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The real strength of the thesis is that it rests
upon the acuteness with which the candidate
highlights the (1) transformation of the Janamsakhi
genre (2) the needs of an altered historical epoch
and (3) the changing didactic purposes of the
poet. ltis a critical (in the philosophical as well as
historical sense) assessment of a work of sacred
poetry, created by Bhai Santokh Singh in the first
half of the 19th century when Sikh temporal power
with its attendant problems, was at its height.

Prof. Ravinder Kumar
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INTRODUCTION

A historical analysis of Bhai Santokh Singh's Nanak
Prakash can be useful. Santokh Singh is regarded the
greatest Sikh poet whose popularity rests on bhis
voluminous tomes on 3ikh Gurus. Because of his believed
orthodoxy, the Singh Sabha wished Max Arthur Macauliffe
to consult Gur Pratap Suraj for his history of the Gurus.
The populanty of Santokh Singh's works can be estimated
from the. fact that almost all the modern historians of the
Sikhs have based their account of the Gurus more or less
on his works. “'‘References by modern authors'’’, observes
W.H. MclLeod, ‘‘to incidentsin the lives of the Gurus can
often be traced no further than statements by
Santokh Singh.”

But Santokh Singh's popularity among the scholars is
not beyond question. McLeod fesels that Gur Pratap Suraj
contains *‘a somewhat higher proportion of historical fact
but is  untrustworthy nonetlieless.” Similarly, Macauliffe's
opinion about the work is highly unfavourable despite
the fact that he himself has heavily drawn the material from
the work. LB. Banerjee- feels that Macauliffe has been
wcompelled to make the Suraj Prakash the primary basis
of his ‘Lives’of the:Gurus, particularly of the earlier Gurus.”
Banerjee suggests to the future historians' that the work
should be used: with ‘great caution and' restraint.’ Nanak
Prakash, according to McLeod, is unreliable like its
principal source the Bala Janamsakhi. On-the onie hand
these remarks are occasional and general in nature, on'the
other hand they treat Sanmtokh Singh's work asa source
material on the lives of Gurus. Hence, the historical
analysis of Santokh Singh's work.
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There is a paradox in the approach of modern
historians. On the one hand they base their work on
Santokh Singh and on the other hand they are critical
about the reliability of his works. Expressing this paradox,
1.B. Banerjee says that Macauliffe ‘*had no other alternative
and so long as more reliable records are not forthcoming
this (Suraj Prakash) will remain, more or less, indispen-
sable ....” The paradox is indicative of the historical
understanding that underlies it. The subject of the work
is treated as a source material. All the discussion is centred
on the reliability of the source. - Though McLeod indicates
that the work is based on earlier sources yet- he does not
allude to the fact that the primary concern of a work lies
in the times of its compilation. He condemns Nanak Prakash
for its dependence, to a large extent, on the untrustworthy.
Bala Janamsakhi. Besides, the modern historians seem to
have failed to understand the nature of the literary work.
They treat it as a historical work.

Apart from this, the critical literature on Santokh Singh
is meagre. Most of the works deal with his life and are
exegeses of his mangal chhands. Bhai Vir Singh is the
only scholar to study the works of Santokh Singh in detail.
Not only he has edited the Gur Pratap Suraj and Nanak
Prakash but the poet'slife and times arealso discussed.
He has also dealt at length with poet's idea and approach
to history. But his method is not historical. Bhai Vir Singh:
considers Gur Pratap Suraj a valuable collection of material
onthe Sikh historvy for making a scientific study.” He has
noidea that the significance of Santokh Singh’s work lies
inthe time of its writing. Itis quite significant that Bhai
Vir Singh is aware of the fact that the Sikh literature has
a cognitive value. In ‘his opinion the Sikh historical.
accounts are to be judged on the basis of the Sikh
doétrines. But he fails to realise the mounting influence’
of Vedant and Handali doctrines and - its implications.
He also fails to understand the historical meaning of miracles. -
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What he tries to do isto prove the possibility of a miracle
scientifically. In fact, his major thrust is on the literary merit
of the work. " His association with the Singh Sabha does not
let him go deep into the work. Consequently, he idealises
the work. - ' ‘ L e

The tradition of Bhai Vir Singh in assessing a work in
a literary manner without keeping- the historical aspect,
is continued by Dr. Jai Bhagwan Goel. He introduced
Santokh Singh's works to the Hindi readers. The literary
worth of the works is also emphasized. Coel's literary
criticism is more or less conventional. He is lacking in a
historical approach.. Though he is aware of the anti-Sikh
doctrines in the work yet he fails to bring to light the logic
of their mounting influence. On the contrary, he idealises
the presence of the heterogeneous doctrines by atiributing
them to the poet's attitude of assimilation. Hence, the
presence of divergent doctrines is locked upon as
sublimity of the poet. A few other scholars have also made
references to Santokh Singh. But their approach “is just
introductory.

It is quite obvious that no systematic effort has been
made to analyse historically the works of Santokh Singh.
It should be kept in mind that Santokh Singh’s work is not
an ordinary work of literature. ‘Like other works of Sikh
literature, its nature 1is cognitive. In such works,
‘literature. and doctrine are complimentary as well as
autonomous. The historical study of such literature needs
a different approach. Itis not only essential to look into
the doctrinal aspect ofthe work but also to analyse the
genre. Both the aspects are rooted in the socio-political
¢onditions of the period. The chief interestin taking up
the study of Nanak Prakash is to find its historical worth
and inbuilt limitations. This is helpful in understanding the
poet's historical outlook from the perspective of his literary
imagination. The evidence on early nineteenth century

society and politics can be understood against this
backdrop.
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Theboo k  the revised version of my Ph.D. thesis en-
titled "Historical Analysis of Nanak Prakash by Bhai Santokh
Singh"”, submitted to the Guru Nanak Dev University,
Amritsar in the year 1985. Besides ‘Introduction’ and
‘Conclusion’, the book contains six chapters. Life and times
of the poet is studjed in the first chapter in a manner that
the relationship of his works with the politico-cultural
institutions and tradijtions of the period could be grasped.
In Nangk Prakash, the continuity of the literary tradition has
a parallelism in the continuity of administrative institutions.
This widens our understanding. However, other socio-
political connections of the literary work are notdenied.
This aspect is taken up in the second chapter in which the
sources of Nanak Prakash are discussed in order to
understand the primary concerns of the poet. In the
case of present waork, the bulk of the material is drawn
from the heterodox sources having a peculiar
socio-political implication. As Napak Prakash -is written
in a janamsakhi made it is considered useful to study
Janamsakhi genre in historical perspective. In chapter
three, not only this aspect is taken up but also the problem
as to why Nanak Prakash as a janamsakhi has collapsed
ijs discussed. In order to know the historical worth pfa
literary work, the doctrinal understanding of the poet is
looked into. Santokh Singh'sidea of Sikh history is the
theme of the fourth chapter. It delineates the impact of
the doctrines en his understanding of Sikh history. Both
the factors are rooted in contemporary realities. Lasttwo
chapters i.e. chapter five and six discuss the evidence on
social history and politics available in the Nanak Prakash.
This evidence plays a significant role in knowing the
poet’s primary comcern. It helps in understanding
why the peet upholds the cause of the Sikh ruling classes
inspite of the fact,that he belonged to a humble caste.
The study of his idea of Sikhism helps us in understanding
the contemporary situation.



CHAPTER I

BHA1 SANTOKH SINGH AND HIS TIMES

Bhai Santokh Singh is a major Punjabi poet of the
early nineteenth century. A number of monumantal works
are toc his credit. Among them are the Sri Guru Nanak
Prakash! and the Gur Pratap Suraj. The latter is a sequel
to the former. It narrates the history of ten Sikh Gurus as
well as the life of Banda Bahadur. For a proper under-
standing of Nanak Prakash, itis essential to go back to
the life and times of the poet. Bhai Santokh Singh's life-
span runs more or less parallel to that of Maharaja Ranjit
Singh's. He was born in 1788 A.D, eight years after the
birth of Ranjit Singh and died five years after the
death of the Maharaja. Hence, the reign of Ranjit Singh
more or less forms his socio-political milieu even when he
had spent most of his later life in the cis-Sutlej territories.
Because his early life and education was in Amritsar district,
his works mostly speak of the concern of the reign of
Ranjit Singh.

The Sikhs rose to power in the Punjab about the
middle of the eighteenth century. At the time of Ranjit
Singh's birth in 1780 the area between Jamuna and Indus
rivers was mostly divided into a nuinber of Sikh principali-
ties. One of the principalities was that of Sukarchakia Misl
under Mahan Singh. Ranjit Singh succeeded his father
Mahan Singh in 1790 A.D. lLarge areas in the Rachna,
Chaj and Sindh Sagar Doabs were in the possession of the
Sukarchakia chief, whose cenfre was Gujranwala.?

1. Hereinafter cited as Nanak Prakash.

2. G.L. Chopra, The Punjab as a Sovereign State, Vishveshvaranand Vedic
Research Institute, Hoshiarpur, 1960, p. 5.
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Ranjit Singh did not remain content with the patrimony
of alarge principality but started making efforts to expand
his domain. In 1799 A.D. he added Lahore to his possess-
ions.* He won over Sada Kaur, the Nakai chiefs of Satgarha
and Jodh Singh to his side. In order to increase his strength
he also forged an alliance with Fateh Singh Ahluwalia who
was the most powerful of the Sikh chiefs. With this com-
bined power, the other Sikh and non-Sikh chiefs were
gradually ‘compelled to accept his sugerainty.* The city
of Amritsar was conquered in the year 1805.5 Ranjit Singh

extended his activities 1n cis-Sutlej reg1on from 1806 to
1808.A.D.7

But his ambitions were restricted by the British with_
the treaty of Amritsar in 1809. Consequently, the eastern
boundary of the Maharaja was fixed along the Sutlej.
However, by this time, Ranjit Singh had established himself
in the central Punjab.® He was obliged to expand in the
north and the west. With the conquest of Multan in 1818, the
core region of the Mughal province of Multan came under
his administration.? Similarly, Kashmir was conquered at
last in 1819 after several unsuccessful expeditions.!* Thus,
the period between 1799 to 1820 was marked with hectic
expansion of the dominion of the Maharaja.

After 1820, Ranjit Singh was keen on consoli-
dating his power. The kingdom was further extended
with the. conquest of Peshawar in 1823.1* During 1827 {0
3. AN.K. Sinha, Ranjit Singh, A. Mukherjee & Co., Calcutta,

1975 (3rd ed ), p. 12.

4. G.L. Chopra, The Punjab as a Sovereign State pp. 8-9.

8. N.K. Sinha, Ranjit Singh, p. 16.

6. Ibid., pp. 22-26.

1. G.L. Chopra, The Punjab as a Sovereign State, p. 40.

8. Ibid, p. 10.

9. Indu Banga, Agrarian System o.f the Sikhs : Late Ezghteenth and
Early Nineteenth Century, Manohar Publication, New Delh1, 1978, p. 25.

10. G.L. Chopra, The Punjab as a Sovereign State, p- 16.

11. NKX, Sinha, Ranjit Singh, p. 62.

1.



BHAI SANTOKH SINGH AND HIS TIMES 7

1831, Ranjit Singh had to face jehad waged by Sayyid
Ahmad. It ended with the death of Sayyid in a skirmish
in 1831 A.D.®? The British entered into a commercial treaty
with the Amirs of Sindh in order to chieck Ranjit Singh's
designs on Sindh. The Maharaja accepted the treaty in
1832.1* In 1835, Ranjit Singh once again tried to attack
Sindh. But he had to stop because of the British threat.
On June 27, 1839, Ranjit Singh breathed his last at Lahore.14

Ranjit - Singh kept almost all the administrative institu-
tions or procedures that were prevalent during the Mughal
rule in order to enhance his political power, consolidate
his kingdom and to administer it effectively.’* The rationale
of this political, economical and - socio-religious policies
lay in the critical. situation in which the Sikh ruling class
was placed. A look at the demographical pattern of the
reign of Ranjit Singh clearly shows the minority character
of the Sikhs who were 6% of the total population. The
Muslims formed the largesf‘ religious group with 70% of
population. The population of the Hindus was
2491, Consequently, it was the need of the ruling class
minority to maintain cordial relations not only with
the Hindus but also with the Muslims for the stability
of the state.l” Maharaja Ranjit Singh adopted a ‘secular’ and

12. Ibid., p. 80.

13. Bikramjit Hasrat, Life and Times of Ranjit Singh, Vishveshvaranand
Vedic Research Institute, Hoshiarpur, 1977, p. 151. ‘

14. Tbid., p. 187. .

15. I.5. Grewal, The Reign of Maharaja Ranﬂt Singk (Sita Ram Kohli
Memorial Lecture 1981), Punjabi University, Patiala i9€l, pp. 1-11.

16. Ibid., p. 27.

The populaticn of Mahara]a Ranjit Singh'’s kmgdorn was one crore and
22 lacs. Out of it, Muslims were 86 lacs, Hindus were 30 lacs and
Sikhs 7 lacs. The population figures are on the basis of 1881 census.
The scholar is' of the opinion that “in the early decades of British rule
in the Punjab the demographic pattern did not change radically.”

17. Tho need is generally reflected in the Punjabi literature of the period.
For instance S.S. Hans has underlined it in his article on the gurbilas.
see, S.S. Hans, '“The CGurbilas’’, journal of Regional History, Vol I,
1881, p. 58. Also see the chapter “Evidence on Social History'
below,
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‘liberal’ policy. Religious endowments to the institutions
and individuals of all religions were generously granted.

But it could not he presumed that change of a consi-
derable magnitude was not brought about during the reign
of Ranjit Singh. The structure of the ruling class of the
time is a pointer to social mobility. On the basis of the
decision-making power in polities, administration and
military, Inderyas Bhatti has identified about 1080 persons
as constituting the nobility in the kingdom of the Lahore
Durbar.!® In the power structure, they constituted two
levels. The primary level included princes, ministers,
courtiers, provincial governors and commanders of the
army. The thanadars, kardar and the officers in the army
belong to the secondary lgvel.® According to him, the
ruling class was constituted of representatives of four
religious communities i.e. the Sikhs, the Hindus, the
Muslims. and the Christians. The Sikhs weve 530, Hindus
310, Muslims 179 and. 65 Christians.®*® Thus nearly 509 of
the nobility were Sikhs. It was much higher than their
proportion of the total population which was 6%. Similarly,
the representation of Hindu nobility in comparision with
their population was high. The Hindu nobility formed
about 29% of the total nobility, whereas their population
was 24%. But the proportion of Muslim nobility in relation
to their population was quite meagre. Against 709 of
population, only 134 were in the nobility. Thus, there was
a clear predominance of the Sikhs in the ruling class. Itis

18. Inderyas Bhatti, “Nobility Under the Lahore Durbar, 1799-1849",
M.Phil. Dissertation, Guru Nanak Dev University, Amritsar, 1981,
p. 3.

19. Indu Banga, “Social Mobility in the Punjab Under Maharaja Ranjit
Singh', Maharaja Ranjit Singh and His Times, Guru Nanak Dev Uni-
versity, Amritsar 1980, p. 133. (Inderyas Bhatti also adopted the
criterion for the identification of nobility. See, ‘'Nobility Under the
Lahore Durbar, 1799-1845", pp. 1-2)

20, Inderyas Bhatti, “Nobility Under the Lahore Durkar, 1799-1849",
p. 3.
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also evident from the proportion of Sikh nobles from the
artisan and menial classes. Qut of total of 26, 19 were
Sikhs.®* The Sikh ruling class was a new phenomenon in
the social history of Punjab. Majority of the Sikh nobility
belonged to the Jats. They were 309 of the total nobility
and were more than the Hindu nobility. Hence, Maharaja
Ranjit Singh was more liberal to his coreligionists, parti-
cularly his own caste, in, providing opportunities for their
upward mobility. The condltlons of the Hindus were by
all means good.

In his agrarian system, there was a structural and func-
tional continuity from the Mughal time. Yet there are some
healthy traits regarding the position of the peasant proprie-
tors which was relatively advantageous in comparison with
the superior owners. The superior owners were dis-
couraged during Ranjit Singh’s rule.?? Similarly, the position
of tenants improved and they were enjoying the same
rights as peasant proprietors.® As a result of the state in.
centives, vast stretches of land were brought under culti-
vation. Colonization underpinned the spatial and wertical
mobility. During the reign of Ranjit Sinah, even the non-
agriculturist castes—trading, artisan ‘and renial—entered
the agrarian hierarchy.?* Change of occupation often led to
improvement in economic condition. In fact, ‘the doors to
upward mobility were open to men of industry and ability
perhaps at all levels of the social siructure’” during the Sikh
rule under Ranjit Singh.*® During Ranjit Singh's times, the
number of new Sikh villages ran into hundreds.2s

21. Ibid., p. 4 and appendix ‘G’.

22.  Indu Bang4, “Social Mobility in the Punjab under Maharaja Ranjit
P Singh" ‘Maharaja Ran]u Smgh and st Txmes, pp. 120-30.

43.- Ibid., p. 128.:

2% 1bid.. pps 126-37;

25, “;bed. p. 135. :

26, 1. s. Grewal The Relgn of Mabaraja Ranjit Singh, p. 31.
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_Ranjit Singh not only confirmed the old land grants
but also bestowed a number of new grants to institutions
and individuals of various denominations and religions.
The amount of dharmarth .grants during Ranjit Singh was
much larger than that of revenues alienated by the
Mughals.?” However, the largest share of religious grants
went to the Sikhs. The Bedis received the maximum i.e. 25%
of total dharmarth grants. They were followed by the Sodhis
and Udasis with 20% and 10% respectively. However, “the
Udasis appropriated the maximum share of state revenue
as a religious group.”#® Interestingly alarge number of
sangats or gurdwaras came into being and the sway of Sikh

religion increased in a large area of Ranjit Singh's
domain.?®

Santokh Singh was born in 1788 A.D. at Nur Di Sarai, a
village in Amritsar district.?® The village is situated near
Tarn Taran on the Tarn Taran-Jhabal road. His father was
Dewa Singh, a chhimba of Karir sub-caste.®® Santokh Singh
mentions the name of his father in his works but does not
refer to the name of his mother®* According to Bhai Vir

21, Indu Banga, Agrarian System of the Sikhs, p. 167.
28. Sulakhan Singh, “State Patronage .to the Udasis Under Maharaja
Ranjit Singh”, Maharaja Ranjit Singh and His Times, p. 113.
.29, Nanak Prakash gives a number of mstances in this regard See,
- Chapter ““Evidence on Social History"’,

30. - Bhai Vir Singh (ed.),'Sri Gur -Pratap 'Suraj Granthawali, Khalsa
Samachar, Amritsar 1955, p. 93.

3l. Bhai Vir Singh refers tofan entry of the vahi of Mangal Duft Panda
(Ramchand Wale) Hardwar pertaining to year 1936 BK or 1679. The
entry was said to have been recorded by the wife of Wasawa Singh,
Santokh Singh'’s brother. See, Ibid., p. 88.

32. Santokh Singh's works - contam the name of hig father For instance,

" 'in Nanak Prakash, he says g fiu fuz 3. 7o afe Ay fw sH
®- 1258) and in Gur Pratap Suraj, @ fijw fuzn HH 3TH. (p. 44909).
But he does not refer to his mother’s name. Ata place in Gur Partap
Suraj, he only pays respect to his mother f{zgy i 3 afy wisdas
(p. 4499). ‘
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Singh the evidence of the vahi of Tola Ram Chuni Lal of
Kurukshetra makes Rajadi or Raj Dai his mother.3® Bhai Vir
Singh writes that Dewa Singh was a learned man, well-
versed in Gurbani and Vedant.3¢ Santokh Singh started his
early education at home under his father’s guidance. Later
on, he was sent to his uncle Ram Singh at Amritsar for fur-
ther education.®® At that time, Amritsar was a great centre
of Sikh education. About 300 dharamshalas were devoted to
the promotion of Gurmukhi education.?

At Amritsar, Santokh Singh came into contact with Bhai
Sant Singh, a scholar of great repute, and received
instruction from him.* . Bhai Santokh Singh had been
associated with Lahore Durbar for sometimes and was
entrusted with the service of Harimandir or Golden Temple
after the death of his elder brother, Bhai Gurmukh Singh .38
Santokh Singh lived in bunga of Bhai Sant Singh and
remained there till the end of the first decade of the
nineteenth century.®

33. Bhai Vir Singh (ed.), Sri Gur Pralap Suraj Granthawali, p. §9.

34. Loccit. '

35. Loec. cit.

36. G.W. Leitner, History of Indigenous FEducation in the Punjab Since
Annexation and in 1882, Language Department Punjab, Patxala 1971 ‘
(reprint), p. 36.

31. Bhai Santokh Singh, Nanak Prakash, Khalsa Samachar, Amritsar, 1961,
pPp. 63 and 1256 :

fs3 9t 3o 93 3H S -fefs fes _
-A35 v faz s AS fw s 31 ‘
Al gadex A §e 7 9es ufe
ey, Aefe-res 9y aes fagH
B ufs fivgs ofs ag A3 fiw I a1
feur fas 3 H° usl 35 yem ad" YEH HIon

38. Bhai Vir'Singh (6d:), Sri-Gir Pratab Suraj' Granthawali, p. 91

39. Internal evidence of Gur Pratap Suraj suggests that in- 1813 A.D
Santokh Singh was at Buria estate, where he wroté ‘his work Nanak
Prakash in 1823 A.D. Aecordmg to Bhai Vir Smgh the‘evufende

... seems: Yo navemggesteé that’ Sheﬁoe‘tcami t‘chuna not before 1ong
For detailed discussion, $é¢, ibi6. ! pp, 94367 e

[
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In the early nineteenth century Punjab, education was
imparted in traditional manner. Most of the educational
institutions were associated with the religious establish-
ments. The mosque was the place for Islamic education
whereas Hindu pathshalas were associated with the temple.
Similarly, Gurmukhi schools were held in gurdwaras and
dharamshalas.®®* Apart from religious establishments, some
schools were run by individuals. Some of them were
secular in character and imparted education in book-
keeping. They were known as Landa schools® As the
language of Lahore Durbar Persian was very popular both
with the Muslims and the Hindus. Among the Hindus,
Khatris had a special interest in learning Persian in order to
secure employment in revenue administration.#?

Santokh Singh did not seem to have acquired any
formal education in Persian as the internal evidence of his
work suggests. On the other hand, his knowledge of Sanskrit
was commendable. He had translanted two important Sans-
krit works Amar Kosh and Balmiki's Ramayana into bhakha.
The chief seats of Sikh learning in early nineteenth century
were Amritsar and Damdama Sahib in Bhatinda. In Amritsar,
the Colden Temple and the bungas were popular centres
of learning.*®* The bungas played an important role in
imparting indigenous education to the Sikhs. These bungas
belonged to orthodox Sikhs and other dispensations, like
Udasis, Nirmalas and Seva Panthis. A number of poets
were the product of these bungas.4

During the reign of Ranjit Singh, the Gurmukhi school
imparted education in Gurbani, literature, and’ religious

40. G.W. Leitner, History of Indigenous Educatxoa. pp. 145-48

41, Ihid., PP» 3745. . .. -

42.  Ibid., pp. 52-68.

43.;713:14-. Pp. 36-37. .

44, Madanjit Kaur, TheGoldea Tomplq Pmandeont. Guru Nanak
Dev University, Amritear 1993, pp. 184-80. -
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writings. In literature, Hirdai Ram Bhalla’s Hanuman Natak
and Ramcharit Manas by Tulsi Das in Gurmukhi script ware
taught** The Janamsakhi (particularly Gyan Ratnavali),
Gurbilas and Bhagwat were religious texts.®® *Rhetoric or
Sahitkab was much studied in Gurmukhi (school) which
combined both Punjabi and Hindi".* Vedant was also in the
curriculum of Gurmukhi schools.®® However, vaidyak or
Indian medical science was optional.® Broadly, the Sikh
learning comprised of Sikh religious literature, Hindu
religious and philosophical works, rhetoric and proscdy.
Vedant however, was the major subject in the Hindu
religious writings.

There were four major traditions in Panjabi literature.
The first was the Sikh religious literature in the form of
Jjanamsakhis and gurbilas. The Vedantic literature formed
the second. The scholastic poetry (ritiliterature) in Braj
dialect was the third. The fourth and last tradition belon-
ged to kissa poetry which was, to some extent, secular
in character. Its exponenis were mostly Muslims.
It was also adopted by the Sikhs to some extent. However,
kissa literature was mnot in the curriculum of religious
education. ’

The janamsakhi genre was developed by the Sikh
community in early sixteenth century to spread the myth
of Nanak and discuss his doctrines. The expression of
piety was later adapted for sectarian debate. The Handalis
undermined the janamsakhi genre for their own ends.
“Thus the period and the geography of the conflicting
claimsto religious loyalty called forth an intense janam-
sakhi debate to constitute its Golden Age".®® After the

45, G.W. Leitner, History of Indigenous Education, p. 38.
40. Loccit. C B

41, Loccit.
- 48, Loacit. :
49, Loccit. ‘

50. S.8.Hans, “Ear]y Sikh Tradition™, Journal of Regional History, Curu
Nanhak Dev University, Amritsar, Vol. I, 1980, p. 86.
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execution of Guru Tegh Bahadur in 1675 A.D., the genre
did not remain relevant. The Sikh struggle for power in
the mid-eighteenth century necessitated a new genre.
The new condition and *the newer religious awareness in
terms of its socio-political urgency” evolved gurbilas
genref! Its main purpose was “to cultivate a militantly
heroic spirit with a built-in social urgency even at the
cost of doctrine’’.%® In this sense, gurbilas is just the
opposite of janamsakhi. The orthodox janamsakhi never
departed from doctrine. With the rise of Sikhs to power,
the spiritual supremacy of Guru Nanak did not remain
problematic and emphasis on political urgency was lost.5
Consequently, the janamsakhis and gurbilas literature of
late eighteenth and nineteenth century is full of “magic and
© the decline of religion.”®

The Vedantic literature in Gurmukhi has an important
place in the literature of Punjab. The catalogue of Gurmukhi
manuscripts prepared by Shamsher Singh Ashok intwo
volumes records a total of 1587 manuscriptsi.e. 1189 major
and 394 works on variety of subjects.®®* Out of them, the
manuscripts on Sikh literature including Gurbani exegesis,
janamsakhi, gurbilas, Mahima Prakash and other historical
works are 301 in all. It includes 121 manuscripts on variety
of topics.8 But the manuscripts under the title ‘Indian
philosophy’ number 120. Out of which 66 are on more
than one topic.” A cursory reading of the manuscripts on
Indian philosophy Sugg’eSts that they are mostly on Vedant
and afew ' on Yoga S;kh hterature contains a number ot‘

81, Loccit.

52, S.S. Hans, “Social Transformation and Early Sikh Lnerature":
Journal of Regional History, Vol, 1, 1982, p. 8.

63. 8. S. Hans, “Early Sikh Tradition", Journal of Regional Hlstory,p 186

54, Loccit.

§6. Shamsher Singh Ashok, Punjabi Hathlikhtan Di Suchi, Bhasha Vibhag,
Pun]ab Pauala 1961, Vol I p. &, T

88, Loceit.” SR AR LR A

87, Locucit. -i’-’-' i ER Y
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commentaries of Gurbani, written by Udasis and Nirmalas
which are Vedantic interpretations.®

The earliest works on Vedant in Gurmukhi are claimed
to belong to the second half of the seventeeth century.
Some of the prominent Vedantic scholars of the period
were Dyal Anemi, Anath Puri and Kavi Sukhdev.® Kavi
Sukhdev is also said to be associated with the court of Guru
Gobind Singh for some time.®® The earliest Vedantic
literature in Punjab was taken up by Handalis. Manohar Das
Niranjani wrote Gyan Manjari, Vedant Paribhasha, Gyan
Churan Vachnika, Sat Prashan Uttari and Khat Prashni.
Amritdhara and Vedant Vivek Granth Satik were the works
of Bhagwan Das Niranjani.® The rise of Sikh power
revived literature on Vedant especially by the Udasis and
the Nirmalas. The Sikhan Di Bhagatmal and the Mokh
Panth Prakash by Culab Singh Nirmala are two major works
of the period. However, throughout the Sikh period, the
translations of the Shankar’s commentaries were under-
taken.®?

68. Sikhan Di Bhagatmal! and Anand Ghan’s commentaries are Udasi
works. Pt Tara Singh Narotam and Sant Sampuran Singh are Nirmala
scholars who have written commentaries on the bari of Guru Granth.

59. Dyal Anemi has a number of works to his credit. They are Ashtavakra
Bhakha, Agyan Bodhni, Hastmal Granth, Bigyan Gita and Vashista Sar
Bhakha, see, Punjabi Hathlikhtan Di Suchi, Vol. 1, pp. 149-50, 154, 156,
167, 183, 194, and Vol. II, pp. 18, 24, 28, 31, 41-42 and 58. Anath Puri's
only work is Vicharmala, Vol.1, p. 81. Adhyatam Prakash, Fazil Ali
Prakash and Pingal Bhakha are works of Kavi Sukhdsév, Vol I pp. 182-
53, 598 and Vol. 11, p. 289.

60. Shamsher Singh Ashok,” Pun]abl Hathlikhtan Di Suchi, Vol II p- 385:

fiars 13 Yy Bfg Wi 2n |

w Ffde o m o uws zrfs g3 9 HHI

Agr § dofsw Au3 fagn e

Ay A iR g3 3 99 3 59 w5 wife w2 :

6l. Ibid., Vol. ], pp. 4-5, 166, 159-60, 169-70, 174-11, 185, - 201 and Vol. I,
pp. 6-1, 11-12, 18, 20, 32, 38, 62, 66.

62. ~ Ibid,, Vol. I, pp. 155-56, 163, 173, 196 and Vol. 11, pp. 75, 126; 3g8.
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- Like Vedantic literature, the riti or scholastic literature
was very popular in Punjab. Some exponents of this
tradition are said to have associated with the court of
Guru Gobind Singh. They were Amrit Rai, Kavi Vrind
and Sukhdev.®® Amrit Rai wrote Chitra Vilas; Vrind wrote
Vripnd Vinod Satsai and Bhav Panchasika.®* The mid-
seventeenth century was the period of genesis of scholastic
poetry in Punjab. It remained prevalent till the end of the
nineteenth century. The great riti poet Amrit Rai belonged
to Lahore.*® His works are on prosody, rhetoric, types of
heroines (naika bhed) and nine-feelings (nav ras) etc.
In the second-half of sighteenth century, important riti
works were translated. They are Mati Ram’s Ras Raj and
Lalit Lalam, Bhanu Dutt’s Ras Tarangani, Chintamani’s Pingal
Bhakha, Kavi Keshav's Rasik Priya and Kavi Priya, Kavi Dev’s
Ras Bilas and Padamakar’s Jagat Binod.*®* Some Sanskrit
riti works were also translated into bhakha. For example,
Kavi Nihal translated the Kavya Prakash by Mammat under
the title Sahit Siromani.*
After his education at Amritsar, Santokh Singh went to
Buria estate near Jagadhari in the court of Bhagwant Singh,
the chief of Dyalgarh.®* He was introduced by a chhimba
63. For Kavi Vrind, ibid, Vol. I, pp. 551, 601 :
yg mée Rfsqe ydt aAs 59 fes 313
# TOH3 y13q Tefz sAZ 93 AY A3 1701
X X x

T, difde tHw afe 3¢l fge »ia a9 ad w3 |

For Amrit Rai, see, Piara Singh Padam (ed.), Punch Nad (Hindi),

Bhasha Vibhag, Punjab, Patiala 1969, pp. 274-75, ahd for Sukhdev, see

footnote 60 above.

64. Ibid,, Vol I, ppP. 594-85, 588, 600-01, and Vol, 1I, p. 385.
66. See, Piara Singh Padam (ed.), Panch Nad, p. 210.
66. Shamsher Singh Ashok, Punjabi Hathlikhtan Di Suchi, Vol. 1, pp. 813-

74, Vol. II, p. 406 for Moti Ram; Vol. I, p. 803 for Bhahi Dutt; Vol. I,

p. 564 for Christamani; Vol. 1, pp. 586-87, 807-08 and Vol I, pp.806-07

for Kavi Keshav: Vol 1, p 408 for Kavi Dev. and Vol [, p 596 for
) Padamakar; ., .. oy oo
67. Ibid., Vol. I, p. 587,

68. - Bhai Vir Singh (ed.) Sri Gur Pratap Sura; Grantbawclz. pp 94~96
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Dyal Singh, a commander of Dyalgarh principality.s® After
coming to Buria, the poet completed his bhakha under the
titlte Amar Koshin A.D. 1813. Though the work was com-
pleted at Amritsar yet it was wrilten during the poet’s
stay at Buria.”® The poet remained in the court of Bhagwan
Singh till 1823. Nanak Prakash was composed in the year
1823 when he was still living at Buria.”? In 1821 the poet
was married to Ram Kaur of Rohilla sub-caste of Jagadhari.™
During the period his life was deplorable. In 1829 Santokh
Singh was invited by ‘Udai Singh, the chief of Kaithal.?
Santokh Singh wrote a commentary on Japuji at his
request’ During his stay at Kaithal, Santokh Singh
69. Ibid., p. 45.

70. As quoted by Bhai Vir Singh in Sri Gur Pratap Suraj Granthawali,
p- 96:

THG" 32 W Yt fofe as a1 3ifa
wifs RUAT Jta ua g9t AHUf3 aifa 14651
AHZ €A WA AUA Sgd Ma39" 813 |

faw fofg yas 3@ a5? y=fe® ufg w1z |
71. Nanak Prakash, p. 1257-8 :

fag sta gabr s9m fex afe faa3 =ule sui )
afg g AHufs § 98 g9 AR faF WIS A Wt w03

€& g »g wHe afg §IF MRS YT 75 |
Fif3x Yoz fad 39 I fas@s ni1on
72. Bhai Vir Singh (ed), Sri Gur Pratap Suraj Granthawali, p. 6.

73. Bhai Santokh Singh, Garabh Ganjani Tika, Bhai Santokh Singh Yadgar
Committee, New Delhi 1961, p. 3 :

€vn fiw 93 gu sggq |

afe gaife gy fear mrag
74. Ibid, p.3:

wA &fy afe 7 go5 gud

mEag g3 g guis |

fa93 wiag ggg Hf3 wele uisn
If3 wrar ar ufg #31 )

gfg 93 I3y ggg ##fg 33t
Rfe afs aus fauz & sl |
afe 3 gfes o9& 7y S nen
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rendered Balmiki’'s Ramayana into bhakha in verse.’” Udai
Singh was greately impressed and bestowed the village
Morthali as jagir on the poet.”® The patta in this respect was
issued on Jeth Sudi 10, 1891 BX: (1834 A.D.).”” After this;
Santokh Singh undertook the voluminous history of nine
Gurus, entitled Gur Pratap Suraj as a sequel to his work on
Guru Nanak, Nanak Prakash. It took him about ten years to
complete.”™ From a reference in Gur Pratap Suraj, we know
that Santokh Singh also wrote a commentary on Atfam Puran,
a work on Vedantic philosophy.” But the work is not’
extant,

Santokh Singh’s patron Udai Singh died without an
issue on 15th March 1843 and Kaithal estate lapsed to the
British government. After the death of Udai Singh an
insurrection broke out at Kaithal on the 10th April 1843.

75. As quoted by Bhai Vir Singh in Sri Gur Pratap Suraj Granthawali,
p.126: :
AH3 fagH w13 mae @R Fan 3feR )
3in fagz afew 3% yas =fy fSR
ys fearze wgw sfg Sfes ) wiag
33 H3 3 93f3 93 93 WA U815 |
3fg g8t Aaynf3 gfm &t I waes Hieg AR
afe g #fg fas3at aafs gofs fe3 swuz @99 3n
76. As quoted by Bhai Vir Singh in Sri Gur Pratap Suraj Granthawali,
p. 127 :
: ATy weg fafg 954 ye dafs 3 an dif3 g5t
IM aEr IS AH {530 HT' misu wde est 1
975 3 gM 375 I I divs I ye Jurs wsl
g a8 yAs 3u ufs au 2@ 3fa Haesl n1s
77. Ibid, pp. 127-28,

78. Ibid, p. 159.
79. Bhai Santokh Singh, Sri Gur Pratap Suraj, p- 1325

uz faeiz § 38 Ho's |
Qufanufs & afs* dymrs |
3K d Yy fam s |
HaS 951 7 mifgaH u13in
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The British were able to occupy the town and fort of
Kaithal.*®* The work was completed after the event.’

Santokh Singh died at the age of fifty-six in 1844.
Before his death, he made a brief visit to Amritsar.®® Accor-
ding to a tradition he presented his work Gur Pratap Suraj
to Akal Bunga.®*

‘

Santokh Singh started his career as a katha performer
at Buria. Nanak Prakash and Gur Pratap Suraj are in the
form of katha .8 At places, he conventionally talks about the

80. lepel H, Criffin, The Rajas of the Punjab, Manu Publications, New
Delhi 16877, (reprint), pp. 147-98. Also the event recorded by Santokh
Singh in his Gur Pratap Suraj, pp. 6411-13 :

13 HE 99 mi3Hr #HT wife ug's |

Hg Hi @315 afs 31 @3ws Hars u3su

ydl ge Ifugs feu g 99 geurs |

»iy oy ¥ 39 98 3fw ufa Afg feq g1g u36n
fiw fedst afs =2 3o a4 =8 S5 |

#3fs & mEts 9 gfe gfe 9 =ifs 1371

mA Myt § fesfs Hfa® Afsge o€ Aorfe

34 % §9 @3 91 € € g ggrfE u3si

94 fer »us fags 59 ErHs § 37 a3 |
HH T Afzge 39t A9 Wi fges T/ 139N

81. Bhai Vir Singh (ed), Sri Gur Pratap Suraj Granthawali, pp. 159-61 .

82. Ibid,, p. 159,

83. Nanak Prakash, p. 436 :

Fafs ga afe aver ag Hvs a A
Also, Sri Gur Pratap Suraj Granthawali, p. 3623 :
g A5f3 {31 AFTS |
AJHE I A3 78 &5 |
g3fs 394 33 few 94 |
far yerfe F waa 8§ 1361
ufs 7 3f5 3 yax fansr |
AoHT ot fad agr gmsr )|
! Aarefs fan fafa g6
fan w=da Haeefa fat 137
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misgivings of his audience.#

Bhai Vir Singh claims that there were two works Sri
Guru Gobind Singh Parsang, and Sri Guru Ustat by Santokh
Singh in the personal collection of his father.®® Hand-
written copies of his works on astrology were also
claimed.s¢

Santokh Singh wrote in the literary tradition of the
age. His commentary and his works on history have
Vedantic elements. His riti style is patently there. His
Garabh Ganjani Tika discusses the alankars of Guru Nanak's
Japuji. His merit lies in Sikh historiography. He surpasses
Sarup Das of Mehima Prakash and Kesar Singh Chhibber
of Bansawali Nama Dasan Patshahian Ka. In Santokh Singh
Vedant and the riti poetry are socially significant.

84. Nanak Prakash, p. 436 :

yarR 3H /429 7 AfY fafg 93° fasm |

gusfg 3 §99° 939 /Bt 359 IR |
85. Bhai Vir Singh (ed.), Sri Gur Pratap Suraj Granthawaii, p. 124.
88. Loccit.




CHAPTER It

SOURCES OF NANAK PRAKASH

Santokh Singh's Nanak Prakash, a work in janamsakhi
mode on Guru Nanak was compiled in A.D. 1823.* The
work comprises of 130 cantos and is divided into two parts.
The purvardh (first half) has 73 cantos and the uttarardh
(later half) has 57 cantos. The work opens with a canto
of manglacharan i.e. invocation.? But the work, more or
less, adopts the narrative pattern of the Bala Janamsakhi,
wherein the whole account of Guru Nanak is narrated by
Bhai Bala at the request of Guru Angad.? A canto has
been devoted to justify his dependence on the Bala
Janamsakhi 4 In this connection, the genuineness of the
Bala Janamsakhi has also been discussed. Not only the
Bala tradition has been depended upon for his work but
also the poet has drawn material from other janamsakhis
as well as other literary works available at the time. As
the choice of material and its arrangement manifests the
poet’s concern it will be fruitful to account for the material
of Nanak Prakash for an understanding of the work in
right perspective.

1. Nanak Prakash, p. 1258 :
83 wig Mg we IfF §Y7 MEe ug As
wfga yaaHT fed 9@ gfa fas8@z u1ion
2. Jaibhagwan Goyal, Dr. (ed), Guru Nanak ‘Praicash (Purvardh),
Language Department, Punjab, Patiala 1972, p. 10.
3. Nanak Prakash, p. 1421 :

g8 gI56 ads BT 97 |

AfA My 3 fefgam gawma 131
4, See canto 37 of the Purvardh.
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Santokh Singh makes a passing reference to a few
sources of Nanak Prakash. Among them, the Bala Janam-
sakhi is the most important. Other sources are the Varan
by Bhai Gurdas and the work of Bhai Mani Singh.6 The
major concern of the poet is not to discuss the sources
of Nanak Prakash. His major concern is to eradicate the
doubt of his readers regarding the Bala Janamsakhi and
to emphasise that the work is in accordance with the Guru
Granth and the Sikh tradition.®

Nanak Prakash was edited by Bhai Vir Singh in the
year 1927. In his introduction of Gur Partap Suraj Gran-
thawali the editor remarks that the work is based on the
Bala Janamsakhi, the Gyan Ratnavali and Varan by
Bhai Gurdas. The material from the Sikhan Di Bhagatmal

8. Nanak Prakash, pp. 439, 443, 444 :
# a3 o qat gamdt |
dtg g § wag Wit |
arefg it Auifg 7€
utefa wife fume fru A 31
X X X
7 avaa fefsam ualsr
ofg wgArg agt F i3 167N

US JIEH IG 7§ IE |
agma difs fa g =zl |
X X X
W&l fAw 7@ af3 gat n7on
fag frg & Myl fagarat
fgg mzrrg aar 4° yat)
6. Ibid, pp. 436, 443 :
yad 3H Aeu T Afg fafg x3° fasm 1
gosfs 2 §94° 999 7t 5753 yaara 19
X X X

Al srza fefsgm uatst o
88 »ar'3 aut 1 alsr w67
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is also used by the poet.?” On the basis of internal evidence,
it has been suggested that the Puratan Janamsakhi in its
Hafizabad Wali Janamsakhi version was not accessible to
the poet at the time of its compilation.?

According to W.H. Mcleod Nanak Prakash is ‘'an
important work based on the Bala tradition.”” The Bala
Janamsakhi has been followed ‘very closely”, particularly
in the purvardh.2* Three other sources from which the
material has been borrowed are the Puratan tradition,
particularly the sakhis of the Colebrooke Janamsakhi,
the B-40 Janamsakhi, and the oral tradition, not found in
written form.2 1t is also stated that the sakhis, that are
taken from oral tradition in the B-40 Janamsakhi, are also
found in Nanak Prakash.'?

Looking into the work carefully, the contention of
Bhai Vir Singh that the poet has not used the Hafizabad
Wali Janamsakhi does not bear out. The presence of
the sakhi of Vali Qandhari in Nanak Prakash is a proof.1®
In fact, Santokh Singh has taken full freedom in his work.
Some of his sakhis are drawn from later sources. For
example, the sakhi of a marriage in Pathan family is from
Puratan janamsakhi, but the version of Nanak Prakash is
closer to Gyan Ratnavalii* At places the poei has pre-
ferred to base his sakhi on the earliest sources. The
discourse with Siddhas in canto 39 is Lased on the
information supplied by Varan of Bhai Gurdas.?s

7. Bhai Vir Singh (ed), Sri Gur Pratap Suraj Granthawali, p. 171.
8. Ibid, pp. 177-78,
8. W.H. McLeod, Guru Nanak and The Sikh Religion, Oxford, 1968, p. 24.
10.  W.H. McLeod, Farly Sikh Tradition, Oxford, 1980, p. 45.
11. Ibid, pp. 45-46.
12. Ibid, p.46.
13. The printed edition of the Bala ]anamsakbz does containrthissakhi
which seems to have been taken from the Nanak Prakash.. -
14. Nanak Prakash, pp. 992-1000. Cf. Kirpal Singh (ed), Janamsakhi
Parampara. Punjabi University, Patiala 1969, pp. 364-66.
18. 1bid, pp. 1091-89. Cf. Bhai Gurdas, Varan Bhai Gurdas. (eds. Hazara
Singh and Vir Singh), Khalsa Samachar, Amritsar, 1962, pp. 34-38.
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Similarly another discourse with the Siddhs in canto 63 is
based onthe Siddh Gost a composition of Guru Nanak.1¢
Hence, in tracing the sources of Nanak Prakash, the closest
version have been taken into consideration. The work is
based on a number of sources. They are : the Bala Janam-
sakhi, Gyan Ratnavali, the Miharban Janamsakhi,
the Adi Sakhian, the B-40 Janamsakhi and the Puratan
Janemsakhil? Other works used are Mahima Prakash by
Sarup Das Bhalla, Sikhan Di Bhagatmal, Varan by Bhai
Gurdas and Guru Nanak’s composition entitled Siddh
Gostd® There are a few sakhis in the work whose source
could not be traced. Besides, the poet has made use of the
Hindu and Muslim mythology. The work narrates the legend
of Kak Bhushund, Dattatre, Prehlad, Varah, Dhru, Pandav
and an account of Emperor Karun.* Furthermore, the
work bears the influence of Dasam Granth, bhakti literature
and the poetic tradition of riti literature.? Even in the
first canto on invocation the direct borrowing from the
Gyan-Ratnavali can be seen. However, the major part of
the work is based on the janamsakhi material.

Out of 73 cantos of the purvardh, 51 cantos are exclusi-
vely based on the Bala Janamsakhi. Four cantos are based
on the Puratan Janamsakhi and three derive their material
from the Miharban Janamsakhi® Nine cantos of the
purvardh have more than one sakhi each taken from
various sources. Out of them, six cantos have two sakhis
each, two cantos have three sakhis each, and one canto
contains four sakhis. Hence, the total number of sakhis
in the nine cantos is nineteen. Qut of them, ten sakhis are
from the Bala Janamsakhi and three from the Gyan Ratnavali.
Two sakhis are from the Puratan Janamsakhi and one each
16. Ibid, pp. 671-81. Cf. Adi Granth, pp. 938-46.

17. See chart of sources of Nanak Prakash.
18. See chart.
19. See cantos 65 to 72 of purvardh and cantos 16 and 24 of uttarardh.

20. Jaibhagwan Goyal, Guru Nanak Prakash, pp. 16 and 46.
2), See chart. i



SOURCES OF NANAK PRAKASH 25

from the Adi Sakhian and the Miharban Janamsakhi. The
source of remaining two sakhis could not b= located.®
Hence, the purvardh of Nanak Prakash is dominated by the
material drawn from the Bala Janamsakhi.

But the situation in the uttarardh of Nanak Prakash is
not the same  Out of 57 cantos of this part, 31 cantos are
exclusively based on the Gyan Ratnavali The Bala Janam-
sakhi comes next to it with nine cantos. Six cantos derive
their material from the Puratan Janamsakhi. Five cantos are
based on the B-40 Janamsakhi, two on the Miharban, one
each on the Adi Sakhian and the Sikhan Di Bhagatmal, and
the source of two cantos is not known.? There are 20 cantos
that contain more than one sakhi from various sources,
The sakhis number 66. Out of them, fifteen are taken from
the Gyan Ratnavali, eleven from the Puratsn Janamsakhi,
eight each from the Bala Janamsakhi and the Adi Sakhian,
seven from the B-40 janamsakhi and three from the Sikhan
Di Bhagatmal. One sakhi is based on a Muslim myth.*
The source of remaining thirteen could not be known.
Hence, there isno doubt that the Gyan Ratnavali has the
upper hand. Next comes the Bala and the Puratan Janam-
sakhis. The B-40 Janamsakhi and the Adi Sakhian come
after them. Taking the work as a whole, the major
portions of material of the Nanak Prakash are taken from
the Bala Janamsakhi, followed by the Gyan Ratnavali. The
Puratan Janamsakhi comes .after them, followed by the
B-40 Janamsakhi and the Adi Sakhian. The Miharban
Janamsakhi does not figure much. :

As the Bala Janamsakhi is the most popular janamsakhi
dependence on it underlies the element of popularity.
The popularity of the Bala Janamsakhi lies in the exposition
and treatment of the theme. The work claims to have

22. See chart.
23. See chart.
24. See chart.
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been written in the presence of Guru Angad.?® Other
elements that lend popularity to it are elaboration of
narrative. in order to. give a ‘'lifelike picture’, exactness
and specificity of material and the detailed characteri-
sation.* It js the only janamsakhi that gives chronology
of events, names of relatives of Guru Nanak and also the
names of islands and seaports. said to be visited by the
Guru The tradition was further enlarged by adding
new sakhis in order to enhance its popularity, Also, there
isa 'gréate'r_ ‘emphasis on detail’ in the later janamsakhis.®
Similarly, the ‘ characterisation and other elements are
expanded. The redactors of later Bala Janamsakhi do not
hesitate even to include some sakhis from other traditions,
particularly from . the Puratan Janamsakhi?® All the
popular elements are present in Nanak Prakash. Itadopts
the pattern of the Bala Janamsakhi wherein Bhai Bala is the
narrator of the account of Guru Nanak in the presence of
Guru Angad.* The fact is further emphasised at the
beginning of each canto in that the account is being given
by Bhai Balato Guru Angad. The material in the purvardh
has a pattern more or less similar to the Bala Janamsakhi
The poet'’s special interest in the tradition is apparent from
the fact that he makes an effortto come to terms with the
doubt of the readers regarding the genuineness of the Bala
Janamsakhi. In this regard, the poet's approach is not
rational; but devotional. Not only Santokh Singh depends

25. Gurpreet Kaur, “An Attempt to Account for the Popularity of Bala
Janamsakhi"”, (M.Phil. Dissertation), Curu Nanak Dev University,
Amritsar 1982, p. 63.

26. Ibid, pp. 68-71 and 76.

21. 1Ibid, pp. 70-71.

28. Ibid, p.89.

29. Ibid, p. 106.

30. Nanak Prakash, 141 : .

g% gaf3 Q9'a ny U3 et gume |
faaeel vigre qg war @ 7= €arfa 1791
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on the Bala material but also expands it® In purvardh
of the work, cantos 65 to 72 deal with the legendary
characters like Kak Bhasund, Dattatre, Alalachin, Prehlad,
Varah and Dhru. But unlike the Bala Janamsakhi, Nanak
Prakash does not narrate only their meeting with Guru
Nanak. It gives a detailed legendary account of each of
them. ‘To make his work exhaustive, Santokh - Singh
utilises the available material. There are a number of
sakhis relating to the childhood of Curu Nanak. These
are taken from various sources.®* The testing of Lehna
and the demise of Guru Nanak are two occasions on which
a number of sakhis are collected from varied solrces.®
Ithas also outclassed the Bala Janamsakhi in miraculous
sakhis. ’

The other element that seems to have contnbuted in
relying mostly on the Bala material. is the fictional element.
Even the selection of sakhis manifests it.” The most widely
used source is the Bala Janamsakhi and the most ignored
source is the Miharban Janamsakhi. The first is rich in
fiction the latter isnot3 Interestingly Santokh Singh has
included only those sakhis of the Mzharban janamsakh:
that are rich in fiction.

In the Nanak Prakash, the attitude of the poet toward

3l. *‘The Nanak Prakash is also of interest for the extensive additions
which it makes to the Bala tradition as:-Santokh Smgﬁ had received
it". See, Farly Sikh Tradition, p. 45.- . .,

32. The canto entitled ‘Instruction to Gupal, the Tea<,her’ is.taken from
the Bala Janamsakhi. ‘Instruction to Mulla’ and ‘Investityre with the
Sacred Thread' are from the Miharban janamsakhz The canto
entitled ‘Childhood Activities of” Gurd'Narak" i3 ]aa$ed‘ partly on the
Miharban and partly on 5yan Ratnavalf matena}~

33. See chart. Tl

34. ‘The interest of Miharban commentators howevm:. is not primarily
in this narrative material. Their chief interest isin exegesis of the
works of Nanak and it is for this reason.that they must be called
commentators rather than narlators‘ For the same reason the word
used to designate its sub-divisions 1s gost ('dls:ourse) not sakhi'.
See, Early Sikh Tradition, p. 34.
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the Bala Janamsakhi is paradoxical. Though the poet
condemns the Handalis for polluting the original Bala
Janamsakhi yet he does not make any effort to recognize
the anti-Sikh stance of the Janamsakhi?® Though the poet
excises the sakhi of Baba Handal and yet Nanak Prakash
contains most of the Handali doctrine.®® Nanak Prakash
contains the idea of instantaneous redemption. A touch
is sufficient for the knowledge of all the three lokas and
God.¢” Only by a glance of child Nanak the pandit
achieves a higher spiritual status.®® Spirituality is-serially
arranged. Dattatre is equal to Guru Nanak in status but
Prehlad has a higher status.?® There are four categories

35. For detailed disoussion on this point, see chapter “Nanak Prakash
as a Janamsakhi.”

36. Loccit.

31. Nanak Prakash, pp. 451, 695 :

gefs g aue y3 fag*
Sas st Afg 91 vz widh
yad uts Hae } Safs
3 g wée s wfe g yat |
u3s 7 18 yos 77 9@
y3s W3y at eanrat 13314
X X X
ygfg It ys I€ quer |
fadars g uger yrer |
Hafs @ 94l fag aar
38. Ibid,p. 181
33 36 Ay |
€3 3fy afa my vy wEmw |
71 mide A Pifanred |
33935 &t ueet uiEl 174
89. Ibid, pp. 700, 704 :
wi afg afe fifs wrur wigh |
Jeufz 4 cfofen ru uat
X X X
ng 34 WA &t I |
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of redemption i.e. slok, samip, sarup and sayug.*® Nanak
Prakash also contains the idea of bideh in the sense of
samadhi# In fact, the material has carried its sectarian
ideas along. Santokh Singh does not exclude the
tricks of the Bala Janamsakhi in tarnishing the image of
Guru Nanak. According to it, Bhai Bala is the most
trustworthy person.4* He is equal to Guru Nanak. Guru
Angad also accepts his spiritual status.®® Kalu Mehta,
father of Guru Nanak is quarrelsome. He treats Guru
Nanak in a high-handed manner.¢ All these characters
undermine the greatness of Guru Nanak.

Nanak Prakash describes the greatness of Bhai Bala.
Even Kalu Mehta considers him a wise and trustworthy

40. Ibid, p. 113
g yafa ¥ feg vg 99 !
fad* fens a1 8 ga w9
grguSn 99 A 919 |
919 wigngr MG Fyustg 170N
41, Ibid, pp. 403, 581 :
UH vars afe afg gfe wrefg )
safs mrfa w3z aa=fd 221
fex ait fg'fs morfa Sanel |
3d fgdfa & A9 35 el |
42, Ibid, p. 320:
o4 wefy I%est saat |
3fg gH T3 gmTEg AaEt |
43. Ibid, p. 1150
Afs 3 Ml qg A 3N T 1l
44, Ibid, p. 241 ;
efgs o™ 3 91 Ut |
I3 IS g8 ' 3&T 1
gy gy 3 efvs JdHES |
3 guzs fom afg fam g3 1271
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person. In fact, it indicates the dominance of the Jats.
At the time of installation of Bhai Liehna on the: guru gaddi,
the sons of Guru Nanak did not like the outcome. Bhai:
Buddha alongwith other Sikhs accepts Guru Nanak's
decision.** Bhai Buddha is a fatvefa, a conquerer of moh
to remain in the life time of Sikh Gurus.* . In fact, the
predominance of the. Jat'in Santokh Singh’s work merely
reminds us that the Sikh rulers were Jats. In the Gur
Partap Suraj, the narrator of the account.of the ten Gurus,
Bhai Ram Koer is a Jat, He is said to have a r1uling
ancestor.4®  Santokh Singh excludes the sakhi that
narrates the higher spiritual status of Baba Handal but not
of Bhai Bala. Similarly, the Handali doctrine does not
seem to be anti-Sikh in the 19th century because with the
rise of Sikh power Sikh devotionalism became irrelevant.®
The underlying idea of inequality of the Handali doctrine
suits the ruling class well. Santokh Singh curtails much
of the detail from the sakhi of Suvarmnpur, utop1an city
of the Bala Janamsakhi.® Santokh Singh is of the opinion
that the Sikh rule was satyug.st It suggests obhquely that

45. Ibid, p. 234 :
Afs 98 3 I ufsed |
4 F'5a Aq ud@s 1371
46. Ibid, p. 1205 :
afs snrfe nfaag st sfagt
g% 3 mifea iy mfsagl |
47. Ibid, p. 140: _
feq g% 4 3 33337
Ha wife figr M3 #3r
ve ufsgat gg¥ agar |
fsys Ae vid 958 yar | '
48. Bhai Vir Singh (ed), Sri Gur Partap Suraj Granthawah, p 140 fn.
4%. For discussion on this point, see below. .
80. Nanak Prakash, pp. 604-14.
81. Ibid, p, 1172. o
RAfgqaafs s wggr) = o
@e dls 3g yg Qe i
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the Sikh rule is the transformation of utopia into reality.

The Gyan Ratnavali is the second most widely used
source.  Its material is primarily based on the Bala
tradition.’ It was easy to use the Bala material.
to serve Udasi sectarian interest in Gyan Ratnavali.
Other Udasi work utilised by the Nanak Prakash
is the Sikhan Di  Bhagatmal. Santokh  Singh’s
approach to Gyan Ratpavali material is similar to that of
Bala Janamsakhi. - Nanak Prskash expounds the doctrine
of gnosis;. The jnan eradicates the worldly attachment.5?
It makes a man happy.** In fact; Nanak Prakash
advocates the Vedantic ideas of Gyan Ratnavali. According
to it, Guru Nanak is a Parmeshvar and the maya is his
creation.® He isa Niranjan before whom prosperity and
wealth stand with folded hands.®® Guru Nanak is a Kartar
rupa.s” . Like Gyan Ratnavali, Santokh Singh expounds the

§2. 'W.H. McLeod, Early Sikh Tradition, p. 38.
53. Nanak Prakash, p. 843 :
fisr A3 & #Hafo urd 1
W qI'S G9 W e |
54. 1bid, pp. 961 and 977 ;
fasfs aars Ayt § 36t
X X X
fas & am'a W Q9 Hidt |
Aer 7yt fasa gy aigt 1781
55. 1bid, p. 269 :
UIHAT &'FE YT
Quardt A3 WUt 151U
g% Hiar Eg3fz 76 1
Hl &75d &1 Afg A |
§6. 1Ibid, p. 274:
a8fafa fifu mzrafs 4 a3 dfe 3 sidl g3° eguar |
a5 ol ate 3ifg Ravs fsdws oias 3° eggra |
- 57. Ibid, p. 288 :
Hat Henfg aisfa aifa o
fea agzrg gu g uigt 1544
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Vedantic philosophy. He devotes a canto to a Vedantic
discussion. According to him, self (atam) is self-luminous.
It is eternal and is without affection and malice. There is
no pleasure and suffering for it. It is not really in the
transmigratory circle. The self isa supreme bliss. Itis
evident in waking, dream and deep-sleep.5

Briefly, the manifestation of the self in association with
the illusion is dealt with. According to the work, the
antahakarana is the creation of five bhutas and has four
modes (vrittis). These are : mana, buddhi, chitta, and
ahamkara. The satguna in the antahakarana is the essence
of chetan. Only the wise can see it, not the evil-hearted.
Ignorant jiva leads a life of three bodies and remains in
transmigratory circle. Sthul, linga and karan are three
bodies (tana). But Atamram is unique. It is without
suffering and happiness. It can be described only by
uttering neti neti® Then the poet discusses five koshas,

68. Ibid, p. 1187 :
WiZH AU | #f3 yaar |
i Sy 3 fas mfasm 181
agy g3 fan wifg 51 887
ASH HEa d &gt a8 |
wx'de yas feanra |
fen ygra »ray fagarfa 19
793 AYS AHufs 315 |
feasd sid Al €18 ¢
ATt W8 Afg 3 399 |
A »ud Fu fsad nion
89. Ibid, pp. 1187-89:
Fuufs Aar Qurfa 7 96 7 me fafg as i

y'at ag= ¥ 33 #igh)
»ITgas Qurd Fel |
w39 f{f3  sifg werar

33 Jfeq 99 LT} AT
e ' (Contd.)
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the idea propounded in the Taittriya Upnishad. In annamay
kosha the outer body exists in the state of waking (jagrit).
The pranamay, manomay and vijnanmay koshas are the
states of dream. The anandmay kosha is without maya
and is the state of deep-sleep (susupti). The Niranjan
rupa is still far away. Itis formless, unique ataman, Itis
out of transmigratory circle. It is beyond sorrow and
happiness. It is without vikar. The forms are the manifes-

H& gfg fag Jarg f3fa s
fas 3 ud By MIHIHT |
A3 J< W3gags | Hight
935 F yfsfds gaat n13n
fas @ du dfs 7 |81

fuufs = A fus e fadd
#7fsaauas sg g |

HlT maud vy feaaid 11141
w3 35 3517 T urd

213 29 Aqd mefy ae

fex Ags 1 =fog Aglar

fag vfo® G ufg urefa vlar 11154
fea nate grar #et |

f39 way 535 Afs At

=n ffew 3 aav fa qwat
Y I 35 HIZT AT 11611
W 9fg Aggr 33 9 ot 4
feaat 3f3 set fgar 2at 4
FIH AFET 58 F yfe 1

Fa ysafd nefa gfe n17m
fes § qg3 g yHrsg 1
arge 35 39 s uarsg 1
w3 v fog faug mgumi
fra afs uqw »fa 32 qur n1gn
WI3HIH Afefs 3 5wg |
94 Aal 3 IIf3 faard

3f3 3fs afa § Auwgr |
fsmda i* afe mr3 1119
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tation of its association with the illusion. A rope appears
to be a snake or garland of flowers to the ignorant. Only
Jjnani can perceive it as a rope.®® According to the poet, a
brahamjnani is one he who utters aham braham. He is
redeemed for ever and becomes eternal.®® The poet's
special interest in the Vedantic philosophy is evident when
he says that the Vedant gives men fruit and happiness. %
It is also significant that the Vedantic ideas were propounded
60. Ibid, 1189-90:

Y9 97 yad fsagrag |

35 3 Jar d'fu @zrag 1

g1 nfsHd 2fgg 7 e |

a3 Hid Tgsfs § Sarinan

BUY MEIH & & U |

faaiee migy mrgur |

an yreww fan 3 ni3g |

aifa 5 »i3n wis fadsa n23n

HJ3 HEHT 55 A5 |

ARy mzray fae &g |

an faaws Hel f37 ud |

g1 8 fas 95 7 93 1240

AU meAg fen § Hial |

fagafa »an qu 3Tt

Csug s fegAay faa 39 1

fes 3 awrg 31a 33 n2sn

Tivs 3 AU ug'sg |

A MET HAHW 775 |

fag & =g3fa guufs Hidt )

Y My BYZ B ST 1260

fes 3 y3 fadns qu |

fegrewe maH WY !

f3c & 9f3 7w &fd Haat |

g9y By d99 &fd 595 127l
6l. Ibid, p. 1192 :

gaH farat Sfe § »d gan afo Afe

i 3 Ae @t was 3 3ifg faara 5 afe usin

62. Ibid, p.1192: .
Y3 1A fen & § 59 Fog 98 AY wie 143
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in the form of Guru Nanak's instruction to Bhai Lehna
before his installation to guruship.®® In late eighteenth and
early nineteenth century there is an influx of the Vedantic
ideas in Punjabi literature.®¢ This has a social significance.
The rise of Sikhs to political power was a significant
development. It was viewed as the establishment of satyug
in kaliyug.%® Its implication is that there is no possibility of
change in future. The Vedant suited the occasions.

The Handali theology and Vedant have a common
basis. Not only the social inequality is taken for granted
by the Handalis but their attitude towards the state is
ambivalent 8 Their idea of equality remains an illusory
utopia. The Vedant has no faith in social phenomena. It
works in favour of sfatus quo, social and political. The
heterodox material does not indicate an individual choice
only. In fact, the choice has been conditioned by the
contemporary society.

Atthe time of the compilation of the work the Sikh
rule was stable and strong under Maharaja Ranjit Singh.
The Muslims remained no more a political threat. With the
decline of their political position, their social position
underwent a downward change. Consequently, they
remained no more a spiritual force to reckon with in litera-
ture and the - paramountcy of Guru Nanak over the Muslim
63

The poet propounded the Vedantic ideas in the form of instruction in
the canto 51 of the uttarardh. It is followed by the canto on ‘The
installation of Guru Angad'. See chart.

Dr. J.S. Ahluwalia is of the opinion that the process of Vedantization of
the Sikh literature started by the Nirmala sect, (See, Sikh Falsafe Di

Bhumika, Raghubir Rachna Prakashan, Chandigarh 1976, pp. 49-81).
Dr. Niharranjan Ray indicates that

64.

Brahmanical socio-religious

practices were started entering 'slowly and impetceptively by the
backdoor.' (See, The Sikh Gurus and the Sikh Society, Punjabi
University, Patiala 1970, p. 31). Both the scholars have failed to see the
social relevence of the process of Vedantization.

85. See footnote 51 above.

66. S.S. Hans, “Bala Janamsakhi in Relation to Janamsakhi Handal”,
Proceedings of Punjab History Conference, Punjabi University, Patiala,
11th Session (March 2-4, 1979), p. 98.
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fagirs became socially irrelevant.®” Santokh Singh does not
include a number of sakhis regarding Guru Nanak's meet-
ing and discourses with the Muslim fagirs. There is no
reference to Guru Nanak's meeting with Sheikh Sharaf
of Panipat and Sheikh Bazid.®® Similarly, Guru Nanak’s
meeting with Khawaja Khizr and Makhdum Bahaudin have
been omitted.s

There are only four sakhis of Guru Nanak’s meeting
with the Muslim fagirs.” But they are already aware of the
spiritual greatness of Guru Nanak. The work keeps a
pacificatory stance towards the Muslims. Rai Bular, being a
Muslim, invites Guru Nanak to his residence. However,
he gets the food prepared and served by a Brahmin cook.”™
He has appreciation of Guru Nanak’s spiritual pursuit.”?
Santokh Singh introduces two sakhis of Shamsh Tabriz and
Mansur. Whereas the Gyan Ratnavali only refers to the
account of Shamsh, Nanak Prakash includes the account of
Mansur who had a Vedantic parallel in analhugg.”® The
Hindu influence is rising in the Nanak Prakash. The Hindu
mythological legends have outnumbered the Muslim ones.
There is an influx of the Vedantic ideas. Nanak Parkash
outclasses all janamsakhis in the number of sakhis relating

67. S.S. Hans, **Early Sikh Tradition", Journal of Regiona! History, p. 136.
68. Both the sakhis are in the Puratan Janamsakhi.
69. These sakhis are in the Puratan Janamsakhi
70. They are Sayyad Jahan, Sheikh Brahm, Malo Sheikh and Shah Adarman.
71. Nanak Prakash, pp. 417-18 :
faw aga 9wy fquist |
fem f =95 938 f3U Tt |
afe marafa 9g mamaT |
gfe 7 wns »efdd aeal )
waM fg3tay § W4 381 169N
72, lbid, p.221:
afg 9879 3= Hfg nizaral 1
fag a1 difs 5 mafg vaal
13. See canto 37 of the uttarardh,

-
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to Guru’s discourses with Siddhs. Guru Nanak has been
portrayed as a Hindu.” He is stated to poe an emissary of
Ram.” The rising influence of the Hindus is socio-political
necessity. The Sikh ruling class was a microscopic minority.
It was essential to strengthen the bonds of the Sikhs with
the Hindus.

Despite the influence of Handali doctrine and the
Vedantic ideas it does not m=an that the Nanak Prakash had
a sectarian purpose., The poet has an orthodox faith in
Sikhismm. He never fails in its praise.”” He prefers the
information of Guru Granth or Varan of Bhai Gurdas to any
Jjanamsakhi. Canto 39 is based on Varan and the canto 63
on the composition of Guru Nanak himself entitled Siddh
Gost.™

The political situation of the Punjab in the early nine-
teenth century required the strengthening of the bonds
with the Hindu constituency and the pacification of the
Muslims. In this context, the poet’s ideas manifest less an
individual choice but more the conditions of his time.

74. There are seven cantos in the Nanak Parkash i.e. cantos 60 to 64 in
purvardh, and cantos 20 and 39 in uttarardh, See chart.
75. Nanak Prakash, p. 315 ;
a3 g9 ° Uiz uals uaHfa
#awust3s Hat gta grel 1
76. Ibid, p. 925.
77. Ibid, p, 1102:
it 45 4 fAg 33 1
78, See chart.



CHAPTER I

NANAK PRAKASH AS A JANAMSAKHI

Nanak Prakash is mostly based on the material drawn
from janamsakhi literature. To a large extent, janamsakhi
has been followed as a narrative paradigm. Bhai Bala
narrates the entire account of Guru Nanak at the request
of Guru Angad. Even the material that is not from a
Jjanamsakhi has been transformed according to the dictates
of janamsakhi mode. The account of Sulakhani and her
parents in canto 29 of Nanak Prakash (purvardh) has all the
Bala janamsakhi tricks of life-like details.! Similarly, canto
39 of the purvardh is based on Varan by Bhai Gurdas to be
treated in japamsakhi mode.? Santokh Singh's interest in
the janamsakhi genre is not limited to Nanak Prakash. Even
Gur Partap Suraj has been expounded in a janamsakhi
mode.? According to W.H. McLeod, Nanak Prakash ‘'in both
form and intention. .. comes much closer to the standard
narrative janamsakhi.'* An effort would be made to study
Nanak Prakash as a janamsakhi. The study is divided into
three parts. In the first part, a brief analysis of janamsakhi
genre is made. The second part evaluates Nanak Prakash
as a janamsakhi. In the third part, a rationale of the study
is given.

1. ' Nanak Prakash, pp. 369-78.

2. Ibid, pp. 455-64.

3. Whereas Bhai Bala is the narrator of Guru Nanak’s account in Nanak
Prakash, the account of successive nine gurus is narrated by Bhai
Ram Koer, a Jat in Gur Pratap Suraj. In the latter work, the sakhis
relating to Chandu Shah are particular examples of janamsakhi mode.
See, Sri Gur Pratap Suraj Granthawali, pp. 249-85.

4.  W.H. McLeod, Early Sikh Tradition, p. 46.
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I

The janamsakhis are generally regarded as biographies
of Guru Nanak. The word ‘janamsakhi' is interpreted as ‘the
testimony of the life of Guru Nanak’. This idea seems to
have emerged out of the pattern and sequence of the sakhis
incorporated in the janamsakhis. They narrate the life
of Guru Nanak in the sequence of birth, childhood, emiploy-
ment, travels and demise. The dates of birth and death
of Guru Nanak are also available. The japarnsakhi account
opens with the birth of Guru Nanak. The Bala Janamsakhi
lends it a sense of authenticity by adding a prologue. It
states that Bhai Bala was summoned by Guru Angad and
was requested to narrate all that he had witnessed asa
companion of Guru Nanak.5 In most of the janamsakhis, we
find references to a number of contemporary historical
personalities, Guru's travels to important places of Hindu
pilgrimage. Besides, there is a general agreement over
the names of family members and relatives of the Guru.
However, all these factors impart them only superficial
biographical character.

But the corpus of these elements forms only a minor
part of the whole contents of janamsakhis. The bulk of the
Jjanamsakhi is constituted of imaginary narratives full of
~ miracles. Some of them are excellent narratives inventions.*
A large number of sakhis have emanated from the bani of
Curu Nanak. Instead of referring to the actual contemporary
historical situation, giving rise to a composition of Guru
Nanak, they recreate an imaginary situation on the basis

§. Kirpal Singh (ed), janamsakhi Parampara, Punjabi University, Patiala
1969, pp. 221-22.

6. For example, ‘Reward of meeting a sadhu’ in B-40 Janamsakhi and
‘Malik Bhago’s feast’ in the Bala Janamsakhi speak of the imaginative
power of the janamsakhi writers. Besides, there isa utopia abouta
city named Suvarnpur in a sakhi entitled ‘Guru’'s meeting with Raja
Kanwal Nain' in the Bala Janamsakhi. See, Piar Singh, janamsakhi
Sri Guru Nanak Dev Ji; Guru Nanak (Dev) University, Amritsar 1974,
pp. 135-36; and Kirpal Singh, fanamsakhi Parampara, pp. 225, 252-53.
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of the shabad.? The shabads are sometimes wrongly quoted
and misinterpreted in order to suit a sakhi. Most of these
sakhis are didactic in nature.

The janamsakhis have diverse materials. They have
been taken from three major sources : receiveqd tradition,
corpus of Guru Nanak's compositions and miscellany of
ascetic ideals current during the period of janamsakhi
growth.® The tradition received by the janamsakhi writers
includes epic and Puranic features, Sufi legends, Nath
tradition and Buddhist Jatakas.? Thus, the janamsakhis are
constituted of imaginary narratives, legends, myths, folk
elements and miracle stories.

The multiform and complex nature of janamsakhi
material challenges a scholar to grasp the janamsakhi genre
in its true character. Some scholars are of the opinion
that the materials concerning the life of Guru Nanak forms
the nucleus of authentic tradition. At a later period, it was
overlaid by legendary material. There may be a partial
truth in this observation but it cannot be said that the
janamsakhi is biography of Guru Nanak.'® Even the
biographical features, the arrangement of the sakhis in a
strict choronological order, does not allude to a histori-
cal chrnology. For example, Miharban uses it as a
metaphor of time, not as mundane but supramundane time.1
Not only this, he is even indifferent to mundane time and at
places avoids the historical details while quoting and

7. Cf.‘Ihave little belief in the legénds which are told in the Brahmanas
and in the Anukramani in illustration of certainly apparently personal
and historial allusions in the hymns of the Veda. Itis clear in many
cases that they are made up from indications contained in the hymns
and it seems best therefore to forget them altogether in interpreting
the words of the Vedic hymns’ : F. Max Muller, Vedic Hymns, Motilal
Banarsidass, Delhi 1967, p. 359.

8. W.H. McLeod, Early Sikh Tradition, pp. 63-64.

9. Ibid, p. 64,
10. Ibid, p. 8.
11. S8.S. Hans, “The Meharban Janam-Sakhi", Studies in Local and Regional

History (ed ].S. Grewal). Guru Nanak Dev University, Amritsar 1974,
p. 90.
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interpreting a shabad.* Similarly; reference to the contem-
porary historical personalities during Guru Nanak’s travels
are not concerned with the biographical aspect of Guru
Nanak's life. In fact, itis a device to establish the spiritual
supremacy of Guru Nanak. The conventional approach of
treating the janamsakhi as a biography is a hurdle to the
understanding of the nature of the janamsakhi.

A literature can be understood better in its historical
setting. The major concerns of a writer belong to his
period. In other words, a work -of literature, toa large
extent, is a product of the age and the writar, directly or
indirectly, takes up issues of the community and the
insitution to which he belongs. The janamsakhi tradition
came into being in the late sixteenth century and remained
prevalent for over two centuries. Obviously, every janam-
sakhi reflects problems of the respective period.l* The
other significant factor is doctrinal. - However, a writer's
perception and vision plays a major role in both the
exposition of subject and the determining of its form.
Thus, the content of janamsakhi has three salient parts;
the image of Guru Nanak, its doctrinal basis and its
efforts to give meaning to the genesis of the Sikh faith.4

Guru Nanak of janamsakhi is not an ordinary man cf
this world. He possesses the most powerful divine status.
He has miraculous power which he performs quite often.-
He meets Siddhs, Naths, Sheikhs, and scores victories over
them. He 'encounters miracle-mongers, .robbers and

12. Ibig, p. 106. S ’
13. For example, in the Adi Sakluan, Mecca does not turn, but it doel
- in the Pursten fanamsakhi. ‘The first alludes to'a situation of the Sikh
- faith. prior to Garu Arjan’s execution and the second fo & period after’
it. See Piar Singh (ed), Shambbu Nath Vali Janampatri Babe Nanak Ji pi
Ki Prasidh Nam Adi Sakhian, New Bock "Company, Jullundur 1969_
. PP. 42-44; and Kirpai Singh (ed.); fanamsakhi Parmpara, pp. 51-53,
14. S.S. Hans, “‘Bala Janemsskhi in Relation to Janamsakhi Handal’,
Proceedings Punjab History Conference, (ed S.S. Bal), Punjabi
 University, Paiisie 1979,p. 96: * - ‘
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alluring women and mav%es them realise their sinsto be
his disciples. All extraordinary. facts of Guru Nanak in
janamsakhi are narrated to establish the ‘'spiritual para-
mountcy' of Guru Nanak. The ‘wonderful exploits’ of
Guru Nanak are superficially a biographical account.s
According to W.H. McLeod, itis a myth relating to the life
and teaching of Nanak.i* Itisan interpretation springing
from the piety and committment of later generation.” Thus,
the major concern of janamsakhi writers is not with the
factual life of the. Guru. They expound not only the
" spiritual sovereignty of Guru Nanak but also his measage.®®
Having an audience with God, Guru Nanak is seated on the
throne of Sach Khand (the region of truth).l® Guru Nanak
encounters Rukn-ud-Din, Rattan Haji, and Sharaf-ud-Din,
who were since long dead.?® The setting of an episode
does not remain the same. Shaikh Sharaf is variously
located in Panipat, Baghdad, Bidar and Mecca.® In fact,
the janamsakhi writers have *a different understanding of
the nature of truth which myth seeks to express and for
which it may utilize legend as well as history".3* They are
not very scrupulous about Guru Nanak's composition as
his aim is not the historical reconstruction of the Guru.
“Such a scrupulosity does not matter in portraying his
spiritual ‘exbloits".” Thus, lack of details, lack of histori-

15.  S.S. Hans, “Historical Analysis of Sikh Literature : 1500-1880", Ph.D.
Thesis, Guru Nanak Dev University, Amritsar 1980, p. 297.
16. W.H. McLeod, Early Sikh Tradition, p. 1.
17. Ibid, p. 8.
" 8.S. Hans, "Ianamsakhn as a Performing An" Journal-of Sikh Studies,
© 7 (ed. Dlwan .Singh).. Guru Nanak Dev University, . Amntaar Vol IX,
No.1,p.. 16. . e
18. Piar Singh (ed) Adi Sakluan. Pp. 186-87.
20. Piar Smgh (ed), Janamsakhi-Sri Gury Nanek Dev ]1. PP 60-63. 133-35
31. W.H. McLeod, Early Sikh ﬁadman. 2 73 . -
22..,'lb;dp4.5 Co : SRR
23, SS. Hans, "Ianam.sakhxua?orfonnmg An" jounn} ofS;kh Studzes,
p. 17.



NANAK PRAKASH AS A JANAMSAKHI 43

city, improvisation, lack of distinction. between mundane
and supramundane reality, and miracles underline a‘
meaning that the community of a period wished. ’

The ‘wonderful exploits’ of Guru Nanak have doctrinal
basis. According to a Buddhist writer, ““the facts about the
Highest one are to be given in accordance with scripture
and tradition.”’?* Thus, the facts about Guru Nanak in the
janamsakhi are mutable. The mutability is dependant on
the doctrines, There is no reference to Ganga and the
east in Bala janamsakhi because Handalis do not attach
any importance to visiting the places of pilgrimage.2
Similarly, the Gyan Ratnavali discusses the reason of
bestowing of gaddi on Angad in accordance with Udasi
principle of gnosis.?® Repeated references to samadhi of
Guru Nanak in Gyan Ratnavali has a theological signi-
ficance.?” A corpus of sakhis is constituted of traditional
material. But the selection of material and their arrangement.
is intentional.

The portrayal of Guru Nanak in the janamsakahis is to
give meaning to the Sikh faith.. All the janamsakhis discuss
the nature of Guru Nanak’'s guruship. How was he Guru
without a guru? What was his relationship to God ‘and his
‘successors ? The Adi Sakhian, B-40 Janamsakhi and Puratan
Janamsakhi .claim that Guru Nanak had no guru. He had'
a direct access to God.?® These janamsakhis lend support
to the line of succession of the Gurus. The Miharban .
Janamsakhi mentions that Guru Nanak became Guru after
enlightenment. - As Guru, he spos'sessed-‘divine»power frorrf

24, Aryssura, The Jatakmala . Garland of Bzrth .S‘tones, aJ.s. Speyer tr.),.
Moti Lal Banarsidas, Delhi 1971, p. 1, o

25.  SS. Hans, “Bala Janamsakhi in  relation" fo  Janamsakbi Handal'
Proceedmgs ‘Punjab History Conference, pp. 100-01.

26. Kirpal Singh (ed), Janamsakhi Parampara, p. 400. .

27. S..Hans, *Historical Analysis of Sugh I.neratuxe. 1500 1850", P 34(7

28. Piar Singh (ed), Adi Sakhian, p. 16; ]anamsakhl sri Guru Na.pak Dev ji, ‘
p. 98; Kirpal Singh ( ed), Janamsakhi Parampara p. 39. -
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God directly. He bestowed it upon Lehna as' Guru Angad.2®
The Bala janamsakhi:does not discuss the nature of Guru
Nanak’s guruship as it preachesthe  idea of Baba Handal.
The Gyan Ratnavali, a mouthpiece of Udasi sect, is silent
on the nature of Guru Nanak's guruship. But the position
of the Miharban Janamsakhi . in. accepting the line of
succession is different from that of the Adi Sakhian, B-40
Janamsakhi and Puratan Janamsakhi.. According to it, the
sixth Guru was Prithi Chand.* Similarly, although the
Bala Janamsakhi, acknowledges Lehna as the second Guru
yet it does not discuss the line of succession.®

The janamsakhis also discuss the mission of Guru Nanak
on the earth. According to the Adi Sakhian, Guru Nanak
was sent by God into the world to make men perfect in the
kaliyug 82 Thus, the Sikhs of Guru Nanak considered
themselves more virtuous than others. They were beyond
the evil influence of the kaliyug.®® The Miharban Janam-
sakhi states that Guru Nanak is Guru because God made
emancipation possible only through the service of the
Guru.* ]t speaks of the superiority of the Sikh faith over
all other dispensations.® Guru Nanak asks kaliyug to
refrain from extending his evil influence on his followers.’¢
The attitude of the Gyan Ratpnavali about kaliyug is
ambivalent. The ambivalence of the Bala Janamsakhi
and the Gyan Retnavali speaks of their attitude toward the
‘present’.

20. SS, Hans, Historical Analysis of Sikh Literature, 1500-1850",
pp. 308-09. o

30. Kirpal Singh and Shamsher Singh Ashok (eds). Janamsekhi Sri Guru
Nanak Dev Ji, Vol I, Sikh History Research Department, Khalsa
College, Amritsar 1962, p. 286.

31. Kirpal Singh (ed), Janamsakhi Parampara, p. 222,

32. Piar Singh (ed), Adi Sakhian, pp. 1-3,

33, i g 2Han.s «Historical Analysis of Sikh Literature, 1500-1850",

34. Kirpal Singh and Shamsher Singh Ashok (eds), jauamsaklu Sri Guru
Nansk Dev Il, Vol. 1,1 'pp 113-228 .

38, Ibid, p. 180, ’

38. Ibid, p. 225.
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‘While supporting the line of succession of the Gurus,
the AdiSakhian, B-40 Janamsakhi and Purafan Janamsakhi
embody political attitudes, which speak of the involvement
of the Sikh religion in politics.” According to the Adi
Sakhian the Mughal rule was ‘eternal’ suggesting cordial
relations between the Sikhsand the Mughals befure the
execution of Guru Arjan.*® Butthe B-40 Janamsakhi says
that the Mughal empire was 'not everlasting but long lastmg
indicating a change in relations between them.*

The political ascendency of the Sikhs finds expression
in the form of the spiritual ascendency of Guru Nanak in
the Gyan Ratnavali. The saint of God has power to bestow
the empire on Babur for seven generations.4® But this
bestowal is on certain conditions. A failure to meet
the conditions reverts the kingdom to the Sikhs of
Guru Nanak.

The writers of the janamsakhis give a soteriological
interpretation of the life of Guru Nanak.® The major
purpose of janamsakhiis to advocate important principles
of Sikhism.42 This is achieved by transmogrifying the
world so that it could be looked atin a revealed light to
help the reader to remould his attitude to life in a manner
as to establish a contact between the mundane and the supra
mundane.® Thus the predisposed reader receives the
religious message instantaneously. These janamsakhis
also preach the principle of shabad, nam and satsang. In
Jjanamsakhis, shabad is the actual utterance of Guru Nanak .4

31. 8.8. Hans, “Early Sikh Tradition®’, Journal of Regiona/ History, p. 180.

38, ' Piar Singh (ed), Adi Sakhian, p. 51.

39. Piar Singh (ed), Janamsakhi Sri Guru Nanak Dev Ji, p. 13.

40. Kirpal Singh (ed), Janamsakhi Parampara, pp. 365-66. .

4l. S.S. Hans, “Early Sikh Tradition'’, Journal of Regional History, p. 184.

42. S.S. Hans, “Bala Janamsakhi in Relation to Janamsakhi Handal"”,
Proceedings Punjab History Conference, p. 95.

43. S.S. Hans, “Janamsakhi as a Performing Art", Journal of Sikh Studies,
p 16,
“"1bid, p. 15.

45 W.H. McLeod, Early Sikh Tradition, pP. 247
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The janamsakhi narrator recalls the authority of God to
follow these principles. The M!harban Janamsakhi promises
redemption to the reader.#6 Instead of discussing the line
of succession the author of the Bala Janamsakhi speaks
against the institution of guru and sangatt In Gyan
Ratnavali Guru Nanak proclaims himself a Udasi and defines
udas as an exercise of detachment+ He abandons the
aress of a householder and adopts an udasi bheah.®* Guru
Nanak falls on the feet of Guru Angad for his jnan.s®
According to the Gyan Ratnavali, shabad is God and the
only source of happiness.51 Consequently, Guru Nanak is
made into an illusion in the mind of the Sikhs. Guru Nanak
of the Gyan Ratnavali is a Vedantic jivan mukta, a sakshin
of his karma, i.e. witness of his body. His bodyis His
sagun manifestation while his shabad is His nirgun
essence.5?

The Bala Janamsakhi preaches its own doctrines. As
the Handalis have no scripture it advocates the fetishes of
gpirituality. The basic Handali doctrine is that of the degree
of Yogic adepiness. Spiritual strength is serially arranged.>*
There are four categories of the redeemed in Handali
doctrines of spiritualism; slok, samip, sarup and sayuj.
The first resides in the abode of God, the second are like
Vishnu, the third are bodily like Him, and the last have a
spiritual flame indistinguishable from that of God. Handal

46. Kirpal Singh and Shamsher Singh Ashok (eds), Janamsakhi- Sri Guru .
Nanak Dev Ji, p. 288. Lo

47. Kirpal Singh (ed), Janamsakhi Parampara. pp. 287-88. Itis stated that.
the true guru is rarely found. The Sikhs are soiled and even the Guru,
is also soiled when he gets the i nnpure oﬂenng of the Sxkhs B

48. Kirpal Singh (ed), ]anamsakhl Parampara. p. 363 oL

49. Ibid, p,342. , _ T

s0. Dbid,p.400. S o o T e

51. Ibid, p. 300. BRI T s haERTmaae T

52. S.S. Hans, “Historical Analysa.s of Sikh Lneralure, 1500-1850",p 350

83. S.S. Hans, *“Bala Janamsakhi in Relation to ]anamsakhx Hquhl"
Proceedings Punjab Hxstory Conference', P, 96 :
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belongs to the last category.5¢ Han_dalis advocate instanta-
neous equality between Handal and his disciples. He could
change even his servant into the like of himself only by his
utterance.® They believe in ‘transmigrational friendship’.
Guru Nanak, Handal and Dyal were friends when they were
disciples of king Janak.%

As long as this sectarian discussion is peaceful the
Jjanamsakhis flourish. In the period of conflict, literary
argument is of no use as force is its own argument. Thus,
the janamsakhis lost their inspiration with the conflict
between the Sikhs and the Mughal empire.s’

The function of the janamsakhiis fulfilled in two ways.
In the first place, the writer arouses a sense of piety and
devotion with his narrative skill. Secondly, the doctrine
as well as the articulation of historical response give them a
sense of community. The reading of and listening to the
janamsakhi was considered tobe as good as reciting the
verses of Guru Nanak.*® Also, it was believed that darshan
could be obtained through the true testimony of the Guru’s
life and utterances® It may be added that quite a few
Sikhs were too humble to have darshan of the Guru
personally.s®

The self-image of the Sikh, in the Adi Sakhian®* is
significant for the cohesion of the Sikh community. The Sikhs
were beyond the evil influence of the kaliyug. They feel
that both the Hindus and the Muslims were spiritually
poor. Hence, to be a perfect Hindu or Muslimm one had to
be a Sikh.%* This self-image gives a sense of pride to the
54. Loccit.

§5. S.5. Hans, "Bala Janamsakhi in Relation to Janamsakhi Handal',
Proceedings Punjab History Conference, p. 96.

§6. 1bid, p. 101,

8§1. S.S. Hans. '“Early Sikh Tradition”, ]oumal of Regional History, p- 186.

58, Kirpal Singh and Shamsher Singh Ashok. (eds), Janamsakhi Sri Guru
Nanak Dev Ji, Vol I, p. 1. .

89. W.H. McLeod, Early Sikh Tradition, p 242

60. S.S. Hans, *Historical Analysis of Sikh thetature 1500 1850” p. 159.

81. Ibid, p. 15.

82. ‘Ibid, pp, 288-93.
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community, By making the Sikhs conscious of the preseat,
and articulating their relationship with the Mughal . empire
the janamsakhi helps them to organise politically.

I

Like its principal source, the Bala Janamsakhi, the
characterization of Bhai Bala in Nanak Prakash is significant
in order to understand the image of Guru Nanak. Bhai
Bala was a companion of Guru Nanak from his childicod.®
On his way to town, Guru Nanak came across saints and
wanted to give them money. Bala reiterated thatit wasa
matter between Guru Nanak and his father.®¢ Later on,
Guru Nanak repented over his act of charity. But Bala
again saved himself saying that it was not his fault. Rather
he had forbidden Guru Nanak to do so.*® Balais depicted
as a respongible and trustworthy person. When Guru
Nanak went to Talwandi the entire responsibility of
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commissariat of Sultanpur was entrusted to him.*¢ He was
also handed over the account book.%?

Nanak Prakash outdid Bala tradition. Balais equalin
status to Guru Nanak. Bhai Kalu Mehta regards him asa
companion of Guru Nanak and asks him to look after his
son$ He efficiently executes his duty asa modiin Guru
Nanak’s absence. Guru Nanak considers Balaa wise man.
He has all the virtues of a saint. Consequently, he isto be
worshipped.®® Guru Nanak says that Bala’s utterance
would always be true.”® His equality to Curu Nanak is

66. Ibid, p. 320:
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beyond doubtas Guru Angad himself equates him with
Guru Nanak and meets him reverently.” Bala is also equal
to Guru Angad On the demise of Bala, his light assimilates
with Guru Angad as water merges with water.”? In canto
64 of the purvardh Bhai Mardana asks Guru Nanak ona
point but Guru Nanak asks Bala instead.’* Most damaging
remarks in this connection is that Bala is said to have
declined the offer of guruship. He said that guruship should
be entrusted to someone else.” The Handalis appealed to
the Jatsto have Jat Gurus.” They invented a Jat utopia.’
The Bala Janamsakhi not only exalts Handal over Guru
Nanak but also puts forward Jat claims through the characte-
rization of Bala. The further ascendency of Bala in Nanak
Prakash is a manifestation of the rise of Jats as ruling
class. Bala's decline of the offer of guruship provides them
justification as a ruling class. The rise of Baba Buddhain

71. Ibid,p. 1150 :
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Santokh Singh’s Gur Pratap Suraj” and Kavi Sohan’s
Gurbilas Patshahi " Chhevin™ also points in the same
direction.

Santokh Singh fails to understand the ill-intentioned
Handalis in portraying various characters that undermine
the image of Guru Nanak. Kalu is rude, brusque and short-
tempered. But his rude behaviour is directed only at
Guru Nanak. He does not hesitate to beat the child Nanak.”
At places, he reviles Guru Nanak for not taking up agricul-
ture, shopkeeping or trading.’® He does not appreciate

Guru Nanak’s spiritual pursuits.®® He complains to the
i
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pandit for his false forecast.®® His character underlies a
paradox. He is economically well-off but his behaviour is
beggarly.’® Santokh Singh’s lack of understanding can be
seen in the fact that he provides justification for Kalu's
behaviour on the basis of his religious ideas. Kalu did -
what he was made to do by God.® Also, the cause of his
behaviour is his materijalist leanings. Consequently, Kalu
failed to apprehend Guru Nanak's spiritual virtues.®® Other
characters, who contribute directly or indirectly to tarnish
the image of Guru Nanak are Jairam, Sulakhani, Mula and
Mata Chonj.3¢
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A look into the execution of cantos of Nanak Prakash is
significant in order to understand the poet’s concern about
the image of Guru Nanak. Guru Nanak has been almost
ignored in some of the cantos. In cantos Tl and 72 of the
purvardh, Guru Nanak only narrates the account of Dhru.8?
Interestingly, canto 24 of the purvardh contains the account
of Pandavas and does not contain any mention of Guru
Nanak.®®* The legends of Kak Bhasund, Dattatre, Prehlad,
Varah and Dhru have no relevance to CGuru Nanak.’?
They neither contribute to the spiritual paramountcy of
Guru Nanak nor throw light on the doctrinal points of
Sikhism. It is quite apparent that the poet is not much
concerned with the image of Guru Nanak. In fact, with the
rise of Sikh power the ‘wonderful exploits’ of Guru
Nanak hardly constitute a problematic. With the political
paramountcy of the Sikhs the spiritual paramountcy of Guru
Nanak need not be imaginatively reiterated. Itis palpably
felt under the Sikh dispensation.

The compositions of Guru Nanak and his successors
occupy a significant place in janamsakhis. The janamsakhi
writer is not concerned with the situation when the shabad
was composed. The correctness of the shabad quoted is
irrelevant to him. He is primarily concerned with inventing
a narrative from the shabad. For his end the author does
not hesitate to misinterpret the shabad. Some sakhis
contain even apocryphal shabads.®® The creative imagifia-
tion of the janamsakhi author lies in the fact that the shabad
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81. 1bid, pp. 744-58.
88. Ibid, pp. 326-35.

89, Ibid, pp. 689-758,
90. GurpreetKaur, An Atltempt to Account for the Populanfy of Bala

Janamsakhi, pp. 39-43.
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is used to give a semblance of realism and to provide moral
and authoritative support to the invented narrative. To
make the narralive more autonomous the shabad is
followed by a short exegesis.

Santokh Singh does not seem to have any awareness of
using a composition in a sakhi. The sakhi of Sangladip in
canto 47 of the purvardh is drawn from the Puratan Janam-
sakhi® It has an apocryphal shabad in Rag Maru. But
Santokh Singh further adds a shabad of Guru Nanak in Rag
Asa that has hardly any connection with the sakhi.?? He
fails to realize that the shabad in a sakhi underlies a specific
purpose. The pcet does not hesitate to excise even a
number of shabads. Shabads are deleted from the cantos
49, 80 and 59 of the purvardh.®® In canto 33 of the uttarardh,
the sakhi of Sheikh Brahm from the Puratan tradition has
been narrated. It containsa few saloks.®* Then the poet
says that the other saloks are in Guru Granth and have not
been cited in order to reduce the volume of the work.%
It implies that at the time of Nanak Prakash, the bani was
available. This situation is altogether different from the
one in the seventeenth century. At the time a bani
collection was a rarity. On the other hand, evidence suggests
that by the time of Nanak Prakash, Gurbani was available
but had become difficult to be understood bya common
Sikh. Itis suggested by the emphasis on the exegeses of
bani. Inthe sakhi on Baburin canto 28 of uttarardh, Babur
asks Guru Nanak to elucidate the meaning of the shabad.’

91. Kirpal Singh (ed), Janamsakhi Parampara, p. 41.
92. Nanak Prakash, p. 523.
93. 1bid, pp. 537-568 and 832-52.
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Hence, the emphasis is on the exegetic aspect of the bani.
At a place, the poet says that the exegesis of the shabad is
being given hereunder.?” Interestingly, Santokh Singh
excises the composition but gives its meaning. Canto 60
to 66 of the purvardhis devoted to Guru Nanak’s meeting
with Siddhs; the verses have been replaced by their
meaning.® The poet's lack of understanding of the
significance of a shabad in janamsakhi is evident from the
comment that Guru Nanak uttered a shabad in Rag
Dhanasari in order to cure a leper.*® For the laymen, bani
contained magical or medicinal value. The exegetical part
of the sakhis swells considerably. It indicates the existence
of the professional exegetes of Gurbani. The poet’s lack of
interest in inventing narratives out of the shabads is also
evident. There are only fifteen sakhis in Nanak Prakash
whose source could not be known.®® Even if we consider
them the product of Santokh Sinah’s literary imagination,
only two of them contain shabads.1
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‘Resurrection of a Child’ in canto 20, ‘'Discourse with Saints’,
in canto 28, 'A Sakhi of Guru Gobind Singh’ in canto 33, *A Carpenter
Offers His Son to Baba Nanak' and ‘Discourse with Siddhs’, in canto 40,
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101. The sakhi entitled ‘Discourse with Saints’ in canto 28 contains one
shabad and the sakhi ‘Discourse with Siddhs’ in canto 40 has fouar
shabads, See Nanak Prakash, pp. 985-92 and 1099-1 108,
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The narrative is the most dynamic constituent of
janamsakhis. The dynamism is achieved only by narrative
skill and creative imagination. But there is not a single
narrative of any artistic worth in Nanak Prakash. Santokh
Singh's lack of creative imagination can be seen in his
treatment of sakhis of high order drawn from other
janamsakhis. The sakhi of Malik Bhago's feast is the
achievement of the Bala Janamsakhi. While Guru Nanak
was staying with the low caste Lalo, Malik Bhago organised
a brahmbhoj (feast). Twice Guru Nanak refused the
invitation of Malik Bhago. Third time, the Guru was brought
to Malik, who demanded an explanation for his refusal. At
last, Guru Nanak held Lalo’s food in his right hand and
Malik’s food in his left. On squeezing, blood flowed from
Malik’'s food and milk from Lalo’s.102 The sakhi has been
executed with utmost skill. The creative imagination of
the author lies in the symbolism and the artistic twist.
Milk is the symbol of love and life, and blood expresses
exploitation and death. Similarly, Lalo’s food was in Guru
Nanak's right hand and Malik’'s food in the left. The author
keeps the curiosity of the readers alive througout the
sakhi1® Moreover, the sakhi contains a Handali concern for
the low caste. The author does not make any comment on
Malik Bhago’s character. But in Nanak Prakash it loses
much of its artistic element of brevity and compaciness.
It contains unnecessary details. Malik Bhago was the Prime
Minister of Pathan King. He is depicted in the black. His
prosperity is the result of appropriation of wealth by evil-
deeds.1* All these remarks at the beginning of the sakhi

10:2. Kirpal Sir.gh (ed), Janamsakhi Parampara, pp. 251-53,

103. Gurpreet Kaur, An Attempt to Account for the Popularity of Bhai
 Bala Janamsakhi, pp. T4~15.

104. Nanak Prakash, p. 456 :
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adversely affect the element of curiosity. Unlike the
Bala janamsakhi, the emphasis here is on the appropriation
of wealth and not on the piety of Lalo1® Withouta feel of
their different natures, Santokh Singh joins the account of
Malik Bhago with the sakhi of Guru Nanak’'s imprisonment
by the Pathan King.1°® In Nanak Prakash emphasis on appro-
priation of wealth and not on piety is significant. It is
probable that in the changed situation piety had lost much
of its gravity.

Santokh Singh joins the sakhi of Malik Bhago’s
feast with Guru Nanak's imprisonment. But he is
little interested in the narrative element of the
succeeding sakhi. He only reproduces it in outline,1%
It seems that he is concerned more with factual elements
and has an aptitude for collecting as much ‘information’ as
possible on the theme. Similarly, in canto 63 of purvardh
the last five chhands contain an episode in which Siddh
Gorakh places a trap for BhaiBala in order to bring him
into his fold but fails.2® The narrative is not developed at

g3 U™ 30 § 57 @ |
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108. Ibid, p. 460 :
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106. Ibid, pp. 462.64.

107, 1Ibid, pp. 462 84.
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all. On the other hand, it is -simply tagged atthe end of
the canto. His disregard for the nature of sakhi narrator
is also evident from the presence of the poet as a narrator.
The poet narrates the meeting of Guru Angad with Guru
Nanak in canto 47 of uttarardh® It undermines the Janam-
sakhi genre.

The use of inappropriate metres, to some extent, ruins
the narrative aspect of sakhis of Nanak Prakash. In canto
21 of the purvardh, kabit and sawayya metres are used
besides others like dohra, soratha, chhappe and aril.*
Out of 56 chhands of the canto, kabits and sawayyas are 34
in number. Both the metres are suitable for the description
of poetic landscape. They are not for narrative speed.
For example, kabit 8 givesa lively description of women
in a marriage house. Similarly, kabit 34 describes the
bathing ceremony of Guru Nanak.n? The portrayal of
Guru Nanak as bridegroom is commendable in sawayyas
35 and 36.12* The ideal metres for the narrative are dohra
and chaupai. There are some dohra in the canto, but
there is no chaupai which is more dynamic. Santokh Singh
also uses aril and naraj chhand in his narrative.1¢ Both
of them are ideal for the description of valorous deeds.
His metres create a problem for, instead of adding to the
narrative skill. The metrical indifference of the poet is to
some extent parallelled by his disinterest in the narrative. -

Santokh Singh says -that his work is only for Sikhsi1
indicating that it is expounded in accordance with the
Sikh doctrines. Also it is said tbat the account of Guru

109. Ibid, pp. 517-21.
110. Ibid, pp. 291-301.
111. Ibid, pp. 293-94.
112. Tbid, p. 300.

113. Ibid, pp. 300-01.
114. Ibid, pp. 395-403.
116. Ibid, p. 436
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Nanak is in conformity with the baniof Guru Granth.?'
Clearly, the poet wishes to propagate the Sikh doctrines
through Nanak Prakash. There is no doubt about the
poet's claim of the purpose of the work. But itis essential
to look into the claim. As we know janamsakhis do not
discuss Sikh theology as a whole but expound key
principles. They are: the nature of Guru Nanak's guru-
ship, the line of succession, end the idea of time.

Guru Nanak's guruship lies, in fact, in his relation with
God, Gurus, Sikhs and Panth. Nanak Prakash contains a few
expression on the nature of Guru Nanak’s guruship. But
Santokh Singh is more or less ambivalent on the point. He
does not agree with orthodox janamsakhi idea that Guru
Nanak had no-guru and had direct access to God. On the
contrary, he puts forward the idea of incarnation.®®” Guru
Nanak was sent on the earth after having a gurmantra from
Parbrahm. He bodily resembles Ram.® At an another
place, he is said to be the emissary of Ram.*¥ His status is
lower than Prehlad.’® QGuru Nanak of Nanak Prakash is a
karamyogi.'®* Santokh Singh quotes bani of Guru Granth

116. Ibid, p. 443 :
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a{a »Rrg TEl 7 9lar 1671
117. Ibid, p. 643
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118. Ibid, p. 920 :
@I JIG TH IH AV
g3 Hla' 3 Tofd migur |
119. Ibid, p. 929 :
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120. 1Ibid, p. 704: ’
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and the Varan of Bhai Gurdas in support of his contention.1*
Interestingly, the poet cites two sawayyas of Bhatts which
expound the orthodox line of succession instead of the
idea of incarnation.

Nanak Prakash is not clear and uniform on the question
of Guru Nanak's relationship with his successors, It
contains both orthodox and heterodox ideas. The poet is
aware of the idea of the line of succession.’*® But at the
same time, it contains the idea of instantaneous spiritual
ascendency, propagated by the Handalis.}** Nanak Prakash
also contains Udasi idea of gnosis.3® The Handali idea
undermines the relevance of the idea of line of succession.
The Udasi idea of gnosis makes the question of succession
irrelevant. A gnostic is as good as the Guru. Bala's act of
declining the offer of guruship further weakens the spiri-
tual claim of Guru Angad. As a result, the question of
succession becomes only fortuitous,

According to Nanak Prakash, Guru Nanak is said to
have incarnated on the earth in order to put an end to all
evil deeds. He preaches satnam to destroy the arrogance
of the many and to eradicate all distress on the earth.1*

122. Ibid, pp. 444-45.
123. Ibid, p. 465:
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124. Ibid, p. 451 :
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The tenth Guru would eliminate the Mughal power as it was
uncontrollable during Guru Nanak’s period.’¥ Santokh
Singh’s remarks on Guru Nanak'’s mission ar2 inconsistent
and vague. Guru Nanak’'s travels are depicted to be
without any specific purpose.1#®

Nanak Prakash puts forth Handali doctrines. The
Vedantic thought has found a prominent place. A canto is
devoted exclusively to the discussion of the Vedantic idea
and a canto on Yogic thought. On the other hand, the
poet does not have a grip on Sikh doctrines. Though
a number of Sikh concepts have been discussed in the
work yet they do not speak of sound understanding.!®

Santokh Singh does not embody a political attitude. He
is not aware of the political purposes of the Sikh religion
either. Consequently, the Sikh faith that emerges out of
Nanak Prakash has magical characteristics. Guru Nanak is
giver of children and wealth.2® Only a lock atthe Guru

wWfazy g afs Guanr
ugst a Afg gga asaT 115611
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127. Ibid, p. A83:
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128. Thereare three expressions to delineate causes of Guru Nanak's
travels in Nanak Prakash. Ata place, the cause of travel is only 'to
see Various regions’. Atanother, the word ‘sail’ is used indicating
that the journeys were for pleasurs. Nanak Prakash also states that
the travels were ‘to holy places’. See, Napak Prakash, pp. 547, 540,
550, 567, 586.

128. For a detailed discussion on the Sikh doctrines of Nanak Prakash and
the influences of Handali and Vedantic ideas on it, see chapters
‘Sources of Nanak Prakash’, and ‘Bhai Santokh Singh's Idea of
Sikh History’.

130. Nanak Prakash, pp. 1251, 492 :
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is sufficient for a Sikh to get his wishes fulfilled.13* The
Sikh faith saves one from Yama for a small offering. It
bestows the idea of aham brahm (I am God) and redemption
for a small gift.?®® The work is full of miracles, especially
in the uttarardh.’®® The poet discusses the superiority of
the Sikh faith simply by stating it. A gursikh has the look of
alion buta manmukh has a dog's sight.*¢ This hints at
political superiority of the Sikhs.

Santokh Singh discusses the fruit of reading his work.
Interestingly, he has no soteriological explanation. The
sufferings and sins of the reader of Nanak Prakash would
be eleminated.®®® [t would provide happiness.?*¢ It would
give celestial wealth to its readers.® In fact, the purpose

131. Ibid, p. 1108 :
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132. Ibid, p. 1259 :
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133. Jaibhagwan Goyal (ed), Guru Nanak Prakash (purvardh), p. 18.
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of a work, to alarge extent, ensures its functional success.
The ambivalence of the purpose of Nanak Prakash results
in its functional failure. The period of Nanak Prakash
does not require a sort of function, fulfilled by the janam-
Sakhis.

All this contributes the breakdown of form. Nanak
Prakash is divided into two sections: purvardh and
uttarardh. The first half contains 73 cantos and the latter
57 cantos. But no reason has been assigned to the division.
Nor any reason seems to underlie it. Unlike janamsakhis,
the first chapter is devoted to an invocation which is a
literary need of the times. Santokh Singh devotes a canto
to the authenticity of the Bala Janamsakhi.

The basic unit of the janamsakhi genre cloes not remain
intact in Nanak Prakash. Out of 73 cantcs of purvardh,
53 cantos contain only one episode whereas thirteen
cantos have more than one. Out of them, ten have two
episodes each, two have three each and one has four.138
The form of Nanak Prakash has further deteriorated in the
uttarardh. Out of 57 cantos, only 22 cantos have one episode
each whereas twenty-three contain more than one episode
each. Nine cantos are of two episodes each, twelve of
three each, seven of four each, three of five each and one of
even six episodes.’® Somestimes, a theme has been stret-
ched of outin more than one canto. The legendary account
Prehlad is in three cantos and that of Dhru in two, 149

The clubbing of the episodes in a canto does not
constitute a specific pattern. Canto 52 of the purvardh
has a mythological account of Machh, Kalh and Narad and
an account of a physician.}*! Similarly, the episodes of

138. See chapter on '‘Sources of Nanak Prakash’ and appendix ‘“Chart of
Sources of Nanak Parkash”.

189. See Chart. ‘

140. The account of Prehlad is in cantos 67 to 69 and that of Dhru in 71 and
12 of the purvardh.

14}, See Chart.
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‘Jagannath Temple’, 'the wolf does not eat dead-body’ and
‘Kaliyug’ are coveredin canto 10 of the uttarardh.i*2 The
sakhis in a canto sometimes have varied sources. Canto
59 of purvardh has sakhis drawn from the Bala Janamsakhi
and Adi Sakhian'** Material from Puratan [anamsakhi,
B-40 Janamsakhi and Mahima Prakash (verse) has been
collected in the canto 15 of the uttarardh.*¢ Canto 38 of
the uttarardh has sakhis taken from the Gyan Ratnavali,
the Adi Sakhian and the Bala Janamsakhi* The sources
are both orthodox and heteorodox. The poet does not
hesitate to introduce even the non-janamsakhi theme.
The first canto of purvardh is devoted to the invocation
and canto 37 to the discussion of the Bala Janamsakhi’s
authenticity.¥#¢ To a limited extent it is due to poet's
reliance on the Bala Janamsakhi, Gyan Ratnavali and the
Sikhan Di Bhagatmala. The real cause lies in the poet’s
effort on conglomerating maximum number of episodes.
The tendency is the result of the times. This is particular-
ly prominent in utfarardh. Consequently, the overall
structure of Nanak Prakash gives way.

m

As a Janamsakhi, Nanak Prakash is a total collapse.
But like the Bala Janamsakhi, the collapse could not be
assigned to the bad faith, even ifthe Bala tradition has
been used extensively. Nor his interest in Vedant could
be held responsible for the formal ruin. Simmilarly, the
poet's partiality for scholastic poetry could not be blamed
either. The real cause of collapse of the genre lies in the
socio-political situation of the period.

The sixteenth century is the period of genesis of
janamsakhi genre. They serve as literary devices to
arouse piety and sense of community. Before the execu-

142. See Chart.
143. See Chart.
144, See Chart.
145, See Chart.
146, See Chart.
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tion of Guru Tegh Bahadur in the seventeenth century,
the [fanamsakhi debate was generated within the Sikhs
and from without. This period was the Golden age of
the genre when it hoped to serve religious as well as
political purpose.}* But with the execution of Guru Tegh
Bahadur, the genre was no more relevant® By the early
eighteenth century, the creative imagination in janamsakhi
had almost exhausted. Most of the janamsakhis are mere
copies of earlier japamsakhis. They make mutual
borrowings. The Gyan Ratnavali, a product of Udasis
during the Sikh rule, is mostly based on the Bala materiaid
and hardly contributes to the genre. * With the rise of
Sikh power, the spiritual paramountcy of Gurd Nanak
did not remain problematic.}s® [t lost most of its dynamic
quality. The decline of the genre could al8c be séén in
the rise of gurbilas genre. The gurbilas is the opposite
of the janamsakhi. Unlike japnamsakhi, the gurbilases
ignore doctrines for the sake of social urgency.*®t Conse-
quently, even the hzterodox idea could be accormmodated
in order to meet the challenge of thé timé. With thé
establishment of a Sikh rule under Ranjit Singh even
gurbilas lost much of its relevance. Gurbilas Patshahi
Chhevin has neither a religious ideolegy nor a political
programme to advocate.’s* Under such circumstances,
an attempt at janamsakhi writing was doubly futile. Thus,
Nanak Prakash has no clear purpose to achieve. It lacks
all the dynamic elements of both the jamamsakhi and
gurbilas. Nanak Prakash as janamsakhi is nothing but a
vehicle of magic and superstitions, which speaks of the
lack of religious dynamism during the period.

147. S.S. Hans, “Social Transformation and:the Eatly Sikh Literature",
joumal_ of Regional History, p. 8; also “Early Sikh Tradition”, Journal
of Regional History, p. IBg.

148. Ibid.
149, S.S. Hans, “Early Sikh Tradition™. Journal of Regional History, 186.
150, Loccit. '

151. S.S Hans, “Social Transformation and the Early Sikh' Literature,
Journal of Regional History, p.-8: )

152. Ibid, p. 14.




Chapter IV
SANTOKH SINGH'S IDEA OF SIKH HISTORY

Santokh Singh's work is a rich source material on
Sikh history. Bhai Vir Singh also feels that the work
underlies an awareness of ‘'scientific history’. In his
opinion, Santokh Singh's historical works can be regarded
as an exposition of ‘artistic history’. By ‘artistic history’
he means a spiritua) truth, expounded in a literary manner
to impart instruction to man! W.H. McLeod considers
Nanak Prakash unreliable since it is based on 'untrustworthy
Bala Janamsakhi narrative.? He places the work in Sikh
hagiographic tradition ?* However, his remarks are in the
context of discussion of janamsakhis. In fact, most of the
discussion of Nanak Prakash and also on Gur Pratap Suraj
is centred on the sources. Source material is essential
but its interpretation is equally important in understanding
a work. In this respect, the poet's idea of history will be
studied in relation tothe doctrines as well as the social
background. It has broadly three aspects : the poet’s
general idea of history; his approach to Sikh history; and
his understanding of Sikh doctrines.

In order to explore Santokh Singh's idea of history
a look at his own concept of history is important. Santokh
Singh calls his work itihas.* The other word used in the
Bhai Vir Singh (ed.), Nanak Prakash, pp. 62-63.

W.H McLeod, Guru Nanak And The Sikh Religion, p. 24.

W .H.McLecd, Early Sikh Tradition, p. 18.
Nanak Prakash, pp.305, 403 ;
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work is katha.® Apparently, both the expressions are
synonymous, Butthe use of both the words side by side
denotes that they have variant connotations also.® The
word jtihas includes legend, tradition and past events;
it has a metahistorical meaning.” Katha means conver-
sation, speech, talking together.! The adjectives used by
the poet to qualily these expressions are significant.
Whereas the itihas of the Guru is a giver of piety, the
katha is the bestowal of happiness.® The firstindicates
its devotional aspect and the latter its aesthetic. Nanak
Prakash is katha-itihas, denoting historical spiritual content.
The work is not merely a life-story of Guru Nanak but
an exposition of his grace.l® The poet has executed it in

8. Ibid,, pp. 124, 273, 436, 527, 653 :
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9. See footnote nos. 4 and 5 above.
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a rhetorical figures of speech The narrative is banai
Iiterally 'made’* Irrterestmgl‘y the word sakhz is used
on»ly at-a few places.1¥:

~ Tt is important to look into hlS xdea of ewvidence..
Gurdwaras in the present, authenticate. happenings in thLe
past The jujube tree at’ Sultanpur Lodhi onthe bank of
river Veln isan evidence of Guru Nanak’s plantation of
a twig after brushing his teeth.} Similarly, the sakhi of
GOr_akhmqta is historically .proved on the. basis of existing;
sweet ritha tree.’®  This kind of. evidence is not limited.
to Sikh history., There is a.reference to. shivalinga, a:
proof of the bridge to. Ceylon bui)t by Sri Ram.* Santokh-
Smgh falls to understand the lagical relationship between
evxdénce and " past. The present can not retrospecti-
vely make the past. He simply accepts the.traditional

11. Ibid, pp. 170, 847 :
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claims of memorials,-.associated with Guru Nanak W1thout
looking into their credentials.

Santokh- Singh discusses- the authenticity of the Bala-
Janamsakhi. A Sikh-doubts its genuineness. The poet
says- that-thought can conquer skepticism.}” He does
not challenge the genuineness of Bala narrative except
of the offending parts. He manages to reconcile the
offéending matérial Wil’h Sikh” piety by putting forward an
idea that the extant Bala ]anamsakhzs are mterpolated
The earliest version giveh by Bhai Bala before Guru’
Angad” was unexceptionable® The poet attributes’ the
offending matérial toa successor of Baba Handal and 'a
Kab1rpanth1 because Handal and Kab1r are’ shownto be’
spiritually higher than Guru Nanak in the Bala ]anam-
sakhi? He fails to réalise that'the work could ernbody
sectarian intentions, He has no understanding of the
dynamics of literature 'and history. He also says thatthe
17. 1Ibid; p, 436"
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original manuscript has been lost.® Ifso, in the absence
of evidence no deductions are permissible. Neither does
he understand the rationale of interpolations. For him, the
interprolated part is like a fly in the milk and a true Sikh
throws the fly out® Thus his faith decides on the point of
interpolation.?? How easy it is for katha to take over itihas.

The discussion regarding the authentic.ty of Bala
Janamsakhi helps us to look into his approach to historical
sources. For him, a source does not have an organic
character. He bases his work on the Bala Janamsakhi, not
because of its organic unity, but because of its authenticity.
The defamatory materials are considered interpolation at
a later stage. That is why Santokh Singh excises the
objectionable portion of the Bala Janamsakhi and utilises
the remaining material. He fails to realise that it was a
product of sectarian debate. Only by knowing them, one
could understand the logic of the material that is notin
consonance with the Sikh tenets. Thus, the idea of
interpolation gives him a free hand not only to base
his work on the Bala Janamsakhi but also to incorporate
materials from other janamsakhis and other works.

Nanak Prakash is written in a janamsakhi mode. In
janamsakhi genre, the shabads of Guru Nanak are used to

20. Ibid., p.438:
y3g &} 331 9 Al

we} faurmr gtw 39€1 1270

¥3 §¢ @8 soel

i 5} @e riae feuwel |
21. Ibid, p.439:

# A3y at 391 At |

Hlg glg A 157 Hl |

aefa Hl Sufa 7 1

diefa ufe fime firy A€ n3an
22. Ibid, p. 430 :

ataf3 faaus 7 €3 wafa

a1 aAndt § feawrafa u3sn



IDEA OF SIKH HISTORY 7;

Jend a semblance of realism or moral support to the
narrative preceding it.’® The historical make-believe of
janamsakhi writers lie in the facts made from the shabad.
Santokh Singh is more concerned about the fictional
element of the bani. Heis not aware of the institutional
use of the janamsakhis. At places, Santokh Singh excludes
shabads given in the source janamsakhi and replaces them
with translations. 2

Nanak Prakash is work on the divine activities of
Guru Nanak in order to provide a peep into the next world.
He is honest about his spiritual purpose. Guru Nanak’s
life is. metaphorically described as churning the ocean of
H:ndu mythology. Guru Nanak is equated with ocean.
Bhai Bala isthe churning staff and the churning rope of
sheshnaga is love.? Firstly, itis suggested that the infor-
mation has not only been collected from various sources
but also organissd. History isto reveal truth. Thirdly,
the truth is revealed by ‘love’. Hence, ‘piety’ is essential
to history. The implication of the myth is that Guru Nanak's
life is a means to achieve truth. The poet denies
strictly rational approach to history. Thus, Santokh Singh
is a transcendental historian. Nanak Prakash is written only
for Sikh readers, who have faith in the Guru. According
to him, only the faithful are entitled to read or listen to the
sakhis.? He also forbids the reader’s belief in the heterodox

23 85 Yans, “Bala Janamsakhi in relation to Janamsakhi Handal”
Proceedings Punjab History Conference, p. 95.

24. In Cantos 49, 50 and 89 of the uttarardh, the shabads, from source
sikhis have not been given. However, the poet has given the
translation in cantos 60, 81, 62, 63 and 66.0of the uttarardh.

25. Nanak Prakash, p. 434 :
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éakhis He goes to the extent of suggesting his readers to
boycott suf'h devnants Th=y are not Snkhs 27 Accordmg to
him, truth or falsehood could only be known on the authority
of Guru Grantb WOrks on Sikh doctrines like those of Bhai
Gurdas and Bha1 Mam Singh.® But the essential elementis
to have a firm falth in Guru Nanak.* Althouqh the poet is
bltter]y agamst the Handalis yet he “fails to avoid Handah
ideas. The paradox suggests his lack of deeper under-
atandmg :

- Keeping Santokh Singh’s understanding of history in
mind is important in order to look into his exposition of
Bikh history. Santokh Singh has discussed the genesis of
8ikh movement in Nanak Prakash. According to him, Guru
Nanak was sent to launch a new religion and to put an end
to all follies, evil doctrines and arrogance. His duty was to
promote the splendour of glorious nam and to help people

27. Ihid, p.438:
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follow the right path.* Strangely, at one place Guru Nanak
expresses his helplessness in the face of Mughal power.
On assuming the form of the tenth Guru, he would start a
new Panth. It would bear arms and fight against the enemy.
The Mughal power wouid be ended and evil would be
subdued for long. Then, there would be a reign of
dharma and law.3 Thus, the Sikhs enter into history with
Guru Gobind Singh followed by struggle for power culmi-
nating in Sikh rule. Santokh Singh has no idea of the
historical role of the first nine Gurus of which the later Sikh
history was a logical consequence.

Closely connected with the mission, is the nature of
Curu Nanak’s guruship. All the orthodox janamsakhis
(including the Miharban Janamsakhi) discuss Guru Nanak’s
guruship. The Miharban Janamsakhi states clearly that
CGuru Nanak has no guru. His guruship belongs to the
‘immutable’ order of the universe.’s® But in Santokh Singh's
opinion, Guru Nanak’s guru was Parbrahm. He was sent
on earth with a gurmantra.®® He bodily resembles Ram.®
3. 1bid, p 412
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The .poet doss not maintain the pre-eminence of Guru
Nanak even among bhagats. Prehlad has a higher spiritual
status than Guru Nanak.* The udasis (itineraries) of Nanak
are inconsistently discussed. At one place, Guru Nanak is
said to have travelled far and wide in order to see various
reglons (desh):3¢ At another the poet employs the word
‘sail’ i.e. travel for pleasure® In Santokh Singh, Guru
Nanak undertakes long journeys to holy places.®® Guru
Nanak is said to have visited the seven continents and nine
mythological regions. This portion of sakhi has been drawn
from the Gyan Ratnavali® The only difference is that they
have been discussed in more detail in Nanak Prakash.«
There are some remarks on the character of Sikh

movement in the process of historical evolution in Nanak
Prakash. Guru Teg Bahadur's career is a turning pointin
the evolution of the Sikh history. The conflict with the
Mughals started during the life time of Guru Teg Bahadur.
The poet dwells on the sacrifice of the Guru. Metaphorica]]y
Guru Teg Bahadur is a lotus in the garden of Turks.'* A
34 Ibld p- 929 :
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35. Ibid., p. 704 :

W@ 34 TS o I |
36. Ibid., pp. 547, 540 :

25 Sus aga fsa3r |

X X X

33 T195 °Ha W3,

g & wrafa dis yars 1

37. Ibid., pp. §560-567 :

U9 A3® § AB agii 1

x X X

Tug A3 =9 fafa srar)
38 Ibid.,, p. 586

A3 Gy 9uf3 fed weal ne femars n20n
39. Cantos 2 and 3 of Nanak Prakash, (uttarardh). See Chart.
40. *See cantos 2, 3 and 19 of Nanak Prakash, (uttararadlz)
41, Nanak Prakash, 305 :

95 I8 TE5 TS 3 gTEs 9 |
ye wafdefs §ea wafs Afeerde nin



IDREA OF SIKH HISTORY 15

transformation in the Sikh movement took place under
Guru GCobind Singh. It remained no more peaceful. It
tcok up arms against the Mughal rule in an organised
manner. According to the poet, ‘Guru Gobind Singh could
make mountain of a sand particle and particle of a
mountain ' However his comments are casual about the’
nature of historical struggle. :

Santokh Singh also discusses the expansion of the Sikh
faith. There are numerous references to the setting up of
sangats or dharamshalas®® It is also stated thata large
‘number of people adopted the Sikh faith.#¢ Despite the
miracles of the prophets, there is hardly any miracle of
conversion. In fact, the poet superimposes the present on
the past. With the rise of the Sikh power scattered sangats
were no longer the maker of Sikh movement.

A marked distinction between his apprbach and that
of janamsakhi tradition is quite evident. Since janamsakhis
are works on Guru Nanak, they do not introduce the.
later Gurus. Though Santokh Singh adopts the janamsakhi
mode yet he introduces all the Gurus in his invocation
at the start of each canto. This may be atiributed to his-
literary flourish. Yet Santokh Singh’s lack of historical
sense is evident He narrates a sakhi of Guru Govind

42. Ibid., 347. .
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Singh.¢* [t is also stated that the sakhi was narrated by
Guru Nanak to Bhai Mula.*® He invokes goddess Chandi
for expounding the life of Guru Nanak.*” Santokh Singh
does not hesitate to introduce mythology in history 4
His lack of historical understanding does not allow him
to grasp Sikh history in its institutional aspects.

Nanak Prakash is a bestower of happiness and puts
an end to troubles® One who keeps it in his heartis
blessed with cheerfulness.®® [i also eradicates the sins of
the Sikhs.}, The filth of sins is cleansed by the water of
Guru Nanak’s life.’* It gives redemption (paramgati) and
spiritual strength to the Sikhs.®* By subduing evil

48. Ibid., pp. 1089-93.
46. Ibid., p. 090 :

f3g fes 48 & g yAar |

g Aafe €5 33 Aar nio4
47. Ibid., p. 847 :

a3 oI g uE WA AE |

RE€ g &t aw 3 awd’ nin
48. Ibid., p.729:

¥ fefan yame awa |

49, Ibid,p. 124:

Aeg Af3gy at Far g5 Wiee quae |

5355 fan § ww 33° Jefq faws fade n7sn
60. Ibid,p.170:

Bzt gifsg 98 &t adTae Afasn |

4 fry ofgat aars § @ Afsgs gUam 72N
§1. Ibid., p. 189:

afe g 7Y gg w1 A5y ag fefaan

#in stfy ofs Sgat* Fefa g sfons onm wan
52. Ibid., p. 403 ; .

ufss naf3 fefsam feo 71 ga aawr €3

W U B I35 § 7S AW J BY #5 1Sl
53. Ibid., p. 1195:

Al afsaa 3 71 fefufa 3ufd yawafs e



[DEA OF SIKH HISTORY 11

influences, it provides solace to the Panth of the Guru.’
The poet's purpose of writing is more devotional than
historical. Hisidea of history underlies his understanding
of theology. The poet says that Fe has propounded
the life of Guru Nanak in accordance with the tenets of
Guru Granth.ss

The poet has a high opinion of the Sikh religion.
Praising it he says that it is a unique religion as compared
to Hinduism and Islam.®*® But instead of providing a
rational explanation. he adopts a comparative approach.’?
For a better apprehension of the poet’s understanding of
Sikh doctrine, a look intc a few major doctrinal concepts
discussed by the poet is essential. Nam (Name) and
sewa (service) occupy a major place in Nanak Prakash.
The poet considers that the nam is supreme and is like a
boat in the ocean of kaliyugsb® suggesting that the
redemption is possible only by nam in kaliyuga. No one

54, Ibid., p.125:
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can achieve gati without ‘the help of nams® In tte bani of
Guru Nanak, nam is ‘the total expression of all that God is’
and is 'imparted toman by the Guru.’*®® But Santokh Singh
does not discuss its nature. At a place, a pandit enquires
from Guru Nanak whether there is any way of redemption
other than nam 7%* But no plausible answer has been
provided. In fact, nam is emphasised in a way that it
amounts to departure from the basic tenets of Sikhism.
For him, nam is supreme and should be remembered
even at the cost of ignoring other works because it is
nam that liberates man from Yamas. Further, if a
person performs penance, worship, fast with repetition
of nam, he will benefit ten fold.®* Indirectly, it
suggests that -nam is necessary even if it is parenthetical to

any idea.

Like nam, the concept of sewa is also discordant.
According to him, sewa is the service of the Guru in the

9. Ibid., p. 957 :
faar s 3 wifs Quife |

fa@ afs d<fa S warfe usin
€0. W.H. McLecd, Guru Nanak and the Sikh Religi n, p. 186.
61. See footnote 59 above.
62. Ibid., p.538:
H feata ug fafy ¥ gary
H5 55 3 J OF a7 |
36 A7 &4 Ad 3y Fufd o
u g3 34 =y arufd 1140
A on g5 »fta 35 uefg |
dafa wafs an da & wfd
wd fadufs Afg & &1 |
faag mer wis 3fR any n3sn
63. Ibid., p. 1220 :
39f3 gaf3 Aw fes arst n2on |
RUG SAIY AeE 7 afadt 1
995 yuifa gy Qg sfaat )



IDEA OF SIKH HISTORY 79

form of washing his cloth and feet.®® The major thrust is
on providing comfort to the Guru. Even the social norms
have been ignored at places- A Sikh sells his daughter in
order to serve the Guru.®* On the contrary, sewa is
a sincere service of the Guru in obeying moral norms.
None gets fruit without Lord’s service.®* He alone performs
the service whom Lord so wishes. One who does not
perform it wanders in illusion ¢ Santokn Singh’'s concept
of sewa is, in fact, an aspect of his conception of
Guru-Sikh relationship, visualised as one between master
and slave of his time.

Santokh Singh puts forward the idea of incarnation.
In canto 37 cf the uttarardh he eliminates the doubts of the
Sikhs about Guru Nanak being an incarnation of King
Janak.%” He produces a shabad from the Guru Granth and
the Varan of Bhai Gurdas in support of his contention.s®

64. Ibid., p. 1144 :
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He says that Guru Nanak is bodily like Ram.*® At another
place, he is considered to be an emissary of Ram.™
" According to the poet, Guru Nanak was sent by Parbrahm,
and was an incarnation of Vishnu since Akalpurak is
Vishnu. The shabads adduced by the poetin the form of
evidence are sawayyas of Bhatts. In it, Guru Nanak is
depicted in saguna manifestation of Brahm. For him, the
divine attributes have been employed. But they do not
support the idea of incarnation. Their main ermr phasis is on
the line of succession, The reference from Varan clearly
supports the Sikh idea of line of succession.

Not only his understanding of Sikh doctrine is inadequate,
but also his compaehension of the scripture is personal.
In this respect, the poet's approach to Babur Bani can be

f3o wigarg qg §° Yt |
(Hereafter, two sawayyas of Bhatts (Mahala 1 and 3) from the
Guru Granth, and one stanza from Varan by -Bhai Gurdas (24-20
chh) are quoted by the poet in support of his contention. Bhai
Vir Singh is of the opinion that herein the poet refers to tbe
sources of the Nanak Prakash. But infact, it delineates doctrinal
basis of Sikh History.
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looked into. Guru Nanak’s aim in Babur Bani is notto
present a historical event. The invasion of Babur is
depicted by a conceit of the marriage ceremony ”* Like
Lord who sits apart and alone,” Guru Nanak’s attitude
towards the event is of unconcern. His main purpose in
presenting the event is to provide a theological expla-
nation. He explains the event on the basis of mora}l
failings.” In an another shabad in Rag Asa, Guru Nanak
says that the invasion of Babur was in order to take
to task the people for their evil practices.™ No
reference has been made to the Lodhi ruler. Indirectly,
it suggests a sympathetic attitude to Lodhis. But Santokh
Singh’s approach to the event is quite different. In the
canto 27 of the Nanak Prakash (uttarardh), Santokh Singh
cites a shabad of Guru Nanak in Rag Telang and also
paraphases it. Herein, the poet’'s interest is only in the
narrative aspect of the composition. The shabad is said
to have been addressed to Bhai Lalo by Guru Nanak. The
poet’s attitude to Lodhi ruler is not sympathetic. According
to him, Lodhi ruler was punished for his disrespectful atti-
tude to Guru Nanak.” The poet’s unsympathetic attitude to

72. S.S. Hans, Parampara ate Pragatiwad: Bani da Ajoki Kavita Lai
Mahatva, Balraj Sahani Yadgar Prakashan, Amritsar 1881, p. 113,
73. Guru Granth, p. 772 :
fafs Guiel a1 el g5 34 =fy feqar |
74. S.S. Hans, Parmpara ate Pragatiwad, p. 107.
78. Guru Granth, p. 360 :
il €A & €1 993 WM afg Hag watenn |
76. Nanak Prakash, pp. 994-95 :
fag 3 eHe us's a91g |
HE wfed sne fans |
fos &t rer G512 931
93 g9 991 a3 33 12n

W NI HE g gnefd |
a8} wdamr 3n g5 urefd 3




82 AN IDEA OF SIKHISM

Lodhi ruler is evident from his over-emphasis on the dege-
nerate life of the time. The mantris are cruel. Nobody
obeys a gazi or pandit. They perform nigah treacherously.
They are charmed by beautiful girls and seduce them.
The Muslims inflict sufferings on the poor.”

Santokh Singh is not faithful to the scripture. At places,
he wrongly attributes the compositions of the Gurus and
Bhagatas to Guru Nanak. Incanto 47 of the purvardh, a
shabad in Rag Maru of Baba Farid is attributed to Guru
Nanak.™ Besides, he even fails to identify kachhi bani (apo-
cryphal compositions) at a number of places. For example,
canto 87 of the purvardh contains two apocryphal composi-
tions.” Similarly the poet does not identify the apocryphal
composition in cantos 38 and 47.%¢

Nanak Prakash has unorthodox theologies. It contains
Handali ideas. The Udasi gnosis and Vedant have also been
introduced. Though the poet condemns the Handali act of
poliuting the original Bala manuscript and excises the
sakhi pertaining to Baba Handal’s higher spiritual status than
Guru Nanak yet he does not make any effort to recognise
the doctrine of Handalis in the janamsakhi® Hence,
71. Ibid,, p. 995 :
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Nanak Prakash contains all the major ideas of Handalis.
There is a reference tofour categories of redemption.’?
Redemption can be achieved by touch. There is no need of
religious practices and scripture. Bhai Bala says that
Bebe Nanaki is redeemed as she is the sister of Guru Nanak
and he himself is emancipated in his company.®* As soon
as a maid-servant licks the feet of Guru Nanak she
achieves the sense of three lokas.®* Even a fouch of hand
is sufficient for redemption..® Raja Deviut’s illusion is
eradicated by taking meal from Guru Nanak.¢ A higher
spiritual status could be given with a touch of a Guru.
Gopal, the teacher, becomes a fatveta (the knower of
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essence) instantaneously. These are Handali fetishes of
spirituality. The Yogic adeptness is serially arranged in
Handali doctrine. In Nanak Prakash, Dattatrai is equalin
spiritual status to Guru Nanak but Prehlad’'s status is
higher. Besides samadhi as videh (literally without a body)
in Nanak Prakash hasa Handali connotation. Jhanda Badi
is absorbed in samadhi and becomes bodiless after getting
food from Guru Nanak 8¢

Besides Handali ideas, the Udasi ideas have also found
expression in the work. Guru Nanak was omniscient and
knew everything. But he did not disclose his hidden
supernatural power,%® Guru Nanak is sagun manifestation
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and the shabad is nirgun.”® The Udasi dcctrine of gnosis
is, in fact, the Vedantic doctrine. Santokh Singh seems to
have special interestin the Vedantic philosophy. He dis-
cusses the Vedantic ideas in detail in the whole canto 51 of
the utfarardh. Infact, the Udasi doctrine of gnosis has
blossomed fully in the form of Vedantic concepts of maya
and jnana.

The poet devotes a canto to the discussion of Yogic
idea.?* Itis based on the Gyan Ratnavali material,® which
is a Vedantic work. In fact, ‘Vedanta had accepted all the
special means of self-purification, meditation, etc. that were
advocated by Yoga’'.** Itisalso evident from a Vedantic
work of late eighteenth century by a Nirmala scholar** He
discusses the eight methods of technique of Yoga in
order to achieve samadhi.®® Canto 48 of Nanak Prakash
(purvardh) also discusses the eight methods of technique
of Yoga.”” Hence, the collection of all the sakhis of Guru
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Nanak's meeiing with Siddhas in the work become all the
more significant. At a place, the poet compares Sikhism
with Vedant and says that Bhagti Yoga (Sikhism) is the
easiest path in Kaliyuga whereas Hatha Yoga is difficult for
the common man.®® It implies that Vedant is for few and
Sikhism for all, The methods of techniques of Yoga are
also applied to Sikhism.* Santokh Singh’s Vedantic interest
is equally there in Sri Gur Pratap Suraj1® His exegesis of
Japuji entitled Garabh Ganjani Tika is more or lessa
Vedantic interpretation of Sikhism.11 At the end of his
work, Nanak Prakash, the poet recapitulates the theme.
According to him, the Yoga, jnan, virag (renunciation) and
bhakti have been discussed in the work. 192

The mixture of Vedantic ideas with Handali doctrines is
significant in the work. Canto 51 of the uttarardh discusses
Guru Nanak's instructions to Baba Lehna. The poet dis-
cusses the Vedantic doctrines. But at thé end, Guru Nanak

8. Ibid,, p. 536 :
g9f3 A9 fea afsd afs »fd ya gas |
AT A9 eH33 »I dft 5 335 19l
99. Ibid., p. 835-36: .
100. Bhai Santokh Singh, Sri Gur Pratap Suraj, Khalsa Samachar, Amritsar,
11962, pp: 1267, 5639 :
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102, Nanak Prakash, 1255-56.
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looks at Baba Lehna, who attains jnan.1®® Guru Angad
succeeds Guru Nanak on the basis of gnosis, not on account
of the Sikh idea of the indistinguishability of the spiritual
flame of the Gurus.

Thus Santokh Singh'’s idea of Sikh history is inadequate.
His exposition of Sikh history is based more or less on
faith. His grasp of the doctrine is inadequate. The Handali
doctrines and Vedantic philosophy make it worse. Besides,
the contemporary situation of the poet also plays a major
role in his idea of history when Sikh rule becomes the end
of Sikhism.

103. Ibid., p. 1190;
A afg fgur fanet wesat |
uR wffew RaEl dat 3
afad &t arfa faoas |
HAIS faHg wMaws S |
Ba wifdawr & 3 go n33n




Chapter V
EYIDENCE ON SOCIAL HISTORY

Nanak Prakash is a much later work on the life of Guru
Nanak. It was compiled in the year 1823. Though the
apparent concern of the work is Guru Nanak and his times
yet our primary concern lies in its own period. Every
historical work is the product of its own times. Itisa
product of the interaction between the writer as an
individual and his society.

Santokh Singh provides information on various aspects
of social life of the early nineteenth century Punjab. A
major part of the evidence is related to human life and
the attitudes of the people. It includes information on
marriage ceremonies, condition of women and beggars,
food, religious communities, occupational classes, admi-
nistration and geography.

The society of the early nineteenth century Punjab
consisted of three main communities : the Muslims, the
Hindus, and the Sikhs. Santokh Singh discusse the Hindu-
Muslim and the Hindu-Sikh relationship. Particularly, the
Hindu-Muslim relationship has been discussed in detail.
According to him both communities had social differences.
There were social restrictions on a Hindu in taking a meal
from a Muslim house.! But it was not limited to Hindus

1. Nanak Prakash., p. 221 :
AHi ifa gga & wat
75 85 & HH wg Midgh)
&3 99" "ved fsa Redr
HES AsH AT ye yeMr 11491
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only. Even a Muslim did not take a meal from a Hindu.
The fact is expressed in a different manner. A Muslim
could accept enlightenment sooner than food.? But the
restriction was not always observed. On special occasions a
Muslim could invite a Hindu in his house for a meal. But the
meal was prepared and served by a Brahmin cook. The
host could only watch his invitee being served as well as
taking food.® In Santokh Singh’'s opinion, the Hindu-
Muslim differences were due to their partisanship. Their
partisanship did not allow them to apprehend reality to
achieve redemption.* Social [harmony could only
be achieved by adopting the Sikh faith. Both the com-
munities should meditate on satnam and should not indulge

2. Ibid, p. 1110:
T 7t gy JET I WIE |
ad =& 89 7% Carar |
fadara stal var 39 § |
§udi &y geu 3949 HT § T u211
ad Garg 3ur 7t Afd 3fd RIg »a9
#T9d a1 W19 "I 8y 3t eravg 122n
8. Ibid, p. 477:
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y3g Uy Ja91Q° »grar 15911
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Fag anel fen ma 3tfe ueon
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4, Ibid, p. 1106:
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in partisan activities. They should realize that God is
_present in everyone.s

The communal feelings were part of social conscious-
ness of the period. Because of this fact, the ' Muslims are
shown to have an inferior status than Hindus, even after
their adoption of the Sikhfaith.* It has also found ex-
pression- at a number of places in Nanak Prakash. Guru
Nanak sends Mardana to go to Vali Qandhari in order
to fetch a little water. He says that Vali Qandhari would
not refuse a Muslim.” The poet opines that there is a
communal bond among the Muslims. A Muslim helps his
Muslim brethern® At an another place, the question is
asked : what brings a Hindu to a mosque ? The Hindu
religious beliefs are shown to be more powerful. The
Muslims are stated to be observing the rituals associated
with the solar eclipse outof fear. They take bath and
give alms.10

8. Ibid, pp. }050-51 :
A3a™ fAMag FaI3nT 11661
Yu gre 3 §3 & F9iE |
fea yerfe nfs fag fagdle |

6. Ibid, p. 894 :
TSNS PI I ATH |
yafd 393 Fafd vazny 11141
<f9d 995 ans f3g ars' |
unfa fig 9§ famer )

7. Ibid, p. 890 :
gags ofc A J 33t
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8. 1Ibid, p. 891 :
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9. Ibid, p. 883: .
fog @ 9@ aH wAlst |

10. Ibid, p. 821 ;
fe=R ma & FaA fid HER |
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afg femss €fs ya o571
fea awa & a8 HT'ST 1171
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Santokh Singh feels the need for communal harmony.
But he provides its solution in the realm of religion. The
paradox points to the Muslims as inferior political power
as compared to the Hindus. The poet’s reconciliatory stance
is rooted in the need of the Sikhs as a ruling class minority
to win friends and influence people.

But there was no awareness of communal feeling
between the Hindus and the Sikhs. In the early nine-
teenth century the relationship was quite harmonious,
At a number of occasions, Guru Nanak is interchangeably
depicted as a Hindu and Sikh. Guru Nanak is wearing
ayellow dress and a sacred thread. This does not
mean that the poet is not aware of their separate entity.
The poet considers Sikhism to be a unique faith, different
from Hinduism and Islam. It is a matchless faith.1* [t
is also distinct from the six system of Indian philosophy.1
At aplace, it issaid that the Hindus received places
of pilgrimage, Smriti and charity, whereas nam went to
the Sikhs. But at the same time, it is wished that Hinduism
may remain forever.® There is no doubt that both the
communities were very close to one another. But at the
same time, the evidence of Nanak Prakash suggests that

11. Ibid, p. 315:
a7 T3 J° yizg Y3 HEafs

dawyusts Hai gfe g9t
12. Ibid, p. 1116:

i€ g9a 3 wJ fsarm |
11 svax fon v famsr
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13. 1Ibid, p. 563:

w2 wens # Afg at Sury
g afe & gud gur
14. Ibid, p. 622 :
Faw B3 us nfs fog f5e5 RYam nesl
3™ Tel ©ifme 17 & gl qgag |
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the efforts were made to bring the Hindus closer to the

Sikhs.'® It is necessary for the Sikh ruling class to maintain
its cordiality with the Hindus.

Santokh Singh has a limited interest in the Muslim
community. He does not discuss it as a social entity
and its social structure. On the other hand, a rich infor-
mation on the social structure of the Hindus is available
in Nanak Prakhash. To a limited extent, itisa manifes-
tation of the degrading of the Muslims as a political power
and the rise of the Sikhs. The discussion of the Hindu
society subsumes the Sikhs. At the dawn of the nineteenth
century, the Hindu society of Punjab was divided into a
number of castes (jatis). Caste was a major concern of

everybody. A new-comer is always asked his caste first
and then his name.1¢

The social status of the Brahmin embodied a paradox.
Some of the sacred Brahmins were cooks in well-off fami-
lies.)” On certain occasions, their services were utilized by
Muslims to entertain a Hindu guest. They performed the
rites of passage i.e. birth, marriage and death.”® The

15m is not the only source that emphasises the need to
minimise the distinctiveness of the Sikh community in order to
provide stability to Sikh rule. Fateh Singh Pratap Prabhakar by
Ram Sukh Rao juxtaposes Guru Nanak and Lord Krishna, Har Mandir
and Thakurdwara or Jawala Mukhi Temple, the Granth and the
Mahabharata. See, Joginder Kaur, (ed), Ram Sukh Rao’s Sri Fateh
Singh Partap Prabhakar, Joginder Kaur, Patiala 1980, (Ph.D, Thesis
submitted in 1978), p. 64.
16. Nanak Prakash, p. 1062 :
wreg 98l afd 3° gfoet
F 3 39 935 agray |
faa3 wrd fa33 W=T 1691
17. Ibid, p. 1174 :
J few 945 3@ 3wl
upfe garas qag @uwt |
18. Ibid, p. 1234 :
fa3 §u w3l feq wfadt i
Faf 9= ufs fasn & afedt’ |
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Khatri were cultivators and traders.® A number of them
were associated with the revenue administration of the
government. A patwari was very often a Khatri.

Interestingly, the word ‘baran’ means both caste and
class.?® In the early nineteenth century Punjab, the ‘ser-
vants’ were a defineable entity. The poet uses the expres-
sion chakar baran® Butit is a very casual remark, indi-
cating low consciousness of the society as a whole. Accor-
ding to the poet, soldiery had tremendous power but it was
the grace of the CGuru that gave it victory.*®

Santokh Singh also refers to some of the occupations
of his times. There are traders, shopkeepers, dancing
girls and servants. Slavery and beggary have also been
mentioned in Nanak Prakash. A grocer also dealt in cloth.
Articles of daily need were generally available in a
village-shop. But the villagers had to depend on the

19. Ibid, p. 233 :
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g7 5 431 4if3 w95 &t |
20. Ibid, pp- 233, 1062, 827 :
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21. Ibid, p. 481:
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22. lbid, p. 828 :
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town-market.2®* The relationship between a shopkeeper
and his customer was full of warmth. A village
customer could sleep in the shopkeeper's house. He was
served with food, too.%

The dancing girls were in vogue at the occasion of
marriage. They were ac¢ompanied with the players of
musical instruments.? There are a number of references
to the musical instruments like nafir, mridang, muchang,
upang and tambura.®*® The society looked down upon the
art of dancing and singing. At one place, the performers
of Ras are roundly abused for their license.?”

23. Ibid, pp. 237-38 :
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24. 1bid, p. 357:
HaRY Afs afa a5 dar |
985 9fg 3! faar a5 W5
afg HgwE wryR High
RS WY faw A5 3Tidt 1521
25. Ibid, pp. 297-98 :
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26. 1Ibid, pp. 303, 315 :
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The servants were essential part of the well-off house-
holds. They belonged to both the sexes. They had to
do all sorts of work. The institution of slavery is patently
prevalent in the society of early nineteenth century
Punjab. Poor parents used to sell their children. At times

- grown up girls were sold. They had to obey their master
in every respect. A slave used, to grind corn, fan the
master and massage his master’s legs.?* They were given as
articles of daj (dowry).?*® A slave girl accompanied her
mistress when she went around.?

Commeon men were economically depressed. There
was a marked rumber of beggars. The condition of
poor children was pitiable. He was considered a fool,
dumb and impure. He faces humiliation ‘like a dog’
everywhere3® He is considered to be lacking in

28. Ibid, pp. 113637 :
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mind.*® The parents of a girl were considered ‘'poor’ in
comparison with boy's parents.*® The institution of beggary
was a social marker. Every virtuous and rich man was
known from the ‘crowd of beggars’ at his door.*+

The early nineteenth century Punjab saw a great
increase in the number of the Sikh congregations. Nanak
Prakash provides abundant information in this respect.’®
The increase in the number of sangats or gurdwaras points
to conversion to Sikh faith. The Sikh faith increased as
a result of a large number of people coming into the Sikh
fold.* The Sikhs attending the sangat are mostly from
working class and shopkeepers.®” The offering of karah

faQ* g9 wegs d wel
7 g3 wiurrsfa urel nisn
978 MEAY' MR |Y Wia) |
far Hfd Ay a1 99 5 &ty

32, Ibid, p. 224 :
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prasad has been repeatedly emphasised.®® The ritual of
prasad seems to have developed during the period.
Consequently Sikhism could afford to have professional
officiants. If a Sikh wants his desire to be fulfilled he should
perform the offerings of karah prasad reverently before
the Granth not failing to place arupee onthe prasad.®
Sikh sadhus and sanfs grew considerably. They moved
from place to place. The Sikh householders served
them meals. Sacredness was associated with them.4 They
were considered the saviours of society. It was
believed that they should be ' politely entertained
with food and clothes for their grace.’* In fact, medieval
ethics glorified the religious mendicant.*® But this does
not mean that the institution of saints was above criticism.

38. Ibid, pp. 873, 1049, 933, 1131 :
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Weber : Selection in Translation (ed, W.G, Runchiman), Cambridge,
1978, 161.
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Only the idlers became sadhus.®® - Existential contradiction
is inherent in the idea of beggarly saviour,

The emergence of professionalism in the Sikh religion
was a new development. Nanak Prakash has numerous
references to the fact that the Gurbani was - difficult to
understand for a common Sikh. A tradition of Gurbani
exegesis developed.** Most of the Sikhs did not know even
Japuji by heart. The poet condemns them for their bhekh.*
The poet suggests that the reading of Japuji bears three
kinds of fruit; the body becomes sinless; one becomes
the sewak of Satguru; and one receives immediate reward
in the kaliyug.** Magic was generally associated with
the bani. The recitation of Kirtan Sohila before going to
bed was considered to be auspicious.#” The poet does not
expect that the bani would read by everyone. Only those
who have ‘concentration’ would read or listen,

43, Napak Prakash, p.218 :
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"In the early nineteenth century, the Sikhs started
celebrating their religious functions by bringing out pro-
cessions. It was brought out with great pomp and show.
People participated in large number in the procession
and recited shabads walking.®* During the period, Hindu
rituels and customs were also prevalent among the Sikhs.
The . recitation of the Veda 'by the Brahmin on the death
of a Sikh was a common practice, besides that of satnam.%®
The impact of the Hindu worship was also evident in per-
forming ariéi.5* Sharadh was also observed by most of the
Sikhs.52

The condition of women was quite oppressive. The
poet complains to God why He created women on
earth ?® The woman was the most exploited creature in
the society. Her exploitation was anthropologically
sanctioned. The welfare of a woman lay in being the slave

49. Ibid, p. 11712 :
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of man.®¢ Women were served food after men on marriage
occasions.,’s A girl's social status was assessed on the
basis of the status of her parents. It was believed thata
girl would be nice if her family was good.®® She was
considered the root cause of evil.’” Even the ascetics
failed to understand her mystery.®*®* The image of woman
in Nanak Prakash is repulsive. Her bones, blood, marrow,
and hair smell badly.’® She was visualised as nature which
is illusion and led a man to nescience.

In this context the description of libidinous women
and their sexual exploits in Nanak Prakash becomes all
the more important. They give open invitation to men.
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Such women lose their senses and see even wise men
with evil intentions.* Contradictorily, if a libidinous
woman approaches a man she should not be dis-
appointed.® To some extent the description bears the
impact of Tria Charitra of the Dasam Granth.%* At the same
time, it also reverberates with the ritikalin special
emphasis on the sensuous. Butthe significant point is that
sexual relation is treated as an ‘act’.®® It was something
vile, This is also evident from the common beliefs about
sex. A woman was considered shameless if she asked
her husband for sexual intercourse.®* Sex was considered
to be homologous to faeces.®® It was believed that sexual
intercourse in the day-time shortened one's life span and
intercourse on an auspicious day cursed a man witha
bad child.®®¢ Youth was condemned as an ‘enemy’.®” The

60. Ibid, p. 516
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poet advocates the idea of abstaining from sex and gives
it a religious gloss by making it sat santokh$ It was
believed that little food and less sleep checked sexual urge
in man.*®

The description of marriage ceremony has found a
major place in Nanak Prakash. Santokh Singh gives a
vivid picture of marriage ceremony of histimes. It was
a -high. time of festivity in the human life. It was the
occasion for display of wealth as well as status. The
occasion was celebrated by calling dancing girls. Gener-
ally, -the marriage party was made to stay for three
days.” Throwing of coins over the bridegroom by the
father was a common practice.”? In marriage, different
kinds -of sweetmeats and meals were served to the
marriage party.”” The essential qualification of a boy’s
marriage was to be an earning hand. The parents advised
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their sons to earn in order to get married.™ Caste was
the first consideration in finding a bride or bridegroom.
Then came the material prosperity of the family.” The
virtue of a girl was estimated on the basis of her family
status.” The marriage of a girl was considered to be a
big problem, specially for the poor. It was considered
legitimate to borrow on the occasion * Marriage was the
central fact of life. Birth and death are peripheral to the
centrality of marrying The custom of using abusive
language by women known as sithanian to bridegroom,
his parents and relatives figured prominently.”” According
to the poet, abusive language points to the failure -of
feminine passion. The poet significantly equates the bride-
groom with jnan.™

A father was the head of the family. His relation with
other members of family were authoritarian. A dutiful
son (saput) was he who earned money and brought
wealth and glory to the family.” He was respected for the

73. Ibid, p. 224:
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74. Ibid, p.265:
948 38 Fafs ufs Jfe 38t afd g1
fy 7gH a9iniR 43} § us dig n1n
75. See footnote 59 above.
716. Nanak Prakash, p. 855 :
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money he accumulated.®® His wisdom lay in the fact of his
being an earning hand. A son was respected by all for
his obedience. His marriage could only be possible if he
was an earning hand.$? But the situation was altogether
difféerent 'in the case of an only son. Even if he did not
earn the parents felt satisfied that at least their son was
before their eyes® Not only parents but the wife also
compelled her husband to earn.®® It was believed that the
real solace was only'in giving happiness to parents. The
wisdom of a'son lay in earning for his family.®* The shariks

80. Ibid, pp. 233, 232-33 :
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81. Ibid, pp. 224, 193: _
zufs @ nfg ufgerg 1isn
faw 3faur 33 €w faead
AR JIfe Afg Sas Higt |
X X X
g ASSUfE d AY €
82, Ibid, p. 215:
uf3 7* qafg §a o a3

513 madt & grar nssn
83. Ibid, p. 336 :

Afs fuz 98 Aa § =
fag (533 &t fd3 5 arel s
84, Ibid, pp. 412, 4086, 330 :
\ fow f5a3 ofsw w§, 97 5 @ fadm
W3 fyzr Ay €ifed g9 a7 fea §A 210
X X X
fas & nu afu wife 3 € |

=gy qyes @t fafa 7§ u2su
X X X
g3 a3 fedg g adte

Yoo'as o you fewdl® 119



SOCIAL HISTORY 108

were looked with hostility and distrust. It was believed
that the material prosperity of a family made them
envious and one’s distress gave them a sense of
happiness.®®

Nanak Prakash supports the idea of kingship. It is
remarked that in the absence of a king there is chaos.®
This state of affairs remains with a weak king.#” Kingship
was considered a divine attribute. The status of a king was
higher than that of a common man but inferior to a
bhagat. Kingship was believed to be attainable by medi-
tation. But his inferiority lay in meditation for an end.
King's higher status and his spiritual guarantees made it
morally binding on him not to indulge in worldly pleasures.
They led to ruin.$¢ His duty was to take care of his sub-
ject’'s welfare. However, the institution of kingship was
generally considered to be oppressive. Interestingly, the
poet brackets a king with a thief. At a place, it is remarked
that people hide their wealth for fear of king and thief.®®
Exploitative authority was delegated to every administrative
department. The patwari handled revenue affairs as he
liked. The poet remarks that the authority is used impro-
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perly®® This kind of power structure excludes the idea
of individual justice. Hence, the duty of God was to save
the poor and killthe oppressors.” Also, itindicates an,
unconscious idea of collective justice.”® However, the poet
himself has no idea of justice. According to him, it was
advisable to give kharayat (charity) out of sinfully earned
money.”* Not offering a bribe was an act of defiance.*

Santokh Singh’s geographical knowledge is poor. Sea-
water is stated to be sweet.®® He is conversant with mytho-
logical geography. He is aware of the traditional divisions
of the earth. For him India is a Jambudip. Its area is one
lakh yojan® The lack of grasp of physical reality was
also shared by his contemporaries.
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Nanak Prakash provides some information on the
economic condition of the period. Arid land was brought
under cultivation and new villages came into being.%” The
fine long rice {basmati) was a rare article in the Punjab.%®
Its cultivation in the core region was very limited. On the
other hand grain was common. In Nanak Prakash there
is no reference to the consumption of vegetables as food.

At a place, Santokh Singh says that the earth is provided
with food by God.*

Nanak Prakash refers to a number of food-stuff, sweet-
meats and dry fruits. The food-stuff are : mahan-di-dal,
rice, alta, gram, barley, ghee, gur, salt, turmeric, chillies,
sugar-candy and sugar cake.® The cooked food is
kachauri, puri, khir, pura, rice dal, pakaura, curd with
dhania (coriander seeds) and chillies, curd with pakauras.1o
The rich were believed to be habitual meat-eaters.19?
Laddu, sewian, bundi, jalebi, pura, karah, amarati, khir and
khurma are some of the sweets of the period.1®® There is a
reference to sugar-cake in the sweetmeat. Saugi, almond
and pistachio were distributed to the marriage party, 1%

87, Ibid., p. 218:
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Nanak Prakash not only refers to food-stuff but
also. provides informatipns on the food-habits of the
people of the Punjab;of the time. In marriage, sweetmeais
were served before:the meall®* There was the habit: of.
taking milk after, dinner.1%. People generally took hot meals
Even the sleeping. children were. woken up in order to’
feed them. Drinking of .ghee was. very common .and
a matter of : pride.}®- Common man did. not take food
twice a day. Only the well-off people, could afford two
meals a day.® Significantly one could take two meals a
day because the ]angar was abundant.!® The acceptance
of an invitation brought honour to the host to enhance his
reputation. Brahmbhoj was an institution of the times.
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In the early-nineteenth century Punjab, ayurveda was.
one of the major indigenous medical systems. It considers
four causes of an ailment, pitt (bile), vai (wind), kaff
(phlegm) and shronit (blood).1? A phlegmatic person could
not digest ghee and is attacked by a number of diseasés.
Similarly, a bilious person suffers from incurable diarr-
hoea.!® According to Santokh Singh an ulcer could be
cauterised by hot iron.'® The diseases were considered
to be of three kinds: adhi, the disease of mind; upadhi,
spiritual malaise; and biadhi, the physical diseases.
The order is significant. Much aitention was paid to the
first twe to. the detriment. of physical illness.}®* The-
treatment of the first was religion and the second- was
magic or occultism. That is why even the cure of
physical diseases were sought from fagirs or Sants.té
112. Ibid, p. 226-27 :
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Gods and goddésses were worshiped for their cures.iV

Santokh Singh’s. attitude to physiological functions is
negative. Excretion and urination, eating and drinking,
and sexual intercourse are useless.® Human body is
impure. Nine bodily openings are stated to be full of
filth.n®* Old age is valueless, not only socially but also
spiritually.’® Happiness isto be idle. These attitudes
are the accurate reflex of the intellectual conditions of
the period.

Though Santokh Singh says that his writing is for
the Sikhs yet the internal evidence suggests that it is for the
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upper class Sikhs. Heis aware of the fact that Gurbani
was written in the language of common man as Sanskrit
was difficult to understand.** But his own work is in
Braj dialect. Yoga and Vedantare for upper classes and
bhagtii.e Sikhism for the lower.1’

The unitary Sikhism of ths earlier period is being
polarised into the rulers and the ruled. The Sikh sub-
jects have a privileged position vis-a-vis the non-Sikhs.
But they have come down the social scale in comparison
with the Sikh Sardars.

122. ibid., p. 574 ¢
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Chapter VI

SANTOKH SINGH'S POLITICAL IDEAS

The influx of Vedantic and Handali doctrines as well as
Santokh Singh's inadequate grasp of Sikh doctrine was
due to eclecticism that had replaced religious orthodoxy
with the rise of Sikhs to power. The rise of Vedantic
and Handali doctrines also indicates that Santokh Singh
has no idea of the political significance of religion. He
does not have well demarcated political attitude. This
does not mean that Nanak Prakash is devoid of implicit
political ideas. However, the nature of political evidence
is suggestive in the implied treatment of the subject.

In Nanak Prakash, the political ascendency of the Sikhs
is closely linked to the spiritual ascendency of Guru
Nanak. The defeat of Pathans and the victory of Babur
was based on the will of Guru Nanak! Babur wasa mere
agent to execute the wishes of Guru Nanak. Guru Nanak
made him attack Eminabad ®* Guru Nanak helped him by
all means. All the rivers onthe way to Eminabad dried
up.®* Guru Nanak's spiritual power is unchallengeable

1. Nanak Prakash, p. 998 :
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Before the curse of Guru Nanak arms were of no use.* Thus
the bestowal of kingdom on Babur was made by Guru
Nanak on the condition that it would be a just rule.®
Similarly, the ascendency of the Sikh power also mani-

fests in the form of the superiority of the Sikh faith. Unlike
Gyan Ratnavali, Nanak Prakash does not contain the sakhi
of Abdur Rehman in which the question of Guru Nanak’s
bestowal of the kingdomn on Babur and forfeiture in case
of the infringement of the condition of bestowal have been
discussed. Nanak Prakash includes the sakhi of Shah
Adraman from the Bala Janamsakhi with certain changes.*
The major change is related to the poet's approach to the
Sikh faith. In the Bala Japamsakhi when Guru Nanak was
asked whether he was a Hindu or a Muslim, his
reply was in the negative. He said that he was neither
a Hindu nor a Muslim. On being asked about his religion
he said that his religion was of true nam.” There is no
mention of the Sikh faith here. But in Nanak Prakash the
4. Ibid, p. 990 :
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prciblem is changed. Santokh Singh raises a new question :
who is superior, aHindu or a Muslim ? Guru Nanak
emphatically stated that the Sikh faith was superior.®! Guru
Nanak condemned the religious bickering between the
Hindus and the Muslims. It was said that their partisanship
had ruined peace.? This change is an outcome of political
condition. At the time of Napak Prakash the Sikh rule was
firmly established. The superiority of the Sikh faith was
obvious and could be easily claimed. Santokh Singh not only
expresses the ascendency of the Sikh power but also
provides meaning and sanction to the Sikh rule. According to
Nanak Prakash, Guru Nanak’s spiritual greatness is beyond
doubt, He could bestow kingdom on a beggar and could
make a king beggar. All depended on the wishes of the
Guru.!®* Santokh Singh does not believe that political power
is achieved from below. It is a divine boon achieved only by
penance. But it also containsthe seeds of degeneration.
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With this idea in mind, Santokh Singh explains the decline of
Lodhi rule. According to him, Lodhi rule was degenerate.
The degeneration was in the socio-political life of the
period. The mantris were cruel. No body obeyed the
gazi and the pandit. They performed nigah treacherously.
They seduced women. The Muslims inflicted sufferings
on the poor.!®* It was all due to the arrogance and high/
handedness of the ruler, Lodhi ruler was punished for
his disrespectful attitude to Guru Nanak.'* To put the
rule to an end Guru Nanak made Babur attack Lodhi. He

was a mere ageni. He did whatever he was made to do
by Guru Nanak.

Santokh Singh answers the questions wby Guru Nanak
bestowed the empire on Babur and why it was taken

12. 1Ibid, p. 995 :
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back. Babur of Nanak Prakash was a wise man.* He came
with his hands folded and heart full of reverence for the
Guru. He brought the gift of bhang for Guru Nanak.
He obeyed Guru Nanak and made all the prisoners
freed® Santokh Singh remarks that Babur was fortunate
enough to meet Guru Nanak.® Guru Nanak was pleased
with his wisdom and gave him a boon of the empire.?
The wisdom of Babur was a precondition for receiving
the empire. But it entails a condition. According to
Nanak Prakash Guru Nanak declared that the Mughals
would rule aslong as they were just. The unjust rule
would result in its forfeiture.1®

In Nanak Prakash, Lalo asked Guru Nanak how long
the Mughals would rule the country.® Like Gyan Ratnavali,
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in Rag Tilang it contains an obscure poetic expres-
sion.?® According to Santokh Singh number 78 of the
expression refers to the year of Babur's invasion on
Hindustan in 1578 Bk. (1521 A.D.) and 97 refers to the
year that marks the end of the Mughal empire in 1797
Bk. (1740 A.D.).2 This was the time when Sikhs rose
to political power. Nanak Prakash mentions that Guru
Nanak would create Khalsa in his tenth incarnation.
Khalsa would make the Mughals powerless and seize
their rule. The mutual co-operation of the Sikhs would
enable them to destroy their enemy.?* The idea has
found expression ata number of places.® The argument
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makes out that the Mughal empire ended asit ceased
to be just. Sikh rule was created by Guru Nanak; it
did not owe legitimacy to the Mughal empire.

Not only Nanak Prakash expounds the political ascen-
dency of the Sikhs but also suggests the changes that had
taken place within the Sikh community after they achieved
power. In Nanak Prakash Guru Nanak is not only the
greatest spiritual personality but also a chakravarti*
This attribute of Guru Nanak is significant. In the works
of Bhai Gurdas, -the concept of chakravarti is employed
in order to express the greatness of gurmukh as well as
his superior wisdom.* Whereas the concept of chakravarti
in Bhai Gurdas has a religious connoation, in Nanak
Prakash it has a political overtone in suggesting that Guru
Nanak was a universal monarch.?® The attribution of the
concept from the gurmukh to Guru Nanak and the change
of its religious connotation into political one implies
the Sikh rule.

It also suggests that there is ‘clear division between
the Sikh ruling class and the common Sikhs. This wasa
great set-back tothe concept of Sikh Panth. Inthe Sikh
Panth there was no distinction of caste and status.¥ The
religious equality of the Panth subsumed social inequality
so0 long as the community did not acquire political power.
Though the achievement of the pohtxcal power weakens
the religicus bond yet social 1nequalxty had to be legitimiz-
ed by the political hierarchy. With the rise of Sikh power

24. Ibid, p. 156 :
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the Panth exhausted its dynamic character. Consequently,
there is a lack of references to the Panth in Nanak Prakash.
The description of sangat, gurdwaras and satnam is there,
but there is nothing on the Panth.2®

Nanak Prakash includes the sakhi of Suvarnpur, a
utopia invented by the Bala Janamsakhi. But Santokh Singh
makes four major changes. Firstly, it cuts the details of
utopian description of the city. Secondly, the Handali
disregard for the Muslims has been excluded. Thirdly,
Guru Nanak does not compel king Kanval Nain to accept
the suzerainty of Sudhar Sain, another king. And lastly,
Guru Nanak gives his sanction to the king. The fact that
Kanval Nain was Guru Nanak's friend in previous birth
has been left out.® These changes are significant as they
provide us an inkling of the political ideas of the period as
expressed in Nanak Prakash. Nanak Prakash extenuates
the details of utopian description of the city of Suvarnpur.
The land and the mountain of gold in Suvarnpur has been
excised.?® Santokh Singh also does not discuss how the
utopia works.® This is probably to make itless visionary
in order to suit the Sikh rule. The description of the city
in Nanak Prakash is more realistic.#®* According to Santokh
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Afgsw favafa gy a1 38 1
fusfs* fegafs a=fo” alag |
Re' Aaw wa3 farstefs |
also see pages t79-80 and 882,

29. Ibid, pp. 604-14. Cf. Janamsakhi Parampara, pp. 275-80.

20. Cf. Kirpal Singh, Janamsakhi Parampara, p. 216, with Nanak Prakash,
pp. 604-14.

31. Loc. cit.

32. Nanak Prakash, pp. 605-06 :

wg* fon fan & Quas 7§
gAH gifear 83 HE A )

§us S aw T3 fagsi

& dar 699 a1 W U 20 1
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Singh, the Sikh rule is a satyug in kaliyug. It was the rule
of justice that brought the rule of vice to an end.?® It was
the rule of happiness and prosperity. Santokh Singh
converts Ravi Das’s idea of Begampura into a literal
expression, suggesting that the Sikh rule ‘without sorrow’
is an ideal country of religion.

The Bala Janamsakhj has contempt for the Muslims. In
the kingdom of Kanval Nain there is no place for Muslims.*
But Santokh Singh is silent on Muslim absence. Nanak
Parkash has a reconciliatory stance towards the Muslims.?
Santokh Singh feels the need of communal harmony. Both
the communities should meditate on satnam and should

Qo wier aBH HE 315 |

@9 yg S9¢ g4l IS |

¥e5 3 aue T3 HI' |

X X X

IHEE TS FAT HI'T |

7fo* Jug 74" o7 gA1g |

3fT aeg & Tz wdar |

72 # 39 § Fafa fadar 1 28 n

fs wfo* gat fuzrEl gat

Fau f3awes yus ydl |

faafa® waw afa* Ras mTaT |

yz 3y5 ufos fafa &5 129 1
33. Ibid, p. 1172, 953 :

A Afsga afgars verar )

qalz a5 38 yg @Ela‘ !

X

Har uy | ofg zrae? ]

goH Ffg 93 oF FeE u6
34, 1bid, p. 850 :

a7 J SavyT gy fedaat ua

gfed &t wfs Q3 vig 7 wefedt |
Cf. Adi Granth, p. 345 :
35. Kirpal Singh, Janamsakhi Parampara, p. 211.
36. For discussion on the point see chapter “Evidence on Social
History''.
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not indulge in partisan activities. They should realise that
God is present in everyone.%

In spite of Nanak Prakash’s reconciliatory approach,
the Muslims are shown to have an inferior status. The
Muslims are shown to be worshipping the left foot of the
Guru and the Hindus the right one.®® Similarly, the Muslims
are stated to be observing the Hindu ritual associated with
the solar eclipse out of fear.® Thus the position of the
Hindu community, in fact, shows its relative strength in
the power hierarchy during the Sikh rule. The Sikh rule
requires the cooperation of all the communities in admini-
stration. The Sikh rulers do not require the Hindus and
the Muslims to adopt the Sikh faith. Guru Nanak says
that there are neither Muslims nor Hindus. All are the
creation of one God.4

31. Nanak Prakash, pp. 1050-51 :
Afgafy fAHgg AT1SRT i1 66 1
Uy g'2 3 2B 5 IIE |
feg yerfe nfs fad fagdl@ |
38. Ibid, pp. 894 :
YIEIHG AT & 7 9H |
ynfg’ Iga F3fa” uge™ 1 114 11
ofgs 995 aus 39 a1 |
yafg fde =€ farrar |
39. Ibid, p. 821 :
feen g @ 399 fa WiBE |
A 31 3 138 g7 3752
afg femss dfs ys wraT |
fegz ams & I HTET N 17
40. 1bid, p. 1040 :
gx yerfe 9w Afg Hig |
fe@* 713 faga fuzs gt n 17 11
WisHs 5 fdg 9§ 1
35" Afg § feg 3€ 1
yyware 7° €33 Aet |
deicfemfs ¥ At 1s
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In Nanak Prakash there is no awareness of communal
feeling between the Hindus and the Sikhs. At a number of
places, Guru Nanak is interchangeably depicted as a Hindu
and a Sikh.#* At the same time the poetis aware of their
separate entities. Sikhism is unique faith and is different
from Hinduism and Islam.#® [tis also remarked that the
Hindus received places of pilgrimage, Smriti and charity,
whereas nam went to the Sikhs.#* The fact is signifi-
cant as it indicates an absence of friction between Hindus
and Sikhs during the Sikh rule.

In the Bala Janamsakhi Guru Nanak advised Kanval
Nain that if he was under the suzerainty of Sudhar Sain he
would prosper.#4 Kanval Nain obeyed Guru Nanak and
accepted the overlordship of Sudhar Sain. Butin Nanak
Prakash Guru Nanak does not compel Kanval Nain to
accept Sudhar Sain as his overlord.*#* Santokh Singh was
associated with Buria estate near Jagadhari at the time of
the writing of Nanak Prakash. The kingdom of Maharaja
Ranjit Singh was the largest. The threat of Ranjit Singh'’s

41. 1Ibid, p. 315:
a9 dlg 3 U3 usls waafa
AREEI Ho' 2fg =el |
42, See footnote 41.
43. Napak Prakash, p. 622 :

dlew fiif{3 Vs nfy feg fGes quam 1 68 1
& T3] S o & 0t g33va
44. Kirpal Singh, Janamsakhi Prampara, p. 219 ;
g g AUaAfs @ AsHl 93 ar 3t 98 Jlan |
45. Nanak Prakash, p. 622 :
g afe* fa® 5 7 HaT |
RUIHB a1 IS M1ET §1 85 11
X X X
gauf3 37 gans yoH Raf3 530 werfe |
AU9AE 4 A5 | 998 ud f3s wfe 1 g7 1
yaH ysle uan &7 |
4% a3 fau Gvefs g7 |



POLITICAL IDEAS 123

power still seemed to be in the air so far as the Sardars
of cis-Sutlej estates are concerned. It recognises the
independent character of the states Interestingly. the sakhi
of Sudhar Sain is brief. 4 The fact also suggests that Sikhs
were not aware of the indirect overlordship of the British.
After the treaty of Amritsar in 1809 cis-Sutlej states came
under the suzerainty of the British. However, Nanak Prakash
does not bear any evidence of the British presence.

By the Sikh rule, Santokh Singh seems to mean the
Lahore Durbar and the cis-Sutlej states. Santokh Singh
not only refers to the threat of Ranjit Singh's power to the
Sardars of cis-Sutlej states but also suggests that their
success lies in their unity. If the Sikhs are in accord they
would succeed in occupying a large domain. 47 But as there
is tension among them it is feared that their feud would
ruin them.4* The suggestion and fear have the same
source.

Santokh Singh discusses the social order of his time.
According to him, society consists of four social entities:
the king, the merchants, the Brahmin and the Sikhs.4® The
people do not enter the social order atall. It is important
to see the order of entities. It is also significant that it does
not express the social reality of the period but his own
idea of social reality. Though the poet himself belonged
to chhimba caste (of calico printer and tailor) yet

46. Ibid, pp. 582-83.
47. Ibid, p. 9986 :
Fafa’ uyarye Ha fa RQ
g 39 ges we 9§ 4o 0
48. Ibid, p. 996 :
wryr ufo' | gefd Barel
fam &f gfe § § Ty wel
49, Ibid, 1245.
gufs mifg iy fay fder
Afgsw @ quaer 1 g 1
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his ideas represent the ruling class. He idealizes the Sikh
rule and legitimizes it asa just rule. According to him,
the Sikh rule is without sorrow. Itis satyug in kaliyug.
In the context, Nanak Prakash’s discussion of slavery and
beggary is pointer to social norms. According to him, the
welfare of a slave lies in his unconditional submission to the
master. It is essential to maintain social harmony.

Nanak Prakash supports the idea of kingship. It is
remarked that there isa chaos in the absence of a king.
- The state of affairs remains so with a weak king. King-
ship was considered a divine attibute. The status of a
king was higher than that of a common man but inferior
to a bhagat. Kingship was considered to be achieved by
meditation. The inferiority of a king lay in meditation for
an end. The character and religiousity are pre-condi-
tions of acquiring a political power. King's higher status
and his spiritual guarantee madée it morally binding on
him not to indulge in wordly pleasures. They led to
ruin,

Though it is the duty of a king to look after his subject’s
welfare yet the institution of kingship was generaily
considered to be oppressive. Interestingly, king is
bracketed with thief in Nanak Prakash. It is also re-
marked that people hide their wealth for fear of king and
thief. Exploitative authority was delegated to every
administrative deparment. The patwari handled revenue
affairs at his own sweet will. Nanak Prakash remarks that
a patwari used his authority without any conscience. This
kind of power structure excludes the idea of individual
justice. Nanak Prakash indicates an unconscious idea of
collective justice but the poet has no idea of individual
justice.

Santokh Singh views the Sikh rule as th_e establish-
ment of satyug in kaliyug. It implies that there is no
possibility of change in the future. The Vedant and the
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Handali doctrine suited the occasion. Eoth the Handali
theology and the Vedant have a common basis. Not only
the social inequality is taken for granted by Handalis but
their attitude toward the state is ambivalent. Their idea of
equality remains an illusionary utopia. The Vedant has no
faith in social phenomena. It works in favour of status quo,
social and political. Hence, the rise of Handali and Vedantic
idea is conditioned by the contemporary society.




CONCLUSION

Santokh Singh was a major Sikh poet of the early
nineteenth century. His work is the continuation of the
literary tradition of the times. He wrote a commentary on
Japuji and on Atam Puran. His works include a rendering
of Balmiki Ramayana into bhakha verse. In his first creative
work Nanak Prakash, he adopted janamsakhi mode to
expound the life of Guru Nanak. Itis based on janamsakhi
materials. Among them, the Bala Janamsakhi and the
Gyan Ratnavali are generously depended upon. The
work bears the impact of scholastic poetry as well. The
influence of Vedantic and Handali ideas are on the rise.
The continuity of the literary tradition in early nineteenth
century Punjab has a parallelism in the continuity of the
Mughal administrative institutions under the Sikh rule.

Nanak Prakash is an attempt in the japamsakhi genre.
Like other forms of Sikh literature, janamsakhi genre has a
cognitive character. It recreates the myth of Guru Nanak
according to Sikh doctrines in order to strengthen the
community and its religious institutions. It constitutes an
ideological debate with the unorthodox and heterodox
sects. But the historical potentialities of the genre lie in
its approach to the presentas well asits attitude to the
state. A genre has its limitations and scope. Santokh Singh
draws material from all the janamsakhis. Other works
used are Mahima Prakash by Sarup Das Bhalla, Sikhan Di
Bhagatmal, Varan by Bhai Gurdas. At places, he prefers
the composition of Guru Nanak. Santokh Singh has also
made use of the Hindu and Muslim mythology. But he
does not recast the material drawn from a number of
divergent sources. The conglomeration of heterogeneous
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material of Nanak Prakash negates the doctrinal basis of
the genre. He fails to realise that every source is the
product of sectarian interest. Every fact contains an
interpretation. Santokh Singh fails to understand the
cognitive characteristic of the genre.

Santokh Singh's interest in factual elements decepti-
vely makes Nanak Prakash an account of Guru Nanak's
life. Santokh Singh is not much concerned with the image
of Guru Nanak. In some of the cantos, Guru Nanak is
almost ignored. On the other hand, the character of
Bhai Bala is further magnified. He declines the offer of
guruship. Santokh Singh's grasp of the Sikh doctrines is
not adequate. Unlike other orthodox janamsakhis
Nanak Prakash is ambivalent on the nature of Guru Nanak's
guruship. Guru Nanak's relations with his successors is
not clear. The work minimises the importance of the
orthodox line of succession. He not only discusses the
Udasi idea of gnosis but also propounds instantaneous
spiritual ascendency. Bhai Bala declines the offer of
guruship. He interprets the idea of the line of succession
in the sawayyas of Bhatts and Varan by Bhai Gurdas to be
one of incarnation. His understanding of the bani is
inadequate and personal.

Santokh Singh lacks narrative skill and creative imagi-
nation. There is not a single narrative of any artistic
excellence in Nanak Prakash. He spoils the narrative
achievement of other janamsakhis. Symbolism and
artistic twist are of no use to him. The sakhi of Malik
Bhago’s feast in Nanak Prakash becomes a factual event
when he joins it with Guru Nanak’'s imprisonment. Some
narrative themes are not adequately developed. The
poet’'s presence in a few sakhis also indicates his disregard
for the nature of sakhi narrative. Itis further ruined by
the use of inappropriate metres. Infact, the janamsakhi
genre collapses in Nanak Parkash.

There isa rise of Vedantic ideas in Nanak Prakash.
Santokh Singh not only draws Vedantic ideas from the
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Gyan Ratnavali and the Sikhan Di Bhagatmal but also discu-
sses these ideas independently in detail even atthe cost
of janamsakhi form. Nanak Prakash contains a canto each
on Vedantic and Yogic ideas. Guru Nanak was omniscient
and knew everything. He did not disclose his latent
supernatural power. He is sagun manifestation and the
shabad his nirgun essence. The Vedantic ideas are pro-
pounded in the form of Guru Nanak's instruction to
Bhai Lehna before his installation to guruship. According
to Santokh Singh, Vedant is bestower of fruit and
happiness:.

Like Vedantic ideas, Santokh Singh expands the
Handali tricks to magnify the character of Bhai Bala for the
undermining of Guru Nanak’'s image. Bhai Bala is wise,
frustworttly and virtuous. He is equal to Guru Nanak and
Guru Angad. Bhai Bala’s status elevates when he declines
the offer of guruship after Guru Nanak. The rising
influence of Handali ideasis apparent in the dominance of
Jats. Bhai Buddha is a knower of essence andis said to
have remained in the life time of six gurus. Nanak Prakash
discusses Handali ideas of instantaneous redemption and
spiritual hierarchy. The Sikh religion, too, is visualised
in the Handali idiom of instantaneous redemption.

The rise of Vedantic and Handali ideas in Nanak
Prakash, o some extent, is the result of the poet's lack of
doctrinal understanding of the Sikh faith. But the
socio-political conditions of the period are decisive,.
The janamsakhi genre was replaced by gurbilas
because of the political wurgency of the early
eighteeth century. The purpose of acquiring politi-
cal power manifests in the form of militantly heroic spirit
even at the cost of doctrine. But with the establishment of
the Sikh power, the political purpose of the Sikh religion
remained no more. Nanak Prakash clearly suggests that
the Sikh community was polarized into ruling class and
common Sikhs. The unitary character of the Sikh Panth
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exhausted its dynamism. In Nanak Prakash, there is no
reference to the Panth. Gur Prafap Suraj has references
to sangat and mangat at the same time suggesting the
dichotomy in the Sikh community. The Sikh rule failed to
bring about the socio-religious equality which was the ideal
of the Sikh faith. Hence, Santokh Singh is not the champion
of the Sikh cause. He has no idea of the political significance
of religion. He narrows the interest of the entire Sikh faith
to the interest of ruling class minority. The rising
influence of Vedant and Handali ideas expresses the needs
of the ruling class. The Sikh ruler provided state patron-
age to the heterogenous sectsin order to make them
harmonious. The state patronage was in the form of
revenue free land-grants. The Udasis appropriated the
m ximum share of dharmarth grant The efforts of the
Sikh ruler seems to have borne fruit. This is quite evident
from the literary works of the first half of nineteenth century
bearing Vedantic influence. The evidence on the expansion
of the Sikh community in Nanak Prakash implies that Udasis
and Handalis claimed themselves to be partand parcel of
the Sikh faith. There is another aspectof Vedantic and
Handali ideas in Nanak Prakash. The philosophy of Vedant
apd Handali theology has a common element. Both are
suitable for maintaining status quo. It was the need of the
ruling class of the times.

The hjerarchy of religious communities in Nanak
Prakash also means their social and political hierarchy. The
Muslims have inferior status. A number of sakhis regarding
Guru Nanak’s meeting with the Muslim faqirs are excluded.
The Muslims are shown to be observing Hindu rituals out of
fear. The status of the Hindus was higher than that of the
Muslims. Nanak Prakash contains evidence on the bringing
of both the communities into harmony. It has a pacificatory
stance toward the Muslims. Rai Bular appreciates Guru
Nanak’s spiritual pursuits. Santokh Singh draws material
from Muslim mythology The Hindu constituency is
being wooed in Nanak Prakash. A large number of sakhis
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are drawn from Hmdu mythology The discussion of
the Hmdu soc1ety subsumes the Sikhs. The need of the
Snkh,rulmg clgss is to .seek their cooperatlon in administra-
tion, Nanak Prakash does not require the Hindus and the
Mushms to adopt the Sikh faith. Guru Nanak says that there
axe nelther Muslims nor Hindus All are the creation of
one God The Sikh 'faith is matchless and unique in
ms:hcatmg the superlor authonty of the Sikh ruling class.

* The primary concern of a work of literature liesin its
own times. Samtokh Singh idealises the - Sikh rule. He
lég‘itimizeé it ‘as ‘ajust rule. In Nanak Prakash the sakhi
of Suvarnpur a utopian city, is made less visionary in order
to look realin the image of the Sikh rule. According to
him, the Sikh rule is ~without sorrow. It is satyug in
kalyug. His" social vision does not concern the common
man, nét even Sikhs, He represents the ruling class.

Santokh Singh's Nanak Prakash provides evidence on
the society of the early nineteenth century Punjab. But his
picture of the contemporary society is partial. A major
part of the social evidence of the work is related to the
fituals and ceremony of the Sikhs. The marriage ceremony
figures prominently in the work. The evidence on politics,
economy and administration is meagre. Infact, he seems
to be less concerned aboutthe dynamism of social life.
He underlines the social status of the Hindu and the Muslim
comn';ﬁnities only to suggest that their welfare lies in their
submission to the Sikh ruling class. Nanak Prakash
discusses the institution of slavery and beggary as a
mark of social status. The richness of a man is” known from
the crowd of beggars at his threshold. The norm for the
slaves is their unconditional submission to their masters.
Their welfare lies in submission. Social harmony and peace
is essential and is achieved by a strong king. In the absence
of a king, there is chaos. The duty of a king is to take care
of his subject's welfare. Santokh Singh wishes that the
Sikh rule may remain for a long period. He visualises the
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53.

56.
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60.
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62.
63.

Sudhar Sain and Jhanda Badi

a) Sudhar Sain
b) Jhanda Badi

Raja Madar Bain and Demons

a) Raja Madar Bain
b) Raja Devlut

. Jungle Men and Demons

a) Raja Devlut (continued)
b) Jungle Men

c) Baba Nanak Saves Mardana
" from Demon

Raja Kaval Nain
On Way to Mecca

Thé Moving Mecca

a) A Shivalinga at Mecca
b) The Moving Mecca
Back to Sultahpur

a) To Medina

b) Hajis of Bhakkar

c) Water for Uju (Wazu')
d) Return to Sultanpur

Discourse with Siddhs
Discourse with Siddhs
Discourse with Siddhs

Discourse with Siddhs
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64.

68.

66.

67.
68.
69.
10.
11.
12.

13.

Departure from Siddhs

Kak Bhasund
a) Kak Bhasund

b) Dattatre

Prehlad
a) Alalachin, the Bird

b) Prehlad

Prehlad (contd.)
Prehlad (contd.)
Prehlad (contd.)
Sri Barah

Dhruv

Dhruv (contd.)

Meeting with Akal Purakh

Uttarardh

. Discourse with Rakhishar

Khands

a) Mount Ulka

b) llavrat Khand

¢) Hiran Khand

d) Kimpurkh Khand
e) Hirvarkh Khand
f) Kuru Khand
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10.

11.
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Retum to Bharat Khand

a) Ketmal Khand
b) Rambhak Kha nd

¢) Bhadra Khand
d) Bharat Khand

e) Trader’s Infant Resurrected

Meeting with Duni Chand & Nanaki;
Guru Nanak Reaches Talwandi

. Meeting with Parents

Instruction to Kalu and His Death

Kurukshetra

a) The Proud Pandit
b) Rani and Her Son

The Ganga

Visit to Pilgrimage Centres

Kaliyug .

a) Jagannath Temple

b) The Wolf Does not Eat a Dead
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¢) Kaliyug

The Country of Manafik

A Village and Haru Des
a) A Monster Redeemed
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13.

14.

15.

16.

17.

b) The Ocean Carries away the
Villages

C) Haru Des

Bhutant and Other Countries

a) A Poor Carpenter

b) Bhutant Des

c) A Country without Fire and
Crain

Kashmir, Vali Qandhari and Kabul
a) Kashmir

b) Brahmdatta

c) Vali Qandhari

d) Kabul

The Boy, the Merchant and the
Deceitful People

a) The Boy

b) The Merchant
c) Inhabited Wilderness
d) The Deceitful People

The Emperor Karun

Habas Des and Sri Ram Chandra
a) Habas Des
b) Sri Ram Chandra
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18.
19.

20.

21.

22.

23.
24.

25.

26.

Ceylon
Dip

Meeting with Siddhs

a) Distribution of a Til
b) Gorakhmata

¢) Mardana Brings the Ganga
d) The Sweet Ritha
e) Resurrection of a Child

Delhi and Mardana
a) Elephant Resurrected
b) Mardana

A Brahmin Village

a) Kasabpur

b) A Deceitful Brahmin

c) The Inhospitable Village
Unmolested and the Hospitable
Village Dispersed

A Rich Man

Pandavas

An Emperor and a Leper

a) Janmejai

b) A Leper

Discourse with Saints and Visit to

Emnabad
a) Discourse with Saints

b) Visit to Emnabad
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Gyan Ratnavali

Gyan Ratnavali
Puratan Janam-
sakhi

(Not known)
(probably based
on oral tradi-

—— —

tion)

Puratan Janam-
sakhi

Puratan Janam-
sakhi

Gyan Ratnavali

(Gyan Ratnavali
version enlar-
ged).

| Puratan Janam-
i sakhi

(Unknown)
- Bala Janamsakhi
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27. A Battle Waged by Babur

a. A Marriage in Pathan Family
b. A Brahmin

28. Babur

29. Mula Chona
a. Saidpur

b. Ajitta Randhawa

¢c. Sulakhani and Her Parents

30. The Founding of Kartarpur
a The Pround Karori Humbled
b. A Ritualist Brahmin

31. Mula and Jalal

a. Mula
b. Jalal
32. Jalal

93. Sheikh Braham

34. Baghdad

35. The Death of Mardana and Shah-
zada visits His Father’s Samadhi

a. The Death of Mardana
b. Shahzada, Mardana’s Son
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Gyan Ratnavali
| Puratan Janam-
| sakhi

| Puratan Janam-
sakhi

| Puratan Janam-
sakhi

Bala jana_msakbi
(Developed on

Bala Janamsakhi
mode)

Adi Sakhian

Puratan Janam-
sakhi

——————

Adi Sakhian
Bala Janamsakhi

Bala Janamsakhi

| Puratan Janam-
| sakhi

Gyan Ratnavali

} Bala Janamsakhi
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36.
31.

38.

39.

40,

41.
42.

43.

P pP

Sikhs Redeemed

Multan and. Shamsh
a. Shamsh Tabrez

b. Mansur

Balgundai and Mula

a. Shah Suhagan

b. Balgundai

c. Mula

d. Guru Gobind Singh

Discourse with Siddhs

Malo Sheikh
a. A Carpenter Offers His Son
to Baba Nanak

b. Discourse with Siddhs
c. Malo Sheikh

Shah Adarman

Sikhs Redeemed by Instruction
a. A Boy

b. Mula Kid

¢. Pritha and Kheda

d. Prithimal Sehgal, Ubai Rama,
Didi

Instruction to Sikhs

Malo and Mango

Kalu Khatri

Bhagta, Ohri and Japu
Sihan and Gajjan
Firna Khaira and Jodh
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Bala Janamsakhi

| Gyan Ratnavali

(Muslim legend)

Gyan Ratnavali
Bala Janamsakhi
Adi Sakhian
(Unknown)

| Varan
| (Bhai Gurdas)

(Unknown)

!

‘ Bala Janamsakhi

Bala Janamsakhi

| Puratan Janam-
| sakhi

|

| Sikhan Di Bhag-
I atmal

|

|
|
| Sikhan Di Bhag-
l atmal

|



NANAK PRAKASH

44. The Testing of Devotion of

45.

46.
47.
48.

49,

50.

51.

Sikhs
a. A Poor Carpenter

b. A Poor Sikh
c. The Reward of Meeting a
Sadhu

Instruction to Sikhs

a. Saida, Gheo and Varun

b. A Sikh Sells Her Daughter
¢. Dushala to a Faqgir
d. The Hospitality of a Bird

The Death of Bhai Bala

Meeting with Angad

Sri Angad

a. Shephard

b. Takhat Mal

Austerities

a. The Bread from a Kikker
Tree

b. Angad Cools off

The Testing of Sikhs

a. Cultivation

b. The Likeness of a Warrior
c. Return to Matte Di Sarai

d. - Beating with a Stick

e. Command to Eat Dead Body
Instruction to Sri Lehna
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(Unknown)

|
! B-40 Janamsakhi
1

| Puratan Janam-
| sakhi

| (Unknown)

]

Bala Jansmsakhi

Adi Sakhian

B-40 Janamsakhi
Adi Sakhian

; Gyan Ratnavali
Adi Sakhian

Adi Sakhian

Puratan Janam-
sakhi

Bala Janamsakhi

1
!
|
|
|

(Vedantic ideas
discussed)
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52.

53.

54,

55,

56.
81.

The installation of Guru Angad

a. To Remove the Dead Rat
b. To Remove a Garvi from Mud
c. Angad and Baba Buddha

Instruction to Sikhs
The Death of Guru Nanak

The Death of Guru Nanak

The Death of Guru Nanak
‘Guru Nanak Goes to Sach Khand
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I
| Bala Janamsakhi
|

{(Unknown)
B-40 janamsakhi

| Miharban Jana-
| msakhi

Il B-40 janamsakhi
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GLOSSARY

diseases of mind

aham braham asmi I am God

ahamkara
Akalpurkh

alankar

amarati
analhuqg
antahkarana

arati

aril
atam

ataman
Atamram
banai
bani

baran

basmati

Begumpura

egoism

the Immortal One

literally ornament, a figure of speech

a kind of sweet

Iam God

the inner organ, the seat of inner thought
and feeling.

a ceremony performed in adoration of
gods by waving burning lamps,

a poetic metre

self

soul
All Pervading Immanent God
made

speech; the utterances of the Guru’s and
bhagats recorded in the Adi Granth.
colour; one of the four caste divisions;

dress; and class. See, chakar baran
below.

rice of superior quality.

literally a griefless town; imaginery
state of supreme bliss.
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bhagat

bhakha
bhakti (sahitya)
bhang
bhekh
bhuta
biadhi
bideh
brakmjnani
brahmbhoj
Brahmin
buddhi
bunga

bundi

chakar baran
chakravarti

chhappe
chhimba
chitta
ébopaj :
dal

darshan
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an exponent of bhagati; a wofshipper; a
devotee; a holy man.

language; vevrnacular.
d_evotidnal literature.
an intoxicant, cannabis sativa.
dress; sect.

element.

physical disease.

a bodiless state.
knower of God. -
feast.

a priestly caste.
intellect.

rest house, structure afttached toa Sikh

" Temple for the pilgrims.

a kind of sweet.

a class of servants or employees.

literally ‘wheel-moving’ or ruler over all
the territories which his chariot wheels
traversed,; a title employed for universal
monarch.,

a poetic meftre.

a caste of calico printer and tailor.

mind, consciousness, individual self.

a poetic metre.

split peas of gram, manh, mungi etc.
cooked or uncooked.’

view, vision; audience with a person of
royal or spiritual stature; visitto a holy
shrine or object.



CLOSSARY
desh
dhania_-
dharma:

‘dharmarth

dharamsala

dip

dohra
durbar
faqir
gaddi
gati

ghee
gosht

gur
Gurbani
gurdwara
gurmantra

gurmukh
Gurmukhi
Suru
guru gaddi
Handali
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country; territory.

.. coriander..

“appropriate moraland religious obliga-
tions attached to any particular status.in

o L. Hmdu society.

by way of religious duty; land revenye

_ alienated in favour of a rehgmus per-

sonage or institution by a ruler.

an inn for pllgnms and travellers; in Slkh
usage a place of worship.

island, continent, region of the earth.

a metre.
royal court.

" Muslim ascetic,

throne, seat.
emancipation.
clarified butter.
discourse. '
Inspissated juice of the sugar-cane.

utterances of the Gurus.
Sikh temple. o
spiritual initiation.
Guru-oriented.

a script. :

spiritual precebtor  mentor.
splmual throne of the Sikhs.

a heteordox sect founded by Baba Handal
They have no- spiritual text of their own
and believe that spiritual status and
redemption can be achieved instantan-
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jtihas

Jagir
Jjagrit
jalebi
jat
jehad

Jiva

jivan mukta

jnan
jnani
kabit

kachauri

kachhi bani
kaff

kaliyug
Rarah

karah prashad

| karam-yogi

kardar
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eously with mere touch of the guru.
The Bala Janamsakhi is their creation.

a legendry account of the past events;
presently, synonymous with history.

an assignment of land in lieu of salary.
the state of being awake.

a kind of sweset.

an agricultural caste.

holy war.

soul, spirit, individual self, empirical
self,

One who achieves God during one's
life time.

gnosis.

a person, who has gamed gnosis.

a metre.

a kind of pastry filled with broken
puise.

apocryphal composition.

phlegm.

the fourth and last of the cosmic ages.

a kind of sweet made of flour, sugar and
ghee.

holy communion.

an ascetic who Dbelieves in salvation
through action.

a revenue collector of a ta'alluga or a
pargana.
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karma

kartar rupa
katha
katha-itihas

karan
kharayat
khir
khurma

kosha

laddu

lande

langar
linga
loka

mahandidal
mana

manglacharan
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destiny, in accordance with the deeds
performed in the past.

Creator.
narrative.

conventional account in a literary
manner.

organ, physical and psychic.
charity.

- rice boiled with milk and sugar.

a kind of sweet.

sheaths. There are five kosas : annamay;
pranamay;, manomay; vijnanamay; and
anandamay. Ths= first is built up and
sustained by the food eaten. The second
is ‘ethric-formed sheath’. The third is
‘mind-formed sheath’. The fourth is
‘knowledge-formed sheath’. And the
last is ‘bliss-formed sheath’.

a sweet consisting of flour of chana
or mung, ghee and sugar made up
into balls.

literally “tail-less’; various commercial
handwritings in India.

community kitchen.

characteristic.

world.

an edible pulse of phaseolus radiatus.
heart.

invocation.
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mantri.
maya

modi

moh
mridang
muchang
nafir

naika bhed

nam

naraj
Nath
nav ras
neti neti
niqa;b -
Niranjan
nirgun
Nirmala
pakaura

pandit

paramgati
parmesvar
pathshala
patta

patwari
pitt
pura

AN IDEA OF SIKHISM:

.. adviser to a king.

cosmic illusion:

a storekeeper.

worldly love.

a musical instrument.
a musical instrument,
a pipe. o
types of hercines, -
the divine name; the expression of the

nature and being of God in terms com- -
prehensible to human understanding.

a metre.
a yodi. sect.

- nine flavours.

not this, not this.
marriage according to Islamic law.

pure One ; Immacuiate.:
without attribute, :
an ascetic order of S1kh1sm
an eatable made of gram flour, fried
in oil. ‘
an erudite person; a mode of address
used for Brahmins.
redemp_tlon.
Supreme God.
indigeneous school.
a deed.

village accountant.
bile.
a batter cake cooked in ghee and sugar.
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puri
-purvardh .
qgazi

ritha

riti

Sack Khand
saguna

sail

sakhi
sakshin

. samadhi

sarip

sangat
saput

sarup

satguna
Satnam
satsang
satyug

© saugi
sawayya
sayuj

seva
sevian
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a cake fried in ghee.
the first'half of a work.
an official adminiétering civil and criminal
justice according to Islamic law.

the seeds of a tree sapindus detengens
used for washing clothes and hair.

principle; scholastic poetry in Hindi.

the realm of Truth.
with attributes, ~
travel for pleasure.

testimony; narrative unit of a janamsakhi
witness,

the super-conscious state.

one of the four categories of the redee-
med of the Handalis.

a gathering.
dutiful son

one of the four categories of the redeem-
ed of the Handalis.

the attributes of goodness.
the True Name.
congregation.

the age of righteousness.

raisin.

" a metre.

one of the four and the highest categories
of the redeemed of the Handalis.

service.

vermicelli.
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sewak

shabad

shalok
sharadh

sharik
shivalinga
shronit
sithanian

slok

smriti
soratha
sthul
Sufi
susupti
tambura
tana
tatveta

thanadar
udas

Udasi

udasi bhekh

upang
upadhi
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a servant.

word; in Sikh usage a hymn of the
Adi Granth.

couplet or stanza.

a funeral rite in honour of the departed.
collaterals.

Phallus combined with female organ.
blood.

obscene songs sung by women at
weddings.

one of the four categories of the reemed
of the Handalis.

The sacred books of Hindus.
a metre.

coarse.

a Muslim mystic,

deep sleep.
a musical instrument,

body.
knower of essence.

the commandant of a garrison or a fort.
detachment; the state of being an
Udasi.

an order of ascetics founded by Sri

Chand, one of Guru Nanak’s sons;
travel.

a sect of Udasis, the dress of an Udasi.
a musical instrument,
spiritual malaise.
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uttarardh
vahi

val
vaidyak
Vedant

vikar
vritti

153
the second half.

an account-book of native merchants; a

register of geneologies kept by the
pandas

wind.’

Indian medical smence

the end of the Vedas, popu.laraly 1t sxgn—
ifies the Advaita philiosophy.

disorder, deterioration. deviation.

- modes, functions.
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