it ensuring that not even a single spec of dirt was left on it.

TIIT ©IS AHY 96 & Sfds I g &1 Aa=It3ll

durag durake sammukh baitha ke bechin ka vahu namu sunavai.83.

Coming and sitting infront of the Fortress he presented himself as a trader.83.

Ug & o g8 A SIe3 A 3T WH I 3 & Wl

ghor na ko juT sant kahavata so tah ghasa ko le van aye.

The saying goes ‘No one can yoke a horse to eat straw, yet people bring grass there.’

J fogEar W3 IBIT 3941 336 aH S|

hai dilabaga ate gulabaga tarang netin nam sunae.

There was Dilbag and Gulbag he stated the names of the horses.
T34 J 36 U9 & A 91 Agrd’s d 1 HS T2

chakara hain tin ghor na pai ham sahajhann ke jo man bhae.

They were in His service but he did not ride them even though Shah Jahan liked them.
WE gigs A 2@ widelt & A fer a8 A9 feardicy|

ae 1ran so dou araki na sah bina kot pair tikae.84.

They came from Iran, both horses without Shah Jahan, no one else could set foot on their
saddle.84.

B g 36 3 WA U I Wy Jgeres Wl

lai kahai tin ke ghasa pate lako akh sunavata aisi.
Upon bringing them blades of grass, he spoke to them thus.
NS J Afe T3 I IH W3 I 3HI H AR

molu kaho sudi vavata hain ham avata hai tamare man jaisT.

Tell me, O jeweler, the price of your jewels; I have come with a heart like yours.

WHT3 St 33916 ot 31 3 & g3 A He SHI



astati kinT turangana ki tum tahi ki pirata mere man bais.

Your crafted body are beautiful steeds; and your love has taken its seat in my heart.

HS & g O & 2 & g W HTT & HiGar At I 3ticull

molu na dehu pai na dekh na dehu mai mang kai khatiga jais1 hi tais1.85.

Don't ask for a price; don't look for a price; I will ask and eat just like that.85.

&<t 3 frag fam vy aarfes A8 wife ARE Al

Thatt hai jih bidh ap narain kotn ai samet sakai.
The grass is given to horses, but only the Lord knows the way to feed them.

7 for Set I e g3 A WA st e a3 3g G|

Sa is dint hai ai suta hi ko ghas ki pot ko lehu uthai.
He is of such a faith that as soon as he wakes up, he picks up the bundle of grass.

gfe § HiF & wry faot 9 U9 8 36 3 uggai

Chai ke sis pai ap bidhi chand ghoran lau tin lai pahuchar.
He carries it on his head, Biddhi Chand himself has taken it to the horses on the grazing land.

Jfe YH& wiyrfe Ior 7 Tg 3941 S ot fedrghice |

Hoi prasann aghai raha jab vahu turang ne dint dikhai.86.

When the Lord became pleased, then a horse appeared before the helpless one.86.
Hfed WA 3416 o 36 Ufes Gud Fitg foer

Khaike ghas turangan ko tin pain Gipar sisu nivaya.
While the horses ate the grass for them, Biddhi Chand bowed his head at their feet.
J g A feg @ IJ915 A 1 3 &t v mEEI

Hai gurt ke ih doi turangan mai mukh te nahi akh sunaya.
These two horses belong to the Guru, he did not say with his mouth.

YH3 I Y I3 It §9 IJ916 69 Tae Sarw|

Chiinmata he mukh bar hi bar turangan or dhyan lagaya.

He repeatedly kissed the horses face and offered their devotion.

o HE /S i3 o 33 & AfaraTs A A Faamico |

Dekh sat san prit ki rit ko sahijahan so jai sunaya.87.

Beholding the way of complete love, they went and told Shahjahan.87.



A 37N Kabitta. Kabit.

WH 7 73T 7 38 i3H 1S Hig =t 1 USs Blor fodfe ga e d

AisT jab suni sah bhai pritam manai manh vahi jo patel 11na nikati bulaikai.
When he heard this story of love the King called for his accounts so called for his book-

keeper.

Tior foes v afg I3 fod aH 313 <8 F3 s ot 36 fes Arfe J

Dina in am kahi karo ih kam nit tahal karo astani k1 rainn jai kai.
Assign him the task of doing this daily, serve the horses night and day.
H'S 3 Iae fios Wy Sa< A 7 36 7S urfe A= Ug O wife )|

Man kai rajai dinai ghasu lyavai jai jab rain jal pai sovai ghor pai aikai.
With great pride he would bring them grass in the day, and at night time would bring them

water and they would sleep at night.

9 fazeat U 31 36 fos HIfa Nat Wil Wiy fadarg & fA€ ya it

Karai chitavant apar bhajai rainn din murari mert as ap nirankar di jio pujayakai.88.
Keeping in mind vibrating in devotion night and day Murari, the Formless One who fulfills

hopes he worships.88.
QU-ITII Svaiya. Stanza.

2 foa O WA 3 OHd e 8 84 &)

ek dina giya ghas ko dhayake pathar ek uthay liya.
One day, while grazing in the fields, the caretaker picked up a stone.
IH fa" I8 W9 & F'a3 WA J U o Hig gUrH|

Ram bina kot aur na janat ghas ke pot kai bich chhapaya.
Without knowing anyone else except Ram, he hid amongst the grass.

TS A IH3 39 It 39 S 8 WITsd HIdT UE|

Dhyan me rakhat thaur hi thaur ko ek achanak marag paya.
He kept focused at a particular spot and suddenly found a new way in.

JIH OYeS 996 &3 U AT & IE T UF & Ty|

Hatht chadhavan karan chhant pai sah ne hathi ka paur banaya.g89.



For the purpose of mounting the elephant, the King created a step for the elephant.89.
Y ST I He N 3T I H S UEI A I

ehu gatikar hain man me tab hathi ke paur so charana.

Using a swift motion, he climbed upon the steps of the elephant.

Ugd HIA 8oTfe dier 39 873 d Gud st Utia||

Pathar stsu uthai ltya tab chhat ke Gipar kin payana.
He took the stone off his head, and reached on top of the roof.
I WSt & 3 59 AGIS AfE J J< d A fHET&I|

Rain andherT na ko nar jagat jai ke kot ke sath milana.

The darkness of the night meant nobody was around, otherwise many would have been met
[in the day].

UHJ 319 N 39 ST 39 319 H Ad §7 WHAST 1o |

Pathar nir me dari diya tab nir son sor itha ghamasana.90.

He put the rock into the river then the river strenghtened and lifted its water into chaos.90.

J<! oot 99 d< 3 95 UFT f3A &9 A ursg 71|

Ravt nadi bahai kot ke heth para tis nir me pathar bhari.
The Ravi River flows beneath with millions of stones settled under its water.

331 3 BesI'I A &I 791 €8 39 I& wimrdt|

bhort ke devanahar sabhai nar jag tthe tab rainn andharf.
At the break of dawn, when the divine provider of all awakens, all people rise and then the

dark night turns to dawn.

Sy fagd I HE R IS wWUR R fHE S ag &t I

Dekh bichar karain man mai sabh apas mai mil ke nar nari.
See, contemplate and realize that all beings, men and women are interconnected within

themselves.

3 gd g A FIBUS A8 I HES BIg Gt

Kai kahtim fut ke bhitaparT jal kai kahtin machane nir uchhari.91.
I should speak about the fish that are born from water and I should speak about the water

nymphs who are separated from the water.91.

Y IJ I €9 3 913 & g I I AETHI U



Daikh rahai chahiin or te bhit na fut gai hai salamat pai.

Looking on all sides, none of them are harmed and they are found to be safe.

J & Ha Uz 78 A &t Ird AAg & 589 Sadll

Hai kahiin macch para jal sen nahi kahtin sansar ne thaur banai.
None of the fish are caught in the water and the whole world seems to have found its place of

rest.

Aft I3 73 93 g & gu & ygg &t 35 urdh

Soi rahe sabh chint bisar ke sudh na pathar ki tin pai.
Sleeping whilst forgetting all their worries, they did not find out about the stone.

1t I wirfer fopr Ifa Jifdde Az 3 U vy ARl

Kint hai ai kripa hari gobind sevak ka bhaya ap sahai.92.
By His grace, I've performed the service of Guru Hargobind who Himself has become the

helper of His servants.92.

SH AT {35 Wit It I3 7 WA F 7 3 Ureg a2

Nem kiya tin aisT ht bhati jau ghas ko jai tau pathar lyavai.
He observed the discipline in such a way that he would take grass when available and place

stones there.

feer sud o3 g WwH 3 g & HoH o feus=|

Divas chhapay dharai bich ghas ke kahii na manas ko dikhalavai.
He would hide during the day, placing himself amidst the grass, so that no one would see
him.

36 3 AWa 873 §Ud UrEd & 7% HfJ fAig=||

Rain ko jayake chhat @ipar pathar ko jal mahi giravai.
At night he would go to the roof and put a stone into the river.

IIH InT fie © o 1 fos IHs 98 & fart & IB=IT3|

Bharam gaya mit do din me din tisare kau na kisT ko bolavai.93.

[In this way] their doubt [by the sounds of the splash] was dispelled in two days and no one
called out on the third day.93.

29 fos I Rt 72 35 digs A A3t Hils G

ek din ge soi sabhai tin hiran so jar1 jin uthai.



One day, when they all went to sleep, only He was awakened like the deer.

WS IE B wr fdige 8 391 o Gua urel

Apane hath so ape bidhichand ek turang ke Gpar pal.
With his own hands Biddhi Chand put his hands upon one horse.
© 3 BIMH 9 A T 39 IH A &1 H i3 Bardl|

Dai ke lagam chara tis pai tab ranm ke nam son prit lagai.
Having put on the bridle, then He was filled with love for the name of Ram.

Y9 g ar 2 IF7I H IH Ht ot Sl WH YA |

Panch rupaiyai ka detin karah jo ram j1 ki taki as pujai.94.

I offer five rupees as a donation; given parshad I bow down to the feet of Lord Rama, placing
my hope in Him.94. [According to Kavi Santokh Singh a fine for riding the horse before the
Guru].

Trfagg dfg A 36 wigy grel &t ugHt d wrw gl

- =

Vahigurii kahi ke tin astasu hathi ki pauri pai jay charaya.
Saying Vahiguru he rides the horse up the steps made to sit on the elephant.

fsie I 7 g941 &l 313 3 HiY a31 35 T Ul

Nikat gaya jab durag ki bhit ke bich nadi tab chay tapaya.
Coming close to the edge of the fortress he leaped into the river below.

391 & A 9o 78 1 HIars: st 373 &2 ¥ 3T

Tang na bhij giya jal mai muragai ki bhanti nadi mai taraya.
Letting go of the saddle now wet he swam across the river like a duck.

&g 58 fos 89 sg<3 It I3 Ufa Sarar|cy||

Nahi bilanb din ek nachavat h1 gur pahi lyaya.95.
With no delay at all, he galloped the horse to the Guru on the very same day.95.
e u3 A It IfFAifEe 29 3991 37 Uar STl

Dith pare jab ht harigobind chhor turang tabai pag laga.
Upon seeing Guru Hargobind Ji, he left the horse and bowed to the Guru’s feet.
Ster G W gt T8t 919 3T AHS I 341

Lina uthay au thapi dai gur tohi saman hai ko badabhag.



Taking the reigns, the Guru patted him [Biddhi Chand] on the back, the Guru said ‘there is no

equal to you, you are fortunate.’

IH I I T HS JWS I3 3 I &™H JITl

Kam karai gur ka man layakai hovat tahi ka nam subhaga.
One who works for the Guru with a mind this focused has a blessed name.

I'9 UT"IH J IHI WI TH W TrfgT 3fT 3 Famie |l

Char padarath hain tumare ghar diikh au darid tohi te bhaga.96.

‘There are four boons in your house, both pain and poverty will run away.’96.

Aty 39 §ug sitar fod fg3 I8 IHI He HidTl

Sir mukh pher uchar kiya ik chint bhi hamare man manhi.

The Guru spoke from his holy mouth, there is one concern in my mind.

J fatt 9¢ 736 09 o' faar 3fa dfe iz a1t

He bidhi chand suno dhar kann bina tuhi kot mitavat nanhi.

‘O Bidhi Chand, listen - without God's support, no one can change anything.’
B BJI W B fogt g 391 ITr I 3991 & H

ek lahor au ek ihan ab bhang bhaya hai turang na manhi.

One horse in is Lahore and now one here, now separated they are not happy.

WH 39 fagur Ifg 7 €8 JIfa fealg @ wmum Hidhico |l

Aist kor kirpa hari jT dot honhi ikatra e apas manh1.97.
‘Oh Hari Ji bless me, that both are brought together and brung to you.’97.
BUETl Chaupai. Quatrain.

EN Fa

A Af3919 & fag= gyl

Je satigur ke hirde chahi.
If the Guru in his heart wished it.

fodt g€ AHsT He Hill

Bidhi chand samajhi man manhi.
Biddhi Chand understood this in his mind.
J I9 I3 599 & afwll

He gur chinta karahu na kot.



O Guru do not be concerned at all.

H 3H 9I AE IfEnc

Jo tum chaho so1 ho1.98.
Whatever You wish will come to pass.98.

TJ'll Doha. Couplet.

3J TIAS i 3 I3 &fg Iarfall

Tere darasan kie te chinta nanhi rahai.
Beholding You what worry can remain.

3H Jg fd37 I93 J fd37 a9 s vl

Tum kayu chinta karat ho chinta kare balai.99.

Why would you be concerned, we will quell this concern.99.

30 T o N A9t I FeHIl

Jo tum chaho ridai main sacht kaho sunay.
Whatever You wish in Your heart, tell that to me.

HIH " AW I A St I HarHll 0ol

Siraj ka jo ast hai so bh1 lehu magay.100.
As the sun rises, that horse I will bring to You.100.

IHI fIaur a€a 3 & war 1 511

TumrT kirpa nadar te lai aya mai baj.
With your grace I have brought back this horse.
we 7 fagur S9g 3HA 39 J & aHlI 01|

Ab jau kirpa karahu tumke tak hai itho kaj.101.

Now again with your grace this task can be completed.101.

HI WIS JF HiF 3t 30 3 3 IaTall

Muh adhin ka sis bhi tum pai hai kuraban.
I have surrendered my head to You and am a sacrifice to You.

WS JG 3 a7 A 3 I2 ABTSI102ll

Avai gur ke kaj mai tau hovai kalyan.102.



Any work of the Guru will surely liberate me.102.

SYd 3TN A3 I A IH I AIH |l

Bahur tahan mai jat horh je tum karo sahay.

I shall go there again, if You help me.
AXE38 ggfgwr Iu & e A1 03l|

Janjivantau ubriya hay lai aya jay.103.
You have brought me back to life so send me back again.103.

BUETl Chaupal. Quatrain.

~

H&a A3 faaur diatl

Sunakai satigur kirapa kini.

Hearing his plea, the True Guru granted His grace.

WU 9 H 3t St

Apane kar son thap1 dini.

With His hands, he gave him blessings.
gt g€ 3 v garal

Bidh1 Chand ko akh sunai.
He spoke to Bidhi Chand thus.
3HI™ J= IH AT 0¥ ||

Tumara hovai ram sahai.104.

‘Ram will assist you’.104.

oot 9< 39 599 fAa|

Bidhi chand tab bahur sidhaya.
Then, Bidhi Chand went back again.
faeH & S yg 7 |

Bilam na kin1 pur mai aya.
He did not delay and reached there.
UIHA'S = =g 3J4l

Dharamasal thi bich lahaur.

To the Dharamsala in Lahore.



IHTH 313 o §I &Il 10Ul

Ramdas gur ki uh thaur.105.
The place of Guru Ram Das.105.
3t Hfg A0 H3 gg W=l

Tan mahi sadh sant bahu avahi.

Many saints and holy people are coming.

93 J3fg Ifg a AF =l

Kirtan karahi har ka jas gavahi.

They sing the praises of Hari and perform Kirtan.
7S ot 3T it & T

Bhojan ki tah kami na kaf.

There is no shortage of food.

He gA & wefg a1 o< ||

Khat ras lai avahi laukat. 106.
People come to taste the eight flavours [of food].106.

39 o Ty Ifanr 37 Hidh|

Gur ka sikh rahia tisu manahi.
The Sikhs of the Guru remain within there.

3T faAt & 3 &t

Bhed kist saun bhakhai nanahi.
They do not speak of others' faults.

3BT YJY T s v

Bhala purakh vahu nadart avai.

The person becomes good with the Divine glance of grace.

OIHAS A SHAS H=ll109]|

Dharamsal so bhojan khavai.107.
He eats at the Guru's kitchen.107.
IS A fog 97 I& Ul

Gal me ik pera hanu paya.



Around his neck he adorned himself with a necklace.

fJer3at 3y g

Hindustani bhekh banaya.

Taking the guise of a Hindustani.

T A8 H33 Statl

dart sagali mundat kini.
Shaving all his beard totally. [Kavi Santokh Singh writes that Baba Biddhi Chand tied up his
beard, to reveal his chin in two parts.]

He™ IJt IH IA St 1ot

Minchan rahi ranm ras bhini.108.

The mustache he has retained which has the look of Rama.108.
AH 373 AT g6 W=l

Jaisai bhand sang ban avai.

Like this he disguised his body.

Y &t 31 I8 A=l

Lakh nahi tanko kot sakavai.

No one can possibly recognise him.

919 &3 wa At gl

Gur nimit yah sangit hua.
For the sake of the Guru he disguised himself.
WEQWWHWIHO’CII

Jis gur ke sam avaru na diia.109.

The Guru who is equal to none.109.

A A6 37 d yg& <l

Jo kot tis ko ptichhan avai.

For those who come to ask him who he is.

g wUsT &TH 3=l

Khoj1 apana nanm batavai.



He tells them he is an [animal] tracker.

WHSST W HIg HaTHl

AstakarT au mahi khagay.
I can find where the horse is.

<€ f37 & 87 S3HII4 1ol

Deitin tis ka khoj batay.110.

Give [me the chance] and I will tell you how.110.

H J8 It 39 B A=l

Jo koii chort kar lai javai.
I will tell them who stole it.

Hg 3 € It suUr=ll

Moht te vahu kahan chhapavai.
Where can he hide his face?
319 Hifg 3 89 536

Nir manhi te khoj batad.
I will investigate the way of the river.

UHd 3 Y 83 Bt

Pathar te vahu dhtnd liyaa.111.
Where he took the stones to the depths.111.
3% YgH & ud g Afs urd|

Bhal purakh na yah bidh suni pai.

An innocent person heard these ways.

Uf3afa & 7O ugordl

Patisahi lau sudh pahuchai.
He went and told the Emperor.

wred Jfd & Arfag g&|

Adar kari ke sahib bulaya.
Who ordered that the Sahib be brought to him.
3t I U fege gaTlit il



Tan ko apane nikat bathaya.112.
Then he called him to sit close to him.112.

)a'GITII Svaiya. Stanza.

=9 WHS Ul ARS Hed A A & 898 Hare|

Bagan amolak pag samet sandik so sahi nai khol magaya.
In his priceless garden, along with the royal canopy and treasure chest, the Emperor calls
him.

Jft YHs Siwr @A d 35 83 I wiuds wiar S

Hoft prasann diya us ko tin let hi apane ang lagaya.
Being pleased, he hugs him [Biddhi Chand] close to his body.
AIAJ'S SI" HY H oA T34 3 WHST 876 Ul

Sahajahann kaha mukh son is durag te astaka khojan paya.

Shahjahan says from his mouth in this Fortress find out where is the horse.

3 HWE & G waH o I8 U3 AAEr 143l

Kai maghava nai uthay akas ko kai baliray patal sajaya.113.

The [fortress] was as high as the clouds in the sky the Powerful king adorned the Earth.113.

feT 3Ur &t T34 ol i3 A & T S 3B HEH |

Chhidra bhaya nahi durag ki bhit ko nan daraka kahiin tala khulana.
The fortress has a moat, high walls, how can the locked doors be opened. [therefore, how has

the horse gone?]

Tt 3 fid3 38 ona wig 93 It Hifg 3o J feeal

Yaht te chint bhat hamako aru chint hi manhi bhaya haun divana.
I have been worried about this issue and I have gone mad with worry. [Asks the Shah].

Iy Shor ¥¥ 38 & Wy J Tt 3991 & yIy Saral

Rakh Itya mujh bhul kai ap h1 yahi turang pai purakh beganan.
Save me from my doubt, you alone can bring this horse back.

UH 93 33 f3A o dQ 3 39 28 wiug v 1yl

Khoj batay kahai tis ka kot tau tih det apar khajana.114.

Start your investigative work and then and I will reward you with unlimited treasure.114.



TIT'Il Dohara. Couplet.

& 8 gfg 3 ufg @ A fde Hig 3ui

Lai lai duhi ta muhi milai jot hind mahi bhiip.

Taking, taking them both back from the King of Hindustan.
Wit 1Y 3 I IFg UI=3 wg Julld 4|

AK1 mujh te nanhi kobar parabat aru kiip.115.

It is not difficult for me to overcome any obstacle, climb the mountain and ravine.115.

)a'GITII Svaiya. Stanza.

&™H I AIATS U A AfIATS o Ad'G o 7'a3 A

Nam hai sahijahan mujhai sabh sahijahan ka jahan ka janat mot.
My name is Shahjahan I am known as the Ruler of the world.

oft IAg W T3 A J AB Wdilg I HS 3 &t JQI

Doi hajar au char sai ko salau yagir ha mujh te naht kod.

I have 2416 estates there is no other like me.

Y3 I3 TI= II41 3 2Car A §8eH & A

Parbat het durave turang ko datuga mai ulatay kai sot.

Under the mountain I will give my horse a gallop, I will turn his [current state].

G W IH U3S A A F8I™ J dId A I

Laitiga apna baj patal sau jau balirae ke geh me hoti.116.

I will take my Falcon to the netherworld and have the might of Baliraja (a legendary and
powerful king).116.

U | Chaupai. Quatrain.

9 €5 S UISHII

khojt uth kin1 paranam.
The investigator (Biddhi Chand) got up and saluted [Shah Jahan].
IS & fir I3 AT

Sahan kau jim hot salam.



He then salutes the King again.

9 fogt 3 o5 & W)

Khoj ihan te hath na avai.
The [other] investigators [trackers] could not reach him with their hands.

&S H HY o EIA=1121l

Kathan kam mujh ko darasavai.l17.
And told him that it was a difficult task.117.
TJ'll Doha. Couplet.

g [T fig 359 3 7 Hig 29 feus)|

Baj giya jih thabar te so muhi deh dikhay.
Please show me the place where it ran away from.

a3 fea 897 IJ 39 98 AT Uit

Kete din ©han rahau tab kachhu sojhi pae.118.

How many days it has gone and everything else I will uncover.118.

QU-ITII Svaiya. Stanza.

HS 3 S I WHH A & 7 IJ TF 39 IHINI

Man kai dini hai ayas sahne jae raho vahu thor tumari.
With honor and faith, remain firm, O my King; stay within your stability.
J9H AH'G & 98 Ad's A Ife W 3 & I1gd UerSti

Garaj saman na kol jahan me rai au rank kau guraj payari.

The thunder and earth are of the world where the King and begger love the thunder [are

equal].
JfE T&t o USHs S & 3 d 373 I HISTII

Hoi dhani ka parojan kit lo tahun ko tat kahe mahatari.

Blessed is this humble ant who becomes great by serving the powerful and wealthy.

99 " fg3 N IH UIAS I9 J AT T WISt 4 ¢l

Khoj ka chit me rakh parojan chor ko sah kiya gharabari.119.



This servant will keep his mind focused on finding the thief who stole from the Kings
household.119.
¥ 3391 I 7 Wfg3a g1 & Wy & Arg Ie=l

Ek turang giya so achintak dujai ko ap hi sahu gavavai.
One horse has gone and so the other is now anxious and is losing its breath.

I AHS S S8T6 A W3 J 39 g7 35=|

Bhavi saman ko balavan jau avat hai tab budhi bhulavai.

Only then will he be strong again when the other comes back, else he will lose his mind.

B Que 38 I 9 36 95 < 3 8 & U=l

Lakh upav ki bhavt ke tau bhin bhavi te chhiit na pavai.

Despite trying thousands of methods, one cannot find a solution and an end to this.

de W ga S g e A 37g dAt 7 3 faarRliq 20|

Chand au stir dia jih band me tahi kaisT sapai bhavi bihavai.120.

Like when the moon and the sun is hidden in the sky, how can I discover the horse, no matter
what methods I try.120.

<t fagrat I R & Qua It & Are =R Ul

Whether born into the family of Kansa and the divine Yadav lineage.
I 3T & I ATY HET AT I & IT I8 Il

Bhav1 teli na hai sarap suna, sir bhavi nai chand kalank lagaya.

Like the daughter-in-law 1s not cursed without the oil mark, neither is the moon with its mark.

I S AT IEE I IH 3 WY fAR SweE I

Bhavt nai sita gavai hai ram te ap jisai raghnath kahaya.
Neither was the honour of Sita lost when she was taken, who was with the one called

Raghnath himself.

HEH ol Bd 339 I3 I I 3 IH & 8 & UErllfR2dl

Manukh ki yah ketak bat hai, bhavi te ram na chhiit na paya.121.

This is a strange matter for humans; that one does not attain liberation without Rama.



TJ'll Doha. Couplet.

orgregr 3d feur 3Af3 S g3

Taratora kar dikha khojat din bataya.
Slowly and surely it will be revealed and in the morning, I will tell you of my investigation.

A= fode 3991 & 35 U AT WH(1122l

Sovai nikat turang ke rain parai jab aya.122.

I will sleep near the horse at night when night falls.122.
ﬂ_g’GITII Svaiya. Quatrain.

9 & AoH AHS worad g J 8 fat wiftrdti

Krisna ke janam saman achanak at hai ek nisan andhiyari.
Similar to the sudden birth of Krishna, a dark night has come.
HI13 &'fd II7 @ TI41 A Aft I AER &I

Jagat nahi raha kut durag me soi ge sagare naranari.

No one remained awake in the world; all men and women went to sleep.

JI9e A At ISt wiAwg dast 3 ot I foardtl

Hiran son jart katht ajaib kothart te bidht chand nikari.

Bidhi Chand removed a diamond encrusted saddle and reins from a wonderful locker room.

9 331 QU I BIMH TFH o oIt ITaTNL23l

Dar turang ke tpar jin laganm charay kai kini tayari.123.
These (diamond encrusted) reins and saddle were then placed on the horse and preparations

were made.123.

o 7 & 8416 o 7 WHS GUg uig feamr|

Dina jagay kai logan ko jab asatan Gpar pana tikaya.
As the dharma dictates, he bowed to the hooves of the horses [before mounting the horse].

O BJ A8 It &9 A1 & IH J UEF R AW AF |

Dekh lahau sabh ht nar jag kai hathi ke paur so jaya jaraya.
Seeing all awakening he rode the horse to the [aforementioned] steps created for elephants.

WA & 39T I 39H AL ¥ vy & 9F feura|

AisT h1 bhang yahai turang soi mai akh kai khoj dikhaya.



Then he turned the horse in the way to show how it took place, as my investigations have

shown me.

o3 J A8 &d &g W DH3 A o W Uil 2% i

Dekhat hau sagale nah nari au dekhat sah ke ast paya.124.

All the men and women look at him as does the King watch him get on the horse.124.

3 NIT fesgar 3991 7 I S6Hd WH Y|

Tau mahera dilbag turang jo chera banayakai ghas khudaya.
The horse Dilbag I took who cheerfully ate grass from me.
Bo™ We BTN IHT H 839 S IS Hg IUT|

Lina abai gulbag tumara jau khoj ke karan bich rakhaya.
Now I will take your Gulbag since you have kept me to investigate.

99 Jd 1 ofg Jifse 7 fAs Ags I UfsAT ST

Chor haun mai hari gobind ka jin sahan ka patisah kahaya.
I am the thief of Guru Hari Gobind who is actually the King of Emperors!
23t HoTT 39 3941 & J19T S UTH 3IT & Wi 124l

Eti sunaya turaya turang kau gang ke pas turang lai ayan.125.
Saying this the horse he galloped and lept into the moat and took the horse.125.
TJ'll Doha. Couplet.

TES & IJo6 ae I8 &fT ag Al

Hathann lai hothan katai chalai nanhi kachhu jor.

His hands and lips were cut it couldn’t go as it has no strength.

I A IH BY 3 W Borfe & T9N12€ ]

Kahai sahu ham dekh te ast liyai na chor.126.
Saying ‘King! Look I have taken the horses not a thief.”126.

et 919 996 Ud fogamr f3& Al

AvahT gur charan par nihuraya tin sTs.
He arrived to the Guru and bowed to His feet.

W3 YyHe Ife AT ot witid wHtAI1221]

Ati prasann hoi satigurii dint adhik asis.127.



The true Guru was very happy and gave his blessing.
fadige @91l Bidhi Chando Vach. The Speech of Biddhi Chand.

)TT-ITII Svaiya. Quatrain.

Ufe agries wie 3 Hig He a3 3JHIg IHrdtll

Pai dharain astan pai muhi maf karo takasir hamari.

Forgive our faults, O Lord, for riding your horse, by placing my feet on it.

3fg gorfe & wHES GUa I 9 3G I3 WHESI

Tohi banae na astan Gipar he gur kaun kare asavari.

Who else can mount on Your horse Guru Ji, but you who else can ride it?

TH JIW & IH ot &3 T U g 37 I3 ywrdtl

Das kahay kai ray ki thor pai pant dharai tisu hot khuari.
This slave is Yours O King give me shelter at Your feet, if it pleases thee.

3 AHS & e I B A J 39 3 f5H U yardtiaxel

Tore saman na tin hiin lok mai hai gur tiin nij riip murart. 128.
There is no equal to You O Guru in the three worlds, you are the very form of God.128.
TJ'll Doha. Couplet.

IHEE HA fur IgHs Ug Sl

Ramchand jaist kripa haniiman par kin.
Similar to the blessings that Sri Ram Chandar gave Hanuman Ji.

Ayt fatide faarg 3 & 112t

Sot padav1 bidhichand vahiguri te 1in.129.
That same spiritual status is given to Biddhi Chand by Vahiguru.129.

fadige A afowr & S 379 s34l

Bidhichand jo kahia s1 diya karahu karaya.
As Biddhi Chand said he had karah prashad prepared.
g93 63 €93 3 I IH AIHII1 3ol

Bakate sunate uchar te hovai ram sahay.130.

Whoever repeats, listens and contemplates [Ram] will receive the support of Lord Ram.130.



Guru Har Rai Sahib Ji
Jfg gfde Ig fqur sg& &3t Siur g8

Hari gobind guru kripa karana natt Iiya bulay.
Guru Hari Gobind gave his blessings and called his Grandsons.

37a I e T Af39g I IHI4 31l

=

Tako gur at dai satguri hari ray.131.
I bestow upon you ‘Guruship’, the Satguru, Hari Rai.131.

QGITII Svaiya. Quatrain.

313 92 If9 IW I I3 &1 J T T I gIIrEhl

Tante bhae hari ray guri gur nati ko chae dat hai gurart.
The Lord Himself has chosen to bestow the position of the Guruhood upon Guru Har Rai the

grandson.
U6 It Os ad 39 & fis &93 ©is T8 A s34

Dhann ht dhann kaho gur ko jin naubat din duni mai bajar.



Blessed O Blessed is the Guru who played the war drum of this world and the next.
o2l €3 A ywd IH A8 W U 919 St Aged

Dev aii dait so khanyakai tras jao ay pare gur ki sarnai.
The pain for the Devas (angels) and Daint (demons) was removed in the presence of the

Guru

AT T8 T B3 Y8 8" 6T A3 HIS Waretl132ll

Met de dukh lok paralok kala nidh sat mahal ghanai.132.

The pain of this and the next world is removed, and all treasures and magic were powerful
within the house of the Guru.132.

HI& J J19 7Y foues B 3 Hg J 23 wurd|

Stiran ko gur str dikhavat mall ko mall hai det dakhar.

For the warriors he was chief of warriors, he was seen as the strongest of the strongmen.

v 3 9 gU feues ge36  for gy word|

Sikhan ko gur riip dikhavat juvtan ko nij riip ghanhai.
For the Sikhs He was seen as the Guru, for the Gopis He was their Krishna.

AJ6 & Uf3Ag foues odt A 3T6 fug Iehii

Sahan ko patisahu dikhavat yahi me bhedun iku raf.

For the Kings He was an Emperor and there was no difference between the Guru and a King.

U 3d If9 IW I s e I 39 A it Iarehizall

Dhann kaho hari ray guri jin tin hiin lok mai kint gurai.133.

Praise Guru Har Rai who was known in the three worlds as the Guru.133.

s 3 AR 3 foa1 FT=f3 vy A o3 U8 Hidll

Sikhan ko jaise ko bhrig kahavati ap samann karai pal mahi.
The Guru is like a special type of butterfly that makes other larvae like itself, He made the

Sikh the same as Him in just a moment.

Jdos J 91g U IS AR UgA 3 ad Trige &l

Rankan ko gurii bhiip karai jaisai paras te kahtin darid nahi.
The beggar the Guru made into a Prince like a philosopher’s stone has no pain into turning a

baser metal into gold.

Us 313 8 A 9 & T W & AHS & I et



Papan tari be ko gur ke vat yan ke samann na hoi kadhah.
He uplifted the sinners there is none who is said to be equal to the Guru in this respect.

&g I1g IMIIH A THI Sie J B A €36 A3yl

Nanhi gurt hariray so diisar tin huin lok me dhiindan janhi.134.
Neither in the three worlds can there be found anyone like Guru Har Rai.134.

Trfge 3 A Ay 33 f3g Trfge uH A &fg gl

Darid te joii jap karai tinh darid dham mai nahi rahavai.
Whoever is in pain and meditates on Thee their pain finds no place to remain in them.

g & JIfe 7 I AT 3 Ay e 39 J91 sA=l

Kahii ko hoi jo rog asadh to jap kie tih rog nasavai.
That said, anyone with a serious illness who meditates on Thee, their illness is destroyed.

&"J AQ I A A AHS Sts J 8 A €36 A=l

Nahi kot gur ke sam s3jan tin hiin lok mai dhiindan javai.
There is no other friend like the Guru who can be found in the three worlds.

Y 33 I Y3 oo 3 ot AHT I8 H3U=11134ll

Jap karai kot piit bihin to yahi samay gur sutapavai.135.
If you are without a son, then meditating on the Guru, one is granted a son.135.

g€ 3 IH 3 AY I3 @ WS A6 i 37 il

Band ke tras te japu karai kol avan jan mitai tis kera.
If one is enslaved and meditates on thee then even one is freed from birth and death.

o & g3 It 7d1 3 fad IH & o A I TR

Dehi ke chhiitat ht jag te phir ranm ke dhanm mai hoi basera.

After being liberated from the body, then in the abode of Ram, one finds residence.
Id USIH U3 Hidl 3 wig adt 98 7Y 9Tl

Char padarath pavat janhi te aur nahit ko japu changera.

Even having obtained the four boons, even then there is nothing as good as meditation on
Thee.

g9 It 99 yara3 J 3T a9 & U3H 33 He AT 3L

Bar ht bar pukarat hon tuhi kayu na patij tare man mera.136.
Again and again, I call out to You; why, O my mind, do you not fall at the Lord's feet?136.



Guru Har Krishan Ji

TJ'll Doha. Couplet.
39 foH FIH3 I dhr gIg wifezall

Taran bisu brahmand ko I1a gur avitar.
To save this universe the Guru manifested as an avatar.

& St 9fg fgrs g A3 I3 ugiz9ll

Namu sirT hari krisan kah jate hotu udhar.137.

Whose name was Sri1 Har Krishan who liberated all.137.

aFITII Svaiya. Quatrain.

WiEE U WoY 9873 38 I fife 983 T4

Anand riip aniip kalat tuli rasna mrid bolat bani.
He is the form of bliss, incomparable in beauty, His tongue speaks soft and sweet words of
wisdom (bani).

QUd dae daH 83 316 g B ot &'fd B3I



Nipar kankan kunkam bhalate tin hiin lok ki nari lubhani.
He is more alluring than the beauty of woman in the three worlds adorned with the bracelet,

anklet and adornment on the forehead.

WIS 98 98 Hl fgAa 79 W3 ARHIZ 7g W3 &t 373

Ghutan cal chalai srT krisan jayun mat jasomati jayu mat hi tanf.
With graceful strides, Sri Krishna moves like the conqueror of love, and blessed and
victorious is His Mother who hugs Him like Yashoda did to Krishna.

3G I3 A T8 & f6H AT A H'3 H&'= JI7aT143Tl

Keli karai sang balan ke nis sovai jo mat sunavai kahannt. 138.

Playing with his child friends, He sleeps at night, while the mother tells Him stories.138.
ey W AfF T foues 193 A Aiad UIarHHI

Dekhan mai sasi diij dikhavat jot main janahu ptiranamast.
To see him is like seeing the moon, its light like that on the full moon [night].

I3 S8HS 3796 d IfI fofAG o U B wifgaTHi

Sangat bhaujal taran ko hari krisan ka rup 112 abinast.

To save the Sangat from the worldly ocean, the Eternal came in the form of Guru Har
Krishan.

orfaH €35 3 73l 639 @5 33 A 8993 IHI

Darim dantan ke sunt otab phul jharai jo ucharat hasi.
His voice would echo with laughter through his perfect teeth like pomegranite seeds, like

flowers are being showered.

WA AU & Ts U9 A g3 I f3a off Attt

Aise sariip ka dhyan dharai kot tutat hai tin k1 jamaphanst.139.
Meditate on this beautiful form of the Guru by which the noose of death is broken.139.
U9 It 59 8 IS ! JId U'e 3 <lar SUT Jrignre||

Panch h1 bar khalau kel kart gur pachhe tika bhaya gurai.

For only five years did he play, and afterwards, under the Guru's authority, the mark of
wisdom is applied (Guruship).

AT we™E 3 Ugs UH3 g€ W 5 3 13 A<E|

Mohi anath te paran payat chand au siir te jot saval.



I [Kavi Kankan], the helpless one, found the Transcendent One and the sun and moon merged
in the Divine-light.

g & U I1g IMT A& & &ad wWiat A3 Af3 Aare|

Dhar ke riip gurt har krisan ka Nanak apani joti joti jagai.
The Guru manifested as Har Krishan, whose light was lit by Guru Nanak.
A3 weH W B3 U™ J 90 g B A Jd sarEi1yoll

Sat akas au sat patal hain chaudh hiin lok mai hot badhai. 140.

The seven heavens and seven underworlds, the fourteen worlds all sing Your praises. 140.

dec o 9y I YI'3s &35 wig gae3 Il

Khevat ka bap hoi puratan nautan aur bahavat hai.
As the body of the father got old, a new Guru will be known.
B3 Wl W9 WSS ¥ 3 dg =g U JWe3 Il

Chaur aur yar anek khare tin kahu vahu par langhavat hai.
Many thieves and many friends are standing in line you help them across the ocean of
existence [to God].

3R It 35 U9 d gU I I s Fa=3 I ||

Taisai h1 nautan dhar ke riip gurii hari krisan kahavat hai.
Similarly, the new form of the Guru has manifested and known as Guru Har Krishan.

H &9 U3e we3 I 37 3 A% Hifg 3973 Ji1y1l

Jo nar patan avat hai tisu bhe jal manhi taravat hai.141.

That person who comes to this one will swim across the waters and float.141.

U3 23 g IT fGHAs o 7d yFer »wE3E Al

Patan chhod guri hari krisan ka jaya parega avatana jol.
Leaving the city only Guru Har Krishan is victorious in the tremendous whirlpool.

I I IAS UI Ud =g =9 It 1 53 Afedr A

Kahe kau bhaijal par parai vahu bica hi mai bud jaiga soi.
How will he be able to cross the dreadful ocean? He will drown right in the middle!

6 3 76 WS HE' IS A6 AHG HE'g & ad|

Jan re jan ajan mana hari krisan saman malahu na kor.



Recognise O’ recognise O ignorant mind, there is none like Guru Har Krishan (who can carry
you across the wordly ocean).

3T 3 &H o 76 BJ A dd AT 89 H'S UIR1%2ll

Tanhi ke nama ki jan lahau sabha kank sada ura mala parot.142.

Then know His name O’ Kankan who is always on the rosary in my heart.142.

3ie J S9A I3t Afnel 3 FIUg F& wife I

tin hiim baras karT guriai tau surapur bhat ai ravari.
He handled the Guruship for three years after which he departed for the Heavenly Abode.
fiust A Widg ygr eI 319 g6 I3 WA

indrapuri me andher para abhe gur betha karo asavari.
In the realm of Indra, darkness prevailed and the Guru mounts, prepared for the divine
journey.

33H 997 gA 37 S § Fef3 It & && fearat

tetts karor basai tih dev so batati harT ko naina nihari.
Where the Thirty-three crore deities reside; they bow with folded hands, gazing at the Guru’s

divine darshan.
TIA foues J 36 o g % WerAe A Star 3Tati1¥3

daras dikhavan ko tin ke guru bal avasatha mai kini tayart. 143.

To give them his Darshan, Guru Sahib prepared in his childhood state.143.
g 93 9 A9 A3 HE BW HS WITH IHIII

Sikh kahai kar jor sabhai manu lay suno ardas hamarf.

The Sikh says with their hands folded, focusing their mind, ‘Listen to our prayer.’
J 99 39 oo 791 A AR 53 TI€ 3 I3 wiordi

He gur tohi bina jag mai jaisai siir durae te hot andhari.
O Guru, without You, the world is wandering in darkness as the sun has gone.

e I IHTT HIT A Hig 5% Iig T Jfedt

Kaun gurii hamara jag mai muhi bajh gurii dukh hoigo bhari.
Who is our Guru in the world? Without You, Guru, our sorrows become heavy.

23t Hot 919 96s A 39 Hes H fod 973 @orati syl

Et1 suni gur kannan sau tab sainnan son ik bat uchart. 144.



Having heard this, the Guru spoke a single truth of wisdom the multitudes.144.
TJ'll Doha. Couplet.

g 998 g1 2g 98 3T
Baba Bakale base dehu Gurar tas.

Baba resides in Bakala who I will be giving Guruship.

23 3 899 & & TIF I3 AH. 1¥U.
Et1 bat uchar ke chhor diye Gur sas.145.

Saying just this the Guru took his last breath.145.
eyl
HH 3991 3 319 & 3o iy 3 wif3 It g sl

Sas tyag hi gur ke bhaya sikhnan ko ati ht dukh bharf.
The Guru renounced his breath, the Sikhs are in very deep grief.

gd It 595 fedg 98 g I3 I AI@ &9 &l

Char hi baran ikatr bhaye mil hovat hai sagale nar narf.

All four castes get together there all the men and women.

3 AT 33 foA & It &t & I3 A st

Kaun samodh karai kis ko raht nart na rovato koil nayarf.

Some remained silent knowing nobody can remain here on earth while some women wept.

I A ITI J I8 7S Y T I3 I UsT I ¥E

Hat me rovat hai bantya sabh kiip pai rovat hai panhari. 146.

Sitting in their shops the traders cried, the crying was as if water was being drawn out of a
well. 146.

I3 I YITTH A3 wg Ie3 J F¢ & AeaI3l

Rovat hai purabasi sabhai aru rovat hain bat kai janvanhare.

All the inhabitants of the east weep, and those who know the way weep.

J<3 g7 FlT's AS Wa I3 J a1 fifar W Al

Rovat baj sichanai sabhai aru rovat hain khag mrig aur sare.



All the hawk, the deer and all the birds weep.
Jfe 3991 & WA 53 wig gu it 89 & el

Roi tarang na ghas charain aru diidh pie bachhure na bichare.

All the horses weep and do not eat grass, and all the calfs weep and do not drink the milk.

J<& 3 &t A I Hfewr s Tfagrg I okl

Rovan te nahi kot raha sunia jin vahigurt hain sidhare.147.

Whosoever heard that Vahiguru (Guru) has left, couldn’t stop crying.147.
FIH g TIH &P 919 § 39 fiAds & He 7 sIId|

Karam aur dharam kie gur ke tab Sikhan e man mai tharai.

After carrying out the final rights of the Guru’s body, all the Sikhs ascertained in their minds.
Jft ez 98 g8 24 d& J TS J IH IS

Roi ikatra bakale calo dekho kaun ko dini hai ram gurai.

All gathered together to go to Bakala and see who has received the Guruhood from Ram.
gl SaS N 8y I WI It wa It A fod ure g

Age bakale mai ehu bhai ghar hi ghar hi mai ik khat bichhai.

In Bakala, the scene was that in every house, people laid out an alter (i.e every Tom, Dick and
Harry claimed to be the True Guru that was prophecised by Guru Harkrishan Ji).

W It Wl 56 A9 It 19 81 99 Sd B U6 UrE ¥l

Ap hi ap bane sabh hi guru khoj rahe kahiin so dhan par.148.

Each and everyone has become the Guru, but those who seek the Guru are blessed
indeed.148.

g3 3¢t H3 & 1 A e 3 I faA o I sardiell

Chint bhai sabh ke man mai ab kaun Guri kis ko sir nyaie.

They become anxious in their minds as to which Guru to bow their heads to.

U3 3 Iid g8 widd O Ao 91 & I3 3 UrEie|

Pakhand ke Gurii hiie anek pai sacha Gurt kah bhati te paie.
Many have become false Gurus; but they wanted to know about the True Guru.

S 8 I8 He H WI H 9 3¢ T & &g

Nayak ek gin1 man main ghar son kachh bhet daray kai lyaie.



The head (Makhan Shah Lobana) calculated in his mind that how can we take an offering to

every house?

H g I 7 HaT B2 for 3T & 3fa d org feurdigi 1y e

Jo guru hoi so mag le nij bhed na tanhi ko kaht dikhaie.149.

Whoever is the Guru will ask whatever he needs and will know what I am thinking and thus
reveal Himself.149.

ol I 3¢ gIW a8 35 3T & Jig A wife garfegll

Lin1 hai bhet duray kachii tin bhed na kanii jo akh chukaie.

Taking the small offerings the pretenders did not realise this or speak up.

A3 32 &d1 gU JIJ 3J I d 38 JI HiA faerr|

Jhete bhae thag riip Guri tah rakh ke tuchh hi sis nivaya.
Those that where thug Guru they kept the small offerings and bowed their heads a little.

33 YAl @fsar 393 I1d 391 SIed I W Wil

Let khushi uthiya tahate gur teg bahadar ke ghar aya.

There was immense happiness on reaching the house of Guru Tegh Bahadar Ji.

WS H 3 O 7" WHd I 88 ST 4ol|

- =

Alap st bhet dhar jab ayake Vahigurt bolu sunaya.150.

[The head] gave a small offering as he came and he said Vahiguru.150.

Ifg g3 I IH 3 A 8w wrd 3¢ 7 =fg g

Kahi dhuravat hai ham te joi liya yahain bhet su dehi hamari.
[The Guru said] ‘There is a difference between what you promised to offer me and what you

have offered.

W &l 763 I He A 39 2Q I3W JJ A A

Yo naht janat ho man mai tab deii batay kaho jab sari.
[Makhan Shah says] ‘You have known what was in my mind, when I have offered, you have

known all that is in my heart.’
3is It 39 &t 7763 g A3 I fog T3 5ot

tin hi lok ki janat guru ketak hai thu bat bichart.
The Guru alone knows the three worlds; reflect on this matter.

<1l I3 I8 39 7O I 3H A I gU HISHI Ul



Dint batay bhai tab sudh kahi tum dhann ho rip murari.151.

[Makhan Shah says] ‘What you have said is the truth, You are great O’ beautiful form of the
Lord’.151.

3¢ gfea HiF faerfe & gH3 It ua1 S Il

Bhet chadhaikai sisu nivai kai chunmat hi pag bol kurara.
‘Offering my head, I bow down and kiss Your feet and I speak with passion!’

UH IR WE AET JId 3H I J 383 J &9 &'

Paya hai mai ab sacha Gurii tum kaho ko bhiilat ho nar nara.
‘Now, I have found the true Guru; why are you lost O men and women?’

8g Ya'd H&I 79 It 39 wife fedg s yanrar|

Ehu pukar suni jab hi tab ai iktra bhaya purasara.
This call was heard, and at that very moment, all assembled together.

ST IH H Sl BeUd 376 AHS SUT J1d ST 142l

Nayak hath son tika lavayakai bhan samann bhaya Guru bhara.152.

[Makhan Shah Lobana] The leader placed the frontal mark on the Guru’s head, the Guru
shone brilliantly like the sun.152.

A3 A QU vt HIges o arg 3t a1 A Iig il

Sat mai riip ahi miharavan ka dhar taht jag mai gur aya.
The Guru took the form of truth, thus came the manifestation of the merciful one in this age.

o9 Wid It gU I3 A &H U 7o ST

Dharake aur hi riip trat mai nanm vatayake janak kahaya.
Immediately manifesting His form, giving out the holy name He is said to be like Janak.

Jfe eud A a9 wIrs | 98 =9 o Hig Sl

Hoi duapar mai fir arjan sri bal bir ka bir kahaya.
Like in the Dvapur age, then as Arjan who was said the strongest warrior of warriors.

B T A o7 Ife 3 378 3 s A3 3w 3|

Kal jug mai sr1 nanak hoi kai bhaijal te jin jagat taraya.l53.
In this kalyug it is Sri Guru Nanak Dev Ji who takes the world across the ocean of

existence.153.



Guru Tegh Bahadar Ji

Sojl Doha.Couplet.
391 5T I I 76 8 HE HT |l
Teg Bahadur haiv hi jan lehu man mahi.

Recognise Guru Tegh Bahadur within your mind

419 &' W Tid A 3T TA I &iglluyll
Gur nanak aru yahi mai bhed diis ko nanhi.154.

As Having no difference between Him and Guru Nanak Dev Ji, as there is no other.154.

U | Chaupai. Quatrain.

IH =56 9 3U I



KansTt baith kare tap bhari.

One can do great austerity at Benaras (Kansi).

gfgenrg &< B =3t
Harduar navai sao vari.

One can wash a hundred times at Haridwar.
fugmar 7w & Y3 W3R
Pirag jay jau mind mudavai.

One can get their head shaved at Priyag.

96 39 Ags &dt I3 U=y

binu gur saran naht gati pavai.l55.
Without the shelter of the Guru there is no liberation.155.
HET™ N 85" IS Ird |l

Mathura mai baitha gun gaya.

One may sing praises in Mathura.

' NI 8 B ||

Jay duarka chhap lavay.
One may obtain the impression of Dwarka.

o Uz A 79 SJ=|

Gaya pind jau jay bharavai.
One may go to Bodhgaya and dettach endlessly.

e 9 AIS &t IIf3 U 1UE ]|

Bin gur saran naht gat pavai.156.
Wihtout the shelter of the Guru there is no liberation.156.
de Y3 u< fea I3

Kandamaul khavai din rati.

One can eat Kand Mul (tuber plant of the yogis) day and night.
6 fors 8= ufgs3i

Dan dijan deve paribhati.



One can give mountains of offering to Brahmins.
nlg L3 WS ||
Aur pakhand anek kamavai.

Ad-infinitum cultivate many false practices.

9% I9 AIS &t I3 U= 1u9 |l

Binu gur saran nahi gati pavai.157.
Without the Guru there is no liberation.157.
TJ'll Doha. Couplet.

391 SJEd J1g ot 9IS B vl

Teg Bahadur Guri k1 charani lagai ay.
By placing our head at the feet of Guru Tegh Bahadur.
H6H HI 3 HA3 It iy yergg yd|quc|

Janam maran te mukat hoi mokh padarath pay.158.

We are liberated from life and death and achieve the treasure of moksha.158.

QU-ITII Svaiya. Stanza.

TIYg 39 =S S finds 3 fod 996 gamell

Vahguri tab baith singhasan sikhan kau nij charan chhuhae.

The great Guru sits on his Royal throne, the Sikhs come and touch his feet.

T QU A3 &3 &'fds IH A TH & H'IaT U]

Dai updes sabhai nar narin ranm ke nanm ke marag pae.
He gives the teachings to the men and women, walk on the path of the name of Ram.

I'd UTIE U 3J JI9 391 5I'TT & J16 Il U]

Char padarath pay tahain Gur teg Bahadur ke gun gae.159.
All four boons are received by singing the praises of Guru Tegh Bahadar Ji.159.
TJ'Il Doha. Couplet.

WIS N Af399 I AfTA v 7SI

Agare mai satigur gae sahije ap subhay.



The True Guru went to Agra with much grace and composure.

= T gIgt Jat fedt uf3 ufa Aol

Ek dusat chugali kar1 dil1 pati pahi jay.160.
One wicked man gossiped about the Guru to the King in Delhi.160.
3J"WHG3 J1d ol 8 AT wdll

Taha amanat gurt ki ek dusala ahi.
Who saw that in treasury of the Guru was a unique and singular Pashmina shawl/or

embroidered cloak.

83 39t 3 TP S AW feur Afgiél

Let tahan te dusat nai jay dikhaya sahi.161.
The evil one took it from there and went to show the King.161.

3IHI Ufggs & fegf I8 & We 84|

Tumare pahiran ko ihan hath na avai ek.

You should wear it, another one like this one come to hand again.

R 3 I AT a1 IfT3 U widSl€x2ll

Aise tau guru sad namai rahite pare anek.162.

Like these, the Guru has countless new ones that simply lie with him.162.

Wi T 118 Uond Ser Ig 84|l

Ahi di mugal pathayakai lina gurt bulaya.
A Mughal's force was sent and the Guru was called.

g3" I36 o WS OT" 5T Hfg UrfEl €3

Bura karan ko apana dhara band mahi pai.163.

To carry out his misdeeds, he locked Guru maharaj/ kept him captive.
33 AY Af39g 3 & U Sg Wyl

Kahai sahu satigurt ko kaidhan dehu apar.

The King said to the True Guru ‘give me an infinite tribute of wealth.

3 I3 feurg 3 I=2 3Q ScATINEN|

Kai karamat dikhaii tin hovai tau chhutakar.164.
And if You display miraculous powers, then I will let you go.’164.

U8 A'g & N I3 I a3 o U3l



Dhanu sahu na mai hot hai karamat ko pir.
‘I neither have wealth, nor am I a Pir of supernatural powers’

& IH 7Y & U9 I IHg Ha A Tiglq€ull

Nan ham sahu nai pir hai rakhhu man mai dhir.165.
‘Neither I am King nor a Pir, but I keep patience of mind.’165.
gI" II9I W F I I |

Bura karauge ap ko bhala karaunge ap.
‘Even if you do bad to me, I will only want good for you.’

BT TIIT JGIT ©Q U wig ULl

Lekha dargah hoiiga duii punn aru pap.166.
In the Court of God are our accounts read of our good and bad deeds.166.

H =S A I BJ I=F I= A °HH|

Jaun bijai jaun hi lahai kanak kanak so khay.
If one sows barley, so shall one reap barley; if one sows wheat, then one eats wheat.

A =1 3 7fa 7 I &g Ife AHIE1

Jaun bije te sahijT kanak nanhi hui jay.167.
If one plants barley respected King, then how can there be wheat?167.

3T 96 Al & =t &t widd ||

Taha baith satigurii nain bant karT anek.
The Guru sat and recited many types of bani (prayers).

I91 I91 Hig Age I St & Afg ESdi€

Rag rag mahi sabad hai bhi ne mohi bibek.168.

In raga after raga he said many shabads of wisdom and dettachment.168.

wed AS g o I w3 f86qr f3a Hrall

Av ras lok ju kie hai ati biog tin mahi.
Other saloks He recited there are the essence of divine love and separation (vairagya).

38 3 Uzs I9 Uy fode & ITHNLET]

Tin ke parane har ke pap nikat na rahay.169.



By reading this bani sins are defeated and they do not remain.169.

fos AEEs 3 U3 3 €3 faag 3o

In sabadan ke pare te det bikar bhulay.

By reading these shabads, vices are forgotten.

s ASES 3 U3 3 B3H UE=t Ud|1 90|

In sabadan ke pare te utam padavit pay.170.

Whosoever reads these shabads they will reach the highest spiritual state.170.
wisd fiodt 24 & Jfg 30 3 v ||

Anik mitht dekh kai kahi tajai ko khay.
Seeing various sweets, who can resist eating them?

3BT Ffe g A wig Ue I & AHI19 4l

Bhala kai hu jan ahu pot badhi le jay.171.
It should only be good, if one can tie a knot in the stomach.171.
EERSEEIFES R ERIECESE]

Jeti bant guru karT sabh ht kanth karei.

The bani the Guru uttered should be memorised.

FIH HZI3 U 85 3 ferar 28 Bui92

Braham mahurat parai uth tau isaka fal ley.172.

In the early hours of the morning it should be read and then you will receive its fruits.172.

77 3e for 1o 3 a1 3 316 & ATl
Jo jo gun is mahi hai namo pai gane n janhi.
The virtues within this name cannot be counted.

YA dieT graie 3 3 g9& Sl1231

Pustak kina chahie tan te barne nanhi.173.

Even if I try to write a book on it, even then [ won’t be able to fully explain it.173.

Aty <iur 3t Af39g fAga & e 7l

Sisu dia tahi satiguri sirur na dina jai.
The Guru gave his head but not his secret. [See Sri Dasam Granth Sahib, Bachitra Natak.]
A3 féar Iua 98 I 6 IrHi 19Xl



For the protection of the holy thread and the frontal marks, He left singing Ram’s

praises.174.1®

IV IW A Ad1 S 7IJ 3 AWl

Hay hay sabh jag bhaya surag lok jayakar.
The world wept and wept and the heavenly worlds rejoiced.

e 5orE! ffe 3 e Wy HITgl14 94l

Bhai badhai ind ke ae ap murari.175.
Even Indra congratulates the Lord who manifested as Guru Tegh Bahadar Ji.175.

fEeust d W 3 39 o J &l

Indrapuri ko 3j te bhay kahu ko nanhi.
The whole of the realm of Indrapuri [is empty] as we cannot say if anyone remains as it

comes to receive the Guru.

A Uf3 Igwis Ig IR M fris HTI19€l

Sodh pati gurian gurdi base ay jin manhi.176.

The Sodhi or Solar King, resides in the lineage of Gurus.

18 Tilak and janeu are references to Hindu religious symbols. In the version of Das Gur Katha by Gurmukh

Singh the plight of persecuted Pandits is mentioned in this account of Guru Tegh Bahadar’s life as: wigar I 73

SAET| fdenrfs ot 3 ots g3t AsfH 7afg &fa 3o AsRIAc2 1 JfE & fos o a9 ATEl »is Ui 99
AI&T irfe N IfE 3fe f3fs fgar goreti a9 391 go=g A" 93 marstiac3 | 3adt 319 Us dign SaTll He Uie
3 feg snfteril »ig fem & gu fum fierell FouT Ar=fo U9H F93<119C8 I Gurmukh Singh ed., Sarichep Das

Gur Katha Krit Kavi Kankan, 55.



Guru Gobind Singh Ji

35 o 73 difde iy A9 Ig e fRaXdll

Tin ka sut gobind singh sabh gurii an siromaur.
Whose son Guru Gobind Singh Ji the chief of all the Gurus.
AR wfesrg A g5 AHras wigi1o91

Jaise avatar mai krisna samanan aur.177.

Like amongst avatars there is none equal to Sri Krishna.177.

QGITII Svaiya. Stanza.

UIge 3 fHe Uit ISt wig I1g wis 3 If9 Jiat g

Piran te jin pir1 harT aru gurd an te har [inT gurai.
Amongst Pirs, your Pirhood is blooming and amongst Guru your Guruhood is in full bloom.

AfIs ® Uf3Adt It wa Higs st fas HiSt el




Sahin son patisaht harT aru miran ki jin mirT gavai.
As an Emperor your reign is in bloom and as a Sovereign one who is not materialistic.

g3 It 99& e 98 fae g N &fg gt farRsEN

Charau ht baran milay die jin kahii mai nanhi raht bisnai.
Uniting people of all four castes, none remained outside; even the followers of Vishnu.

WA F gu A JfE iy wars v St St AU ol

Aise hi rip mai gobind singh akal akal ki bani japai.178.

In this way, Guru Gobind Singh Ji recited the timeless hymns or bani of the Timeless One
(Akal).178.

AI3 I I 39 /A A Jigs & 7331 7 778

Sohat hai kalagi tih sis pai hiran ki jaratt sau jarai.
His aigrette is beautiful on his head, studded with diamonds.
fée g ot st g 3 Heg g wid 59 3 Af3 A=

Inrad hiin ki kalagt hiin te sundar chanda aur siir te joti savai.

His aigrette is more beautiful than Indra’s, the light of the moon and the sun.

H3® HS IR 319 U AR 7H I8 56 'S 59|

Motan mal basai gar pai jaise syam gre ban mal suhai.

He has a rosary of pearls around his neck, just like Krishna has a mala of flowers.

difdfe iy gae3 It fis Sts g 39 A stat gtk

Gobind singh kahavat hi jin tin hiin lok mai kin1 gurai.179.
The Guru in the three worlds is called Guru Gobind Singh Ji.179.
TJ'll Doha. Couplet.

U™ Ha91 ¥ I8 7S et witd fawqr|

Pita svarag mai gae sun kina adhik biyogu.

His Father has gone to the heavens and there is great sorrow.

Sfggrdt I gH I I3 I AT AT Toll

Dehidhari ka dharam hai hovat hai jag sog.180.
In this human birth the righteous in the world always suffer great pain. 180.

J= Wi T W Af391g o maa||




Hovai aisa sikh mam satigur kahia sunay.

‘Is there any Sikh of mine’, says the True Guru.

B IHI fuzT ot 3fg 3 Ba< AEIITil

Loth hamare pita ki tah te lyavai jay.181.
Who will bring back the body of my Father?181.
g A3 Y oJ I HA= 8fstr 3f

Aur sabhai chup kar ge majbi uthia roe.

Everybody stayed silent but a Mazbhi cried out.
A J G adar I=t If 7 Ifeicall

Mai hii udma karotiga honi hot su hot.182.

‘I will do my best the rest I leave to whatever happens, happens!.182.

HAS g A3 o I9gII6I Tl

Majabi vahu satigurt ka bar buhar.

The Mazbhi [Baba Jivan Singh Ji Shahid] the sweeper of the True Guru.

37 yfg 91g fIaur gt 3fanwm AeH A=l T3l

Ta par gur kirpa karf turia janam savar. 1 83.
On him, the Guru has showered his blessings; he has left to (not just get Guru Teg Bahadar’s
head, but to) embellish his life.183.

ﬂU-ITII Svaiya. Stanza.

weH Ud & Al foew & fodt § A9 & 38 Gardh|

Ai so pay kai sTsu nivayakai dili mai jay kai loth uthaf.
Receiving the Guru’s permission, bowing his head down, he went to Delhi and

retrieved the corpse of the Guru.

TSier I I it 1S Saw & Afe It I A I Zar|

Dina hai ranm j1 mel banayakai soe gai hai sabh hi lukar.

This humble one was united with the Lord while all the people have gone to sleep.

Afe I8 =g A3 39 wiws ot U &g & Ul

Soi gae rakhavare sabhai ih anvan ki sudh kahii na pai.



All the guards have fallen asleep; no one is aware about the one who has arrived.

9% T T9eH A 319 WY It Wy o I HITE 19Tyl

Khol die darvaje sabhai gur ap hi ap ko hoa sahai. 184.
The doors have been opened; the Guru Himself has become the helper.184.

g0 & U G J A J 391 58y g9t fs g

Badh kai pot uthaya kai sis pai tyag bilamb kart uth dhai.
Tying a sack and picking up the severed head, without delay, he ran from there.

U T9T 7Y WHa F'I9 Ue 3 R I wiftard|

Panu dhara jab ayakai bahar pachhai te sor bhaya adhikai.
When he set his foot outside (i.e when he was far away from the place), behind him, he heard
a loud noise.

7d 7&t fog 93 78 36 99 It 693 27 g3

Sah suni ih bat jabai tin charo hi orate fauj durai.

When the king came to know of this (that Guru Sahib’s head was stolen), he ordered his army
to run after the thief.

gt & 7 3ae 9 sifa F T'faqrg fis I3 ATyl

-

Chhue na sakai tin k1 kot chhanhi ko vahiguri jin hot sahat. 185.
They could not even touch the shadow of one that Vahiguru had protected Themselves.185.
TJ'll Doha. Couplet.

& wrer Af39g ufg It gAr sl

Lai aya satgurt peh rakht kusa bichhae.
He brought [the head] to the True Guru and a decorated cloth was laid out.
Ogt 35 I3 H AT I9t Wiaa i ce |

Dhot lauth gulab son khust kart adhikae. 186.
The head (corpse) was washed with rose, everyone was happy that.186.

HAs QUT AfSYg WA fagur sl

Majbi Gipar satigurt aist kirpa kin.

The Mazhbhi had been blessed so much by the Guru.
i wifiEAg 373 & 5dt 98H! Esl 1|



St1 Amritsar tal ki bahi chautht din.187.

Satguru was so happy that he dedicated the fourth step of the sarovar of Sri Amritsar Sahib to
him (the Mazbhi Sikhs).187.

fadsr 9 ges witd Stat fa3r gorful|

Ikatha kar chandan adhik Iin1 chita banae.

Gathering sandalwood, and gathering more of it, they made a funeral pyre.

~

Af391g ST o4 fad §ug 35 ggd|lqctl

= =

Satgurti dina dag nij Upar loth dharae.188.
The cremation of the True Guru was performed His head was placed upon it.188.

SuH| chaupai. Quatrain.

CER:ERALNE I CERECH

Ragt sabh mil kiratan karaht.

The musicians of Indian classical music got together and sang kirtan.

e 9IgF o fay gggdl

Katha gurur ki bip uchari.

A Brahmin spoke the sermon about the Garuda.

HT A3 wifdd =93]

Maya satigur adhik varatai.

The True Guru distributed much wealth.

fed & Idt Udefd & et q Tl

Dij na rahi parvahi na kat.189.
While giving, he did not even care (was carefree about charity).189.

AET 3¢ Udgd ool

Sabad bhet patanbra dine.

The holy word was given and robes of honour.

A3 s A3 3 Stall

Sabh gayan satigur te Iine.

All took wisdom from the Guru.

H 1 T A3y <2



Jo jo dan satigurii dae.

The Guru gave in charity to all.

A WoeE 3 IS S I8l

Mo anath te gane na gae.190.
While giving, he didn’t even care!190.

YA g9 St forgur Id

Parthame gur ki kirpa hof.
The first blessing of the Guru that happened.

WITIH g 97 & JEill

Acharaj bhukha raha na koi.
That amazingly nobody remained hungry.
TIH A3 Hig fay wyra|

Dharam santih mahi bip aghae.
All were in the peace of dharma in a difficult time.

HASS JH J I13=< U9 ¢l

Sabhan hem ke gadave pae.191.
All are wearning ornaments of gold.191.

TJ'Il Doha. Couplet.

OgH A3 A9 99 IJ Af3J9 AdIS AJ7& |

Dharam sant jab kar rahe satgur sagal jahan.

The True Guru made righteous peace in the whole world.

HI13 fode g80a 37 H Jat g9 T2l

Sangat nikat bulaede ta so kart bakhan.192.

He called the sangat close to him to explain to them.192.
= &t Y 99 B8 <G fsasT3i

Dev1 ki pijja karo lao vairu nijtat.

I will worship the Mother Goddess and avenge my Father.

g 988 WU 3 3H 7S A3I1C3|

Panth chalaiin apna tau tum janon sat.193.



Along with that, I shall start My own Panth.183.
WA Uy g818d Fedr A Aftll

Aisa panth chalaiigo janaiga sabh koe.
I will start such a Panth that will be known by all.
fde wrgHs 9 gus Hig f3E Jfency

Hindu musalmann ke chakhan mahi tarin hoe.194.

The Hindus and Muslims will be humbled [by them -literally have to eat grass].194.
I3d Ireg TI& o AfY & Aafg Ia|

Charkai gavahu duhan ko soi na sakahi rainn.

Rising they will sing, the other two will not be able to sleep at night.
fde HAsHS J W &t el eyl

Hindu musalmann ko avai nahi chainn.195.

The Hindus and Muslims will not feel in peace [seeing the Khalsa].195.
fig It 7 g I 37 T &t 2l

Sikh hoi jo gur kan tanko dukh naht dei.
The Guru will never give His Sikh pain who becomes His.

IH A6 7 &J a9 R 7Y Hifg IAfe e

Ranm bhajan jo nar karai so sukh manhi rahei.196.

The one who vibrates on Ram that person always remains happy.196.

ﬂl_rlTII Svaiya. Stanza.

Tfaqrg for iy uaw 3 It 3 133 8 Hararl

Vahiguri nij sikh pathaya kai kansi te pandit eku mangaya.
The Wonderous Guru sent a Sikh to Benaras and requested a Pandit.

& gUEtT Gow ST f3sear W Y3a UH uaTH|

Lakh rupaitya uthae diya tindara au pitan pas pathaya.
One hundred thousand rupees was taken and given to him via his son.

ygg3 N & o d fed O I8 HE's wigY So|

Parbat me nainn devi ke tile pai gujh sathan aniip banaya.

On the mountain of Naina Devi at a peak, in a cave a beautiful space was created.



foau il =rfagrg °¢ Bfs & ot A ] 3 Urs FEEI ||

Bip au vahigurt dot bait kai yaht mai devt ka path rachaya.197.
The Guru and the Brahmin both sat and recited the prayers of the Goddess.197%*.
A Jf I Wa™ 3T g 7S I I WS gIT ||

Sal kan rakh anaj tahan aru sal ka kast an dharaya.
A year’s worth of grain was stored and dry food was pilled up.
AS o Y3 W 7S A H 38 AQ s Ag &y 377

Sal ka gharit ao sal ke jaon til sot 12 jou bataya.
And one year’s worth of ghee, barley, nd sesame that the Brahmin requested.

SAZ I WUd 3T A8 e I e U ser|

Basatar rakh apar tahan jal pivan ko ik kiip banaya.
Clothes were kept in abundance and a well was made for drinking water.

Uf33 1l J19 ®8 IIr 39 wig I3 I & UE| v

Pandit ao gur deu raha tah aur ratis raja van payan.198.

The [clothes] were given to the Pandits and the Guru, along with kings from the forest.198.
w38 W A Adte 3 3fe 3 2 FF us GEall

Yagi bhae manu sare jahann te bait ke dev1 ka path ticharai.

They focused their mind on the sacred fire like the only in the world, reciting the hymns of
the Goddess.

gt 3J¢ fa=g A3 A8 HE Tiagd ¥ de Gurall

Band karae kivar sabh sabhai soii vahigurii bin kaun ugharai.

Since all the doors were closed (to the entrance of the cave) then who besides Vahiguru (Guru
Gobind Singh Ji) could open it?

Wi H I a3 fes I& »f urfeat A 3% 3 39 A<l

Ghio son hom karai din rainn au paikai jaun til ke tah jarai.
Clarified butter is offered in sacrifice day and night; it flares with barley and sesame seeds.

I8 & H 39 A€ 3% ues wl vy R’ 53 Ay Gt

Hath na son gur jaun til pavat au mukh sau nit jap ucharain.199.
When the sesame and barley is offered from the hand of the Guru, from His mouth he

continually chants mantra.199.



diesr I wisy W J1g wid 3= It aie 3¢ 319 3

Kina hai alap ahar gurt aru tuch hi nind bhai gur kerT.
The Guru eats very little food and the Guru does not sleep much.

g 899 99 HY H T3 7S fod 8a3t At

Ehu uchar karai mukh son jagamat suno ik benati merT.

Reciting such words with his mouth, ‘listen to my plea Universal Mother’.

AT We" Aa™E I3 we &t 3 at I A= A 33 |

Mohi anath sanath karo ab yahi te kini hai seva mai terf.

‘I am helpless assist me now I am in Your service.’

g g7 IHS faT 17 3fg 995 & T©IA a3 fox gJtl200||

Chahi basai hamare rid mai tuhi charan na daras karau ik beri.200.

‘Now, reside in my heart; let me see Your lotus feet even once.’200.

S WA 3 8g I8 IH UTS I AHS YIS Rl

Bant akas te eh bhai tum path karo sabh piiran mera.
This bani has come from the heavens, if you recite it then all will be completed for you by

me.*®

g 3o &I IH 3 A Yo Jfe S U@ A3l

Aur tabai lag honm karo jab ptran hoi tau pant mai phera.

And then, perform the homa when it is complete, I shall appear for you then.

9 The ninth chapter of Gurbilas Patshahi Dasavi (1797) by Sukha Singh mentions how Guru Gobind Singh
was reciting Braham Kavach and Chandi Charitra while performing a havan to make the Goddess appear at
Naina Devi prior to the creation of the Khalsa: Sg{ H g Wi g us | fes Jesfe a3 oF | ISR I8

53 fours | 7 {9t 5O 9€°6 76 1201 Braham Kavach and other similar bani; would be recited day and

night while standing with music; the 700 Salokas of the Markandeya Puran [the Chandr Charitra] was
expounded on by the Treasury[Guru Gobind Singh]; which has been carefully explained in the Vedas. fAg g0

WS IH3 MY | | RS 7T s fag HAJY | It describes the Goddess, who is beautifully adorned with eight

arms, whose form resides in the Kharag [double edged sword], Saif [straight sword], Sang [metal Spear] and the
Dhanuk [Bow]. Sukha Singh, Gurbilas Patshaht 10 (1797), Chapter 9. Also see: Hf& Jfd 1} a4fiug 98

Hod WS US| I8 39 36 UIIS St JIH 39 89 U9 ||1¥ || Guru Gobind Singh spoke “listen my

beloved Khalsa. Wear the armour of Mahakal (Death) on your body and in your heart by reciting the Brahm
Kavach.14. Santokh Singh, Kavi, Gur Pratap Siraj Granth, ed. Bhai Vir Singh, Volume 6.



H HOH 3HI He ot Hel 69 IH AT A 3T

Jo mansa tumare man ki sut denogi kaj savar mai tera.

Whatever desire is in your mind, [ will fulfill it, I will take care of your tasks.

IS S Uf3ATIS o 39 Wit foefe gar8af D9 ll2o1 |l

Sahin ko patisahin ko tere age nivai karaugi chera.201.

Kings and Emperors will come and bow their heads before you.201.

IH H IH IU" HY YIS T d WIEs o IH 957 ||

Kast son hom bhaya sabh puran devi ke avan ka bhaya bela.

The homa became difficult as the time of the Supreme Goddess's arrival was near.

Y 99 SoU HY A wWE I3 I g 3HI I |l

Bip uchar kahayo mukh son ab hot hai kaju tumara suhela.

The Brahmin said from his mouth Your tasks will be fulfilled now.

Sff HeY & ITH &t WE Ae3 J 3H 856 WaFT ||

Doi manukh kan kam naht ab javat hau tum baitho akela.

This is not the work of two people; I will go you sit alone.

Ay A=t 7 Wl 21 3 996 o8 JaW J 38T [0 |

Singh savart son avaigi devi tau badhio hath kahaya kai chela.202.

The Goddess will come riding on a lion, She will bind Your hand like a servant.202.

9% faerg I fod A 39 U 3 2< A3 I wiet |

Khol kivar gaya daj jau tab piche te devi satab hi ai.
The door of the cave was open, and the Brahmin left, as he did the Goddess came forth.
39 3T AdH'3 & WA WETH 3 Sigat AW gHaIg |

Teju bhaya jagmat ka aisa akas te bijurt jyanu chamkar.
The brilliance of the all-pervading Universal Mother was so intense, it shines like lightning

from the sky.
HI I 2fusT fes A A9 it 3 dadt wife feurdh |

Sur gaya chhipita chhin mai jab dini hai 1sirT ai dikhai.
The sun was hidden in the shadows, when Ishvari came and revealed Herself.

Iy @aT 319 Jifde fifw »f ITH 3 wnds 28 fHgret 1203 |l



Kanp utha gur gobind singh au tras te akhan doii michai.203.
Guru Gobind Singh trembled, and in fear spoke with folded hands.203.




Guru Khalsa Panth Ji
TJ" Il Doha. Couplet.

ST SA HY B JI" 3H & 36 &t afell

Tab devi mukh son kaha tum kau bhau naht koi.

The Goddess spoke from Her mouth ‘do not be afraid.’
H HI A TG v =& for fo3 Il |l

Jo mago so denii ab baitho nij chit hoi.204.

‘What you ask I will grant you, sit with a concentrated mind.204

UH 936 of 9fg & A UE fSATTI

Panth karan ki cahi hai sajo panth nisang.
You desire a Panth, a fearless Panth (of ‘Nihangs’) will be created.
U3 3= g A 53 A It Harll2ou |

Ko bhipati tuv panth so kar sakain hi jang.205.
Which King will ever defeat this Panth in battle.205.

I'd g Afd B UI6 A3 &3 3 fa=full

Char kunt jahi lau dharan sabh nar lehu nivai.

They will illuminate all four directions of the land; all people will bow to them.

TN AfE &g IIr 3fT HBfadt wifell20€ ||

Yagi koi nar haiga tohi milhige a1.206.
The pure ones will meet them and join the fold.206.

e Ug fog 377 J U 38 AHI |l

Pratam panth ihu bhaj kai pachhe lae sumari.

First, they will separate from this Panth, after they will come in abundance.

ST e3 3fgdg 3 A Afgdt I ll209 |l

Dev daint tuhi panth te sabhai janhige har.207.

The angels and demons will all lose against Your Panth.207.



38 i 3ge7g H H3T S WY ||

Tilak kia taravar saun mata devt ap.
They will put a ritual mark on the Sword, knowing it to be a form of the Goddess Herself.

I J U Af3Yg 33 IW AT Il20t ||

Tras jo khaya satigurt tante bhaya sarap.208.
Fear is taken away by the True Guru, otherwise one is cursed.208.

U9 AtH HH 3¢ J 2 e sy ||

Panch sts mam bhet hain devi kiya bakhann.
I demand five heads as an offering,’ said the Goddess.

T 7 g It fogt 3 3 I< S 1120t ||

D1 jo ab hi ihan te tau hovai kal1an.209.

‘Give me exactly this offering then only will it ensure the success of this task.’209.

o6 39 JIJ & 39 3IT HiF &t AfT ||

Kathan bhat gur ko tabai tahan sis naht koi.

The Guru replied, ‘this is difficult as at present I have no heads to offer You’.

a3 ue fisd I 28ar A Akl o |l

phir pachai jitane kaho detiga mai so1.210.
Afterwards how many you wish so I will offer You.210.

A< & F 996 dd 3J3 318 guTi |

sava lakh ka bachan kar tahate gai chhapayi.
The Guru gave an oath of 125,000 and the Goddess vanished.

H'S BT A3 7 &3 Hfg Yardt Aw 1214

man Iiya satiguru jabai nabh mahi pragati jaya.211.
The True Guru obeyed even after She was manifest and left.211.

wdt 3 R dg A wg 8 ot By i

yahi te is panth mai ab lau nahi stukh.

From this order there will be no peace for the Panth.



AT B HJ ga e 39 €33 A gH ll212l

sava lakh mar chiikai jab tab utarai sabh dukh.212.
Until 125,000 are martyred then all pains will be relieved.212.

dier 8eH Ug ar Ug fAd Hared |l

kina udam panth ka panch sikh mangavay.

The Panth made great effort and the Guru asked for Five Sikhs.
UgS I3 3 o T g ug A e 11213

pahul gur tin ko daf sir par kes rakhany.213.
The Guru gave them kharnde ka pahul and they kept their kesh.213.
U9 15 B &' 87 596 aiwr 31d 81

panch mel son nanmi lahu bachan kiya guru ehu.
The Guru gave the names of the five reprobate groups, the Guru said.

g3 3 J f3urar a 38T Ife Ig B 121 |l

bure kaj ko tyag kai bhala hoi kar lehu.214.
‘Give up bad actions, do compassionate deeds’.214.

U9 N8Ud 926 J R 3t ad Ao |l

panch melayah kavan hain so bhi kahaun sunai.

Who are the five reprobate groups, listen to what I say.

HE weg HATE sTere & fHs e il gyl

mine avar masandiye bhadaniye na milai.215.

The Minas, Masands, Bhadan, you should not meet.215.%

TIHSE IFHT s H 387 & 13 |

dhirmaliye kurimar in son bhala na melu.

Dhirmalyas, Kurimars, it is good not the meet them.?!

20 3fteT; mina, were a heretical sect of Sikhs that followed Prithi Chand (1558—April 1618), the eldest son of

Guru Ram Das, after his younger brother Guru Arjan was selected by the Guru to succeed him. Masand are the
old heads of Sikh communities all over India who had become corrupt. Bhadan are those who shave their heads
(Brahmins).

2L These are schismatic sects of the Guru’s time the Dhirmalias founded by Dhir Mal, the eldest son of Baba
Gurditta Ji and grandson of Guru Hargobind Ji. Dhir Mal is considered a traitor by mainstream Sikhs due to his
greed for the guruship, wealth, and power. Kurimar are killers of daughters.



fos U” 98 3991 & I A3 HIT B 214£ |

in pancho kau tyag kai karahu jagat mahi kel.216.
Abandoning these five, perform good deeds in the world.216.

fra faft ugs g ed 3o fafu f3s A &l

jih bidh pahul guru daf tih bidhi tin son Im.
In this way the Guru administers the initiation, in that way they imbibe it.

Wy fi 36 5 9o frdt S gIa stts 11249 |

apu sikh tin ka bhaya ih1 kanm gur kin.217.

The Guru became a disciple themselves; this is the task the Guru performed.

BU || chaupat. Quatrain.

~

<NIIIG feg s9& Hour ||

vahigur ihu bachan sunaya.

The Wonderous Guru gave this order.
JId HSH oTH I |l

gurii khalsa nam dharaya.

This Panth I have named Guru Khalsa.
IHAI A IHI ol

tum mere main tumara hua.
You are mine I am Yours.

IHT IHT I & erliRicll

tumara hamara gurii n doa.218.

For you and me there is no other Guru.218.

% Hig Ifg udz nwisar |l

kal mahi hohi pakhand aneka.
In this Kaliyuga there is much falsehood.

A HH fids W gl

jo mam sikhan manai eka.

My Sikh will only have faith in Oneness.



TG IIAG AT S o=l

danman kar kou bhit na chavai.

No one should harbour fear of the judgement [of becoming Khalsa].

3 It HH fids sdt =121 ¢ I

tau bhi mam sikhan nahi bhavai.219.

If they do they cannot be my Sikh.219.
fog nigrSt 3 Ta gl

nij anguri te dudh chiiavahi.
Its like a baby trying to drink milk from one’s finger.
W W 3 91d ST=fJ |l

ap ap ko gurt kahavahi.
They call themselves their own Guru.

d 236 HY 3 gt 8=fJ |l

ju vatan mujh te thapt levahi.
Those who seek my sanctuary and who want my blessing.

3 IHYF B e 20|l

tanku ham putr phal devahi.220.

They are just like my sons and will get the same fruits of life from me.220.

g I R HS I

sikh hoi so manai nahi.
A Sikh who does not accept:
g6 Hfg I fae vt

bachan mohi rakhe rid mahi.
My order and keep it within their heart.
H 319 391 wed Ufg A=fI ||

Jjo gur tyag avar pahi javahi.
They who renounce the Guru and goes to others.

o g Agt a9 U<fg 224 |l

adhik dukh seT nar pavahi.221.



That person has innumerable types of pain.

fora 99 3 A oA s ||

nij gur te jo kaj bigarai.
Those who ruin their own affairs by abandoning the Guru.

3 a g T3l

tau bh1 gur ko nanhi bisarai.
Even they cannot forget the Guru.

UI g 3 A Ao Sl

par guru te jo saurai kanam.
But those who rely on others instead of the Guru.

IFAIFABE S IHI12

tau bhi tan ko lei na namu.222.
Then they do not attain the Naam (Divine Name).222.
UYIII AR UI I 3Tl

par gur jaise par bhar tara.
Another Guru is a like a temporary star.

IR IH AR II el

ramai t1y so kaho chhinara.

Without whom one is like a forlorn woman.

& HAI &9 s UEE g ||

nan susar nar na paie thau.

Who like the moon (who is stained) cannot find a place with a man.

36 AQ B3 55811223l

tin ka kot let na nanu.223.

No one even says their name even.223.

ﬂ'GFII svaiya. Stanza.

e 7S 93 I19 I 3 W I I FaT Hfg IHTT |l

sikh sabhai hamare gur ho tum mai ho gurt jag mahi tumara.

All Sikhs are my Guru - You are my Guru, in the world I am Yours.



A I3 I IHI™ IQ S e 36 TIF IHT' |

jo kar hai tumara kot manau kiya tin darasu hamara.

Whatever you do is indeed Myself, and those that see You see Me.
H 3IH HIT B s U9 Ael sg e s a1 d Il

jo tum mang laho mil panch sut kachhu hoi na lag hai bara.

Whatever You ask for from the Five, you will receive it, nothing will be lacking.

I nigEA A ITT B A B AAQ HaT & T2y |l

hai aradas mai ai raha phal jau kali mai kot mang na hara.224.
My prayer is that, while remaining here in kaliyuga no ask of yours remains unfulfilled.224.

Ulgs 3 W gellgs 3 A8 STH & A3 I B Hidt |

piran te au phakiran te kot kanm na sorat hai kali manhi.

They need not ask the Sufi Pirs or Hindu Fakirs to resolve their affairs in kaliyuga.

It I a7 a8y faer A" fids U wige A s3It |

hoi hai kaj bilanb bina jab sikhan pai aradas karahi.
When a Sikh prays, without delay their affairs are resolved. [by me, Guru Gobind Singh].
FUTR M ZY FTIH I I 3T TE & U

bhiip bide sapai lakh hi bar jau kiik kare tab dad na pah.
Even if one cries to a King one hundred thousand times, they will not receive charity.

WS U D AH Yard I T i f3A 3 U 1t 11224

apanai bhiip pai jay pukar hai dad milai tis ko pal mah1.225.
However, if one goes to their own King [Guru Gobind Singh] and pleads, they will receive in

charity what they ask.225.
T Il doha. Couplet.

H figs 3 319 Sfanr 7 7 97 e |l

jo sikhan ko gur kahia so mai kaha sunai.

What was said to the Sikhs by the Guru, what I heard I have said.
gfe a6 19 96 UIH ©F &I Iarfell22€ ||

kavi kankan gur charan paras dab liha raijai.226.

The poet Kankan resides in the sanctuary of the lotus feet of the Guru.226.



BUS || chaupal. Quatrain.
393 gg U= feg sl

tabate gurt panth ihu kina.
Thus was the Guru Panth formed.

JaH Weg I Ifdg & STl

hukam avar ka rahinu na dina.

There was no other command but this [from Akal Purakh].

gl A9 WIS WS ||

bani karT akal akal.
The bani of Akal Akal was recited.
9 996 AfU IfT fsas 11229 11

char baran japi hohi nihal.227.

All four castes reciting it became ecstactic.

WIBYIH I AY g I |l

akal purakh ka japu ju kare.
Those who meditated on Akal Purakh.
A I I8 A &I US|l

se nar kal phasi nahi parain.

Those beings never had to face the noose of death.
373 I TS WIS ||

tante kahie dhan akal.

Thus, they say blessed is Akal!

A3 g 7W X A3 l122¢ ||

jante chhiit janya jam jal.228.

Thus, they are victorious over the web of death.228.
WA g g o gl

aisa panth gurii ka hua.

This was the Panth manifest by the Guru.



H 3 AHAI weg & Tl

janke samasari avaru na doa.

There is none other like it.

s far st sfg aar= |l

kann kist k1 nanhi dharavai.
There is none else who can support like this.

WY HBHT J1g SJ= 122 ||

ap khalsa gurt kahavai.229.

They call themseleves the Guru Khalsa.229.
et AfSHt st HiS |

jogi sanniast nahT mannai.

They do not follow the Yogis or the Sannyasis.

HoWigdag@ s A&l

Mir pir ko koii naht jannai.

They do not know the Rulers or the Pirs.

A8 AT JIefg Al

Sabhai savar kahanvahi sahu.
Everyone calls them the Chief (Sardar) or King.
WA IIg 98W g3 ||

Aisa gurii chalaya rahu.230.
This was the pathway the Guru started.230.
A3 71 Hio fegfa uare ||

Jete jag mahi firahi pyade.
Those tyrannts that roamed the world.

3% ar &7 sur AfgA< ||

Tin ka nasu bhaya sahijade.
The son of the Guru, the Khalsa, destroyed them.
IrQ IQ fedt sga=t ||

Ganii gani dil1 taharai.



They settled and stopped in each and every place.
W W HfJ STAS B 11231 |l

Ghar ghar mahi takasal lavai.231.
They taught Gurbani in each and every home.

Tl Doha.

THIE U SeI S fear en Al

Das rudra pachhe bhaeh nii ika das jan.

After the ten Rudras, there became one more known as the eleventh.

36 e €A 919 33 fid A& I&H & (1232l

Tiu pichhe das gur nate sikh jan hanumann.232.
Similarly, behind them are ten Gurus, and the Sikhs are known as the eleventh, like

Hanuman.232.

A3 95J5 53 7 78 Ug S Hifg |l

Jeta baluhan bant mai sut panth ke manhi.

This Panth is as strong and powerful as Hanuman.

Sfe g S97d IgT A Har &I 11233 ||

Kavi kankan bichar kahliya mai sanka nahi.233.

The poet Kankan has contemplated this and has no doubt.233.
TS AG HS TS 319 ot J8 wid3 ||

Sunai sanavai manu dharai gur ki katha anant.

Those that listens to or reads this eternal discourse of the Guru.

3" HaI3 AT 9d 59 53 HIT 3 1123% |l

Tan ko mukat sada kahai baro baro muhi kant.234.
That person is forever liberated, always repeating the name of Sri Vahiguru again and

again.234.
FITE"'@EI]@’IIEF’HII Sr1 Vahigurd. Ram.



Dhan Guru Panth Sahib Ji Dhan Guru Granth Sahib Ji — The 11" and 12t Guru

Vahiguru ji ka Khalsa Vahiguru ji ki fateh!

Kavi Kankan was in attendance at the Court of the Tenth Guru and composed verses in
an admixture of Braj Bhasha, Persian, and Punjabi which narrates the lives of the Ten Gurus in
243 verses. Due to the events and details found in the manuscript, the Das Gur Katha (A
Narrative of the Ten Gurus) is from circa 1696 AD.?? The only known manuscript of this work
was present in the Punjab Public Library at Lahore, and a copy was obtained for the Library of
Khalsa College, Sri Amritsar, in 1956. The work deals with events up to the creation of the
Khalsa and what took place during that year. This work is rarely commented upon and adds
new knowledge about the Dasam Granth Sahib. In the manuscript containing this work the
rahitnama of Prahlad Singh (Rai) follows, and this could prove that this rahitnama was written
just after the creation of the Khalsa Panth by the Tenth Guru. As it is abrigded with the Bhai
Prahalad Singh rahitnama, probably due to his reference to succession of Guruship going to

Guru Granth and Guru Panth; and this work only being upto that point historically speaking.

22 The modern date of the first Khalsa ceremony is 1699 AD. From the dates in historical sources it looks likely
that this ceremony took place around 1696—1699 AD. The next text examined in this section, the Prahlad Rai
rahitnama has a colophon of 1696 AD, and it records that it was said after the first Khalsa ceremony.



This makes it seem that this work was completed at the first Khalsa ceremony by the Tenth
Guru.

The writer is not well versed either in Gurmukhi or Persian from how he employs
vowels in both languages. Some verses are based on the poetry of the Dasam Granth Sahib, for

example see verses 69-70 which are like the epic Chandi di Var.

Folio 24 a and b from the Das Gur Katha®

Little is known about Kavi Kankan other than he was a part of the Court poets of Guru
Gobind Singh. He also added verses to the Haniiman Natak in the Guru’s court, as the
manuscript the Guru was given of it by Bhai Nand Lal had missing folios. There are a large
number of manuscripts of this work in many collections.

It seems he was a contemporary and a Court Poet of the Sixth Guru in his darbar as per

the verses in that section, and probably in his old age in the darbar of the Tenth Guru. This is

2 Kavi Kankan, Das Gur katha, S.H.R 1797 A, Amritsar: Khalsa College, 1699 AD, folio 24 a, b.



also according to Kirpal Singh.?* Controversially, Kavi Kankan in this work says Baba Biddhi
Chand changed his guise by shaving his beard — which would not go down well with many
Orthodox Sikhs. It is probably why Kirpal Singh did not include this section in the print version.
However, Udham Singh did the same but is still revered highly in the community. On the other
hand, writing much later on, Kavi Santokh Singh writes that he tied his beard up.

The language is cryptic and has unsual spelling of Gurmukhi in places. Kirpal Singh
also excises the incident concerning the Devi from his printed edition. There are also some
metres that are incomplete and it seems it was a work in progress. I apologise to the readers
about conjuncts in Gurmukhi as some have not come out properly, and I am also sure in the
pad ched or splitting of words, I must have made a number of mistakes!

This earliest account by Kankan narrates that the Guru called a Pandit to perform a
sacred fire in order to make the Devi materialize, at the summit of Naina Devi Mountain next
to Anandpur Sahib. The Guru is said to sit with the Pandit and creates compositions in praise
of the Dev1, as the offerings are given to a havan (sacred fire). The Pandit is unable to make
the Divine feminine manifest but the Guru succeeds by throwing all the offerings on. The Devt
manifests as a blinding light, the feminine Divine tells the Guru that She will give him whatever
he requests, but sacrifices are required. The Guru then says know the shakti (power) of God,
the Devi, as the Divine-Sword and asks for five heads.?®

Also please see the work by Bhai Vir Singh about the episode of the Goddess (Devi) to
understand it better. I have added the discussion of this from my PhD here for the value of the
reader, and also refer them to the table provided by Bhai Vir Singh in his commentary on the
magnus opus of Kavi Santokh Singh — Siiraj Prakdsh - about this episode. I have reproduced
it herein for the ease of the reader.?® It is good to read Bhai Vir Singh Ji’s commentary about

this, and my small contribution below to make sense of this episode as per Gurmat.

24 Kirpal Singh ed., Kavi Kankan, Das Gur Katha, Khalsa Samachar, Amritsar, 1967, pp. 6-7.

% Kavi Kankan, Das Gur Katha, S.HR 1797 A, Amritsar: Khalsa College, 1699 AD, folio 29 a, verses: 197,
208. An apocryphal composition from the Dasam Granth Sahib seems to explicitly refer to this event.

% Please see Bhai Vir Singh ed., Kavi Santokh Singh, Ritu 3 Ansu 13, Siiraj Prakéash Granth, Vol 12. Bhasha
Vibhag.1993, pp. 4969 — 5027; for the respected Bhai Sahib’s commentary on this episode.
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The Grand-daughter of Bhai Vir Singh, at Bhai Balbir Singh Kendra, Dehradune.

I interviewed Mata ji, nearly twenty years ago.

Does this mean that Guru Gobind Singh was a worshipper of Chandi?

Some scholars have argued that the Devi represents the sword, this symbolism can be seen in
the Dasam Granth Sahib, for example see verses like ‘Khanda prithme saj ke, as well as
Chandr di Var. This is also true of the Gurbilas (lit. tales of the Guru) genre of literature as
given in the table by Bhai Vir Singh, above as well. The semilogical meaning behind this has
been explained by Mansukhani in his PhD. thesis, and later printed in Guru Gobind Singh, he
explains that the sword represents the power of nature to crush the evil doers. In Indian
mythology, nature is seen as Mother nature, a reflection of the divine, hence an illusion or
maya.?’

The same line of interpretation is found in ‘Symbolism of the Sword’ in Bharati (1999).28

That the double-edged sword (Khanda) is knowledge (gian), this is also found in the Gurbani

of the first Guru in Adi Guru Granth Sahib. Therefore, the Khandais a symbol of the formation,

27 Gobind Singh Mansukhani, Semiological Patterns in Dasam Granth, Patiala: Punjabi University, 1975. G. S.
Mansukhani, 4 Study of the Sikh Scriptures, July, 1982, p. 28.
28 Bharti, A., Dasam Granth Vich Kundalint Tat. 1999, Delhi: Shilalekh, 1998.



preservation and dissolution of material creation (maya).?® Infact the Chandi di Var (Verse 2)
states, first the Khanda was created, Khanda prithme saj ke. *° A weapon is also used to bless
(bhog) the sacred Karah parshad in Sikh praxis. Here is an explicit illustration of Degh/Tegh
meeting; or the union of Yoga and Bhoga. The three sides of the top of the Khanda, is the
triangle (trikon), or mahd mai, the merger of Brahma Vishnu Shiva.3! In mythology the three
above named demi-Gods merged their collective power to form maha mai. The Sikh scholar
Kanh Singh Nabha also translates Khanda as maha mai.3* Therefore, the triangle, represents
the three-fold maya: creation, preservation and destruction. However, it is held in the hands of
the Divine, therefore the sword in the Dasam Granth Sahib ultimately represents the sword as
a tool of transcendance, hence the Khande ki Pahul ceremony. Therefore, the episode relayed
by Kavi Kankan should be interpreted in this light, as is discussed by Bhai Vir Singh. As the
sword has two sides it transcends shiva and Shakti itself, hence we find the symbol of the Adi
Chand > Bharati argues that the Adi Guru Granth Sahib and Dasam Granth Sahib have similar
themes, like Oankar,®* and that it is not just heroic (bir ras) but religious (adhyiatamic) and
instead, the tale is told in symbology.® He argues that the lines closing the Chandi di Var verse,
One who sings this will end reincarnation (phir na joni aiah) to prove his case.>® He even argues
that Durga is Nirgun and not Sargun®’. He argues that Bhagauti is the feminine divine attribute

of God, furthermore the figure of the Devi is allegorical, that the symbols themselves represent

29 Another type of double-edged sword is the Kharagh.

0 Ibid. pp. 26 -27.

$bid. p. 35.

32 Kanh Singh Nabha, Chandi di Var, Punjabi translation. This also links to the invocation in the Sarbloh Granth
Sahib.

33 Ibid. p. 32 The Adi Chand is the Khalsa emblem, the sword encircled by the moon. It is also known as a
Khanda.

¥ Ibid. p. 91.

® Ibid. p. 91.

% Ibid. p. 92.

37 bid. p. 95.



this. This is quite important as Bharati gives us the tools to understand the real meaning of this
tale.>®

The Dasam Granth Sahib in the same vein as Guru Granth Sahib continues the rejection

of gods and goddesses. We see instances of this rejection by Guru Nanak Dev Ji:

FIN Al s = == I

The angelic beings, goddesses and gods are deluded by doubt.

(Adi Guru Granth Sahib, ang. 258)

EMT &I A HIH I

The goddesses do not know the mystery.
(Adi Guru Granth Sahib, ang. 894)

The Dasam Granth Sahib contains the compositions Chandi di Var, Chandi Charitra Ukti Bilas
and Chandi Charitra. In terms of their historical importance we already know that the opening
lines of the Ardas derive from Chandi di Var. The Sikh National Anthem, ‘Dev Shiva Bar Mohi’
is derived from Chandi Charitra. There are several schools of thought on why and if Chandi
plays a part in the lifetime of Guru Gobind Singh Ji.

Many of the earliest texts all refer to this havan (sacrificial offering) being undertaken
by a Pandit to show the power and Shakti of the Goddess, however after many months the
Goddess did not seem to appear, so the Pandit made it known to the Guru that there must be
some sacrifice to the Goddess in order for to her appear. The Guru suggested to the Pandit that
it should be him as he had put so much faith in the havan, at this point the Pandit made his
excuses and fled the havan. At this point there are several different interpretations as to what
happened, with some saying that Chandi did appear and the idea being that either Chandr gave
the Sword to the Guru or alternatively it was the sword which was to be the symbol that the

Guru appropriated for the Khalsa.

3 Ibid. p. 92.



As this story appears in many Sikh texts from 1696 the story cannot be dismissed as
many scholars have done but what is important is that if the Guru was a worshipper of Chandr,
we would all be paying homage to her. This however is not the case as all his compositions
refer to Bhagauti or Sword (the power of which is manifested by various names like Chandi,
Bhavani, Durga, etc). The Guru tells us in no ambiguous terms these Avatars are all subordinate

to the will of God. The Guru writes,

The goddess Durga takes refuge at the feet of Eternal and abides there. Akal Ustati.

The symbology of Chandi may be seen in Sikh history in various forms but the philosophy of
Dasam Granth Sahib remains non-dualistic. The compositions of the Guru again reinterpret the
avatars of the Indic traditions as a Shakti of Akal Purakh.

The worship of the Goddess or Devi as Supreme is the basis of Sakta-Tantra, and this
tradition is replete with esoteric notions of sacred sound. The Sarada-Tilaka-Tantra and other
texts of this school discuss Om, mantra, and Nada in relation to Sakta worship and music.
Nada-Sakti (female sound energy) is identified with the letters of the Sanskrit alphabet said to

reside in the chakra centers of the human body as in Kundalini-Yoga, a mystical discipline also

39

present in Saiva and Vaisnava traditions.

A copper plate given to the Brahmin family responsible for the havan. Still present at
Naina Devi.

%9See, Mahant Ganesha Singh, Devi Pitjan Parhtal Arthas Dasam Guri ji di Devi — Pijjan de Mamale Par.



The Bachitra Natak is followed by three compositions of Chandi: Chandi Charitra Ukti
Bilds in 233 verses, and Chandi Charitra in 262 verses, and Chandi di Var or Var Sri Bhagautt
Ji K7 in 55 verses.*’ The first two are referenced as chapters of the Bachitra Natak, and are
exegesis (katha) from the Markandeya Purana. Compositions one and two have the same style
of language as the previous compositions, the Chandi di Var is written in a folk Punjabi

vernacular.

Theme

The main story of the three compositions is the same, the struggle between the forces
of good and those of evil, with some emphasis on different scenes and characters. Three battles
are fought between demons and Chandi who takes to the field, after the demi-Gods get defeated
and they plead to her for help. In the context of the three Chandi compositions, the Goddess is
neither a historical or mythological figure but an attribute of the feminine Divine, the power of
the Ultimate Reality. The aim of the composition is to bring victory of the inherent good in
man, and make men as well as woman, aware that the inherent potential to become Chandi is
within.*! The three stories of Chandr were written to infuse vir rasa (warrior spirit) into the
reader, to inspire a fight against tyranny, and uphold dharam. As the Turaks had colonialised
most of India, the Tenth Guru used the stories from myth to write his political manifesto against
their invasion. N. G. Kaur-Singh provides a novel angle to approach the episodes, within a
feminine model. She discusses that the feminine language should not be missed. The language
of the Chandr episodes and the Dasam Granth Sahib as an organic scripture is conveying the
transcendent feminine Divine. The Sikh ritual of the khande di pahul, the double-edged sword

initiation thus employs metaphors that represent the feminine Divine qualities of the

transcendent God. We must note also that Kavi Kankan writes that: f3&d o 3929 A H'3T

S WY || Tilak kia taravar saun mata devi ap. That the Divine Sword would have the ritual

mark put on it as it was seen as the embodiement of the Divine Goddess.

40 Guru Gobind Singh, Chandi Charitra Ukti Bilas, Dasam Granth Sahib, pp. 74-99, Chandr Charitra, pp. 100-
119, Chandr dr Var, pp. 119-127.

4 Jodh Singh and Dharam Singh, trs., Sri Dasam Granth Sahib (text and translation), Patiala: Heritage, 1999, p.
X.



In the Adi Guru Granth Sahib there is a verse reciting how parables give moral character
to a child.*’ Since mankind’s history started stories have been used to give faith and
determination. This call to arms was not a new tradition created by the Tenth Guru. Kaur Singh
points out that just like Lohgarh fortress was built to defend Sri Amritsar in the times of the
Sixth Guru; we find the same occurring at Anandpur Sahib in the times of the Tenth Guru.*® In
this new war the Guru employs the metaphor from Indian mythology of, ‘the protector of the
cosmos from the threat of demons, as Durga is one of the most powerful and popular deities in
the Hindu religion.”** She has the combined powers of all the male Gods. She has other names
like Kali, Chandi, Chamunda, Bhadrakalr,” she fights against the demons: Locan, Chand,
Mund, Rakatbij, Nisumbh, and Sumbh.*® Nowhere does the Guru profess to be a devotee in any
of the Chandi compositions. Kaur Singh contextualizes the Chandi episodes, that in his
recalling of Durga, ‘the Guru posits her as a literary metaphor, validating the female experience
in the society, aesthetics, and religion of Sikhs.’ This recalling is not invoking, nor is it worship
that is central to the original Markarndeya Puran.*’ The invocations in the Chandi Charitra by
the Guru give testimony to this: [Akal Purakh] ‘Thou art the same Chandika, who ferries across
people; Thou art the redeemer of the earth and destroyer of the demons.”*® It is clear that the
invocations in the Chandi compositions are addressed to Akal, as a continuation of the formula
found in the miil mantra, within the rahit given at the Amrit Sanchar.®® The Chandi di Var

narrates that Brahma, Vishnii and Shiva are the play of God, and that ‘God you have created

42 Adi Guru Granth Sahib, p. 951, verse: 1.

“N. G. Kaur Singh, The Feminine Principle in the Sikh Vision of the Transcendent, Cambridge University
Press, p. 119.

4 Ibid., p.121.

4 Ibid., p.122.

6 Ibid., The slaying of the same demons is in Akal Ustati, verses: 211-230.

47 Ibid., p. 123.

8 Guru Gobind Singh, Chardi Charitra, Dasam Granth Sahib, p. 74, verse 4. S. S. Kohli, Dasam Granth Sahib,
2003, p. 172. Kohli fails to recognise the Nirguna Bhakti in the invocation.

4N. G. Kaur Singh, The Feminine Principle in the Sikh Vision of the Transcendent, Cambridge University
Press, p. 123. Early Sikh rahitname like the code of Bhai Daya Singh clearly gives the injunction to reject the
worship of demi-Gods.



Durga to destroy the demons,’ Verse 2. The heroic exploits of Durga are there to induce valor
and fearlessness into the reader.

The tradition of the Var started with bards in the times of the Sixth Guru, with also the
famous Vara Bhai Gurdas from the reign of the Fifth Guru, it is no surprise that Chandi di Var
is also a ballad.®® The original Sanskrit contained 700 cantos, the synopsis of which is narrated
by the Guru, editing out the invocation to the Goddess by the Gods.>! In fact the Guru does
not wish to create a belief around this myth, therefore it is written as a bilas (tales) or story
(katha). Muller states that ‘mythology is history changed into fable or fable represented as
history.” Therefore, this myth has been employed by the Guru to direct the Khalsa with myths
that were common at the time.>? The Guru chooses this myth out of many from Jain, Buddhist,
Islamic, and Hindu scriptures. The reason it was chosen was because Durga is an exception.
Durgd is independent un-married and powerful. Durga herself pays homage to Akal Purakh.>®
In fact the Gods ask her for help, and she replies ‘do not worry at all.”>* In battle she gives birth
to the terrible Kali who acts as a purifier.>® The three traits of birth, death, and creation are in
Durga hence why the Guru employs her as a metaphorical figure.*

The Sikh general Mai Bhago comes to mind, could these tales not have inspired her?
The feminine Divine that had been degraded, was re-installed by the Guru as something
tangible and present in all, with the aim to evoke heroism. Many times the martial rhythms also

encompass beauty of the Goddess.>” The erotic elements that have been heavily criticized in

the Charitropakhyan actually take birth from the earlier compositions, like in the Akal Ustati

%0 Ibid., p.125. The chivalrous code was present from the times of the Sixth Guru see Michael Nijhawan (2006).
I N. G. Kaur-Singh, The Feminine Principle in the Sikh Vision of the Transcendent, Cambridge University
Press, p. 126.

%2 Ibid., p.127

%3 Ibid., p.128

% Ibid., p.129

% Ibid., p.130

% Ibid., p.130

 Tbid., p.132



where we find the first descriptions of the female form.%®

Invocations and nom de plume

We find an invocation of Sri Bhagauti ji Sahai: may the Divine-Sword God protect.

The invocation is the same as Jap Sahib while some manuscripts have the second half of the
Khalsa invocation. The Var Sri Bhagauti Ji Ki composition is also known as Var Durga ki, and
Chandr di Var. In the oldest extant manuscript, it begins with Ath Var Durga ki. The author is
given as ‘the Tenth Sovereign’ in all three compositions.

In the forward of the Sri Gur Panth Parkash (The Rise of the Holy Guru Panth),
Dhillion discusses the differences between manuscripts of this scripture, but asserts that the
differences may not be deliberate.’® However, Bhai Vir Singh who edited the Sri Gur Panth
Parkash himself admits that the text needed corrections.®! He claims to have done his best to

t.82 This was confirmed when I read the

correct the manuscript and create the modern tex
dissertation Editing of the Panth Parkash, by H. S. Chopra. Chopra states that, ‘on comparing
the published text by Bhai Sahib with MS n0.797 of Panjab University, Chandigarh and MS
n0.276 of Guru Nanak Dev University, Amritsar one has the impression that Bhai Vir Singh
has greatly changed the text.”®® A feature of later seventeenth- and eighteenth-century texts is
the episode of the manifestation of the Devi (Goddess), this has also been excluded. The
incident is in the Navin Panth Parkash (1880) by Giani Gian Singh, who used the older
(Prachin) Panth Parkash by Bhangt as his source. However, in Bhai Vir Singh’s edition the
episode has been deleted. All the extant manuscripts of the Panth Parkdash by Bhangii contain
this adiyai consisting of twenty-four lines.® The Singh Sabha scholars had concerns with any

literature or praxis considered to be ‘Hindu’.The Singh Sabha has seen it as an anathema and a

misrepresentation that has been added into Sikh hagiographies.% It was later edited out of the

%8 Ibid., p.134-149.

% The word Bhagauti is feminine and symbolises the Shakti or power of God. In Indian metaphysics this is
considered feminine, like Mother Nature.

60 Rattan Singh Bhangii, Sr7 Gur Parith Parkash, ed. B. S. Dhillion, Amritsar: Singh Bros, 2004, pp. k-

61 Rattan Singh Bhangti, Prachin Panth Parkash, Amritsar: Wazir Hind Press, ed. Bhai Vir Singh, 1952, p. 2.
62 Ibid., p. 3.

8 H. S. Chopra, Editing of the Panth Parkash, Amritsar: Guru Nanak Dev ji University, 1990, unpublished
dissertation, pp. Xxvi — XXvii.

8 Ibid., pp. XXV — XXXiV.

8 Santokh Singh, Kavi, Gur Pratap Siraj Granth, ed. Bhai Vir Singh, Volume 12, pp. 4969-5032. Bhai Vir
Singh refutes this incident with theological argument and comparative discussion of history.



Panth Parkash of Rattan Singh by Bhai Vir Singh as well as other hagiographies, including
works by Bhai Mant Singh.®® A detailed account of it is in the Suraj Parkash of Kavi Santokh
Singh. This incident is also in the earlier Chaupa Singh Rahitnama (1700). We find this episode
in nearly all the extant hagiographic accounts of the Guru. This narrative obviously finds a
place in one of the earliest accounts by Kankan (1696). Most scholars of today would argue

that: ‘Certain factual errors such as ascription to Guri Gobind Singh worship of the goddess

Durga have also crept into the work.’®’

In some early accounts there are references to the apocrypha in relation to this incident,
an example is Kuir Singh (1751). The author writes that in the Devi becoming manifest, metres
(chand) of the Devi were perfected.%® Then he employs the terms used in the UgradantT in his
own narration.®® Even more explicit is his use of the ending of the Ugradantt that these metres
are very pure (perfected). ©° The author writes that songs of the charitra of the Devi were
made.” Furthermore there is an explicit relationship of the metres expressing the greatness of
the Devi, the Divine feminine, and some sections in the Akal ustati.”

In the Bansavalinama (1769) before Kesar Singh introduces the subject, he asks the
Sikhs not to get angry.” He then quotes heavily from the beginning of the Ugradanti.” In the
penultimate and last quotation of the Ugradanti he quotes the verse narrating the Khalsa as the
third way. He states that the Panth was started by a favour (Var) from the Devi.”® Chibbar writes
that the favour was the bani, that the Divine Mother (Devi Mata) gave a gift in favour of the

Panth (bani—var vica).”® The reason was to destroy the Turaks (invading Moghuls), and he

% H. S. Chopra, Editing of the Panth Parkash, Amritsar: Guru Nanak Dev jT University, 1990, unpublished
dissertation.

87 Harbans Singh, ed. Encyclopaedia of Sikhism, vol 1, Patiala: Punjabi University, 1992, pp. 532-533.

8 Kuir Singh, Gurbilas Patashahi 10, ed. S. S. ‘Ashok’, Patiala: Punjabi University, p. 91.

89 Compare this with Ugradantt, verses: 9-11.

0 Ugradantt, verse: 6.

"L Kuir Singh, Gurbilas Patashahi 10, ed. S. S. ‘Ashok’, p. 96, verse: 51.

"21bid., p. 102. Verses: 110 -111. See Akal ustati verses.

8 Kesar Singh Chibbar, Bhai Kesar Singh Chibbar krit Bansavalinama dasi patashahi ka, Ed. Rai Jasbir Singh,
Amritsar: Guru Nanak Dev jT University, 2001, p. 173, verse: 405. The subject must have been as controversial
as it is now.

7 In verses: 406-416, 418-28, 437-447, and 460-470.

75 Ibid. Verse: 417.

76 Ibid. p. 174, verse: 429.



gives Banda Bahadur as an example of how the Shakti destroyed the Turaks through him.”” He
connects the defeat of the 7uraks in battle, with a line from Kabiyo Bach Benati Chaupai (sakal
malech karo ran ghata).”® He then quotes the Charitrapakhyan that a Singh should ‘not dream
of any women other than your own wife.”’®

Sartip Das Bhalla (1776) in Mahima Parkash provides a narration with a related theme
of praxis. He states that Chandi is synonymous with the double-edged sword, like in most of
the previous texts.?® In his version of events the miracle only takes place in front of the Guru
and a Kirpan is left, therefore the emphasis is the aim of the Pa@hul, which was to invoke chatrt
actions. In verse forty he says the Kharnda is equal to the Devi. &

The Bhagat Ratnavali (1721) said to be a narrative of the Vara Bhai Gurdas expounded
by Bhai Mani Singh. It contains references to the apocrypha composition the Bhagauti Astotra,
in connection to the incident with the Dev7.?? This book contains many references to the Dasam
Granth Sahib and states that its bani is both worldly and devotional. Within this work is the
dialogue of a Sikh in the sangat, who asks Bhai Mani Singh the meaning behind the
Charitropakhyan and the Dasam Granth Sahib. Bhai Mani Singh replies that the scripture of

the Tenth Guru is ‘yudh mai bani, gian mai bani, amrit mai bani, charitra mai bani’, that the

Dasam Granth Sahib ‘is the utterance for war, for knowledge and spirituality, and the strategies

" Ibid. p. 177, verses (11:12-13, 12:1) and 471-472: Narrating the murders committed by the Turaks, the author
divides the killings of the Gurus and their progeny from those of Banda Singh. He concedes that some Sikhs
viewed Banda Singh as the 11th Guru. Chibbar defines Banda Singh as an immortal being, and not a Guru.
However, Kesar Singh narrates that after the ascension of the Tenth Guru, the Sangat went to Banda Singh.

8 Ibid. p. 150, Guru Gobind Singh, Charitrapakhyan, Dasam Granth Sahib, p. 1387. See Appendix: Translations
3. The Kabiyo Bach Benati Chaupar.

"9 Ibid. p. 178, Guru Gobind Singh, Charitrapakhyan, Dasam Granth Sahib, p. 842.

8 Sartip Das Bhalla, Mahima Prakash (2 vols), Vol. II, eds. Gobind Singh Lamba and Khazan Singh, Patiala:
Bhasha Vibhag, 1971. Story 17.

8 Ibid. p. 832-870, verses: 1-14, 6-63, 279, 1-3 282, 1-38 8, 1-24 334, 1-10 354, 1-69 423, 1-12 435, 1-25 460,
1-8. This is also in Guru Gobind Singh, Chandi di Var., Dasam Granth Sahib, p. 127, verse: 2.

82 Bhai Mani Singh, Sikhan di Bhagatmala, ed. Trilochan Singh Bedi, Patiala: Punjabi University, 1994, p. 146.
Story 157.



for the secular world’. This would resonate with the military and mystical initiation of the
double-edged sword.®

After the incident Kankan narrates the Guru ‘inspired the bani of Akal Akal to be repeated,®*
then the bani of Akal Akal was repeated by the Khalsa Panth.’® This term is not used in the
narrative for any of the other Gurus. It is probably in reference to the Tenth Guru’s own
compositions, which have the word 4kal repeated within them. Additionally, Kankan narrates
the Khalsa is distinct from the Hindus and Muslims, like in the Ugradanti meta-narrative of
Khalsa.%®

As previously narrated, there were copper plates commisioned by the Tenth Guru. Another
plate is located at the temple of Naina Devi, as seen earlier, and bears the inscriptions of the
Tenth Guru. The presentation of the plate is recorded in the eighteenth-century text the
Sudharam Marag Granth it states that the Guru visited the temple and bestowed the plate on
the custodian Bhadia.®” He was the head priest undertaking the avan and the Guru paid him
100,000 rupees. Bhadia requested to the Guru that ‘this kind of money will not stay with me.
Please give me more than just a payment that my family and Sikhs will worship and treasure
for a long time to come.” The Guru requested that on a copper plate a Hukam or order to be
written. The writing is in the style that we see in the hukamnamas of the Guru and also in the
Khas patre of the Dasam Granth Sahib. This style of writing is known as the shikasta style of

writing, %

8 Ibid., pp. 151-153. Story 158. States that the bani of Adi Guru Granth Sahib is for devotion while Dasam
Granth Sahib is for war.

84 Kavi Kankan, Das Gur katha, S.H.R 1797 A, Amritsar: Khalsa College, 1699 AD, folio 26b: akala akala ki
bani japar.

8 Ibid., folio 31b: bani kart akala akala.

8 Ibid., folio 28a. As this account is from the Court it is very significant. It is also in a different style to any of
the material in the Dasam Granth Sahib. In the manuscript follows the rahitnama of Prahlad Rai as discussed
later in this, this clearly proves this rahitnama was written just after the creation of the Khalsa Panth by the
Tenth Guru. Ibid., £ 32a-35a. His brief creation of the Khalsa is on f. 29a.

87 The text is probably from the late eighteenth century. See Sant Sampuran Singh Nirmala, Sudharam Marag
Granth, n.d., p. 41.

8 This tradition was not continued by the wives of Guru Gobind Singh or his followers...



This brief introduction of artefacts related to the history of the Tenth Guru shows clearly
the relation to this incident. In my view, the Brahmins said it was not possible that the Devi
could be manifest in Kaliyug but the Guru achieved it and redefined this power as the Divine-
Sword, as the real meaning. With the connection to sacrifice. This is the meaning of this whole
episode in my opinion. We have to look at it in the cultural context of that area and time, even

now some people would have strong feelings against it.
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