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FOREWORD

With martyrdom of Guru Arjan Dev there began a qualitative
change both in the Sikh movement and history. It was bound to
influence the socio-cultural and political developments in the Indian
sub-continent. This single event proved potentially significant to the
extent that its repercussions are equally visible in the contemporary
socio-political environment.

Guru Arjan Dev's personality is unique in terms of his
contributions to humanity, especially to- the Sikhs, in the form of
compilation of Sri Adi Granth. While there is no controversy on this
latter aspect of Guru's personality; the circumstances and pressures
leading to his sacrifice remain debatable among the scholars. The
commemoration of the 400th year of Guru's martyrdom provided ample
opportunity to the scholars and historians to re-visit this situation.

Consequently, Punjab Historical Studies Department organised a
one-day seminar on 25 January 2007: Several eminent scholars
participated in its deliberations and meaningful re-evaluation resulted in
re-locating the issues involved in Guru's martyrdom. Availability of
new source material and interpretations contributed much in this
direction.

Publication of these research papers will add to our knowledge of
Guru Arjan Dev and the issues related to His personality. Dr Navtej
Singh, Head, Punjab Historical Studies Department, his colleagues and
staff deserve congratulations for their hard work in bringing out this
volume.

10 August 2007
'SWARN SINGH BOPARAI
Kirti Chakra, Padma Shri Awardee
Vice-Chancellor
Punjabi University, Patiala




PRELUDE

As part of the on-going commemoration of the 400th year of the
martyrdom of Guru Arjan Dev, the Punjabi University, Patiala planned
to organise discussions in various forms. As a result our department
was asked to focus on this very significant event. The department
contributed in three different ways : by bringing out a special issue of
the journal The Panjab Past and Present-(October-2006) on ‘Guru
Arjan Dev in History’ ; by holding one-day seminar (25 January, 2007)
on ‘Perspectives On Guru Arjan Dev: Contribution And Martyrdom’,
and by selecting theme of 39th session of the Punjab History
Conference (16-18 March, 2007) as, ‘Martyrdom And The Sikhs:
Concept And Tradition.’

Obviously, ‘martyrdom’ of Guru Arjan Dev becomes predominant
as for the evolution of the Sikh Panth is concerned. Though this is not
to deny the significance of contribution of Guru Arjan Dev, which
endures for ever. This concept of ‘martyrdom’ in Sikh movement and
history remains debatable or matter of opinion from the very beginning.
Dr Ganda Singh tried to place this issue in its proper historical setting
in his article, 'The Martyrdom of Guru Arjan’, published in 1988. Later
on some Persian sources have been translated into English including
‘Tujuk-e-Jahangiri’ and ‘Letters of Sheikh Ahmed Sirhindi’. Publication
of the books ‘Sikh History From Persian Sources' by Professor Irfan
Habib and Professor 1.S. Grewal; and Mohsin Fani's ‘Dabistan-e-
Mujahib’ have further enriched our understanding to this concept.
Louis E. Fenech’s ‘Martyrdom in the Sikh Tradition’ and Pashaura
Singh's recent book on Guru Arjan have not only made use of the
translated Persian sources but also attempted the entire issue of concept
and philosophy of martyrdom. In that sense, these works constitute a
new and different interpretation to the entire Sikh movement and
history.
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Thus the very curosity among the historical scholarship on this
suggestive and pregnant theme makes it necessary to understand the
age or time of Guru Arjan Dev— particularly the legacy of Guru Ram
Das. Our two sub-topics are related to this issue. Contribution of Guru
Arjan Dev including his writings, compilation of the Sikh scriptures,
completion of Darbar Sahib along with some other urban centres are
the topics of revisiting. Further-more, Guru's position in relation to
broader Sikh movement, Adi Granth, its message and significance, the
development of Sikh panth or crystalisation of the Sikh community and
its various implications are included in the theme. Lastly, again the
predominant abstraction of martyrdom, particularly information about
martyrdom, sources and significance of martyrdom for Sikh polity,
society and culture on one hand and for historiographical writings on
Sikhism, on the other.

The seminar was presided over by eminent historian Professor
J. S. Grewal, whose works are well-known because of his technique of
examination and evaluation of sources alongwith the style of
presentation and perception. The inauguration of deliberations of the
seminar was initiated by S. Gurtej Singh, I.A.S. (Retd.) and Professor
of Sikhism. Apart from his various other. contributions, he has made
addition by writing more than 10 books in Punjabi & English
languages, on Sikh history & religion and the nature of Indian politics.
Some of his well-known books include: /&7 &I fag FHITE:
Hur-ave; yaemt Rer o/ ; Fa3 fw 3 7Y 9337 Tandav of the
Sintaur and Web of Indian Secularism.

Response from the eminent scholars and historians was
appreciably over-whelming. The mature and new interpretations of
Professor S.S. Hans, Professor G.S. Dhillon, Professor Kirpal Singh,
Professor Suba Singh, Professor G.S. Nayyar, Professor Rai Jasbir
Singh, Professor M.S. Ahluwalia, Professor S.D. Gajrani, Dr Sarbjinder
Singh, Dr Nazer Singh, Dr Sukhdial Singh and Dr K.S. Bajwa will
certainly enrich our understanding of this momentous event in the
history of mankind.

Our worthy Vice-Chancellor, S. Swarn Singh Boparai, Kirti
Chakra & Padama Shri Awardee, have been generous to promote
academic activities of the department. He encouraged by sharing half of
the financial responsibility for holding this seminar. The other half was



Prelude (ix)

received from the Indian Council of Historical Research, New Delhi,
who also shared some responsibility of publication of the seminar
proceedings. Unhesitating co-operation was received from Dean,
Academic Affairs, Professor S.S.Gill and the Registrar, Professor Parm
Bakhshish Singh. My colleagues in the department and staff members
equally shared the responsibility. S. Charanjit Singh spared no efforts in
reading the proofs and his immense efforts deserve special thanks. I am
indebted to all. My friends Dr Nazer Singh, Dr Bhiminder Singh and Dr _
Sumanpreet deserve special thanks for giving me moral support.

I am hopeful that publication of these explorations & re-
interpretations of certain issues and events will not only sharpen our
understanding, but will be the real humble homage to our great Guru—
Arjan Dev.

Punjab Historical Studies Department, NAVTEJ SINGH
Punjabi University, Patial Head
25 January, 2008
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INAUGURAL ADDRESS

MARTYRDOM OF GURU ARJAN DEV AND THE
SIKH MOVEMENT: A BROADER PERSPECTIVE

. S. Gurtej Singh, LA.S. (Retd.)”

While there are many studies relating to the martyrdom of Guru
Arjan and all the aspects concerning the event have been much
discussed, the larger perspective in which the Guru offered himself as a
martyr remains, by and large, unexplored. May be because it is a
politically inconvenient undertaking and therefore an anathema to
scholars who would understandably maintain political neutrality.
Ironically, it is this stance that has hindered the objective assessment of
the Sikh revolutionary movement, has led to the inadequate
appreciation of many historical events and has ultimately resulted in the
distortion of Indian history. Among the very few immediately
mentionable, inadequately interpreted events, are: the impact of the
political concerns of Guru Nanak; the political status of the Tenth
Guru; the contribution of Banda Singh Bahadur and of course the
martyrdom of Guru Arjan and Tegh Bahadur. The essence of political
neutrality perhaps lies in trying to discover the truth regardless of the
consequences. In this age of the spread of information, it is hoped that
our historians will not disappoint the eagerly waiting students of
history. Placing the Guru's martyrdom in its proper historical

perspective promises to afford new insights into Indian historical
processes, and the origin and progress of the Sikh movement. It is a
challenge worth responding to.

Guru Arjan was the Fifth Nanak. He was greatly inspired by the
personality and work of Guru Nanak whom he remembered in terms of
profound gratitude and unsurpassed adoration.! Proper beginning for an

* Professor of Sikhism, H.No. 742, Sector 8-A, Chandigarh.
1. M.5, GG.,p. 1387; AsaM.5, GG., p. 454.
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undertaking of the type is to dwell on the relevant perceptions of Guru
Nanak in some detail.

Guru Nanak felt concerned about human destiny in general. This
Ied him to survey the contemporary world with great diligence and the
precision of a deeply committed social scientist. His study-cum-
missionary tours took him to all the centres of learning in India and the
relevant foreign lands. He found it worthwhile to visit the.major
pilgrimage places sacred to Buddhists, Jains, Hindus, Jogis, Sufis,
orthodox Muslims and others holding varied beliefs.2 No religion was
irrelevant to him and no sect was too insignificant to draw his attention.
The exact extent of his journeys is not known but what is known is
sufficient to convince an objective analyst that his concerns were world
wide. He perhaps travelled more than all the prophets before him.
Perhaps it was to indicate that he had come for the entire world and for
no one particular race or culture. ‘On close scrutiny, the Baba perceived
the entire world to be in a deéply troubled states’.> Equipped with
insights into the functioning of the contemporary state and saciety,
Guru Nanak contemplated on the unfolding scenario. In particular, he
found the country he named ‘Hindostan’, in a deplorable state of abject
slavery that paralysed and degraded the whole range of existence. No
sphere of human activity was exempt from its evil effects. In his
compositions (bani to be more precise), he touches upon the social,
economic, political and spiritual aspects of slavery. He was much
distressed with what he saw.* ‘

His challenge was to forge a comprehensive response that would
be in the nature of a cure for the ills of the entire humanity. The most
urgent need was to totally transform and rejuvenate the society as he
found it. A dynamic society shorn of the cumbersome burden of the
past was required. Guru Nanak unveiled a clear vision of an eternally
valid social order based upon his concept of a model human being,
relevant to all ages, cultures and countries. To make the dream
realisable, he rooted it in the expectations of the enlightenedpeople and
to the essence of the religious principles discovered by him.” His task

2. Babe dekhi pirthavi nau khand jithe tak ahi, . Bhai Gurdas, Var I, Pauri 28
3. Baba dekhe dhian dhar jalti sabh prithvi dis aiyee, Bhai Gurdas, Var I, Pauri 24
4. Haun bhaal vikunni hoie andhere rah na koiee -

koor amavas sach chandrama disai nahee kaih charia Majh M.1., GG, p. 145

5. Parbhati M.1., GG., pp. 1328-29.
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was not easy and was certainly not achievable in one lifetime. The
Guru's real genius lay in making long term arrangements for translating
the vision into a concrete reality. The measures he devised were of
universal applicability and included scriptural dimensions. He sought to
progressively unfold his thesis in Hind.

New concepts had to be evolved. The grand edifice of his inspired
society had high-minded individuals as its foundation. He proposed to
create a new man, not seen in history since the reign of the great
Buddha. It would be a deliberately chiselled human personality with the
necessary ingredients grafted on to its nature to meet the stupendous
task of total reconstruction. His ultimate model was God. He outlined
the attributes of God as he conceived them. In His image he-desired to
mould all humans.® His most significant attributes were, His love for
His creation, His altruism, fearlessness and the absence of enmity
(nirbhau, nirvair). Divine sanction was necessary to the grounding of
his thesis and such a sanction was Nanak's starting point.’

The Guru evolved a universally applicable concept of freedom.
He forged a totally fresh ethical system that would liberate humans and
make them responsible in all the major concerns of mundane as well as
spiritual existence. It was so different from the prevailing one that it
was likened to making the river flow upstream and to turning the
existing values up side down.® The beginning was made by binding
humans to the soil, to render them capable of realising the freedom he
preached. He shunned renunciation and accepted the world as the true
place to practise spirituality. Thus he made the assumption of social
responsibility an integral part of spiritual development and the
instrument of social reconstruction.

His very first significant step was the casting aside of the ‘sacred
thread’. That was to signal grant of freedom from all caste prejudices,
superstitions, ritualism and cant. It was a prelude to eliminating the
influence of the rapacious clergy ubiquitous in every religious order
and the bane of every religion. His denunciation of the priestly class is
the strongest. He held them responsible for total disruption of normal

6 . Aanhat sunn ratte so kaisai, Jiste upjai tis hi jaisai. Ramkali, M.1., GG., p.943.
7. Tilang M. 1, GG., p. 722; Wadhans M.1, GG., p. 566.
8 . Sorath M.3, GG. p. 602.




4 Perspectives On Guru Arjan Dev: Contribution and Martyrdom

human existence and had no place for them in this system.9 Freedom
from hunger was contemplated in order to give individuals the basic
dignity required for complete personal transformation. For this he
popularised new work ethics of productive labour and sharing the fruits
thereof with others as the right conduct for a religious person.!? It was
institutionalised in the form of ‘langar’ even before he started on his
udasis or preaching tours. Brotherhood of all humans flowed naturally
from his position of an uncompromising monotheist.'! It was the effect
of this ideal that knit the society of his followers closely together,
making them an effective instrument of social change.

For Guru Nanak's most significant political pronouncements, his
four Babarvani verses'? may be approached. He appears to suggest that
there are no short cuts to the preservation of one's culture and society.
He pointed out the futility of depending upon depraved rulers and a
miracle performing superstitious clergy for the purpose. The ‘thousands
of holy men’ who had claimed that they would render the invader's
army blind by performing miracles, did not suffice to turn ‘even a
single Mughal blind’.13 Military measures were necessary to meet
aggression. He denounced the ‘beastly apathy’ of the Lodhis who
neglected the physical defence of the ‘priceless heritage’ (rattan) which
they ‘despoiled and cast away to dogs’ (vigaar vagoe kuttin). With deep
rooted dissatisfaction he observes that ‘none will care for the Lodhis
after death’ (moyian saar na kaiee). Guru Nanak stood for non-
aggression in international affairs. He strongly condemmed the invader
Babur. His army is for him the ‘marriage party of sin’, engaged in the
despicable business of plunder and rape.!* He betrays his strongest
emotions in these verses. He uses the words to convey it too. He says,

9. Kaji koor bol mal khaai, bahman navai jean ghai, jogi surat na jaanai andh teeno
ujare ka bandh.
Dhanasri M.1,, GG., p. 662;
Mathai tikka ter dhoti kakhai, Hath chhuri jagat kasai -
Asa M.1,, GG., pp. 471-72; also Asa M.5, GG.,p.372.
10. Ghal khai kichh hathon de, Nanak rah pachhanai se. Sarang M.1,, GG, p. 1245.
11. Sabh mahai jot jot hai soe, Tisde chanan sabh mahai chanan hoe.
Dhanasri M.1., GG, p. 13.
Sarab jot teri pasar rahi, jeh jeh dekhan teh teh narhari. Ramkali M.1,GG., p. 876.
12. Asa M.1. GG., pp. 360, 417 and Tilang M.1, GG., p. 722.
13. Koie mughal na andhaa hoa kinhe na parcha laeoo.
14. Paap ki janj lai Kablon dhaiaa, jori mangai daan ve Lalo,
Kajian bahmana ki gal thakki agad parhai shaitan ve Lalo.
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‘I sing this song of bloody mayhem (khoon ke sohle gavieh Nanak) and
pour out a handful of my own blood’ with every note (ratt ka kungoo
paai ve Lalo)’. He surpasses his own compassionate self while
describing the plight of the Hindu and Muslim women at the hands of
the invading barbarians. Here you have the rare sight of Nanak, the pir
of Hind, drenched to the very depth of his soul in the noblest emotions
ever expressed. He devotes a whole verse to that description.15

His most potent suggestion is that the people must rise to defend
themselves. There is no honourable substitute to physical defence. It
must never be a situation in which ‘a lion falls upon a herd of cows’. If
that happens, the religious instructions that the people have received
must be questioned.16 Meeting an aggression effectively to preserve
one's culture and dignity was the religious duty of each and every
individual. Thus Guru Nanak laid the guiding principles for his
followers and successor Gurus to implement. The most crucial of them
is, ‘life without honour is not worth living’.” He prescribed remaining
ever in readiness to avert a disaster. ‘Punishment does not visit those
who perceive early and make preparation to avert a disaster’ (agge de je
cheteeai tan kayat mile sajai).

Advance preparation for him is to acquire an attitude that culture
and honour are worth defending at any cost. It involves sufficiently
motivating individuals and setting up a permanent military organisation
of ordinary citizens to resist tyranny of any kind. It is in the latter
context that the Guru talks of the privilege of ‘dying for a cause
acceptable to God.’!8 In the same context must be read his significant
pronouncement that, ‘those intensely desirous of playing the game of
love must accept to die before venturing further God-wards.’ 19 In peace
these volunteers must continue soldiering to promote brotherhood of man

15. AsaM.1, GG, p. 417.

16. Eti maar payee kurlanai tain ki dard na aiyia, Asa M.1, GG., p. 360.
Biblical prescription on not resisting evil has been often examined, “Non-resistance
in a2 world of men formed by natural selection and the struggle for existence, is an
invitation to aggression and enslavement; a people that loved its enemies would be
wiped off the face of the earth.” Will Durant, 7he Pleasures of Philosophy, Simon &
Schuater, New York, 1963, p. 363.

17. Je jeevai pat lathi jai sabh haram jeta kuch khai. M.1., GG, p. 142.
18. Maran munsa sooria, Wadhans, M.1. GG., p. 580.
Maran na manda loka akhiye. Wadhans, M.1,GG.p. 579.

19. Slok M.1,. GG, p. 1412.
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and to create conditions that would banish aggression. This was Nanak's
complete programme for a permanent revolution in human affairs.

He sanctioned a chain of successors to implement it. They were
all to be regarded as Nanak's own self so as to emphasise the continuity
of the message. Significantly, he renamed his immediate successor,
Lehna, as Angad and instructed him to use the name Nanak for himself.
It is in this background of the long term unfolding of Nanak's mission
and the laying down of the parameters for its progress that we must
look for establishing the context of the Fifth Nanak's martyrdom.

Guru Arjan accepts Guru Nanak's concept of God being the only
sovereign and the only entity deserving the exclusive allegiance of a
God-oriented person.20 He, likewise, recognised only One God as the
‘sole king, the king of kings, whose order must prevail in every
sphex'e.’21 God is the father and mother of all and cares for them as a
loving mother cares for a child.2? He as Guru felt entitled to relay the
announcement of this loving ‘king of kings’ that ‘everybody should live
happily and lead tension free lives, since the rule of the humble had
begun.” The Merciful One had ordered that ‘none should oppress
another.’?> This was the central message of his ministry. As a follower
of Guru Nanak, he sought to translate it into reality.

As a person who relayed His Hukam, the Guru himself was a part
of the compassionate sovereign. His position of a ‘true king’ as he
came to be called in consequence, emanated also from his denunciation
of the politics of untruth and the initiation of the politics of the whole
truth based on the sovereignty of God. He disapproved the entire
structure of the medieval state because, according to him, it was based
on the pretension of power which was essentially illegitimate.24 He had

20. Gauri M.5, GG, p. 258.
Sabh shahan sir saacha sahu. - Ramkali M.5,GG., p. 893.
21. Eko aap toohe vad raja. Hukam sache ke poore kaaja. -
Maru Sohle M.5,GG., p. 1074;
Saacha takhat sachi paatshahi. Sach kh saacha sahee.
Maru Sohle M.5,GG,, p. 1073.

22. Dakhne M.5, GG., p. 1101; Suhi M.5, GG., p. 783.
23. Hun hukam hoa mehervaan da,
. pai koee na kissai rajannda.
sabh sukhalee vutthian eh hoa halemi raqj jio, Sri Rag M.5, GG., p. 74,
24. rajrang mayia visthaar
asi hasti rath asvaari,
Jhootha damph jhootha pasaari, GG.,p. 288.
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no respect for those who exercised religious or political power in a
manner that conflicted with God's benign Will.2> Appealing directly to
the heart of every reasonable person, he denigrated all man made
inequalities and degradations based upon positions in an administrative
hierarchy, ill-gotten wealth?® or grounded in caste reckoning. To him
all inequalities being false, artificial and illegitirnate were
unsustainable.2” The effect of all this on the medieval mind brought up
in the feudal system that brooked no deviation, was profoundly
liberating.

The Guru provided a unique scripture to the new movement. He
himself wrote more than half of it. It contained a comprehensive
statement delineating his new politics. It emphasised human effort,
discounted belief in miracles, prescribed freedom from political and
spiritual slavery and superstition as preconditions to spiritual
development. It sought to liberate man, rather than to provide for his
oppression by binding him head to foot in scriptural irrationality and
the world of make believe. The Guru's theology did not conflict with
human rights; it gave solace to the oppressed and did not provide
Jjustification to the oppressor. It made the human comfortable in the
warmth of God and did not provide for his soul burning eternally in His
wrath.28 Tt denied the existence of heaven and hell, belief in the evil
existing independently of God and had no concept of original sin. His is
a scripture which does not claim to exclusively know the ultimate truth
and hence is not a source of intolerance and strife - of Jehads or of
Crusades. It is in perfect harmony with the laws controlling the
universe.?? Much later, elsewhere, “the scriptures were constantly
being quoted by those who wanted to exact obedience. From the
scriptures were derived all dogmas, all superstitious beliefs and

25. Patshahi chhattar sir sou, dooja avar na kou. Gauri Bawan Akhri, M.5.
26. Papan baajhon hovai naahin moian sang na jaaiee AsaM.1, GG., p- 417.

Lakh adambar bahut visthara naam bina jhoothai pasara.  Gauri M.5, GG., p. 240.
27. Haiver gaiver raaj rang, Tyag chalio hai moorh nang. GG, p. 210.

28. ‘Bloody Mary’ the 16th century English queen, stated : ‘As the souls of the heretics
are hereafier to be etemnally bumning in hell, there can be nothing more proper for me
than to imitate the Divine vengeance by burning them on earth’. Critiques of God,
quoted by Paul N. Siegel in his, The Meek and The Militant, Oxford University
Press, Bombay, 1986, p. 8.

29. “This fool’, said Luther of Copernicus, “wishes to reverse the entire science of
astronomy; but sacred Scriptures tell us that Joshua commanded the sun to stand still,
and not the earth.” Paul N. Siegel, /bid, p. 7.
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practices - miracles that had never been. In as much as Nature followed
uninterruptedly an immutable order. Any violation of that order would
prove, not that God was mighty but that he did not exist.”30

Guru Arjan's finalised profile of a people who would implement
God's will. It was a profile that he himself had helped to shape. His
ideal is a completely free person, stubbornly refusing to belong to any
sectarian set up. She/he is free also from artificial bonds that enslave
one to the priestly order or the administration presided over by kings
.nsisting on false claims to rule over others. Two centuries prior to the
French Revolution, the Guru's ideal person is a completely liberated
one. All that he prescribes for him is a broad, basic commitment to
spirituality and does not expect him to sell his soul to any usurping
human power construct or to a religious order. The Guru himself was
also the new liberated, fearless man, charged with a task by Nanak, as
he affirmed in his bani.3! He firmly rejects rituals and contemptuously
dismisses the priestly classes in words, echoes of which can be heard in
the writings of the later rationalist European philosophers.32 Guru
Arjan's Panth was the collection of altruistic individuals who were
firmly committed to upholding the Truth revealed by the Guru. Such
was the finished product of the Sikh movement that surrounded him.

To such followers the Guru had recommended acquiring culture
and enriching the self with righteous conduct. Depiction of the futility
of the pursuit of wealth, power and pleasure, forms a considerable part
of his bani. ‘The new light has revealed that Truth and the ability to do

30. Paul Hazard, The European Mind 1680-1715, Pelican Books, Middlesex, England,
-1964, p. 168. Even in the age of Declaration of Rights of Man and the Bill of Human
Rights included in the American Constitution, pious people, widely awake human
right activists, convinced idealists like the high-minded George Washington
continued to have slaves. European countries which held their scriptures in high
regard continued to indulge in lucrative slave trade. High Church dignatries
continued to own slaves and even Napoleon, the “child of the French Revolution’,
brought up in the liberal rationalist tradition which allowed him to mock at the Pope,
had his slave Abdullah as his most trusted bodyguard.

31. Footo aanda bharam ka manhe bhayia pargas,
kaati beri pagah te gur keeni band khalas. Maru M.5, GG., p. 1002.

32. AsaM.5, GG, p. 372;

Hirdai sach eh karni saar hor sabh pakhand pooj khawaar.
Parbhati M.1, GG., p. 1343.

33. Nirdhan kau dhan tera nau, nithavain kau nau tera thau. M.5, GG., p. 266.
Jis simrat dukh sabh jai, naam ratian vassai man aai. Suhi M 5, GG, p. 192.
Gurupdes jawahar manak sevai sikh so khoj lahai.  Parbhati M.1, GG., pp.1328-29.
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one's duty to man and God alone are liberating’.z‘4 The Guru's promise
of converting animals and ghosts into gods and of setting stones afloat,
stood fulfilled.33

The external situation prevailing.just before the time of Guru
Arjan's martyrdom needs also to be recalled. The Sikh movement had
come to acquire great potential. Adherents to the Guru's ideology had
become numerous. Even in Guru Nanak's time, the following was large.
At the time of Guru Amardas, his area of influence had to be divided
into 22 sub-units coinciding with the 22 administrative provinces under
Akbar. Guru Arjan was obliged to appoint deputies called Masands to
carry out certain financial and religious functions on behalf of the Guru.
During the time of Guru Hargobind, Mohsin Fani confirmed that his
followers were to be found in most of the important cities of the
subcontinent right up to Persia. Nanak had fired the imagination of the
East. His message had kindled a hope in every heart. Both Jahangir and
Shaikh Ahmed Sarhindi believed that many Muslims had started
joining the Sikh movement. From the point of view of the state, the
situation was becoming more and more alarming.

At no time during the Guru period, was there a paucity of Muslim
adherents to the Guru's ideology. The key to understanding the
phenomena perhaps is that the underlying universal current in the
movement attracted the discerning people of India without considera-
tion of religious affiliation. The process appears to have begun early.
Guru Arjan opened avenues for cooperation with other faiths and sects
like the Sultanis describable as Muslims, who formed a significant part
of the population of the times. These people were not accepted as
Hindus and presumably lived on the periphery of the Hindu villages.
They were not formally converted Muslims but belonged to the Sultani
half-way-house. There is sufficient evidence that great many followers
of Sakhi Sarvar characterised as ‘half-Muslims’ (‘adh muslalamme’)
had formally converted and had joined the Guru's panth at various
stages of the Sikh movement. During the Guru period they provided
religious leaders like Hindal (Bhangu 252.6), Bhai Baihlo (Bhangu

34. M.5, GG.. pp. 1386-87.
35. Pasu pret pathar mugadh kau tarai, pahan paar utarai.  Bilawal M.5, GG., p. 802;
Gauri M.5, GG., p. 274;
Satgur paiaa pooran haavan pasu preto dev karai. Parbhati M.1, GG., p. 1329.
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567) and Lakhmir (Bhangu 107). One of the most powerful political
leader Shyam Singh of the Karorsinghia misl came from amongst them
(Bhangu 538). The Grewals around Ludhiana, perhaps like other Jats in
the Punjab, were also followers of Sakhi Sarvar at the beginning of the
eighteenth century. The Sultanis continued to join the Sikhs in ever
increasing numbers. Bhangu reports that they joined out of genuine
conviction.?® Even Banda Bahadur had a Muslim contingent of about
five thousand in his army. In a manner of speaking, Jahangir was right.
The Guru had encroached upon the fertile recruiting grounds of Islam.
It appears that the people had become organised well enough to
collectively assert themselves in favour of the Guru and his ideology as
is borne out by events happening at the beginning of the next Guru's
spiritual reign. The Guru had no difficulty in raising a force of 2200
mounted soldiers as ordered by his father immediately before his
martyrdom. They offered impressive non-violent resistance to ensure
the release of Guru Hargobind from Gwalior and still later, they
determinedly confronted the armed might of the Mughal empire. They
fought three major pitched battles with the Mughals. In all these battles
the Mughals could not achieve their object. Obviously during Guru

36. Rattan Singh Bhangu, Panth Parkash, SGPC, Amritsar, 1984, p. 84, couplet 50;
Census of India, [Vol. XIX (Part I), Office of the Superintendent of Government
Printing, Calcutta, India, 1892, p. 137] report for 1891, has a very telling paragraph
in this regard. It is being quoted here extensively. The followers of Sarwar, “eat
animals whose throat has been cut in orthodox Musalman manner. This accounts for
the fact that comparatively few Sikhs are followers of Sarwar and there is in fact a
sort of opposition in the central districts between Sikhs and Sultanis - worship of
Sarwar probably spread eastwards among the Jats in the fifteenth and sixteenth
century, and was the prevalent cult at the time of the great development of Sikhism
in the days of Guru Gobind Singh; and that most of the converts to the Khalsa faith
were from the worshippers of Sultan. This appears a very probable account of the

.. origin of such opposition as doc~ exist between the two forms of faith. As between
the Hindus generally and Sultanis there is no sort of opposition - Sarwar himself was
a2 Musalman and never pretended to be anything else - His priests, Bharais, are
Musalmans almost to a man’ The noticeable paradox is that the Hindus remained
staunch supporters of the Mughal regime. From those who presented the mahzar

- against Guru Arjan (mahzar jhootha keeton aap- Gauri M.5, GG., p.199) to
Chandushah, the Hill Rajas who fought against Guru Gobind Singh to Khattris of the
Punjab who financed the campaign against Banda Bahadur to Rajputs and Jats who
took the field against him, (see Muzaifar Alam, The Crisis of Empire in Mughal
North India, Oxford University Press, Bombay, 1993) the Hindu opposition to the
Sikh movement was consistent and perhaps suicidal in the scnse that it much delayed
political change. The thesis that the Sikhs are descendants of Hindu converts may be
politically convenient but historically it is very difficult to support in the
circumstances.
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Arjan's time the Sikh movement had become a potential threat, like no
other, to the Mughal state.

The political temper of his people slowly became compatible with
the nature of the Truth that the Guru preached and the universal
concerns he held so dear. He had successfully converted his followers
into potent instrument of transformation of society. In response to the
Guru's new politics, the humblest follower of the Guru had completely
transformed himself. A grass cutter wanting to see the True King
strayed into Jahangir's tent. He offered his mite and bowed reverently
touching the ground with his forehead. The moment he realised his
mistake he promptly picked up the small coin and turned rudely
away.37 Nothing like this had happened in a millennium. The new man
was a reality. He was completely fearless, totally God-oriented and
fully receptive of His hukam.38 Surely the import of this most
fascinating engineering feat in Indian history was not lost on the
administration of the times. Since response to the Gurus' ideology was
widespread, it potentially left the king progressively with lesser and
lesser number of partisans to preserve his stranglehold over others.

The major contributions of the Guru's ministry must be briefly
recalled at this stage. He encouraged his followers to seriously take up
horse trade. This involved their acquiring riding skills and getting
familiar with the care and use of horses. His followers in his immediate
circle, people like the scholar Bhai Gurdas were also involved in the
exercise. His last instructions to his successor were to sit fully armed on
the throne and to maintain a regular cavalry.3? It is obvious that the

37. See, Santokh Singh, Shri Gur Pratap Suraj Granth, Khalsa Samachar, Amritsar,
1963, p. 2466.

38. AsaM.5, GG, p. 391.

39. Guru Nanak conducted the earliest battle review of India's battles against Babur.
Like the modern historians he also came to the conclusion, that Babur had the
advantage of the gun powder and of cavalry. His opponents lost because they used
elephants. The same is true of India's battle against Alexander in 326 BCE.
Alexander threw Porus' men “into confusion with storm of arrows and charges of
their horse”. (John W. McCrindle, The Invasion of India by Alexander The Great,
Westminster : A Constable, 1896, p. 104). At the Battle of Tallikota in January 1565
CE where the Hindu confederacy lost a crucial battle to the Mugha! power, the
Commander in Chief of Vijayanagar force, Rama Raya, like Porus, commanded the
army from atop an unusually large elephant. Being so conspicuous, he was attacked
vigorously and was killed because the wounded animal panicked. Significantly, this
happened during the life time of Guru Arjan. J.N. Sarkar understands that the defeat

(Cont...)




12 Perspectives On Guru Arjan Dev: Contribution and Martyrdom

ground to recruit the force had been already prepared. He expanded
Amritsar and erected it into an autonomous city conducive to
congregating freely and discussing without hindrance. He built the
Harmandir at Amritsar as the spiritual headquarters of Nanak's
permanent revolution. He compiled the scripture to preside in the
sanctum sanctorum as the future Guru Granth, the eternal guide. It
gave the formidable scriptural sanction to Nanak's mission and placed it
on secure ideological footing. Arrangements for the continued guidance
of his followers were thus firmly put into place. The Guru had his own
‘tithe collectors’ or Masands. Finances were available for a worthy
cause. This is the situation to which later historians would apply the
epithet of a ‘state within a state’.

In consequence, the political status of Guru Arjan had grown so
much that Akbar paid him a visit and Khusrau sought his help to rise to
kingship. The Guru was hailed as the True King, and was deemed,
entitled to ceremonials befitting a king.*® His responsibility to move on
to the next stage on the path of liberation left nothing wanting. He was
not only a Guru, but he was also a Sikh - a kind of Prometheus
unbound, a Bodhisattva possessing infinite compassion, the basic
structure of whose mind the Sikh movement had carefully, lovingly
crafted. He had what he needed to formally unfold the next stage of the
revolution that would ruffle many a feather. From his bani it appears
that the Guru had done enough waiting. More waiting was not
favoured.*! The Guru appears to be seized of a sense of urgency and
makes repeated assertions like ‘there is no turning back - deal with it
this time, there will not be another birth."*? It appears that the Guru was

(Cont...)
resulted from “their leaders riding on elephants instead of swift horses.” (Military
History of India, Calcutta, 1960, p. 15). A cure for this malady of the Indian
resistance movement was’ crucial to its success. It was the cavalry that eventually
ensured the success of the Khalsa.
40. Chhattar singhasan pirthami gur Arjan kau de aiieo. GG., p. 1409.
41. Incidentally. after the Battle of Tallikota, that had been lost during his lifetime
(January 1565), India was a fully conquered land. It was now without the possibility
of organised resistance fur a long long time. It lay prostrate before a chain of
unsympathetic autocratic and oppressive rulers supporting an inimical culture. Her
humiliation was complete. The situation mocked God, Justice, Truth and the Guru's
panth in the face.
42. Agah ku trangh pichhaha fern a mohdara,
sijh evaha vaar bahur na hoviee janamara.
Dakhne M.5.,GG., p.1396; Sri Rag M.5, GG., pp. 50,22 and M.5, GG., p.12.
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preparing to ignore the existing administration altogether. He was just a
step away to setting up his own informal judicial system and to
recruiting people's defence force.

The Mughal state prevented that disaster from happening. So his
most significant contribution became the formal launching of the next
phase of the contemplated revolution with his own martyrdom. As a
Sikh, the Guru had obtained heightened consciousness by following the
prescribed religious discipline. He had been able to efface his ego and
had substituted it with God's Will - the source of altruism. By offering
himself as a martyr, he tried to violently shake the larger society out of
the psychological mould into which individuals composing it, had been
beaten by oppressors of a thousand years. In the last act he emphasised
the value system that he and his predecessors had inculcated for renewal
and resurgence. He wanted to encourage everyone to take another birth
in the Guru's house, that is, into a totally new value system. He wanted
to provide a tool to ordinary individuals, powerless, disarmed,
demoralised and enslaved to tackle the tyrannical system and individual
tyrants. The Sikh movement after him bears out that the Guru was
eminently successful in his mission and had also provided a model that
could be worked by anyone anywhere. In his martyrdom he paved the
royal road to human liberation and therefore to mundane social change
and spiritual progress. Those who took to the path shown by him were
never tired of proclaiming, ‘I am a sacrifice unto Guru Arjan.’*3

The Guru's martyrdom was a grand launching of the next phase,
namely, that of ignoring the existing administration and of ecrasing it
from the people's minds to begin with and of eventually pushing it out
of existence. The Guru's final pronouncement on the subject was
openly spelt out. His specific shabad defining the duties of a God-
oriented person must have come as nothing less than a declaration of
war to certain years. It is in part biographical. In this he traces his own
spiritual development until he became one with God, who to him °‘is
sweeter than mother and father’. He aptly likens the change ‘to the
rehabilitation of a deserted place’. As a Guru, he believes, he has
provided for the amelioration of the world by encouraging the use of
‘Nanak's boat of Truth’. About himself he further affirms, ‘I am God's

43, Varan Bhai Gurdas, Shiromani Gurdwara Prabandhak Committee, Amritsar, 1952,
Var 24, Pauni 23.
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champion. On forming an alliance with the Guru, I stand proud and
elevated with a crown of a raised turban over me. I have discovered the
opportunity I was seeking. The field is laid out. God himself has come
to witness the tournament. I will acquit myself such that I may never
dance in this contest again.’** The whole establishment understood the
import of that declaration. The contest was between a moral colossus
with a mandate to change the world unrecognisably and an usurper
king, backed by the armed might of the state seeking to preserve the
status quo. The empire was too small for two kings, one claiming
allegiance over the minds of men and the other over their bodies. Each
knew who would be victorious in the end. The true emperor's
passionate striving was bearing fruit. The ‘false one’ was impatient and
commanded an army. He placed his adversary in the hands of Chandu,
the most vengeful, most cruel and the most arrogant of all executioners.
This is how the ‘crown of martyrs’ began his new reign as a martyr.

The Guru's martyrdom was the watershed of the final phase. The
Gurus and their Sikhs had few moments of respite after this. All of
them were prosecuted by the state. Rival Gurus were created. All the
Gurus coming after Guru Arjan died young and several died unnatural
deaths, one was martyred likewise. All of them lived up to their resolve
of ‘never being seen by the king and of never seeing the king’ again, except
on terms of equality. Elaborate protocol laying down minute details
seems to have been agreed upon when the Tenth Guru met Bahadur
Shah.*’ This interlude did not last long and then the battle to the finish
ensued which ended in the gradual phasing out of the Mughal empire
and its replacement with ‘sarkar khalsa jio’ or the people's government
led by the Khalsa (to use Sirdar Kapur Singh's translation of the phrase).

Now, an analysis of the Gurus' contribution to reconstruction of
the buman material and society has been briefly attempted, a few

44. Sri RagM.5, GG., pp.73-74.

45. An elaborate protocol to receive the Guru was noticed by Bhangu. Bhangu, op. cit.
pp- 238-39. He came fully armed to the court, was received midway to the throne by
the emperor himself muttering soothing greetings of welcome. Was respectfully
secated and patiently heard. He was given costly presents on departure. (William
Irwine, Later Mughals, Oriental Book Reprint Corporation, New Delhi, 1971, p. 90).
One of the presents was the sword of Ali the son-in-law of the prophet Muhammad.
It had been confiscated in the Battle of Badar. It was spoken of as “the costliest jewel
in the treasury of the imperial Mughals by the presenter. See, Kapur Singh, “An
Islamic Sacred Heirloom at Kesgarh Takhat,” The Sikh Review.
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questions that confront the inquisitive mind may be posed. Perhaps
there is no better forum than this to raise them. Whenever these
questions are probed they will be probed by distinguished historians
like you: ‘everyone else has succumbed to the bewitching charm of the
godless seductress, now the prophet alone remains to side with Ged’.
Nanak's position is known. The questions are : (1) Who else felt so
deeply concerned about the moral degradation resulting in political
slavery that seemed never ending? (2) Who else made elaborate plans,
spanning centuries, for ridding Hind of these demeaning disabilities?
(3) Heads of which other orders stood with the deprived people to the
extent of sacrificing themselves and their families in a bid to seek their
amelioration? (4) Who else of those who intervened, was not exploiting
the situation for gains, but was in the ‘game of love’, solely for the sake
of liberty and the spiritual well being of the masses? (5) Which other
order fought myriad battles for making the individual sovereign (hanne
hanne mir— a king in every pommel) and the society an autonomous
self-governing entity? (6) For four centuries it was Nanak and his
progeny who were the symbols and guiding lamps of human self
respect, collective honour and social glorification. Yet what position
does Nanak have today in the life of the nation that benefited from his
work? Does it appear that he has lost out to known hypocrites and
collaborators of foreign colonisers?
Ajab tamasha ditham sajjan hik dehon tain darbare.
Ibn-ul-waqat muazziz theendai jaan nissar khuarai.




PRESIDENTIAL ADDRESS
Prof. J.S. Grewal”

It is a pleasure to thank Professor Gurtej Singh for his Inaugural
Address. He has made a very serious presentation. Referring to the
general characteristics of the Sikh movement, he has dwelt on how
Guru Arjan represented the movement and carried it forward so that it
became a threat to the existing political order. And this basically would
explain the martyrdom of Guru Arjan. Secondly, the movement as it
took shape later can be seen as deeply influenced by the fact of Guru
Arjan's martyrdom.

I have known Professor Gurtej Singh for a long time. He was a
student of History at the Panjab University, Chandigarh, when I was
teaching there and he started his research with me as his guide. I am not
sure whether or not he learnt anything from me but I did learn quite a
few things from him even as a researcher. Subsequently, I have been
reading whatever he has written, because I look upon him as an eamest
scholar. I may or may not agree with him but I take his views seriously.

The subject of the seminar is going to be discussed by a number
of scholars present here. I have myself written something on the
martyrdom of Guru Arjan and his Bani, but I would not like to repeat
anything I have written. I would like to emphasize that there is always
the possibility of looking at the same evidence from different angles
and perspectives. And this should be welcome. Looking at the same
phenomenon from different perspectives, and looking at the same
evidence from different angles, leads to a better understanding of the
subject. A number of seminars have been held this year on Guru Arjan
and his martyrdom, and also on his contribution to the Sikh movement
and to the history of the country. It may not be easily possible to make

* Formerly, Vice-Chancellor, G.N.D.U., Anuritsar and presently Visiting Professor,
History Department, Punjabi University, Patiala.
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substantially new addition to the 'received wisdom'. But I feel very
happy that the inaugural address by Professor Gurtej Singh would
certainly oblige us to rethink about the nature and character of the Sikh
movement in relation to the martyrdom of Guru Arjan and the legacy
this event left for the later history of the Sikhs.

There would be other speakers discussing the same theme or
dilating upon the other aspects of Guru Arjan's carrier, his achievement,
his activity and the kind of legacy he left for the succeeding
generations. If we look at the time of Guru Arjan and what he did in the
context of the Sikh movement, we do get this impression that the Sikh
movement was coming towards a kind of culmination. I had the
opportunity once to address a group of designers working on the Khalsa
heritage for the Anandpur Sahib Foundation. They were not really
students of Sikh history and I thought of discussing the Sikh movement
with them in a simple way. I suggested that the Sikh movement can be
understood in terms of three Gs: the Guru, the Granth, and the
Gurdwara. We are familiar with the institution of Guruship in the Sikh
tradition. For the Gurdwara -there may be some doubt, but simply
because the institution was known as dharmsal, starting with the
dharmsal established by Guru Nanak at Kartarpur. It was essentially a
Gurdwara where the Sikhs met for congregational worship and
community meal. Similarly, the beginnings of the Granth can be traced
to Guru Nanak using his own bani, for the purpose of worship. His
successors composed, recorded and collected bani and eventually the
Granth was compiled by Guru Arjan. Thus, we can see the
development of the Sikh Panth during the sixteenth century in terms of
the three Gs. There is absolutely no doubt that by the end of the
sixteenth century in northern India there was no other leader who was
really so important and so powerful in terms of his influence as Guru
Arjan. Whether or not we accept the kind of detail which is presented
by Professor Gurtej Singh in his inaugural address, he has certainly
presented a proposition that must be seriously considered. I hope - there
would be responses to this proposition during the course of the seminar.

I feel happy to be associated with this seminar. It reminds of a
situation in which the Cambridge University Press invited my
supervisor to write a volume for the New Cambridge History of India
and I too received an invitation from them to write a volume on the
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Sikhs. My supervisor, Dr Peter Hardy, wrote to me that he was
extremely happy to see a student of his writing a volume for the series
for which he was invited to write another. To preside over the inaugusal
address of my former student, Professor Gurtej Singh, is a special
pleasure.

I have no doubt that the proceedings of the seminar would be
extremely useful and my best wishes are with its organizers and the
scholars who are going to participate in it.



SIKHISM BEFORE GURU ARJAN DEV :
HISTORICAL DEVELOPMENT

Dr Sukhdial Singh"

Guru Arjan Dev was the fifth Guru of the Sikhs. He ascended the
Guruship in 1581 A.D. Before him, the four Gurus : Guru Nanak, Guru
Angad, Guru Amar Das and Guru Ram Das preached and spread the
Sikh religion. Resultantly, the Sikh society was well-established and
well-organised to which he was destined to lead. This was the long
process of one hundred and twelve years (1460-1581 A.D.). During this
period, the rise of Sikh religion represented the spirit of renaissance.
The message of this renaissance expressed concern for matters
temporal as well. The combination of the spiritual and the temporal in a
doctrine of Sikhism-was hitherto unknown to the masses of the Indian
sub-continent.

The Sikh Gurus left deep impact on the Indian society. They
provided vital leadership to the down-trodden and suppressed people.
Their contribution in every field of society was striking and
remarkable. They placed simple but high ideals before the people at a
time when superstitions, fanaticism and despair reigned supreme
everywhere. They removed false beliefs and fears from the minds of
men and women and held out before them the prospects of hope,
confidence, peace and salvation.

Punjab's political and geographical entity through the ages has
been elusively inconsistent. This itself is the sign of the changes and
upheavals this region has seen the violent vicissitudes it has passed
through. Yet there is something permanent, something distinctively
characteristic about the Punjabi spirit which has survived to challenges
and turmoil of time. The Punjab's colourful and eventful history has
given its people their peculiar qualities. The uncertainty and hardship of

* Reader, Department of Punjab Historical Studies, Punjabi University, Patiala.
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precarious times have endowed them with the toughness of character,
courage and resilience. Equally noticeable are their ardent devotion to
freedom and an emancipated outlook, adaptability and tolerance.

It was on account of such traits that the region witnessed many
religious movements, such as Sufism and Sikhism. These movements
struck its roots deep into the fertile soil of the ‘land of the five rivers’.
The advocates of these movements preached here and tried to create
spirit of common brotherhood of man, They proclaimed their belief in
one God and in the unity of humanity. The people of Punjab, thus, were
shaken from time to time, out of the shackles of caste barriers which
tend to cramp the spirit and undermine the health of a society. That is
why, the Punjabis did not accept the Vedic or Brahmanical culture as
propounded by its priests. For centuries, they stood against its dogmas.

The Sikhism was founded by Guru Nanak (1469-1539 A.D.).
Guru Nanak began his work in the early years of sixteenth century.
During the third decade of this century Babur invaded the country and
thus, the country was riddled with conflict and chaos and experienced
political upheavals of the worst kind. The age of political unity
appeared to be irretrievably lost. It was Guru Nanak who vehemently
protested against it and uttered his views aloud to the people. He lived
and moved amongst the people. His heart bled on seeing the miserable
condition of his country. Nothing could be more vivid than his own
comment in the Maajh Raag of Guru Granth Sahib.

The dark-age is the scalpel, the kings are the butchers,
and righteousness has taken wings and flown.

In this no-moon night of falsehood, the moon of truth

is not seen to rise anywhere. .

In my search, I have become bewildered.

In darkness I find no path.

By taking pride, Mortal bewails in pain.

Says Nanak, by what means, can the mortal be delivered.!

The advent of Guru Nanak was the signal of a new awakening. He
found his new establishment. He created a gurmukh (the God-oriented
man) who was to fight against that falsehood and injustice. The group
of these gurmukhs was named sangat (congregation). The groups of

1. Manmohan Singh, Sri Guru Granth Sahib (Eng. Trans.), S.G.P.C., Amritsar, 1987,
p- 483.
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these Sangats was a society established by Guru Nanak. It was based
on the doctrine of the fatherhood of God and the brotherhood of man.
Thus, he brought before the people the vision of a classless and
casteless society in which the high and the low, the rich and the poor
could move freely and claim equal status.

He preached his mission in the language of the masses. It was
Punjabi. He produced his literature in this very language, Guru Nanak
know his helpless and emasculated countrymen as well as their
potentialities which lay dormant in the deep recesses of their bleeding
hearts. They had only to be relumed with the promethean fire and this
he undertook to do. He faced Babur and challenged him in the open
fields of Saidpur (Emmabad). Thus, after the centuries of subjection,
Guru Nanak was the first man among the Indians to raise his voice
against the tyranny and oppression. In the words of G.C. Narang, “It
leavened the whole Hindu thought in the Punjab and improved the
moral and spiritual tone of the whole people. Here was now, for the
first time after ages of dispersion and discard, a hero, whom every
Hindu could call his own and of whom every Hindu could feel justly
proud. The appearance of Nanak was a great step towards arousing
consciousness of a common nationality.”2

Before Guru Nanak breathed his last in 1539 A.D. he nominated
his successor and commissioned him to carry on the work he had
started. The nomination of Angad Dev to the Guruship was, in the
words of Indu Bhusan Banerjee, “a fact of the profoundest
signjﬁcance.”3 Trumpp also confirms this view when he writes, “The
disciples of Nanak would no doubt have been dispersed and gradually
disappeared as well as the disciples of many other Gurus before Nanak,
if he had not taken care to appoint a successor before his death.”*

The transformation of Lehna into Angad showed how, on the path
of Sikhism, a dedicated novice becomes an inspired disciple and the
disciple changes mentally and spiritually into an embodiment of his
Master's spirit. Rai Balwand and Satta Doom, the contemporary of
Guru Angad Dev, depicted the succession of Guru Angad in very

. G.C. Narang, Transformation of Sikhism, Lahore, 1911, p. 26.

Indu Bhusan Banerjee, Evolution of the Khalsa (Vol. I), Calcutta, 1972,p.146.

Trumpp, The Adi Granth, or The Holy Scripture of the Sikhs, London, 1877, p. LXVII
(introduction).
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beautiful words. According to them, “Nanak placed the Royal crown
over Angad's head and hymning Lord's praise, he quaffed nectar. Guru
Nanak placed the soul-illuminating, supremely powerful sword of his
instruction in Lehna's mind. During his very life time, Guru Nanak
made obeisance unto Angad, his disciple. Guru Nanak, the King, whilst
alive gave the apostolic mark to Angad. As the reward of his service,
Nanak got announced the proclamation of Lehna's accession. The same
'is the Divine Light and same the life department. The King Nanak has
again merely changed his body. The beauteous Divine umbrella waves
over him (Angad) and he has occupied Guru Nanak's shop and sits on
his throne.” ‘

According to the instructions of the first great Guru, Guru Angad
Dev shifted to Khadur Sahib and established there his new headquarter
immediately after taking the responsibility of Guruship but not without
some problems. The first major problem which he faced was, Baba Sri
Chand's hostile attitude. He was the elder son of the first great Guru,
but was ignored by the great Guru himself because he was not in the
discipline of Sikhism. He was an ascetic and did not believe in
household's life.

Guru Angad faced this problem courageously and therefore, took
prompt steps and made it clear in upequivocal terms to his disciples that
Guru Nanak's doctrine was essentially a religion of householders. It
was also declared that the followers of Baba Sri Chand (who were
called the Udasis) even if they held faith in most of Guru Nanak's
tenets, were not true Sikhs. By doing so, Guru Angad barred the door to
asceticism and made the influences of Guru Nanak available not only
for religious uplift but also for social regeneration. Thus, the Udasi
doctrine of Baba Sri Chand could not become a mass movement much
less part of the Sikh movement. By preaching vigorously the essentials
of Sikhism, coupled with certain other steps, the Guru tried to create
distinct consciousness which went a long way in preserving Sikhism
from merging into Hinduism and his disciples from being absorbed into
the Hindu masses. .

Guru Angad compiled the composition of Guru Nanak and wrote
his own Bani also. His own verses are sixty-three. It can be well

5. Guru Granth Sahib, Rambkali Ki War, p. 966. For Eng. Trans. see Manmohan Singh,
op. cit., pp. 3172-73.
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imagined from his own words that he had a thorough grasp of the
philosophy of Guru Nanak. To preserve these compositions for
posterity he invented a new script called Gurmukhi.® For the first time
in the history of Punjabi language it got its own script in the letters of
Gurmukhi. The significance of the adoption of a new script and of
extensive use of Punjabi, lies in this that the Guru rejected the foreign
Persian language and emphasized that unless the people adopted script
which was their own and which suited their language, their culture
could not be grown. Moreover, it gave a severe blow to the Brahmans
who, through their monopoly of the knowledge of Sanskrit, had given
currency to the belief that their superiority or prestige was ordained by
God. Since the anthology was in people's mother tongue, it gained
enormous popularity among the masses who neither understand Persian
nor Sanskrit. Thus, this step had far-reaching results. Guru Angad's
compilation of the Gurbani became the nucleus of the sacred writings
of the Sikhs. It provided them their own language and script and also
fostered a sense of their being a separate people.’

Guru Angad also got prepared the Janam Sakhi (Biographical
account) of Guru Nanak by Bhai Bala, Guru Nanak's own companion.
Though this Janam Sakhi was corrupted later on by the Hindalyas yet it
owes its origin with Guru Angad Dev. These two achievements of the
Guru provided a focal point of piety and doctrine for the Sikh sangats.
Moreover, it gave definite direction to the faith of the Sikhs, besides
providing a living proof of the Sikh doctrine but there was no essential
difference between the Guru and his word.

Guru Angad Dev established the institution of Guru Ka Langar, at
Khadur Sahib where the Sikh sangats of the different areas used to
meet for congregational purpose. His wife, Mata Khivi, took special
interest in the Langar and it was common to serve sweet-pudding of
rice boiled in milk (Kheer). The Guru appointed a store-keeper and a
master-cook to look after the needs of the Sikh sangats.

The new city of Goindwal was established to give a sense of unity
and an independent identity to the Sikhs. In the city of Goindwal no

6. See also Sarup Das Bhalla, Mehma Parkash (Kavita), Patiaia, 1971, p. 10; Pandit
Shardha Ram Phillauri, Sikhan De Raj Di Vithya, Presbyterian Mission, Ludhiana,
1868, p. 20; and Gian Singh, Twarikh Guru Khalsa, Sialkot, 1891, p. 175.

7. See also Khushwant Singh, A History of the Sikhs: 1469-1839, Vol. 1, Oxford, 2004,
p. 53.
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separate ward was marked for low castes or for any particular
community. Anybody could build his house anywhere. Attempts were
made here in a calculated manner that Sikh values should be imbibed
by the people. That is why there still persist memories that in the Sikh
cities no one could die of hunger, because in addition to Guru Ka
Langar, kitchen in each house is kept open for needy persons. The city
of Goindwal played indeed a lot to shape the Sikh psyche and to
propagate the Sikh ideology. ’

After doing his best to consolidate Sikhism for nearly twelve
years, Guru Angad Dev breathed his last on Chet sudi 4, Samvat 1609
which corresponds to 29 March, 1552 A.D. He appointed Amar Das, in
his life time, as third successor of Guru Nanak's house.

Guru Amar Das was seventy- three years old when he ascended
the institution of Guruship. He held his ministry for twenty-two years
until he expired in 1574. From 1540 to 1552 he had been in the
company of Guru Angad Dev and had drunk deep at the fount of
inspiration. He had also imbibed fully the Sikh ethos and judged for
himself how useful was Sikhism to bring about regeneration. Besides
this, he must have gauged the extent of dangers threatening its
existence and also the urgency of the need to develop further the
organization of Sikhism.

Guru Amar Das's first work was to get a baoli dug at Goindwal so
that the needs of drinking water could be fulfilled. This baoli was a
well with stairs leading down to the surface of the water. There were
two kinds of wells. The one was with the Persian wheels and the second
was with long stairs. The people could draw water from this baoli by
going downward. This was a first well of its kind in the area of Punjab.
So people were attracted to see this baoli. Thus, the baoli, had deep
effect on the psychology of the people. The Sikhs started visiting the
place in a large number and this project afforded an opportunity to the
Guru to come into close contact with the Sikhs. Out of these close contacts
spréng the devotion for the Guru which proved to be a strong bond to
bind them to Sikhism. Guru Amar Das also chose the site of modern
Amritsar for a new religious centre where the construction work was
started by the Guru himself under the supervision of Bhai Jetha 8

8. Giani Gian Singh, Twarikh Sri Amritsar (1923), reprinted by Kendn Sri Guru Singh
Sabha, Chandigarh, 1999.
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The institutions of Sangat and Pangat received still greater
strength at the hands of Guru Amar Das. The Guru had issued a fiat :
“First eat together and then meet together” (Pehle Pangat Peechhe
Sangat). The fiat was implemented rigidly. When Akbar paid a visit to
Guru Amar Das at Goindwal, he could not see the Guru without taking
food in Guru Ka Langar. This institution was made a means of
emphasizing the unity and equality of mankind. The Guru demanded
through this cornmon meal that all who came to him, Hindu, Muslim,
Brahmin or untouchable, emperor or beggar, should lay aside -their
prejudices. The Langar, in fact, was emphasized as a device for
expressing the theoretical notion of equality in the practical way.

Besides this, the Guru preached vigorously what he stood for. He
wrote a larger number of hymns and exhorted his followers to recite
them and told them that whosoever imbibed their essence would
acquire godly qualities. In quite a number of verses, he emphasized that
the Guru's Shabad was superior to everything else and the Sikhs were
advised to use only the Guru's Shabad in worship.

Guru Amar Das maintained the tradition of Guru Nanak's social
reforms. He condemned the caste system, untouchability and the
customs of Sati- and Purdah. All these prevalent Hindu social customs
were dehumanizing and at best catered to the interests of only a
particular class. He advocated equality in terms of sex, creed and caste
on the basis of universal brotherhood of man. He encouraged inter-
caste marriage and widow re-marriage.

The birth and death rites of the Hindus were abandoned. These
were too many and too costly but the worst thing was that these were
against the Sikh concept of death and violated the very spirit of
Sikhism. The Guru advised his followers to give up these rites and in
their place prescribed a simple ceremony which mostly consisted of
singing holy hymns from Gurbani.’

The upshot of all the measures was that Sikhism began to emerge
as a distinctive entity. As was expected, the orthodox sections in the
Hindu society did not take kindly to the teachings of Guru Amar Das.
They complained to the Emperor more than once against his
unorthodox ways. At one time they even led a deputation and submitted

9. Guru Granth Sahib, Ramkali Sadd, pp. 923-24.
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a lengthy memorandum to the Emperor levelling a series of charges
against him. The Guru had to depute his most trusted follower Bhai
Jetha to the Emperor's court to answer the charges. Bhai Jetha
explained everything to the Emperor very intelligently. Resultantly, the
Emperor was very much convinced by Jetha's conduct and the
complaint was ultimately dismissed. A few years later, the Emperor
personally waited upon the Guru at Goindwal and even ate in his
Langar. The tradition goes that he also offered a land grant in the name
of the Guru's daughter Bibi Bhani before his departure from there but
the Guru politely refused to accept the grant. All this gave a boost to
the Sikh people and for the rest of the reign of Akbar all adversaries of
the Sikhs were silenced.

The liberalism of Akbar's religious policy helped Sikhism to
spread in yet another way. Muslim orthodoxy was in low spirits during
the period because Akbar had withdrawn his patronage from it. It has
retaliated by trying to harm the Emperor once or twice but each time
had met with utter failure. The result was that Sikhism under Guru
Amar Das, and in fact for many years long after, experienced no
difficulty from the Muslim orthodoxy. However, some trouble was, no
doubt, created by a few Shaikh families settled at Goindwal. At their
instigation, a group of notorious boys caused some harassment to the
Sikhs wanting to fetch water from the river Beas for the Guru's Langar.
But it was only a localized affair and the conflict seems to have arisen
not from any religious cause but was probably the outcome of some
local quarrel of 2 mundane nature.

The growing number of the Sikhs needed sustained guidance,
coordination and some sort of system. To this purpose the institution of
Ménjis was established. The word ‘Manji’ literally signifies cot or
chorpoy— a common Indian bedstead. But here it denotes a responsible
religious position conferred by the Guru upon a prominent devotee of
his, or a seat of delegated authority. The Guru appointed 22 Manjidars
(missionaries) to carry on the work of preaching the Sikh doctrine and
to keep the local bodies in touch with the Guru.

Only men of recognized piety and sterling integrity were awarded
the distinction of Manji. It was also an essential qualification that they
correctly understood and preached the teachings of the Sikh Gurus.
They conducted their missionary work individually and also through
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congregations (Sangats). But they did not always confine themselves to
their native places. On the contrary, whenever possible and convenient,
they moved about in the countryside carrying the torch of the Guru's
message. They maintained their connection with the Guru at the centre
by means of periodical visits, more often on the annual Baisakhi fair
when it was started at Goindwal. Some of them, besides their preaching
work, taught Gurmukhi script to the people and wrote pothis of the
Guru's hymns to be distributed among the people.

Guru Amar Das had the Bani of previous two Gurus with him. He
alongwith his own compositions compiled these writings in the form of
a volume. He also strictly instructed the Sikhs to recite only the Sachi
Bani (Real compositions of the Gurus) and to beware of the Kachi Bani
(Spurious writings).10

Guru Amar Das, with his clarity of vision and his determined
policy to lend a distinctive entity to the Sikh people, not only stabilised
the Sikh community and saved it from a possible relapse into
Brahmanical Hinduism but also paved the way for its rapid strides in
future. Guru Amar Das breathed his last on September 1, 1574 but
before his death he had already appointed his son-in-law Bhai Jetha Ji
as his successor. The compilation of the Gurbani was also handed over
to the fourth successor.

Bhai Jetha Ji came to be known as Guru Ram Das, the fourth
Guru of the Sikhs. He was bomn of the Sodhi family of Chuna Mandi,
Lahore on September 24, 1534. While serving alongwith other Sikhs in
the construction of the Baoli at Goindwal, he attracted the attention of
Guru Amar Das and received the hand of his daughter Bibi Bhani in
marriage. Thereafter he stayed with his father-in-law and was closely
associated with his ministry. He put on record many incidents
connected with the struggles, which his master had with his opponents,
and as such his writings are a mine of information about the period. He
had made himself so indispensable that his choice for the Guruship was
a forgone conclusion.

In order to avoid any possible unpleasantness with the relatives of
the last Guru, Guru Ram Das shifted his residence to the present site of
Amritsar which had been chosen by Guru Amar Das and where some

10. fbid., Ramkali Anand, p. 920.
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construction work had already been done.

During his ministry he further consolidated the institutions of
Sangat, Guru ka Langar and Kirtan. He also saw the planning and
construction of the new city of Amritsar. He caused Amritsar (pool of
Nectar) and Santokhsar (pool of Patience) to be excavated. He
appointed Masands who performed the role of Sikh missionaries. Each
Masand was allotted a definite area to preach and to organize the Sikh
Sangat. Masand is a Punjabi form of the word Masnad a shorter form
of Masnad-i-Ala or his ‘Excellency’. Though the exact number of
Masands and their respective areas are not known yet this much is
certain that very many Sikhs famous for piety and integrity, were asked
to act as Masands.

Guru Ram Das invited men of 52 trades to take up their residence
at Amritsar and to open their business in the city. A particular market
was established which came to be known, later on as Guru Ka Bazar.
Such was the Guru's interest to inhabit the city that Amritsar became
the biggest centre of trade in the north.

Like his predecessors, Guru Ram Das also composed hymns
which were added with the hymns of the first three Gurus. Guru Ram
Das's hymns were historically important because he narrated the
accounts of Guru Amar Das's travelling to the different places. The
Guru breathed his last on September 1, 1581.

Guru Ram Das was very humble but an intellectual and soft-
spoken. It is said that when Baba Sri Chand once came to meet the
Guru he remarked that the Guru had grown a long beard. The Guru
replied, “yes, I have grown a long beard so that I may wipe thy feet
therewith”; and he actually proceeded to do so. Baba Sri Chand held
back and said , “O great king, thau art senior, thau art in my father's
place. It is magic like this which hath made thee a Guru. I possess no
such power and therefore I' was superseded. I cannot express thy
greatness. The Sikhs who come to behold thee shall be saved.”!! The
Guru's deep humility and his spirit of service and devotion throughout
his life was a great source of inspiration for his Sikhs.

Thus, when Guru Arjan ascended the Guruship, the Sikh society
was well-organised and well-established. The danger of the Sikhs

11. Hari Ram Gupta, History of the Sikhs, Vol. I (The Sikh Gurus: 1469-1708), New
Delhi, 1994, p. 127. -



Sikhism Before Guru Arjan Dev: Historical Development 29

yielding to the pressure of Hinduism or of falling under the spell of
ascetic parasites was largely warded off. There was also a great deal of
expansion in their ranks. The Sikhs were now well-set on the road of

becoming a well-knit and growing community with a definite ideology
and a distinct institutional structure. )




GURU ARJAN'S MARTYRDOM:
IDEOLOGICAL PERSPECTIVE

Dr G.S. Dhillon”

Religion has always exercised a very potent influence on the Sikh
way of life. Martyrdom in Sikhism is closely related to the message of
the Sikh Gurus, their world-view and their religious and social ideas.
Guru Nanak's revolutionary ideology aimed at evoking a powerful
response in the very depths of the people's hearts. He declared that
‘truthful living is higher than Truth itself.! Ideals of service and
sacrifice, laid down for his followers, are entirely consistent with the
Guru's life-affirming view that this world is ‘the Abode of the True
One’? and hence a place for righteous deeds (Dharamsal).3 Guru
promoted a societal religion, aimed at social salvation, in clear
distinction to the goal of individual salvation preached by the earlier
religious systems of Indian sub-continent.

Alongwith glorification of God's name, through prayer and
contemplation, the Guru granted sanction to a householder's life. Social
philosophy of Guru Nanak found expression in the institutions of
Gurudwara, Sangat, Pangat, Langar etc. These institutions enjoin
egalitarianism and a social context for the practice of religion. He
raised his voice of protest against the tyranny of the invaders and rulers.
The Guru, in pursuit of his societal religion, urged his followers to
realise their obligation to fellow men and society. He exhorted them to
play the ‘game of love’ without fear of losing their lives :

“Blessed are those who die in the service of the Lord
Such heroes will be honoured in God's court.™
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Guru Nanak's revolutionary concept of social responsibility
released dynamic forces in the arena of Indian history. The concept of
martyrdom has emanated directly from the Guru's teachings. In fact,
martyrdom is an expression of the soul-stirring impulse which inspires
service and supreme sacrifice. This impulse has operated very strongly
in Sikh history.

Next three successors of Guru Nanak contributed a lot towards
building the socio-religious structure and the moral and spiritual
uplifiment of the newly formed community. Only a high moral force
and spiritual fervour could bring out the virtues and values of the
Guru's followers. Endeavours of Guru Nanak's successors were directed
at strengthening the institutional frame-work of the community.

The fifth Guru Arjan re-affirmed and strengthened Guru Nanak's
mission in unmistakable terms. His role in boosting the societal religion
1s outstanding and noteworthy. He took the sagacious decision to compile
the Adi Granth as the Sikh scripture in order to establish the spiritual
and ideological identity of the Sikh religion. Written in Gurmukhi
script the Granth became the nucleus of the Sikh way of life and all
religious observances. It is noteworthy that the Granth Sahib is the only
scripture in the world that accords divinity to the compilation of holy
men of different faiths. Guru wanted the distinctive message of Sikhism
to be passed on to the succeeding generations. After its compilation the
Granth, as the final doctrinal authority, was installed at the Harmandar
Sahib, Amritsar. Harmandar Sahib, apart from being the principal
place of worship also became the rallying centre of the Sikhs.

Guru Arjan raised his voice against the erosion of human and
moral values. His social concem is reflected in his clear injunction to
his followers ‘to destroy the falsehood and remain firm on Dharma’ >
He also said, ‘Do not delay the acts of Dharma, let there be delay in
sinful act’® He identified Dharma with the pursuit of Truth and
righteousness and the protection of basic human rights. He exhorted his
followers to lead a valorous life of dignity and honour. A cardinal
principle of Guru's philosophy was egalitarianism and an ethical social
order. He spoke of all-embracing spirituality with emphasis on moral
and spiritual freedom. He proclaimed the freedom of man as a basic

S. Ibid.,p. 518.
6. Ibid., p. 1354.
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human right in the name of God. Freedom of the self was made the
basis of social freedom. Ideals of liberty, equality and fraternity loudly
proclaimed by the Western society in the nineteenth and the twentieth
centuries were clearly proclaimed by the Guru in a socio-political
milieu, marked by intolerance and orthodoxy.

Mughal state, under orthodox emperor Jahangir, was becoming
increasingly intolerant of non-Muslims who were subjected to
discriminatory and inhuman treatment. Guru Arjan knew that he had a
definite mission and a mandatory social duty to perform. As an
instrument of the Divine Will for upholding the cause of righteousness
he was linked with the highest reality. Looking upon him as an
instrument of God on earth the Sikhs called their Guru ‘True Emperor’
(Sachcha Padshah). The Sikh society had become a ‘state within a
state’, a parallel socio-political organisation. Emperor Jahangir came to
look upon it as an undesirable socio-political growth. Guru's social
mission of emancipation of man was an anathema to the Mughal ruler,
who imposed a heavy fine of Rs. two lakhs on the Guru. The Guru
could have saved his life by allowing his followers to pay the fine
imposed on him but he preferred, as he told Sain Mian Meer, to suffer
torture and death to set an example of moral courage and fearlessness.

Guru Arjan's martyrdom cannot be viewed in terms of the narrow
perspective of the antagonism of the age. It has to be viewed in terms of
the polarity of the good and evil. In the sublime vision of the Gury,
there was no room for moral relativism or ethical dualities. The approach
of the Guru was not sectarian. It was free from dogma and religious
fanaticism. The Guru envisioned an all-inclusive integrated polity
based on the principle of democratic collectivism. He proclaimed, “All
are equal partners in this Commonwealth, with none looked upon as
alien.””

Inspired by the vision of creating God's kingdom on this earth
(Haleemi Raj), the Guru looked upon himself as an instrument of God's
Attributive will. Guru's sacrifice was not for sectarian ends.

Through the supreme act of martyrdom, the Guru fulfilled a
Divine purpose. This memorable event in the annals of Sikh history
created a new consciousness of strength, self-respect and spiritual

7. Ivid., p. 97.
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awakening in the Sikh community. Guru Arjan became the first martyr
in Sikh history. With his martyrdom, the Guru made it absolutely clear
that he had a dynamic role to be assigned to his followers, entirely
different from the earlier quietistic and other- worldly religious
systems. Sikhs had to be free not only from the shackles of caste, but
also from the strangle-hold of priests claiming to be the sole mediums
of religious growth, practice and interpretation. Guru Arjan gave a
tremendous boost to Guru Nanak's mission of creating a society with
new motivation and ideals. He gave a call for direct confrontation with
the Mughal Empire.

Under instructions from his father, the sixth Guru Hargobind
started militarising the Panth and donned two swords of Miri and Piri.
Creation of the Khalsa, imbued with ideal of saint-soldier (Sani-
Sipahi), by the tenth Guru Gobind Singh was an epitome of Guru

Nanak's mission. When the call for sacrifices was given, Khalsa
throbbed with full response to free the society from the tyranny of the
rulers and the priests. It became evident that only spiritually motivated
people could tread the path of sacrifice and martyrdom and create
history. Sikh history, in all its phases, bears ample testimony to this.

Thus Guru Arjan's martyrdom left an indelible stamp on the
Sikh way of life. It was a unique event of far-reaching consequences in
the history of India. It set a glorious example of fearlessness, moral
courage and sacrifice, while playing the game of love. Throughout the
entire span of their eventful history, there are examples of thousands of
Sikhs, who followed in the foot steps of the Guru and smilingly wore
the crown of martyrdom on their heads. They laid down their lives with
a firm conviction that it was a paramount religious duty to uphold
human freedom and equality and to counter the forces of tyranny and
injustice. During the turbulent eighteenth century, when the Sikhs were
subjected to barbaric tortures, the intense faith kindled in them by the
Gurus never wavered. At all times in their history the Sikhs have
sought inspiration from their tradition to sustain themselves.




MARTYRDOM OF GURU ARJAN DEV :
SOME ISSUES IN HISTORICAL PERSPECTIVE

Dr G.S. Nayyar*

There has been heated discussion among historians and writers
about the martyrdom of Guru Arjan Dev. Strenuous efforts to probe
into the truth have found some rest and relief with the statement of
Emperor Jahangir coming to lime-light in which he has shown his
desire and inclination to stop what he terms as ‘dukan-e-baatal’ (false
shop) of Guru Arjan. However, still there is need to delve on some
significant issues in view of the conflicting statements and
interpretations being presented even to this day.

Glimpses of the back-drop reflect that Akbar, the Great Mughal,
unlike his predecessors provided a uniform system of administration to
his kingdom mainly due to his political acumen and suleh-i-kul or tolerant
religious policy and paved the way for creating a common feeling among
his subjects. He managed to mould the conflicting opinions of the
Muslim jurists and also could successfully followed a line of conduct or
policy in non-controversial matters provided those were in consonance
with the verse of Quran.! Abu'l Fazl observes that Emperor Akbar was
‘broad-minded enough to hate narrow religious feelings.’

Abu'l Fazl? in his historic and great treatise Akbarnama presents a
reference to Emperor Akbar's meeting with Guru Arjan in the year

* Formerly Professor & Head, Department of Punjab Historical Studies, Punjabi
University, Patiala.

1. A.L. Srivastva, The Mughal Empire, Agra, 1952, pp. 173,181.

2. Abu'l Fazl, the author of Akbarnama was a seasoned scholar of the court of Emperor
Akbar. Born on 14 January 1551 in the house of Sheikh Mubarak Nagori at
Akbarabad; he got an appointment in the said Court as a munshi and was raised to
the high rank of wazir and close confident of the Emperor. It is said that Salim (later
on Emperor Jahangir) was envious of him and got him finished on 12th August,
1602. Makhiz-e-Tawarikh-e-Sikhan (ed. Ganda Singh), Sikh History Society,
Amritsar, 1949, pp. 17-18.
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1598.3 He states : ‘on 13 Azar (4th November, 1598) His Majesty
crossed the river Beas on an elephant near Gobindwal, which the troops
crossed over by a (boat) bridge. On this day, the house of Guru Arjan
received fresh lustre through His Majesty alighting... And he has great
store of (spiritual) love. Since his hope (for a visit from His Majesty)
arose out of (sincere) devotion. His Majesty accepted his invitation,”*
This not only shows Akbar's liberal religious policy towards other
religions but also his reverence towards the Sikh Guru.

Whereas during the reign of Akbar no religious binding,
restriction or torture was witnessed, Jahangir's accession to the throne
as the successor of Akbar raised the hope of orthodox Muslim
theologians that he would restore to Islam the position which it had
occupied before Akbar had disestablished it as the religion of the State.
They tried to convert him to their own views in order to persuade him
to reverse the work of secularising the State that his great father had
almost completed. He took greater interest in the fortune of Islam than
his father had done and sometimes he tried to uphold its prestige though
temporary fits are observed in his behaviour while dealing with the
major religious systems of his times.

As a matter of fact, upto the time of Guru Arjan, Sikh Gurus had
contributed enough towards building up of Sikhism. Every Sikh Guru
shared intensively in the spread of Sikh faith during his pontificate.
Mobid Mohsin Fani states that “the strength of Sikhs increased during the
pontificate of each Sikh Guru, till in the time of Guru Arjan they became
numerous and there were not many cities in the inhabitant countries
where some Sikhs were not to be found.”> This contribution is
particularly witnessed in the work of religion and public welfare.
Resultantly, Sikh religion emerged as a popular and meaningful religion.
Since Sikhism had established its root, it became an object of attraction

3. The original reads: Sis dahm aazr, 13 aazr year 43 jalus Akbar Badshah (24 Nov.,
1598) nizd Goindwal daryae Beeha bafaseel guzashta wa ferozi sipah barah pul—
darin roz manzil Arjan Gur az qadam shehnshahi taaza farokh bar grifi ..... Ibid.,
p.19.

4. Translated into English from a printed version (detailed of publication given) by
Shireen Moosvi under the title ‘Akbar meets Guru Arjan, 1598' in Sikh History from
Persian Sources (eds. J.S. Grewal and Irfan Habib), Tulika, New Delhi, 2001, p. 55.

5. Mobid (Mohsin Fani / Zulfqar Ardistani), ‘Dabistan-e-Muzahib’ in Makhiz-e-
Tawarikh-e-Sikhan, Amritsar, 1949, p. 34; (tr. Ganda Singh), The Panjab Past and
Present, Patiala, April 1967, p. 57.
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for the rebel Prince Khusro. Guru Arjan had become very popular among
the Hindus and Muslims as well; there was every probability of his
influence being increased in future as well. The vars of Bhai Gurdas
reflect that the followers of Guru Nanak were in a stable position having
full faith in the teachings of Guru Nanak. Emperor Jahangir felt annoyed
on the spread of Sikhism. Inspite of having not been fanatic, he had to be
so for political purposes during the beginning of his rule. He had to make
commitments for the upbolding of Islam after setting the opposition of
Prince Khusrau at rest. His prejudiced thinking against Sikh religion is
quite evident from his Tuzuk. The meeting of Prince Khusro with the
Guru at Goindwal (which is not agreed upon by the author of Mehma
Parkash, who writes that the Guru was at Tarn Taran at that time)
became simply an excuse for the amrest of the Guru. Much has been
already said on the wrong confinement of Guru Arjan by the Emperor
holding him an accused in the rebellion of the Prince.®

Before dealing with the issue of sentence of Guru Arjan, his
torture and martyrdom, let us not set aside the role of Sheikh Ahmad
Sirhindi Mujadid-e-Alf-Sani and Murtaza Khan along with that of their
followers in aggravating the rage of the prejudiced Emperor.

As a matter of fact, the Mujadid and his staunch follower were the
supreme leaders of the Muslim Revivalist Movement who were having
apprehensions of loosing their grip over the Majha region from wheére
they were hoping to get conversions for their favourite religion of
Islam. They poured it in the ears of the Emperor that Islam was in
danger on account of the most acceptable and popular preaching of
Guru Arjan, the fourth successor of Guru Nanak. The concoction of
Guru Arjan's hand in favouring Prince Khusro proved fatal for Guru
Arjan against whom the Emperor passed orders for his torture to death.
His property was ordered to be confiscated. He was handed over to
Murtaza Khan without making any sort of investigation before or after
the announcement of rash, severe and unsought for punishment. The
Emperor wrote in his Tuzuk: ‘In Goindwal,... there lived a Hindu,
named Arjan, in the garb of pir and sheikh so much so that having

6. For details see, J.S. Grewal, ‘Guru Arjan Dev ate ohnan da Yug’, in the unpublished
key-note address of 23rd Intermational Punjabi Vikas Conference, Pbi. Univ. Patiala,
December 2006; also see, Ganda Singh, Early Europeans’ Accounts of the Sikhs,
p. 47.
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captivated many simple hearted Hindus, nay even foolish and stupid
Muslims, by his ways and manners, he had noised himself about as a
religious and worldly leader. They called him Guru, and from all
directions fools and fool-worshippers were attracted towards him and
expressed full faith in him. For three or four generations they had kept
this shop warm. For years the thought had been presenting itself to me
that either I should put an end to this false traffic or he should be
brought into the fold of Islam.’

‘At last when Khusrau passed along this road, this insignificant
fellow made up his mind to wait upon him. Khusrau happened to halt at
the place where he was. He (Guru Arjan) came and saw him, and
conveyed some preconceived things to him and made on his forehead a
finger-mark in saffron, which the Hindus in their terminology call
qashga (tilk) and is considered propitious. When this came to the ears
of our Majesty, and I fully knew his heresies, I ordered that he should
be brought into my presence, and having handed over his houses,
dwelling places and children to Murtaza Khan, and having confiscated
his property, I ordered that he should be put to death with tortures’.

‘There were two other persons, Rajoo and Amba by name. They
led a life of tyranny and oppression under the shadow of Daulat Khan
Khwaja-sera's protection. During the few days when Khusrau was near
Lahore, they committed depredations. I ordered that Rajoo be hanged
and that a fine be levied on Amba because he was known to be a rich
man. One lakh and fifteen thousand rupees were received from him. This
amount I ordered to be spent upon artillery and for charitable purposc:s.’7

Let us now probe into the allied issues of the said sentence and the
martyrdom. Mobid states that the Guru was ‘fined for the reason that he
had prayed for the welfare of Prince Khusro - the Guru was unable to
pay. Having imprisoned him, they kept him in the sandy desert of
Lahore.’® Letter from a Padre Fr Jerome Xavier written on 25th
September 1606, the earliest note from a European whose information
does not seem to be correct on account of the fact that he never had a
meeting with the Guru, states that the Guru was fined 100,000

7. ‘Tuzuk-e~Jahangiri’ in Makhiz-e-Tawarikh-e-Sikhan, pp. 20-22; see also, quoted in
Early Europeans’ Accounts of the Sikhs, p. 46. European scholars have tried to
interpret the word Shaheed in their own way. See Louis E. Fenech, Martyrdom in the
Sikh Tradition, New Delhi, 2000, pp. 3, 7.

8. ‘Dabistan’, op.cit., pp. 35-36; The Panjab Past and Present, April, 1967, pp. 59-60.
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cruzados. It was done as a rich pagan (kafir) became a surety for him.”
This is to be emphatically argued .here that no mention of any fine or
surety is found in the Twzuk-e-Jahangiri or any other contemporary
record. Sarup Das Bhalla writing in 1776 A.D.!0 states that the
Emperor imposed a fine of rupees two lacs on the bidding of Chandu.
Bhai Santokh Singh has also no evidence to confirm that the fine was
imposed on Guru and he refused to pay it. Sikh tradition, oral as well as
written speaks of Chandu's serious involvement in the martyrdom of
Guru Arjan. It is held that it was on his bidding that the fine was
imposed; he was the person who stood as a surety for the Guru - all this
seems to be unhistorical without any solid evidence. Mehma Parkash
cites no evidence or proof relating to this statement. Sohan Lal Suri
also talks about the complaint of Chandu against the Guru to the
Emperor. Mehma Parkash bolds :
Ek dusht Chandu Sahi tin Patshah pai chugli laai.!!

We come across the written evidence of fines imposed on certain
individuals by the Emperor. But in this case no penalty is ever
mentioned anywhere. So, far as the making of finger-mark on
Khusrau's forehead in saffron is concerned, this seems to be a
concoction since it had not remained a custom of the Sikhs. The
practice had been in vogue among the Sikhs only on.the eve of
pontificate of the Gurus. George Forster writing in 1798 A.D. states
that Guru Arjan ‘having incurred the displeasure of a Hindoo (named
Chaundoo) favoured by Jahanguir, was committed by that prince to the
persecution of his enemy; and his death which happened in the year
1606 at Lahore, was caused it is said, by the rigours of confinement.’1?
It implies that Chandu's guilt and responsibility for the crime was fully
acknowledged by the sources other than the Sikhs as well even by way
of long lingering tradition, though his name is not found in any
contemporary or near contemporary records.

The major cause of this misunderstanding seems to be that sources
like Tuzuk-e-Jahangiri or Maktubat were not taken notice of at the

9. Early Europeans’ Accounts of the Sikhs, p. 48.

10. Mehma Parkash, 11, p. 391.

11. Ibid., p. 311.

12. A Journey from Bengal to England, Languages Deptt., Punjab, Patiala, I, 1970
(reprint), pp. 297-98.
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early stage. The contents of the letter written by Shaikh Ahmad Sirhindi
to Murtza Khan is an eye opener and reveals how contented and
Jubilant he felt on the martyrdom of Guru Arjan. He wrote that the
Guru's killing was a good achievement indeed and was in a way a great
defeat of the hateful Hindus. The object of levying jeziya on them was
to humiliate and insult them.'?
In such a situation it seems difficult to imagine that the Guru could
have been handed over in the custody of Chandu who was himself a
Hindu and could release the Guru if his personal demand was accepted
by him. All this leads us to accept that the prejudiced Emperor excited by
the fanatic advisers, adversaries and the rivals of Guru Arjan led to his
martyrdom. Finally, his body, which was full of blisters, was dipped in
the waters of the Ravi which may be taken as another torture. Rattan
Singh Bhangu asks if Guru Arjan was not put into the river ?
kia Gur Arjan daryai na boryo?'*
Kesar Singh Chhibbar like most of the Sikh writers considering
Chandu responsible highlights the end of the tragedy in the words :
dokhi khatri baad uthaea khakhe da khakha veri hunda aaea
odak bandh ke reti vich sutaae jeth maas di dhup pinda sar jaae.'®

13. Maktubat-l, iii, Letter no. 193, pp. 95-96, quoted by Ganda Singh, ‘The Martyrdom
of Guru Arjan’, The Panjab Past and Present, April 1978, p. 170.

14. Prachin Panth Prakash, written in early 19th century.

15. Bansavalinama Dasan Patshahian ka (1769), (ed. Piara Singh Padam), Amritsar,
1997, p. 85.



MARTYRDOM OF GURU ARJAN DEV
IN THE CONTEXT OF /
SIKH CONCEPT AND TRADITION

Dr Harnam Singh Shan"

Martyrdom is a Semitic concept, peculiar to the Semitic religions
of the world. Its doctrine appears to go back to old Oriental and
Hellenistic ideas. The literal and primary meaning of the word uaprus
in Greek, martyr in English and shahid in Arabic is ‘witness’. It has
quite often been used in that very sense in the holy Bible! and the holy
Quran.?

The word, martyr variation of Greek ‘martys’, acquired its modem
connotation during the conflict between Paganism and Christianity,
when many Christians ‘testified to the truth of their convictions’ by
sacrificing their own lives.> A similar development of its Arabic
synonym, shahid, took place under Christian influence, and it also
began to be used 4 for the one “who dies in witness of his faith' or who
‘seals his belief with his death while fighting against the infidels’.

Sikhism adopted the concept, alongwith its current form and
usage, from Islam, extending it by introducing a new dimension and a
universal outlook. It set thereby, its currency in Indian society which,
because of its conformist approach and escapist tendency, had
previously remained almost deficient of great heroic deeds of such
martyrdom and did not cherish it in that context before the advent of

* 605, Sector 16-D, Chandigarh.

1. Holy Bible : ‘New Testament’, e.g., Math xviii, 16; Mark xiv, 63.

2. Holy Quran, e.g., sura ii, 127; sura iii, 93; sura iv, 71.

3. New Testament, Act xxii, 20; Rev, ii, 13; Fox Rev. John, An Universal History of
Christian Martyrdom, London-1824, Book I; Persecution in the Early Church,
London-1906 by Workman, H.B.

4. It has not been used exactly in this very sense in the Qur’an, but is very much there
throughout the Hadith and subsequent Islamic literature.

5. Houstsma, M. Th., etc. (ed.), The Encyclopaedia of Islam, Vol. IV, Leydon-1934,
p- 259.
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the Sikh Movement which, in fact, introduced it in the Aryan tradition.

Martyrdom, as such, has been associated primarily with religion
and its traditions, originating in some cases from indications given in
their respective scriptures. It generally arises from a strong conflict
between two different religious traditions or out of the confrontation
between the religion and the state, taking it as a challenge to the
establishment - its authority, sway and sovereignty. It results in the
latter case, from the undue interference by the state authorities in the
sphere of religion. This, in turn, causes reaction and results in protest
which is followed soon by repression and persecution, resisted in
consequence by the votaries of the concerned religion. This is evident,
for example, in the case of the conflict between Christianity and the
Roman Empire. The Roman Government ordered Christians to abandon
their faith and also to prove its abandonment by offering sacrifices to
the gods. When Christians resisted and refused to do so, they were
persecuted relentlessly and executed. This is equally evident in the
terrible situation that prevailed in India during the reign of Emperor
Aurangzeb (1618-1707 A.D.) when, above all, a famous Sufi, like
Sarmad, and a great Guru, like Guru Tegh Bahadur, had to offer
themselves for such a martyrdom.

But all religious traditions are not endowed with this great and
proud privilege. It does not exist, for instance, in that specific form and
usage, in Hinduism, Buddhism’ and Jainism; in Babylonian and
Abyssinian lores; or in Chinese and Japanese religions;8 or among the
adherents of materialistic schools of thought and philosophies.
However, notions of self-abnegation and self-annihilation as well as the
compassionate feelings for others are found almost in all historical
religions in one form or the other. Moreover, there is no dearth of men,
women and children, during all those ages, who were either offered in

6. For example, New Testament, Act xxii, 20, Rev. ii, 13; sura iii, 161 of Qur'an; Arjan
Dev, Guru (ed.), Sri Guru Granth Sahib, Anmritsar-1604, Rag Vadhans, p. 558., See
also ‘Slokas’, pp. 555, 1105 and 1365, etc.

7. The self-imposed sufferings exhibited by some devotees for becoming Boddhi-

©  sattvas; neither involved persecution ngr constituted martyrdom.

8. Hastings, J. (ed.), Encyclopaedia of Religion and Ethics, Edinburg-1920, Vol. IX, pp.
50, 75 etc.; Hardy, R.S., 4 Manual of Buddhism, London-1890, pp. 349 ff; Shan, Dr.
Harnam Singh, Conception of Martyrdom in Chinese and Japanese Civilizations,
Guru Tegh Bahadur's Martyrdom, Tercentenary Seminar-paper, Chandigarh-1967;
Giles, H.A., Confucianism And Its Rivals, London-1915, p. 1; etc. etc.
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sacrifice for numerous rites and rituals or who had themselves suffered
torture and death, of their own ac:cord,9 for various other causes, ideas,
opinions and superstitions,10 such as the Japanese Soldier's ceremonial
rites, Hara-kiri, and the Hindu custom of Sattee, i.e. widow-burning in
India.

On the other hand, Zoroastrianism, Judaism,!! Christianity, Islam
and Sikhism, for example, preserve, more or less, rich and strong
traditions of martyrdom, martyrology, martyry and martyrolatry. The
prominent acts of eminent persons associated with these traditions form
a glorious chapter in the histories of religions and philosophies of the
world. For instance, ‘Aqiba (50-130 A.D.), the saintly Jewish teacher,
suffered martyrdom in the cause of propagation of the Torah in
defiance of an imperial edict. Socrates (470-390'B.C.), the well-known
Greek philosopher, drank to death the cup of poison in order to
vindicate his lofty ideal. The Persian prophet, Zoroaster (583 B.C.), and
the blessed founder of Christianity, Jesus, laid down their precious lives
in defence of their respective faiths. Islam has in al-Husain (603-660
A.D.) the ‘King of martyrs’ for the Shias and in Mansur al-Hallaj (858-
922 A.D.), the ‘martyr par excellence’ for the Sufis - the former having
been killed in Karbala while fighting the battle of Islam and the latter
cruelly executed in Baghdad on the charges of heterodoxy. 12

But no proper martyrology appears to have developed in Islam!3
comparable to the pattern of Christianity that can feel justly proud of
embodying, probably, the richest tradition in this domain, with its

9. For instance, the custom of Sati in India, the practice of infanticide in Arabia and the
vogue of self-immolation in Vietnam, etc. See Sacrifice in the Rigveda,; Verkes, RK.,
Sacrifice in the Greek and Roman Religions and Early Judaism, New York-1952;
Henry, H., Sacrifice; Its Nature and Function, London-1964 etc.

10. Reode, W. Winwood, The Martyrdom of Man, London-1872, pp. 152, 179, 228, etc.;

Money-Kyrle, R., The Meaning of Sacrifice, London-1929, pp. 78-79, etc.

1. In Judaism, for instance, we find many devoted persons accepting “torture and death
rather than a life in which the Law of God had no place”. The memory of martyrdom
suffered by them in the reign of emperor Hadrian (2nd century A.D.) is preserved in
a celebrated prayer recited till today in all places of Jewish worship on the Day of
Atonement.

12. Hughes, T.P., A4 Dictionary of Islam, London-1885, p. 327; See Williams Jackson,
A.V., Zoroaster, New York-1961; Hardy, R.S., 4 Manual of Buddhism, London-
1890, pp. 349 ff.; 4 Literary History of Persia, London-1902, Vol. |, p. 430, etc., by
Browne, H.G.

13. Although rich and moving literature is available describing the sufferings of Al-
Husain and other members of the family of the Prophet Muhammad.
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martyred founder himself standing at its fountain-head, whose
martyrdom, in fact, ga}ve birth to this religion.

It may, however, be noted in the case of Christianity that the
fortitude of its early martyrs!4 who staked and laid their lives bearing
‘witness’ to Jesus Christ, just as he himself had borne ‘witness’ to God,
won the admiration and veneration of their brethren during the first
three centuries. But in later days, “the passion, at times, became
artificial. Fanatics sought death by insulting the magistrates or by
breaking idols, and in their enthusiasm for martyrdom became self-
centered and forgetful of their normal duty. Nonetheless, it is true that
these men and women endured torments and death rather than abandon
their faith. The same phenomena have been witnessed not only in the
conflicts within the Church but also in the different missionary fields.!
Martyrdom for them has been enduring voluntary suffering or having
undergone sure death for a cause or having been put to death
specifically as a witness to Christ or in hatred of Christian life and
truth.

On the other hand, in Islam the conception of Shahid itself,
according to Bjorkman, “underwent an important extension... so that in
the end almost any one who had died any violent death!® and aroused
pity was considered by the general public to be a martyr and soon was
actually regarded as a saint...” Hughes tells us that “according to
Muhammedan Law, not only those who die in witness of or in defence
of the faith!” are martyrs, but all those who die such deaths as are
calculated to excite the compassion and pity of their fellow-beings.”“'l
As far as Islam in India is concerned, nineteen other ways of attaining
the glory of martyrdom have been enumerated by Prof. Amold, for
example, dying while reciting Qur'an or while praying, being murdered
by robbers or struck by lightening etc. We are further told that in the
beginning, the praise of martyrs and the great privileges said to be

14. Like St. Stephen, St. Peter, St. Paul, Saul, Antopas and Ignatius.

15. See Mason, A ., The Historic Martyrs of the Primitive Church, London-1905.

14. For example, Sur Sadi who is venerated as a martyr. (Rose, H.A., 4 Glossary of the
Castes and Tribes of the Punjab and the North-Western Frontier Province of India,
Lahore-1919, Vol. Ii, p. 169).

17. Among those who are said to have died in battle with the Hindus in India, Salar
Masud is considered to be the most famous.

18. A4 Dictionary of Islam, op. cit., p. 327.



44 Perspectives On Guru Arjan Dev: Contribution and Martyrdom

awaiting them in Heaven led to a longing to meet a martyr's death. But
it was by no means encouraged by the orthodox theology who rather
deprecated it, because this kind of self-sacrifice looked very much like
suicide which has always been condemned in Islam.”!? According to
Ezzati, however, “the concept of martyrdom (Shahadat) in Islam is
linked with the entire religion of Islam....... There is no martyrdom
without struggle in the cause of Allah and for the cause of truth .........
Thus one is a mujahid while one lives and a martyr if he dies or is
killed for it.20
Martyrology of the aforesaid pattern did develop, properly and
consistently, in the case of Sikhism; and that too with a significant
difference and at variance from both the Christian and Islamic concepts
and traditions. In it the word, martyr or shahid, diverges from its
primary and limited meaning of ‘testimony’. It implies and connotes,
on the other hand, a holistic concept of martyrdom of Shahadat as a
selfless heroic deed of sublime self-sacrifice for a lofty and righteous
cause with a universal outlook in a comprehensive form.
~ Guru Nanak (1469-1539 A.D.), the founder, himself set the norm
and ideal of this concept, and also its tradition in Sikhism, by basing it
on the comerstone of self-sacrifice for a righteous cause or a noble
altruistic deed. The socio-religious and political conditions of Hindus,
the original natives of India, stood so much degraded and reduced
during his times that, according to Prof. Peter Hardy, they were
considered as “furniture and properties for the stage on which the
drama of the Muslim destiny... in Hindustan is played. The Hindus
are... as the passive material on which the Muslims impose their will. It
is the function of the Hindus to provide opportunities for the practice of
Muslim virtue; they are never interesting in themselves, but only as
converts, as capitation tax-payers or as corpses.”?! In the words of Dr.
Sir Gokal Chand Narang, “after centuries of (such) subjection, Guru
Nanak was the first among the Hindus to raise his voice against (such)
tyranny and oppression”22 of the Lodi-Mughal India. At the same time,

19. See Wensinck, A.U., Handbook of Early Muhammedan Tradition, S.V. Martyrs in
Encyclopaedia of Islam, op. cit., Vol. IV, p. 260.

20. Ezatti, A., The Concept of Martyrdom in Islam, AR-Serat, Vol. XII, 1986.

21. Hardy, Dr. Peter, Historians of Medieval India, London-1960, p. 114.

22. Narang, Dr. Sir Gokal Chand, Transformation of Sikhism, Lahore-1912; 5th ed., New
Delhi-1960, p. 25.



Martyrdom of Guru Arjan Dev In the Context of Sikh Concept... 45

“his was the first and also the last successful attempt”, says Prof.
Majumdar, “to bring together the Hindus and Muslims in a common
fold of spiritual and social brotherhood.”? His following pronouncement,
therefore, showed from the very beginning the form and course it
followed :
7€ 36 Uv 48T T U8,
fg ufy 3 &t Bt @
fez wafar U9 odii,
frg @ oofe & atm 24
If you are keen to play the game of love,
step into my street
with your head placed on your palm.
(That is, in complete surrender and fervour) 24
Having set your foot upon it,
lay down your head without any fear or grudge.z4
According to this and other similar pronouncements made by
him?® and his spiritual successors, a true martyr is one who, imbued
with the love of God (Simran) and service of mankind (Seva) offers
himself for supreme sacrifice for the cause of upholding truth, defending
Dharma (righteousness) protecting people’s human rights and ensuring
their fundamental freedoms. He does it, at all costs and in the face of
challenges from any side, in order to defend, thereby, the right against
wrong, justice against injustice, and for serving and safeguarding any
other and allied noble cause. While treading the path of martyrdom, he
shuns all pressures and inducements, bears all tortures and torments,
fears no death; and expects no power, material gain or victory for
himself, his country or community. He is such a wise and valiant
person who according to the following dictum of his Ninth Prophet
preceptor, neither frightens anyone nor is afraid of anyone:

23. Majumdar, Prof. R.C. & Pusalkar, A.D., History and Culture of the Indian People,
Vol. Vi, Bombay-1951, p. 569.

24. Guru Nanak Dev in Sri Guru Granth Sahib, op. cit., Slok no. 20, p.1412; also
Gurdas, Bhai, Varan, Amritsar-1606 (cir.), no.3. st.18.

25. Preserved in original, in Guru Granth Sahib, compiled in 1604 at Amritsar by Guru
Arjan Dev, fifth in his apostolic line, and also in Sri Dasam Granth Sahib, compiled
in 1713 A.D., by Bhai Mani Singh at Amritsar.
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% arg a8 ¥ A,
afg 8 Ha3 N 126
This is so in Sikhism because Guru Nanak, its illuminant founder

had himself confirmed that he alone becomes a martyr, who, egolessly
and selflessly, has chosen a noble cause of heroic action and performed
a laudable act of sublime self-sacrifice, choosing to suffer sure death
rather than to renounce his faith, belief, principle or cause. He even
went to the extent of exhorting people:

1. HIT & Her S ninia,
A/ I Hfg A1 ...

2. v a4t &z, Ha Mo JaeT,
n) A& AE|

3. HIE HER gfonT 77 3,
# 3fe Hafs ugerd?’

1. Listen O people ! do not revile death.

It is not an evil
provided one knows how truly to die...

2. They (i.e. such heroic persons) do not utter aloud
their suffering
and bear all that heroically.
God the All-knower himself knows all that.
3. The death of heroic men is holy

If they die for a righteous cause.?’
Saint Kabir has also voiced a similar view in the following verse,
also included in the said sacred scripture of the Sikhs :
FETT HI3T HI3T 7aT W,
Hfg 8 & 718 afe;
WHT HIST 7 H3,
Tafs & Hasr 3fe 128
The whole world has been facing death all along,
but few know how to die while living,
Yea, one who dies this way,

does not die ever again.?®

26. Guru Granth Sahib, Guru Nanak, Rag Wadhans, p. 579.
27. Guru Tegh Bahadur, Slok no. 16 in Guru Granth Sahib, p.1427.
28. Ibid., Bhagat Kabir, Slok, Rag Bihagra, p. 555.
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Vindicating such a lofty principle and cherishing such a proud
privilege as an article of faith, the Sikh Martyr has been proceeding on
the chosen path by announcing and praying :

A& FfE 3t A

Ao findt frea &7 2120

Let my life go, let my body perish,
But let not my faith shake or shatter.?’

Believing, at the same time, that by laying down his life for such a
glorious cause in such a sublime way, he lives in God at the feet of the
Guru (Master); he does not bulge even an itich from it, even though no
other privilege or higher rank is offered to him or is promised to be
awaiting him in Paradise.>® Neither he seeks nor longs for it here or
hereafter in lieu thereof, considering his sacrifice as a matter of pre-
assurance for any reward in this world or for salvation in the next.3!
This is again so in Sikhism because it does not aim at such salvation or
deliverance which means a static merger with and reabsorption of the .
individual soul into the universal soul, and finished with it. This is left
entirely to the grace of God. The Sikh's duty is confined to right
thinking and right actions, enthused although with pulsating love of the
Omnipresent and humanity at large. He continues to follow his chosen
path, therefore, as (I8 AT’ T UfTBTSIT) “a combatant of God's
own legion™? with complete subordination to His will and with an
amazing indifference to rewards and inducements, repeating his
Master's plea in his following words :

IH & 98, Hafz & 9ras;

Hfs if3 goa avewa ) 33

I neither seek kingship nor liberation.

My heart seeks only the love of Your lotus feet.?3

This has all along been so in Sikhism, because it also believes in
“the divine principle of the necessity of a just society and the duty of a

29. A very popular adage of the Sikhs which is usually sung by them in a chorus while
preparing or heading for a morcha or a movement.

30. As has been promised and depicted in numerous Hadiths of Islam; or has been
mentioned in the case of some Christians of an early period .Cf. Reode, Martyrdom
of Man, op. cit., pp. 195-96.

31. As, for instance, we learn from the over-flowing zeal and appeal of Ignatius. (/bid.,
p. 115).

32. Guru Granth Sahib, Rag Sri, p. 74.

33. Guru Granth Sahib, Rag Devgandhari, p. 534.



48 Perspectives On Guru Arjan Dev: Contribution and Martyrdom

man of God to uphold it.”>* While proclaiming the character and innate
nature of God as also the ‘Chastiser of evil’, its blessed founder laid
special emphasis on man's imbibing also the ‘sacred character of
heroism and sacrifice for upholding righteousness.” According to him,
the spiritually enlightened person must enter into the sphere of common
human life and strive to purify it by his example and, if necessary, by
sacrificing himself. The man of God must remain ready to meet the
challenge of evil and undertake to remove oppression and other
varieties of suffering from the world of men, upholding at the same
time the higher values of justice and truth, through his seva (i.e.,
dedicated work and selfless service for common good) or qurbani (i.e.
sacrificial action for a noble cause) for which he already stands pledged
with his Master who had told him even before initiation to :

yfger Hag xgfs, e o =fs »m,

Jg AT &t Iz, 38 m@ ord i 3

Accept first the inevitability of death

discard attachment of life
and be the dust for all to tread upon.
After that and that only,
come to me to join my fold.33
Such a precondition, demanding complete self-surrender and
extreme humility, for such a heroic action naturally involves, ‘in
moments of crisis in the history of the people’, even one's standing up
to tyranny and despotism, and offering one's own life for common good
without any fear or hesitation. It may also involve open and consistent
conflict with terrible demons, masquerading in the form of tyrants at
various levels. This is fairly evident from the subsequent history of the
Sikh people,36 a remarkable record of such an active and continuous
struggle with untold sufferings of immense magnitude and enormous
consequences.
It may also be noted here that such heroic action has got to be

selfless and unalloyed with egoistic motives and also devoid of any
show or use of miraculous powers. It has, therefore, been made repeatedly

34. Talib Prof. Gurbachan Singh, Moral Core of Guru Nanak's Teachings
(ed. Dr. Hamam Singh Shan), Chandigarh-1976, p. 36.

35. Guru Granth Sahib, Rag Maru, p. 1102.

36. That is, the followers of Guru Nanak and adherents to the ideal set by him.
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clear that it “must proceed from mind denuded of desire, of the
expectation of reward”, of the fear of failure and “of egoism in all
forms.”37 The Guru has stated, for example :
H&HT AT AEfe AwEt
Tty Afs f5d3fa uet 138
The man of God consumes his desires and expectation of reward
in the awareness of God.>8
This new and creative moral idealism of Guru Nanak carried the
seeds of vitalization of the social life through a newly-awakened spirit
of responsibility and the realization that men owe a duty to one another
-and to those principles of justice and morality on which alone social life
can be built to be fruitful. While in Guru Nanak's own life, a situation
demanding his entering into active conflict with organized tyranny did
not happen to arise, his successors, fulfilling the implications of his
teaching, did take upon themselves great sacrifices which gave a new
inspiration to the people”3? who sang with them their eamest desire in
the following words :
Ha2 &t 37 &, dtes &t &t »iA,
3 A9 whor yfsusdt, 38 A famm 40
I have neither any fear of death
nor any passion for life.
1 only seek You, O Lord,
Who cherishes all and
in Whose will we breathe and survive.*0
There is no denying the fact that Gure Nanak himself denounced
evil, with all the emphasis at his command, in its various prevalent
manifestations, including the stormy onslaught made by Emperor Babar
(1483-1530 A.D.), calling him VM (the regent of death) and his army
yry & HE (wedding party of sins); condemning the tyrannical deeds of
his hordes; voicing the agony of the oppressed people in heart-rending
hymns;*! thus taking all possible risks even to his personal life. “If he
escaped martyrdom, it was, perhaps, because the rulers of the day did

37. Moral Core of Guru Nanak's Teachings, p. 34.

38. Guru Granth Sahib, Rag Ramkali, p. 940.

39. Moral Core of Guru Nanak's Teachings, p. 39.

40. Guru Granth Sahib, Rag Sri, p. 20.

41. Known as Babur-Vani, and included in Guru Granth Sahib, Rag Asa, pp. 460, 527-
28; Rag Tilang, p. 733-734.
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not awake to his full meaning, under the impression that he was, after
all, a Sadhu. But he was much more”, and “his was the voice of the
prophet who shakes and rebuilds from the roots the moral life of the
people” by calling men to the path of God on the one hand and by
combating the entrenched evil on the other, reminding and assuring
them, at the same time, that
HIE HEF Afor Ig 3, 7 3 Hafs used;
AY ATt midt nmitorfe, Tgar0 uefa AEt HE ...
Blessed is the death of the brave
whose dying is approved by the Lor
They alone are acclaimed as heroes
who are honoured in the Court of God.*3
Hence, in Sikhism a real, active and intense longing for such a
selfless heroic action, leading to selfless martyrdom, has always been
there, right from the beginning. It has all along been enthusing its
adherents with the flaming spirits of heroism which stands enshrined
also in the following verses, for instance, contained in its own sacred
scripture :

1. g Hfg Had ar € 9,
HIG 37 Ifg & w1 ¥
I am eager to die, O God !
Pray let me die at Your door-step.*
2. Jds BHTHT FTAE, ufa€ StAd wig,
83 g Hifs€ gowr, e gss 3 o8
FT R ufoehd, @ &3 @ & 93,
UIHAT UIAT JfE HI, I & 218 814
The battle-drum has struck and sounded
and the weapon has hit the target.
As the hero has taken the field
now is the time to fight and strike.
He alone is a true hero who fights in defence
of the humble and does not flee the field
even though hacked limb by limb.*>

d.42

42. Aiso rendered as: Death is the privilege of the brave if they die a heroic death for a
noble cause.

43. Guru Nanak Dev in Guru Granth Sahib, Rag Vadhans, p. 580..

44. Ibid., Slok no. 61, p. 1367.

45. Ibid., Bhagat Kabir, Rag Maru, p. 1105.
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Its Tenth Prophet-preceptor, Guru Gobind Singh (1666-1708 A.D.),
has also stated :
L I IHE Sifg yz!
TIH-A0 & grfE |40
I cherish no other desire.
I long only for the war of righteousness.
2. Us #i8 f3g & 791 A,
wy 3 ofg, foz 7 7, faurd)
g nifss 5 63 99,
AR-&T€ ¥3, 3TAET 313147
Blessed be he whose tongue lauds God
and contemplates holy war in his mind.
This perishable body shall not last.
So, let him through his self-sacrifice,
sail on in the ship of glory.#
Emphasising such an exalted concept of martyrdom and
continuing with its glorious tradition, he fervently prayed to God:
29 fReT! 59 Hfg {89,
HE IaHG 3 b & 29|
3 59 vifg ®, 79 7 &3,
forg afg nyat /13 91
g frud” mud It vs 4,
feg &g 7€ T8 38 899
79 vire ot miBu faus g8,
nifz & 35 B 39 g3 318
Grant unto me this boon, O God ! that
I may never refrain from righteous deeds.
I may never have the fear of foes
when I go to fight in the battle-field.
and I may fight with confident faith in my victory.
I may ever instruct my mind in such a way that
in my heart of hearts I should always long to sing your praise.
when the span of my life reaches its limits
I may pass away fighting heroically in the battle field.

46

46. Dasam Granth Sahib, Krishan Avtar, dt. 1688 A.D,, St. No. 2491, p. 798.
47. Ibid., St. No. 2492, p. 798.
48. Ibid, Chandi Charittar Ukut Bilas, St. 233.
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Thus, in Sikhism an intense desire for martyrdom has all along been
regarded as a boon, a privilege and a thirst.4 The lustre and dignity, the
joy and triumph as well as the exalted status associated with it has even
recently been observed in deliberate self-sacrifice of Sardar Darshan
Singh Pheruman (1885-1969 A.D.) and Sant Jamail Singh Bhindranwale
(d. 1984). They who suffered voluntary or self-sought death for such
common, noble and holy causes, have since remained precious objects of
deep concern and veneration to the entire community. So much so that
glorious martyrise in the form of holy shrines and grand memorials at the
sites of their martyrdom have been raised not only of the Gurus but also
of their devoted Sikhs to honour and commemorate "their great
martyrdoms. These have since become popular and revered places of
pilgrimage and worship wherein their anniversaries are celebrated by
huge gatherings with great reverence. Two such shrines commemorate,
for instance, the martyrdom of Baba Deep Singh (1682-1757) in
Amnritsar, one of which is erected in the very precincts of Harmandar
Sahib (Golden Temple) and the other in its neighbourhood and is called
‘Shahidganj Baba Deep Singh Shahid’.

The sufferings and sacrifices of such valiant men and women who
were brutally tortured to death, are also reverentionally remembered,
their martyrdoms are recalled and honoured as under, in the daily
prayer- individual as well as congregational supplicatiousO - of the
Sikhs all over the world :

... T IHTET T fors U9 R,

yrr ) 88 ofogg!

frrgt fifurt, ittt 3 Taw 393 Hiw fi3,

e g€ dgoe, dudht savent, andtnmt 839erEnft,
gaenrfantt &t Re-HAas et gaadit i,

49. Guru Granth Sahib, Rag Vadhans, p. 580.

50. Which, according to Prof. Teja Singh, “bears the stamp of all that is best and most
moving in Sikhism. It is the crystallization of the Sikh nation's history. It is a living
monument of its greatness which generation after generation of the Sikhs will repeat
to themselves to keep alive the old fire in their midst.” See The Sikh Prayer,
Amritsar-1956, p. 9.
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UK &It afanm, fRdt art - goirAt Har fesTet,
fagt & et T fars U9 R, wEET At 88 W Tfogg !
The five Loved Ones, the Guru's four sons,
the Forty saved and other holy and heroic men,
saints and martyrs:
remember their selfless and heroic deeds, and say,
Vaheguru, Glory be to God !
Thinking of the heroic deeds and
sweet resignation of those men and women
who suffered tortuous persecution
and laid down their lives in the cause of faith,
Who, for instance, were beheaded,
Who suffered themselves to be cut up limb by limb;
and had their scalps scraped off 32
Who were shreded on the moving wheels
and were sawn or flayed alive
Who made supreme sacrifices
in the service of their holy shrines,
Yet did not utter a moan or a word of complaint,
did not falter even for a while
and remained steadfast in their Sikh faith
to the last hair of their sacred tresses
and to their last breath
Say, Vaheguru, Glory be to God !

This path-breaking concept of martyrdom and the glorious
tradition evolved around it during the pontificate of Guru Nanak and
his three spiritual successors, reached its climax with the death by
extreme and unspeakable physical tortures of Guru Arjan Dev (1563-
1606 A.D.), the Fifth in his apostolic line.

His life and death fully exemplified the above religious and
ethical injunctions as well as the imperatives of this ideal concept of
martyrdom. During his detention in Lahore for several days, he was
kept hungry and awake, made to sit on a red-hot metal plate and take a
dip in boiling water. Burning sand was poured over him in the

51. As published by the Shiromani, Gurdwara Parbandhak Committee, Amritsar in
Nitnem Te Hore Banian, pp. 153-54.
52. Rather than allowing the removal of even a single long hair from their head.
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scorching heat of summer and his blistered body was then immersed
into the running cold water of the nearby river Ravi.

Describing this heart-rending event in his report, dated 25
September 1606, from Lahore to his home-country, Father Ferdinand
Guerreiro, a contemporaiy Jesuit missionary, tells :

The King sent for the said Guru... handed him over to a
rich gentile (called Chhndu)... He gave every day new
torments to the Saint. He ordered to give him much torture...
he took away his food, he did him thousand and one dishonours.
In that way their (Sikhs') good Pope died, overwhelmed by the
suffering, torments and dishonours.>

But Guru Arjan bore that inhuman treatment willingly and
courageously with complete poise and fortitude, resigning to the will of
God thinking of Him, repeating His name and reciting hymns in His
praise, as recorded by another contemporary, Bhai Gurdas (1551-1636),
the highly learned amanuensis of his manuscript of the Holy Book.
Guru Granth Sahib (dt. 1604 A.D.), in his symbolic and highly

meaningful poem, depicting the state of his soul thus :
Ffde g9 edmr@ fefe, -

As fishes are at one with the waves of the river,

so was Guru Arjan immersed in the River Divine.
As the moth merges itself into the flame at its sight,

so was the light of the Guru merged with the Light of God.
As the deer hears no sound

other than the music of the hunter's bell,
So he had nothing in mind except the Word of God

in the extremist hours of suffering.>4

53. Guerreiro, Father Ferdinand, Annual Relations, 1606-1607, Part IV, Book III, Ch. V
of 138-151 (r), Lisbon-1609; reprinted in Vol. II, pp. 366-70, Coimbra-1931; Gopal
Singh, Dr., A History of the Sikh People, New Delhi-1979; 2nd. ed.1988, pp. 194-95;
Jahangir and the Jesuists, translated by C.H. Payne, London - 1930, pp 11-12.

54. Gurdas, Bhai, Varan, op. cit.; No. 24, St 23.
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As if, Guru Arjan had anticipated all that and was fully prepared
to suffer the ordeal for his convictions, as stated by himself two years
earlier, while compiling Guru Granth Sahib, in verses such as the
following :

frew o Gafx fsadt ifs;
ez mrfog Rfe€ niuwr, 983 ful Stf31
ARt nrfamr St s7g9, 3R 3wy a&dt RiSE;
Fag mide IfHE fao Si3fa, €fs Gnrg af =fel
nifamir Hfg g9 7t &fg @, Aar gou &t AfeE;
3 7 gy i€ mfog a, # HE & wifs655
Love of the servant of God
has remained constant till the last.
He served Him while living
and kept only Him in mind at departure...
He never turned his face away from His command.
He always rushed to carry it out,
while maintaining his poise with joy.
While obeying His command, he felt joy even in hunger
and never discriminated between sorrow and joy.55
He was so sure that :-
I3 T & e,
UTIEIH AITET |
gBfarge o IH 1,
oY B & Irer| S0
As we are under the protection of God,
not a single whiff of hot air shall touch him.56
As the protective line of God's Name is drawn around us,
no pain ever afflicts us.>®

He passed away, thus, in perfect peace of the spirit and abiding in
His sweet will, on 30 May 1606 at the age of 43 years, fixing his mind
on Him and repeating:

397 oo i &,
afg a7y uegy sax Hiar S’

55 . Guru Arjan Dev in Guru Granth Sahib, Rag Maru, p. 1000.
56. Ibid., Rag Bilawal, p. 89. )
57. Ibid.,Rag. Asa,p.394.
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Whatsoever be Your will and doing,
is ever sweet to me, O God !
I yearn only for the boon of

devotion to Your Name.”’

Such a tortuous execution of Guru Arjan Dev was carried out

according to Taura-i-Changezi (i.e. the Codal Book of Changez Khan)
under specific orders>® of the then Mughal Emperor, Jahangir (1569-
1627), who stated as follows, in his memoirs on 19 June, 1606, just 20
days after the culmination of that most tragic event :

There lived at Gobindwal on the bank of river Beas a
Hindu, named Arjan, in the garb of a pir and Sheikh. So much
so that under its influence he had captivated the hearts of
many simple-minded Hindus, nay, even” of some foolish and

- stupid Muslims to adopt his ways and customs. He had noised

himself about as a religious and worldly leader. They called
him Guru, and from all sides and directions, fools and garb-
worshippers were inclined towards him and reposed full faith
in him.

For three or four generations, they had kept this dukan-i-
batil (shop of falsehood or vane traffic, i.e. the Sikh faith)
brisk. For a long time the thought kept coming to me of either
putting an end to this traffic or bringing him into the fold of
Islam...

I ordered that he be brought into my presence. I gave
over his houses, dwelling places and children to Murtza
Khan? and having confiscated his property, I ordered that he
be put to death with tortures.®

Hence, the Emperor was so alarmed at the increasing popularity

and growing influence of the Guru among the Hindus and Muslims
alike and the far-reaching spread of the Sikh movementS! that he was

58.
59.
60.

61.

Passed by him after entering Lahore on 16th May, 1606.

Jahangir's Mir Bakhshi.

Jahangir, Nur-ud-din, Tuzuk-i-Jahangiri, Published by Nawal Kishore Press,
Lucknow, p. 35; translated into English by A. Rogers and H. Beveridge, London
1909, reprint New Declhi-1989, pp. 72-73; Ganda Singh, Dr., ‘The Martyrdom of
Guru Arjan’ in 7%e Panjab Past and Present, Patiala-Vol. X1I, April, 1978, p. 163.
As also observed in 1645 by a contemporary Muslim chronicler, Zulfikar Ardistani,
known as Mohsin Fani, “During the time of each Guru, the Sikhs increased till in the

(Cont...)
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given the choice of accepting Islam or facing painful death with
tortures (yasa and siyasat). The Guru spurning it, preferred to submit to
the will of God and suffer death for the sake of religious belief and freedom
of conscience, while vindicating the cause of truth and upholding
human rights rather than yielding to the will of the newly crowned
bigoted ruler®?, instigated in the name of Islam and danger to the
political stability of the empire, by Sheikh Ahmad Sirhindi (1569-1624)
who titled himself as /mam-i-Rabbani and Guru Arjan as Imam-i-Kufar.
It was he again who then congratulated Murtza Khan, the said Mir
Bakhshi of Jahangir, and expressed his jubilation in the following words :

The execution of the accursed kafir of Goindwal at this
time is a very good achievement, indeed, and has become the
cause of a great defeat of the hateful Hindus. With whatever
intention they are killed and with whatever objective they are
destroyed, it is a meritorious act for the Muslims.

Before the kafir was killed, I had seen in a dream that the
Emperor of the day had destroyed the crown of the head of
Shirk (infidelity). It is true that this infidel was the chief of the
infidels and a leader of the Kafirs.83

Guru Arjan, on the other hand, resolutely and boldly faced

horrible persecution fulfilling the aforesaid ideal of Guru Nanak and
setting thereby an example to the rest of the world as to how a man of
God should mock death, and declaring at the same time :

& & 8dt, adt faarer,

A% Afar o1 <€ gfs niret) ¢4

None is our encmy,

Nor is anyone stranger to us.

We are in cordial accord with one and all.%*

62.

63.

(Cont...)

reign of Guru Arjan they became numerous and there were not many cities in the
inhabited countries where some Sikhs were not to be found™. (Dabistan-i-Mazahib,
dt. 1645 A.D., Nawal Kishore Press, ed., Kanpur-1904, p. 234).

Smith, V.A_, Akbar, Oxford-1926, p. 322; Sharma, Prin. S.B., Religious Policy of the
Mughal Emperors, New York-1962, p. 71.

In his letter published in the Maktubat-i-Imam-i-Rabbani Hazrat Mujaddid Alf-i-
Sani, Vol. I, pt. III, letter no. 193, pp. 95-96; Ganda Singh, Dr., Guru Arjan's
Martyrdom, pp. 36-37.

64. Guru Granth Sahib, Rag Kanra, p. 1299.
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His execution, instead of leading to the desired extermination of
the Sikh religion, proved, according to Syed Muhammad Latif, “a great
turning point in the history of the Sikh nation.”% It led to far-reaching
consequences, set the phenomenon of martyrdom in its course and went
a long way in transforming the character of the Sikh movement and
giving rise to a glorious saga of untold sufferings and unprecedented
sacrifices for safeguarding the faith and defending the basic human
rights, proclaiming:

gfe gay I fHaaes =,
T 3fe & fan ez &
A8 FuE gahT,
feg oo &t I #€
His I&ts I3 fagarst) ¢
The gracious Lord has now
promulgated His Ordinances:
“None shall domineer over others
or cause pain to them.
All shall abide in peace and joy
as the governance shall be gentle and compassionate.

The martyrdom of Guru Arjan Dev was followed by the unique
martyrdom of his own grandson and the Ninth Nanak, Guru Tegh:
Bahadur (1621-1675 A.D.), who too laid down his life in 1675 at Delhi
under the specific orders of Jahangir's grandson, Emperor Aurangzeb
(1616-1707 A.D.),®” “whose efforts”, according to Syed Muhammad
Latif, “were directed to converting the whole world to the Mahomedan
faith” and who unsuccessfully “urged the Sikh Guru to embrace
Mahomedanism.”%® The Guru laid down his life so valorously at the
altar ,of Dharma for raising a forceful voice against the Emperor's
religious fanaticism, communal bigotry, persecutory zeal, repressive

65. Latif, K.B. Syed Muhammed, History of the Punjab, from the Remotest Antiquity to
. the Present Time, dt. Jhang-1889; Calcutta-1891, p. 254.

66. Guru Arjan Dev in Guru Granth Sahib, Rag Sri, p. 74.

67. According to a contemporary account written within twenty-two years of the
momentous event, “Guru Tegh Bahadur having been kept a prisoner... was executed
under the orders of the Emperor Alamgir in 1086 al-Hijri, 11 November 1675".
(Bhandari, Munshi Sujan Rai, Khulasat-ut-Tawarikh, completed in 1697 A.D., p.
70).

68. Latif, History of the Punjab, p. 260; Edwards, S.M. & Garrette, H.L.O., The Mughal
Rule in India, London-1930; Delhi-1956, p. 114.
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policies and tyrannical measures, adopted on a comprehensive scale to
annihilate all traces of diversity among varicus culture-groups and
eliminate Hinduism altogether69 in a deliberate effort to change thereby
the entire face of the sub-continent into a Muslim State.

Guru Tegh Bahadur himself volunteered to sacrifice his life in
order to defend the fundamental rights of the people, to protect their
faith and belief and to vindicate, by his heroic and altruistic action, the
freedom of faith, conscience and worship which were being denied to
them. He embodied in himself the undaunted spirit of supreme sacrifice
in the pursuit of such lofty ideals and eternal values by which humanity
must always live, described as under by Guru Gobind Singh (1666-
1708), the illustrious founder of the Khalsa :

f3oa /g I yg 33, a6 83 a8 Hig A
Aus Jf3, fefs fafs adt, fim dwr us 7/t 5 8adt
T9H I3 A fafs &, Hie S ug firag & & ...
Stag 2fg, fedin frfe, ysys or aors |
3 gored H faorr, &3t & faad nrfs)
The Divine Master (i.e. Guru Tegh Bahadur)
protected their’® religious right to apply frontal
caste-marks and wear sacred threads.”!
He performed thereby
a great feat in this age of darkness.
He went to the utmost limit’2
for the sake of the men of faith.
He gave away his head
without uttering even the whisper of a groan.
He endured this unique martyrdom
for the cause of Truth and protection of Faith.
He readily offered his head for sacrifice

but did not give up his ideal and conviction...”?

69. See Akhbarat, 13th year, sheet 17, as rendered into English and published by Dr. Sir
J.N. Sarkar in his History of Aurangzeb, Vol. Ili, Calcutta-1928, p. 283; see also
Khushwaqt Rai, Munshi, Tawarikh-i-Sikhan (dated 1811 A.D.), Manuscript
preserved in the Punjab State Archives at Patiala, ff 24-26; Edwards and Garrette,
The Mughal Rule in India, p. 114.

70. That is, of the Hindus.

71. That is, their religious sacraments.

72. That is, made such a unique and supreme sacrifice.

73. In the freedom of conscience and worship for everybody.
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Breaking the pot-sherd of his body
on the head of the monarch of Delhi, 74
he departed for the Abode of God.
. No one has ever performed
a deed as noble and great as Tegh Bahadur,”

Guru Tegh Bahadur's only son, Guru Gobind Singh, the Tenth
Master, his four princely grandsons, five beloveds, forty liberated souls
and thousands other noble, devoted and steadfast men and women
followed the trail blazed by Guru Arjan Dev's great and matchless
martyrdom. In the face of unspeakable sufferings and supreme
sacrifices, they kept their faith unsullied and the Sikh spirit undefiled
under the most trying circumstances, praying and singing in chorus :

76 7 3 A,

Har fadt frea & A8

Let my life go, let my body perish

But let not, my faith shake or shatter.”®

If this is correct that the ‘martyrs of a religion usually arise from
persecution' and that 'the blood of the martyrs is the seed of the church’,
Sikhism and its tradition of martyrdom is a superior and standard
example of this unique phenomenon of human nature. Hence, says Dr.
Geden, “Perhaps the most striking example in India of the effect of a
cruel persecution in consolidating and defining the religious life of
country is that of the Sikhs... who found themselves brought into
conflict with the dominant power of the Mughal emperors and were
forced, in self-defence, to take up arms and maintain their existence and
religious liberty... They were confronted with the alternative of
acceptance of the formula and creed of the ruling faith or destruction.
They refused to submit to either, but endeavoured rather to maintain
their freedom and rights with the sword. The persecution which ensued
had the effect of welding a community and organisation, in its origin
purely religious, into a militant order and nation of soldiers, tencious of
military might and norms no less than of creed and faith. n

74. That is, his contemporary Mughal Emperor, M.M. Alamgir Aurangzeb.

75. Guru Gobind Singh in Dasam Granth Sahib, p.70, Bachittar Natak, Anandpur Sahib-
1698 ch. 4, sts. 13-15. ) i

76. A very popular adage usually sung in chorus by the Sikhs while preparing or heading
for a morcha or movement.

77. Geden, A.S.,in Vol. IX of The Encyclopaedia of Religion and Ethics, p. 764.
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Thus the martyrdoms of Guru Arjan Dev (in 1606 A.D.), Guru
Tegh Bahadur (in 1675 A.D.), Guru Gobind Singh's four princely sons
(in 1705 A.D.) and his own life-long struggle and martyrdom (in 1708
AD.) as well as those of their hundreds of thousand dedicated
disciples, ever since, have made a lasting imprint on the Sikh concept,
doctrine, object and ideal of martyrdom and have also set such
examples for mankind, in general, and Indians, in particular, which are
unparaileled in the religious, ethical and social chronicles of the world.



UNDERSTANDING EARLY
SIKH IDEA OF MARTYRDOM

Dr Nazer Singh"

‘What is the relation of man to the Supreme®? Ernest Trumpp dealt
with this question in his not so popular a translation of some Ragas of the
Adi Granth.! Trumpp was, it needs to be noticed, looking for a ‘science’
of Sikhism. His question was about the position of Guru Nanak viz-a-viz
God as well as his own followers, the Sikhs. It had a direct bearing for
the image and self-image of the Sikh community as well.2

Trumpp found that the ‘Old Janam-Sakhi’ said that “Nanak was
called to the threshold of God and solemnly installed as Guru””? No
‘proof” of his Divinity was, however, given by Guru Nanak in the Granth
Sahib, pointed out Trumpp.* Yet the translator recorded how the idea that
Nanak was the ‘true Guru’ had been an open secret of Sikh philosophy
and practice. Trumpp was quick to add that the successors of Guru Nanak
took this idea as ‘self evident’.> Guruship in fact did away the necessity
for Guru Nanak to give, and for his successors and their followers to ask
for, ‘the proof® of Nanak's oneness with the Supreme Lord.® In support of
his version Trumpp quoted the first’ and the fifth Gurus. Guru Arjan
declared that the Guru “is the very fullness of Hari himself.”3

* Reader in History (CC), Punjabi University, Patiala.

1. Dr. Emest Trumpp, The Adi Granth (Munshiram Manoharlal : 1977) cviii.

2. Trumpp was aware of the issue of Sikh identity but did not realize its significance for
his own work as well as for the relationship between the Sikhs and the British
Empire——Nazer Singh.

Trumpp, op. cit.

Ibid

Ibid. .
“It is everywhere presupposed as self/evident that he is true Guru, and he never takes -

the slightest pain to prove it. The following Gurus in their turn appeal to Nanak that he

had instituted a successive initiation into the Guruship, and dispense therefore with

every proof ”, wrote Trumpp, See, op. cit.

. Trumpp, Ibid., note: 04.

. Ibid., cviii.
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If ‘proof’ or ‘witness’ are essentials of the idea of martyrdom as
the Christian and Islamic tradition do claim® then Sikh theology is
relatively more open to the martyrs. Because every Sikh inspired by the
Guru and ready to sacrifice himself for his faith is qualified to become
a martyr. Martyrdom for a Sikh is an opportunity to demonstrate his
divine status. But this chance is seized by him. Moreover, this
opportunity comes to him because he, as a Sikh, has already chosen a
path of self-denial by living in accordance with God's hukam for others.

A recent study on the genesis and role of martyrdom in Sikhism
had stressed the significance of certain historical events for the
popularization of martyrdom as an idea.!® We are told that the Sikhs
adopted the word Shahid from the multi-religious/cultural and linguistic
environment of north-India produced by Islam's encounter with the
_local folk traditions. For example, Shahid in the bani of Guru Nanak
referred either to the popular Muslim martyrs or ‘the benign and
malevolent beings’!! whose beneficial and curative powers were sought
out by the people cutting across the religious boundaries. By this way,
this study denied an originality to the Sikh concept of martyrdom by
refusing to ground it in the theology begun by Guru Nanak. But this
was not the only way to do it. Another way was to situate it in Sikh
politics and historiography since the 18th century, especially during the
colonial phase (1872-1925).

: We are refering to Louis Fenech and his thesis. He noticed that

Sikh scholars under the influence of Singh Sabha used the ‘histories’ of
the martyrs to proclaim and establish the uniqueness of Sikh thought
and social order to make it separate from the Hindus.!? Doing so the
Sikh scholarship had yoked the idea of martyrdom to the ideal of Sikh
identity. In this process, there emerged not only a ‘Rhetoric of
Martyrdom’!3 but also the martyrological interpretation of Sikh history.
Further, the idea of martyrdom was reshaped : it became exclusively
Sikh in the religious or theological sense. Moreover, the Singh Sabha's
interpretation of Sikh history made martyrdom and identity
consubstantial for the modern Sikhs by giving these two concepts a

9. Louis E. Fenech, Martyrdom in the Sikh Tradition (Oxford : 2000), p. 03.
10. Ibid. passim.

11. Louis E. Fenech, op. cit., p. 04.

12. See, Louis E. Fenech, op. cit., pp. 4-6, 18-19, 189-213, 228-229.

13. Ibid., pp. 15-18.
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monogenesis14 through a particular construction of the past.

The monogenesis of identity and martyrdom was, we are told,
traced to the Nanak bani by interpreting the Holy scriptures in terms of
‘the liberation theology’.!> Consequently, we had an interpretation that
was extremely ideological, consciously designed and successfully
executed as if a (political) strategy. It produced a philosophy and
method of Sikh history popularized by the Sikh publicist, through
journalism and Sikh education systems.!® Centred on the rhetoric of
martyrdom, it performed certain (political) functions. It had social
consequences as well.

Through this rhetoric, continued Fenech, Sikhs (non-Sikhs) were
finally persuaded to see themselves as a community distinct from all
others, a community known above all else for its ability to ‘sacrifice for
the sake of n'ghteousncss’.17 The rhetoric of martyrdom was, thus, also
a technique of transcendence having the soteriological as well as
socidlogical import. ‘Soteriologically, the motif of Kurbani helped to
bring the Sikhs closer to Akal Purakh.!® Sociologically, it aided in the
creation of ‘a sacred community’ whose members were raised above
the members of all others.!?

When did soteriology enter the Sikh thought? Fenech did not face
this question. But he presented it as if it became operative in Sikh life
and history in the modern times. We know the Sikh thought was
marked by soteriological shade by its very origin.?® Majh Kee Var of
Guru Nanak says that its author was ‘accepted’ by God and given the
nam to preach and practise it. The idea is again stressed in the Adi
Sakhian, “God was Nanak; Nanak, God”, reads the Adi Sakhian.

14. See, Fenech, Chapter Three.

15. Ibid., pp. 64-72.

16. See, Louis E. Fenech, op. cit., pp. 189-213.

17. Ibid., p.228.

18. Ibid., pp. 228-29.

19. Ibid., p. 229.

20. The genesis and role of Sikh Soteriology has been summed up by S.S. Hans, “The
purpose of the Janamsakhi narrators was to set forth a soteriological interpretation of
the life of Guru Nanak. This interpretation... expressed in anecdote, in discourse, and
in an occasional declaration of faith. A part of the intention was evidently the
conversion of others to the same interpretation; an even greater part was obviously
the confirming and strengthening of the faithful.” See, W.H.McLeod, Early Sikh
Tradition : A Study of the Janam-Sakhis, (Oxford, 1980), p. 293. S.S. Hans ‘reviewed’
this work of McLeod in Journal of Regional History, Vol. 1, 1980, p. 184.
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As for the idea of ‘a sacred community’ or the divinity of the
Sikhs is concerned, it was inbuilt in the Sikh concept of Guru.?!
Historically, its clear manifestation was the doctrine of Guru Granth
and Guru Panth. Theologically, Guru Nanak adopted Lehna as his ‘Guru’.
Was not Sangat ‘a sacred community’? Is not Sangat as old as the sabd
and sakhi? Fenech had missed this aspect of Sikh history and philosophy.

The Sikh notion of ‘a sacred community’ was well developed by
Guru Arjan's time. In his Rag Majh, he raised many questions and
answered them. Two of the questions were : “Who is free (liberated),
who is bound?” “Who is endowed with (divine) knowledge, who is the
teacher (of it)?"22 His answer was :

“The disciple is free, the disciple is bound (to Hari)

“The disciple is endowed with (divine) knowledge,
the disciple is teaching.

“The disciple, as householder (or) living lonely, is blessed,
the disciple attains (his i.e. Hari's) value, Sir 1”23

A prominent feature of Guru Arjan's verse is the glorification of
the sadh-sang. “The society of the pious’ is the Lord's asylum.?* This is
an ‘asylum’ where one could drink the nectar-name (amrit-nam). And
the nectar is both Guru's word and his sight. The sight (darsan) works
wonders. Rag Gauri reads:%’

“The dry ones are made green in a moment.

“Having got sight of the nectar they are vivified” “Pause”
“The afflictions are cut-off by the perfect guru, the God.”
“On his worshippers his own worship is bestowed.”

The Guru is worship. His ‘company’ is a place of worship and an
assembly for worship.

Another merit of ‘the society of the pious’ is that it enables one to
adore the Lord fearlessly.?® Guru Arjan and his Sikhs were in God's
‘sanctuary’.27 The worshipable Sikhs (sadhs) were praised by Guru

21. Since Guru Nanak's Mission had a Divine sanction behind it so it was natural for his
following to imagine itself as ‘sacred’.

22. Trumpp, op. cit., p. 182.

23. Ibid.

24. Jbid., p. 271.

25. Trumpp, op. cit.,p. 271.

26. Ibid., p.289.

27. Ibid.
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Arjan in the following words :
“I am a sacrifice to him, whose support the name alone is.
(1) “How great shall be counted the grandeur of those men,
who are imbued with love to the supreme Brahm?
(2) “Happiness, tranquility and joy are with them,
no other donor is equal to them.”28

The ‘saints’ (Guru's Sikhs) are donors to a mission. They “are
come to rescue the world”.2% In fact, they are the parupkaries.>® He
who thirst for their ‘sight’ or falls on their ‘asylum’ is saved. 31 They
are the society of saints that fulfills his desire.

Gauri guareri of the fifth Guru takes the nam as ‘treasury’.3?
Sabd in Rag Gauri reiterates it. There is something autobiographical in
Gauri guareri. Bani of the 3rd and the 4th Gurus prdired for Guru Arjan
as a big spiritual and social capital. Guareri says :

“We are rich and opulent by the true name.

“We sing the praises of Hari with natural ease.”

(1) “When I opened and saw the treasury of (my) father
and grand father :

“Then the treasure was put into my heart.”

(2) “With gems and rubies,
the value of which cannot be estimated.

(My) store-rooms are filled,
they are inexhaustable and cannot be weighed.”>3

Here is an echo of the making of Sikh Scripture. It needs to be
recalled that the Adi Granth was called Darbar Sahib. With Guru Arjan
Amritsar entered Sikh History.

Sangat is commanded to join the feast of ‘the word’.3* The feast
is the source of devotion. It is a witness to the devotee's raised or high
status. He is an authorized person or authority doing the nam. Gauri
guareri concludes :

28. Ibid., pp.297-98.

29. Ibid., p.298. ’

30. Ibid.

31. Trumpp, op. cit., p. 299.
32. Ibid., p.262.

33. Ibid.

34. Ibid.
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“Having met together, O brother,
let us eat and spend (the treasures)”
“They do not become diminished, they are (rather) increased.”
Nanak says :
on whose forehead he causes (this) decree to be written:
“Him he applies to this treasury.”35
In Guru Arjan's verse a devotee or the practitioner of nam is both
the Lord and the Servant. Love makes the two inseparable from each
other. It is power of the love / service that “the Lord is in subserviency
to his servant.”3% It is by the order of the Lord that the servant is put
into his service. The servant's enrolment happened “after his fetter is
cut off.”37 He “does that, which pleases to the Lord, within (in his
heart) he is a servant, outwardly he is a Lord, O ! dear. ~38
The ‘lord-servant’ has another characteristic. He is governed from
within.3® Sukhmani says :
“His (God's) sight is fruitful; beautiful is the form of Hari.”
“Blessed is (his) service, approved of (his) servant.”
“The inward govemor, the primeval divine male,”
“In whose heart he dwells, he becomes exalted.”
“Death does not come near him.”*
There is a hymn on determination that leads to Raj Yog. In Rag
Asa, Guru Arjan says :
“I am firm, firm in (my) mind.”
“Forest and house are the same (to me).”
“Within (me) is (my) one beloved.”
“Outside I view (him) as many.”
“I practise the Raja Yoga.”
“In the world I am not of the world, O friend, says Nanak.™!
The mind of the dedicated disciple has many more qualities.
Without using the term ‘Raj Yog’, Guru Nanak described it in detail.
Rag Asa, Mah I, Astpadi X, reads : -

35. Trumpp, op.cit., p.262.
36. Ibid.,p.141.

41. Trumpp, op. cit., p.573.
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“The disciple mutters the name (his) mind is beautiful.

“The mind (of the disciple) is indifferent to the world
and abandoning egoism.

“This mind (of the disciple) is a King, a hero in battle.”
“This mind (of the disciple) is fearless by the name”

“By the disciple other affections and tastes are abandoned”
“This mind of the disciple is intent on devotion”

“Having known himself he becomes formless.”#?

Heroism, militancy or kingship are thus rooted in devotion,
contemplation and determination of the disciple. In fact, the
discipleship is made up of these merits. In Asa, Mahala V, Chant; Ghar
iv, such a mind or mental state is represented by ‘Majith colour’.*> The
same chant refers to the ‘liberated whilst in the body’ (Jivan Mukta).**
Key to liberation is ‘love’ or bhakti. This love relationship expresses
itself by the following metaphors employed by Guru Arjan is Asa,
Chant, Ghar 43
1. “As the fish is enamoured with the water, so is Nanak intoxicated

with Hari.”

2. “Asthe Chatrik asks for a drop (of rain), so Hari is dear (to) Nanak™.
The list of the metaphors in Asa, Chant, Ghar, viii adds the
following to the above two :

3. “The black bee is humming about, the black bee is humming about.
Oh ! it is intoxicated with the scent of the nectar-juice of the
flowers, Oh ! it is binding itself by (its) love to the lotus.”

4. “It faces the arrow, it faces the arrow, Oh ! the deer offers up
heart, body and life, Oh ! it is pierced easily whlle listening (to the
melodious sound of the hunter's bell).*6

The metaphors of fish and water, Charrik and the rain-water,
moth and the candel, black-bee and the flower, and the deer and

42. Ibid., p.583.

43, Ibid., p.625.

44. Ibid.

45 . Trump, op.cit., p.625
46. Ibid., p.634.
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hunter's bell were used by Bhai Gurdas also.*’ The scholars show that
he did so by his Var 24:23 and maintains that in this Var the Bhai refers
to the martyrdom of Guru Arjan and its significance.® For the few of
them this portion of the Var presents the salients of the fifth Guru's life
towards its end.

From a recent work, Bbai Gurdas, in fact, emerges as “a window
to look into Guru Arjan's life and his contemporary environment, in
which the Sikh movement grew rapidly.”*? At the same time we are
told that the Bhai through his Var 24:23 inscribed primarily “the last
will of the Guru...”>? His focus was not “on the circumstances that were
responsible for his arrest by the Mughal authorities.”>!

Was there anything like the last will of the Guru? What was this
will? The Var 24:23 refers to the Guru's speech. Bhai Gurdas wrote
that, “Like the yearning cry of a rain-bird (babiha), he spoke to his
disciples that the Guru's teachings should never be forsaken. The
blissful state of equanimity (Sahj Samadhi) can be attained only in the
delight of spiritual love (piram rasu), in the company of the holy,
through the teachings of the Guru.”>2 Pashaura Singh presents this
babiha-like speech as Guru Arjan's “parting message to his
disciples...”> ' ‘

How does the Asa Chant of the fifth Guru use the metaphor of
. rain-bird? Chant says, “As the Chatrik asks for a drop (of rain) so Hari
is dear (to) Nanak.”>* The drop of water, goes the verse, has pacified
the heat of the body.”> Chant records that the meeting of the bird
(Guru/dfsciple) with rain-water (God/nam) has, in fact, changed the
very existence of the two in the meeting® Asa Chant, glorifies
contemplation and records the psychological power of the nam
including its cooling effect and regenerating quality.

Bhai Gurdas interpreted 4sa, Chant to make it explain the

47. See, Pashaura Singh, Life and Works of Guru Arjan (Oxford: 2006), p. 40.
48. Louis E.Fenech, op.cit., pp. 137-38, note 11.

49. Pashaura Singh, op. cit., p. 41.

50. Ibid., p.40.

51. Ibid.

52. Quoted in Pashaura Singh, op. cit., p40.

53. Pashaura Singh, op. cit., p.41.

54. See, Trumpp, op. cit., pp. 625, 634.

55. Ibid., p. 634.

56. Ibid., note 03.
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significance - the significance as he saw it himself - of the Guru's death
for the Sikhs and their discipline. At his hands the meaning of the
metaphors expands : it enlarges from a disciple’s love to the wisdom
and restraint of a disciplinarian. Speaking in the language of Guru
Arjan, Bhai Gurdas suggests a definite pattern of behaviour to be
observed by the Sikhs after May 1606. The suggested ‘code’ is based
on devotion and dedication to ‘spiritual love’ personified by the (fifth)
Guru. It aims at showing the way to attain ‘the blissful state of
equanimity’.?” This bliss was achievable “in the company of the holy,
through the teachings of the Guru. »58 In short, Bhai Gurdas used the
death of Guru Arfjan to glorify the idea of fidelity to the Guru, to
highlight the relevance of Sadh-Sang and to reinforce the message of
the Gurus. It was achieved by changing the context of the metaphors.
Be as it may, Bhai Gurdas idealized the life and death of Guru Arjan
into martyrdom by presenting them “as those of a hero’s.””® Had not
Guru Nanak described a dedicated disciple as “the hero in battle’? Guru
Arjan Dev himself has written :

“When water and milk are placed over a fire, the water allowth

not the milk to burn ; O men in that way love God.”

“As the bumble-bee becometh entangled and intoxicated by

the odour of the lotus, the leaveth it not even for a moment.”

“So relax not a we thy love for God; dedicate to Him all thine

ornaments and enjoyments.”

““Man in the company of saints hath no fear of what is called

the way of death where wailings are heard.”%0

57. Bhai Gurdas quoted in Pashaura Singh, op. cit., p.40.

58. Ibid.

59. Jbid., p.41.

60. Max Arthur Macauliffe, The Sikh Religion, Vol. Il and IV (1pt.) (Satvik Books,
2000), p. 318.



IMAGE OF GURU ARJAN DEV IN WESTERN
HISTORICAL WRITINGS

Dr K.S. Bajwa *

For any meaningful interpretation and appreciation of the life and
achievements of Guru Arjan Dev as perceived by the Europeans, it is
pertinent to know their writings in totality rather than their isolated
observations, as has been done by many historians of the Punjab in
general and of the Sikhs in particular, for a number of reasons. However,
Father Jerome Xavier, a Jesuit,! writing from Lahore nearly four months
after the martyrdom of Guru Arjan Dev observed, when the Prince
(Khusro) came flying from Agra, he passed where a gentile called (Goru)
Guru, who amongst the gentiles is like a Pope amongst us. He was held a
saint and was as such venerated; because of this reputation of his and
because of his high dignity, the Prince went to see him, desiring, as it
seems, some good prophecy. He gave him the good news of his new
reign, and gave him a tikka (otria) on his forehead; although this man (the
Guru) was a gentile and the Prince, a Moor; to the pontiff it seemed that
it would be good to give this symbol peculiar to gentiles, as a sign of
success in his undertaking; as the Prince was the son of a gentile woman
and because of the Prince’s opinion of his saintliness.”

* Reader, Punjab Historical Studies Department, Punjabi University, Patiala.

1. Father Jerome Xavier wrote a letter in Portugese on September 25, 1606 from Lahore
to his provincial superior at Goa. The substance of it was reproduced by Father Femao
Guerreiro, S.J., in his Relacao Annual das Coisas que Fizeram os Padres da
Compenhia de Jesus nas Partes da India Oriental, Printed at Lisbon in Portugal in
1609 (New edition, 3 Vols., Coimbra-Lisbon, 1930-42); An English translation of the
relevant portion of this letter is given by Mr. John A. D'Silva in his article : “The
Rebellion of Prince Khusro, according to Jesuit sources”, Published in the Journal of
Indian History, Vol. V.1927, p. 278; also in C:H. Payne's Jahangir and the Jesuits
(The Broadway Travellers Series) pp. 11-12 ; Ganda Singh, (ed.), Early European
Accounts of the Sikhs, Indian Studies Past and Present, Calcutta, 1962, pp. 45, 48-49;
See also; Amandeep Singh Madra & Paramyjit Singh (eds.) Sicques, Tigers or Thieves,
Palgrave Macmillan, New York, 2004, p.3.
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‘The King (Jahangir) came to know of this and after having
imprisoned the Prince, he ordered for the said Guru (Goru) to be
brought. Having him imprisoned, some gentiles interceded for their
saint ; finally they managed to get him sentenced to a hundred thousand
cruzados, a petition of a rich gentile who remained his guarantor. This
individual took care that either the king (El-Rei) annul this sentence or
the saint have or at least negotiate that money; but in all he got
frustrated; and he seized from his poor Pope everything he could find
not sparing his clothes nor the clothes of his wife and sons; and seeing
that all of this was not enough, as the gentiles do not have loyalty
towards neither Pope or father regarding money, each and everyday he
gave new affronts to the poor saint. He ordered him to be beaten many
times with shoes on his face and forbade him to eat, so that he (the
Guru) would give him more money, as he was not willing to believe
that he did not have it, but he did not have it nor did he find anyone,
who would give it to him; and thus amongst many trials, pains and
torments given by the ones who ordered him, the poor Guru (Goru)
died. The guarantor tried to save himself, but he was imprisoned and
killed after they have taken everything they could find. 2

Inspite of being brief, this letter is very significant as it denotes
many things relating to Guru's position amoilg the contemporary Sikhs
as well as non-Sikh world. Besides, it indicate the alleged cause and
mode of Guru's martyrdom. For instance, it asserts Guru's association
with the rebel Prince, Khusro. It signifies that the Guru was not tortured
to death by the Mughals, as is emphasized in Sikh tradition but was
murdered by a “gentile” who stood credit for the Guru's fine of 100,000
cruzados. This is, however, contradictory to Jahangir's own assertion in
his Tuzuk-i-Jahangiri, that refer to a clear order to be ‘put to death with
tortures.’> Xavier's claim that this ‘gentile’ murdered the Guru after the
surety could not be returned to him, is in part corroborated by the other
‘contemporary account, namely, Dabistan-i-Mazahib, which quiet
clearly mentions the method of torture as being inflicted by the
collectors’ and hastening the eventful demise of the Guru.* However,

2. Amandecep Singh and Paramyjit Singh, Ibtd p. 7; Ganda Smgh, Ibid., pp. 48-49.
3. Ganda Singh, /bid., p. 46.
4. When after the capture of (Prince) Khusrau, His Majesty King Jannat Makani
Nuruddin Muhammad Jahangir punished and mulcted Guru Arjan Mal, on account of
(Cont...)
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Father Xavier's comments that Guru Arjan Dev was the equivalent of
the Pope deserve an exceptional attention. The use of such a strong and
unusual comparison from a European shows how important the
influence of the Guru was. During the life time of Guru Arjan Sikhism's
influence was not just restricted to the Punjab but extended to all parts .
of Northern India® Many Udasi and Nirmala establishments
throughout Northern India are clear proof of that influence. In fact, it
seems that Sikhism, at this point of Sikh history had much more
influence than most official historiographies, Indian or Western, would
let us believe.®

A.LH. Polier writing about the Sikhs in 1780 did not even
mention the name of Guru Arjan.” Charles Wilkin, who visited Takhat
Patna Sahib in 1781, does refer to the Sikh scripture, the compilation of
which he attributes to Guru Nanak Dev. But he too have not mentioned
even the name of Guru Arjan.? James Brown writing in 1788 observed
that ‘Gooroo Arjan who wrote the Gurint (Granth), now generally
followed as the rule of discipline’.’

Writing in 1790, George Forster observed that Guru Arjan
succeeded his father Guru Ram Das in 1581. “He incurred the
displeasure of a Hindoo (named Chaundoo) favoured by Jahangir, was
committed by that Prince to the persecution of his enemy; and his death
which happened in the year 1606 at Lahore, was caused, it is said, by

(Cont...)
his having prayed for the welfare of Prince Khusrau, the son of His Majesty Jannat
Makani, who had rebelled against his father and a large amount was demanded from
him (Guru Arjan), he found himself powerless to pay it. He was tied up and kept (in
the open) in the desert around Lahore. He gave up his life there, owing to the strong
sun, summer heat and injuries inflicted by the collectors' ; Irfan Habib (trns.),
“Sikhism and the Sikhs 1645-46 : From ‘Mobad’, Dabistan-i-Mazahib”, in Sikh
History from Persian Sources (eds. J.S. Grewal & Irfan Habib, Tulika, New Delhi,
2001,p.67). .. ~
5. Author of the Dabistan-i-Mazahib states that in every mahal (each Guru's reign) the
Sikhs increased in numbers, till the reign of Guru Arjan Mal, they became very
numerous, not many cities remained in the inhabited region where the Sikhs had not
settled in some number. Irfan Habib, /bid., p.66.
. Amandeep Singh and Paramyjit Singh, /bid., p.6.
. A.L.H. Polier, “The Siques”, Ganda Singh, /bid., pp. 55-64.
. Charles Wilkins, “The Seeks and their College at Patna,” Ganda Singh, Jbid., pp. 71-
75. -
9. Major James Browne, “History of the Origin and Progress of the Sicks,” Ganda Singh,
Ibid.p. 22.

[ I~
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the rigour of confinement.”'? Thus, Forster attributes the martyrdom of
Sri Guru Arjan Dev to the enemity of Chandu Shah, who was favoured
by Jahangir. But he does not mention the cause of the enemity and the
reason of his being favourite of the Emperor. However, the Guru died
due to ‘the rigours of confinement’.

John Malcolm holds that the most significant achievement of
Guru Arjan Dev during his life time was the compilation of ‘the Adi
Granth or the first sacred volume of the Sikhs’. No doubt, beginning in
this direction had been made by Guru Nanak, for ‘it was partly
composed by Nanac and his immediate successors, but received its
present form and arrangement from Arjunmal, who blended his own
additions with what he deemed most valuable in the compositions of
his predecessors’. Furthermore, ‘it is Arjan, then, who ought, from this
act, to be deemed the first who gave consistent form and order to the
religion of the Sikhs.” This act of his went a long way in uniting the
Sikh ‘nation more closely and increasing their numbers’. However, it
‘proved fatal’ to him. For, says Malcolm, the ‘jealousy of the
Mahommedan government was excited, and he was made its sacrifice’.
The mode of his death, which happened in the year of Christ 1606 and
of Samvat 1663, is related very differently by different authors, but
several of the most respectable agree in stating, that his martyrdom, for
such they term it, was caused by the active hatred of a rival Hindu
zealot, Dunichand Cshatriya, whose writings he refused to admit into
the Adi-Granth, on the ground that the tenets inculcated in them were
irreconcilable to the pure doctrine of the unity and omnipotence of God,
thought in that sacred volume.’ This man, according to Malcolm, ‘had a
sufficient influence with the Mohammedan governor of the province to
procure the imprisonment of Arjan: who is affirmed, by some writers,
to have died from the severity of his confinement, and by others to have
been put to death in the most cruel manner. In whatever way his life
was terminated, there can be no doubt from its consequences, that it
was, considered by his followers, as an atrocious murder, committed by
the Mohammedan government; and the Sikhs who had been, till then,

10. George Forster, “Journey from Bengal to England Through the Northern Parts of
India, Kashmir, Afghanistan and Persia and into Russia by the Caspian Sea,
Language Department Punjab, Patiala 1970 (first Published in 1798, London, 2 Vols.)
Vol. I, pp. 297-98. .
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an inoffensive, peaceable sect took arms under Hargovind, the son of
Arjunmal, and wrecked their vengeance upon all who they thought
concerned in the death of their revered priest.’!!

However, for Malcolm, the most significant achievement of Guru
Arjan was the compilation of the Adi Granth. Also, it became the root
cause of his martyrdom, for it (4di Granth) ‘provided consistent form
and order’ to Sikhism which helped in increasing the number of Guru's
followers and uniting the Sikh ‘nation more closely’ than ever before.
But the instigator to the Mughal authorities as well as the reason for
instigation is quiet novel and does not find support in Sikh history and
tradition.!? Nevertheless, ‘an atrocious murder’ of the Guru with the
order of the Mughal Emperor went a long way in changing the
character of the Sikh movement as the Sikhs took up arms under Gura
Hargobind Sahib to defend their faith. This in turn caused estrangement
in Mughal-Sikh relations.

W.L.M. Gregor asserts that Guru Arjan was the favounte son of
his father. He became famous for the compilation of Adi Granth which
he placed in the temple named ‘Harmunder or God's House’ erected by
him in a large tank. Large number of devotees started visiting
Ramdaspur (Amritsar) frequently ‘for the purpose of bathing and
hearing the Grunth read’. Amongst his followers, many were
‘Zamindars’. Not only the Sikh devotees but also the ‘Hindu merchants
flocked to the Punjab in the time of Arjun, bringing all kinds of
curiosities for sale’. With the increased commercial activities and the
number of devotees, the town of Ramdaspur expanded. Resultantly,
Guru's wealth began to increase which considerably effected his life
style and caused envy to his brother Pirthi Chand, as the Guru ‘kept
great state and lived in splendour unknown to his predecessors. He kept
fine horses, and was clothed in costly raiments. ’ 13

Quite contrary to the Sikh tradition, M'Gregor holds that on the
advice of his followers, Guru Arjan himself went to Baba Buddha Ji to

11. John Malcolm, Sketch of the Sikhs, London 1812, pp. 30-33.

12. Sikh tradition holds Chandu Shah responsible for the martyrdom of Guru Arjan
Sahib as he wanted to settle his old scores with the Guru who had refused the hand of
Chandu's daughter for his only son (Guru) Hargobind.

13. W.L. M'Gregor, The History of the Sikhs, Language Department Punjab Patiala
1970, (first edition 1846, 2 Vols.), Vol. L, pp. 53-54.
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be blessed with a son.!# However, he consider the enmity of Chandu
the sole cause of the martyrdom of the Guru. According to him Chandu
Shah was Prime Minister at Lahore and there was enmity between him
and the Guru for the latter had refused Chandu's proposal to have his
daughter wed to his only son Hargobind.15 He argues that,
‘Chandooshah had a beautiful daughter, whom his father wished to
bestow in marriage on his succession in office; this resolution he
communicated. to his friends, but they advised him to give her in
marriage to Urjun's son, as he was a very comely youth. Chandooshah
spurned the advice and added ‘Though Urjun is a wealthy man and a
Hindoo Gooroo, still he is a fukeer. I am like the upper story of a house,
he is like the drain for receiving the water’.!S Being pressed, however,
Chandu consented to the match and marriage presents were sent to the
house of the Guru. M'Gregor continues that ‘one of the bystanders
related the speech of Chandooshah to the Gooroo, and the comparison
he had drawn between them. On hearing this Urjun was very angry and
said, “That Hindoo is a fool compared to me, and I will not allow my
son to marry his daughter.” When the presents were brought, the
Gooroo refused his consent to the purposed union, adding, “He is a
noble man, I am a fukeer; he must be mad in wishing his daughter to
wed my son.” Chandoo Shah entreated Urjun's forgiveness for the
words he had used and went himself to visit the Gooroo, taking with
him nearly a lakh of rupees. On coming before Urjun, Chandooshah
joined his hands and asked permission to address him, but the latter
said it was useless, adding “Oh! Chandooshah my words are engraved
on stone and cannot be washed out; I will never gainsay them, and were
you to give the whole world as a dowry with your daughter, she shall
never wed my son; this is fixed and irrevocable.” On hearing these
words, Chandooshah remained silent, but from that time meditated
revenge against Uljun.”1 7

However, M'Gregor has erroneously placed this event in the reign
of Shah Jahan instead Jahangir. He asserts that when Shah Jahan
enroute to Kashmir visited Lahore, Chandu having obtained audience

14. Ibid., pp. 54-55.
15. Ibid., pp. 55-56.
16. Op.cit.

17. Ibid., p. 56.
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related to the Emperor that “a Hindoo fukeer had sprung up in the
Punjab who assumed a state of royalty and had crowds of people as his
followers, who raised tumult and disturbances.” Upon this a horseman
was sent to fetch him. On seeing the Guru the emperor exclaimed,* He
has a fukeer's face; I will befriend him” and dismissed him. But Chandu
was determined to get the Guru murdered. Addressing the Guru, he
said, “I will again bring you before the Emperor tomorrow, when you
must either defend your own cause, or be punished.” On hearing these
words, ‘Urjun knew well that he would not escape with his life’ and the
next morning he requested leave to go to the ravee for the purpose of
bathing, promising, that he would afterwards return and do whatever
was required of him. His request was granted. On reaching the river,
the Gooroo plunged into it, sank and disappeared.” However, his corpse
was recovered and cremated by the Sikhs. A temple, elegantly built,
with a dome covered with gold, stands within the city of Lahore in
memory of this event, which took place in 1607.18

Clearly M'Gregor attributes the martyrdom of Guru Sahib to the
enmity of Chandu Shah and does not mention about the role of the
Mughal Emperor in this event of great significance in Sikh history.
Curiously enough, he does not mention about the torture inflicted on
the Guru, but gives a new story about the mode of Guru's death which
suggests that the Guru sought his own demise not to defend his claims
but escape any kind of punishment given to him. This sort of
explanation is quite contrary to both, the Sikh tradition, as well as the
personality of the Guru. Therefore, it is inappropriate and misleading.

Enumerating the achievements of Guru Arjan Dev, H.H. Wilson
describes: the compilation of the Adi Granth, increased wealth and
influence which drew upon him the jealousy and persecution of the
Mohammedans. He ‘was seized and thrown into prison, where he either
died or put to death.” However, the act was widely resented by the
Sikhs who took up arms under (Guru) Hargobind and ‘exacted

vengeance from all whom they regarded hostile to their religion’.!?

18. Ibid.,p. 57.

19. H.H. Wilson, ‘Civil and Religious Institutions of the Sikhs’, The Sikh Religion: A
Symposium, Shushil Gupta, Calcutta 1958 (first published in Journal of Royal Asiatic
Society, Vol. ix, 1848), p. 57.
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Referring to the achievements of Guru Agjan, J.D. Cunningham
asserts that during ‘the ministry of Arjun, the principles of Nanak took
a firm hold on the minds of his followers'. For, he was the first
successor of Guru Nanak to clearly understand ‘the wide import of his
teachings and perceive how applicable they were to every state of life
and to every condition of society’. He made Amritsar, ‘the proper seat
of his followers, the centre which should attract their worldly longing
for a material bond of union’. Resultantly, Amnritsar became ‘a
populous city and a great place of pilgrimage of the Sikhs’. To provide
fixed rules of religious and moral conduct’, to his followers, he
compiled the Adi Granth. Amongst other, accomplishment of Guru
Arjan, Cunningham refers to; the reduction of the customary offerings
to a systematic tax, which among other things made the Sikhs
accustomed to a regular government of their own, encouragement to
extensive trade, particularly in horses.2?

Celebrated among pious devotees, Guru Arjan attracted the
attention of those in high position. Among them was Chandu Shah, the
finance administrator of the Lahore province, who approached the
Guru, to betroth his daughter to his son. Prince Khusrau, the son of
Jahangir, who was in rebellion and in temporary possession of the
Punjab, sought Guru's political partisan. Enraged emperor summoned
the Guru, fined and imprisoned at the instigation chiefly of Chandu
-, Shah. He died in 1606, a death hastened by the rigours of his
confinement.2! ,

Emest Trumpp looks upon Guru Arjan as ‘an enterprising and
active man’ who had ‘a great talent for organization’. His main object
was to provide to his followers an authenticated sacred text ‘in order to
unite them more closely by one common religious tie and to separate
them from the mass of the Hindus’. This was, accerding to Trumpp, the
objective behind the compilation of Adi Granth, to which he describes
as the ‘Bible of the Sikhs’ and which gradually supplanted ‘the
authority of the Vedas and Puranas, which the unlettered people had
never been able to read, whereas the Granth was composed in their
mother-tongue and intelligible to the vulgar’ To equip the Sikh

20. J.D. Cunningham, A History of the Sikhs, Low Price Publications, Delhi 1990 (first -
1849 London), pp. 46-47 & 48.
21. Ibid., p. 48.
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Community with an organization and to ensure regular financing for his
aspiring schemes, the Guru reduced ‘the voluntary offerings of his
disciples to a kind of tax, which he levied by deputies, whom he
nominated in the several districts and who forwarded, whatever they
had collected annually to the Guru’. Another measure which he adopted
to have more funds was to deal extensively in horse trade. Regular flow
of considerable sums enabled the Guru to keep ‘an establishment like a
grandee; to hold a court and to keep always a strong band of adherents
around his body and extend his authority’ in the far flung areas.
Gradually, the Sikhs became ‘accustomed to a kind of government of
their own, and began to feel themselves as a firmly organised and
strong party within the state’. Due to his organizational measures, the
Sikh ‘community increased very considerably and spread fast over the
Punjab; but in proportion as the Sikhs began to draw public attention on
themselves, the suspicion of the Mohammedan Government was
roused, and Guru Arjan was the first who fell a victim to it.22

About the reason and mode of death of Guru Arjan, Trumpp
repeats the same story as found in M'Gregor's account, but does not
consider the enmity of Chandu as the only cause of the martyrdom of
the Guru. However, relying on the account of Dabistan-i-Mazahib, he
asserts that Guru Arjan Dev was ‘arraigned on the charge that he had
joined (with his adherents) in the rebellion of Khusrau. Whichever way
he died, his death was ascribed to the bigotry and cruelty of the
Mohammedan Government, and his disciples were burning to revenge
it. The death of Guru Arjan is therefore the great turning-point in the
development of the Sikh Community, as from that time the struggle
commenced, which changed the whole character of this reformatory
movement.*23 )

In retrospect, an analysis of these writings reveals to the reader
that none of these scholars have used the word ‘martyrdom’; they have
used the word ‘death’ either by ‘torture’ or ‘murder’. But this does not
mean that they did not look upon it as an event of great historical
significance in Sikh history. Also, Cunningham and Trumpp's assertion
that Guru Arjan reduced the voluntary offerings of his disciples to a

22. Emest Trumpp, The Adi Granth, Munshiram Manoharlal, New Delhi, 1997, pp.
Ixxx-ii. -
23. Ibid., p. Ixxxii.
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systematic tax, is wrong. For, the Sikhs paid a part of their income
(usually known as Daswand, 1/10 part of one's income), out of
reverence for the Guru and not under any kind of compulsion.
However, Guru Arjan was a favourite son of his father, Guru Ram Das.
He was an energetic and enterprising leader having great organizational
skill. His measures to spread the Sikh faith; instituting and
consolidating new institutions; completion of Amrit sarovar,
construction of Harmandir, compilation of Adi Granth, to organize
masand system, establishment of new townships, instituting daily
worship at Harmandir Sahib etc; resulted in the proliferation and
consolidation of the Sikh Panth. Increased following followed by
considerable wealth and influence, rendered his position not only
amongst the Sikhs, but also amongst the non-Sikhs, analogous to the
‘Pope’. He came to be looked upon as Sacha Padshah (true king); in
other words, he was being regarded more than a spiritual guide. This
position of the Guru in the Sikh as well non-Sikh world was not
cherished by the Emperor Jahangir himself as well as by the orthodox
. Muslims. For this the Guru had to pay the price with his head. His
martyrdom for the Sikh faith, inflamed the religious passions of the
peaceful Sikh Panth, converting it into a warlike nation, ready to
defend their faith with the sword. Thus his martyrdom proved to be a
turning point in Sikh history which changed the whole character of the
Sikh movement.



PORTENT OF SOCIAL SYSTEM:
BANI OF GURU ARJAN DEV

Dr Nawej Singh"™

Personality of Guru Arjan Dev remains unique in the historical
space both in terms of his contributions and martyrdom. Compilation of
the Adi Granth was not merely the collection and editing of the Bani of
previous Gurus but by adding his own compositions, the Guru
presented for posterity new and different way of living and thinking
alongwith fixation of man's relationship with God.!

The configurations of Guru Arjan Dev comprise Sri Raga, Raga
Majh, Bara Mah, Raga Gauri, Sukhmani, Raga Asa, Raga Gujri, Raga
Devgandhari, Raga Wadhans, Raga Sorth, Raga Dhanasri, Raga Jaitsri,
Raga Todi, Raga Bairodi, Raga Suhi, Raga Bilawal, Raga Gaund, Raga
Ramkali, Raga Maru, Raga Tukhari, Raga Kedara, Raga Bhairav, Raga
Besant, Raga Sarang, Raga Malhar, Raga Kanada and Slokas.? Apart
from reflecting objectives of human living, behaviour and spiritual
aspects of man's existence vis-a-vis the supremacy of God; his
compositions also indicate social system and structure of society. The
paper tends to focus on these images or impressions which are
immanent directly or indirectly. .

Issues related to the social organization emerging from his
writings include the concept of family, poverty and richness, agrarian
and pastoral economy, nature of routine living, ultimate belief in the
purpose of life, social and caste stratifications, literacy, rituals and
customs, concept of power, trading activities, relationship between man
and woman, both in terms of the institution of marriage and
prostitution, significance of topography and geography, means of

* Reader & Head, Punjab Historical Studies Department, Punjabi University, Patiala.

1. Hans, S.S., Reconstruction of Sikh History From Sikh Literature, ABS Publications,
Jalandhar, 1998, pp.137-77. .

2. Duggal, K.S., Select Sikh Scriptures-H, UBSPD, New Delhi, 1998.
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communications, animals and birds, specific basic human instinct and
traits, and the level of information and education both of the past and
contemporary environments.

To begin with, concept of family assumes core issue of social
relationships which is considered as the foundation of human existence.
The family is tied with husband, wife, sons, brothers and friends.3
-Guests visit houses but stay for short periods.* People are involved in
routine affairs of family.> They are engaged equally in pursuit of
wealth.® Traits of a happy family include conjugal bliss, joyous
melodies, dance and drama, and adoration of wife by her spouse. Wife
is considered lucky and virtuous if loved by her husband. Good wife
wins heart of husband and a wife should have many brothers.’

Marriage is considered as essential and without wife house is felt
as deserted.® Respect for husband is expected from wife.® But there is
mention of women who involve themselves with someone else, other
than their husbands.!? There are people who enjoy company of many
women. ! Tendency is found among some¢ men who despite having
every type of charming wives, still they look at other's doors.!2 In
general people keep eye on other's wives.!3 Infinite charm, high caste,
shrewed, learned and wealthiness are the traits of privileged women. !4

3. Absorbed in the spectacle of sons
and fancy arrays of your spouse,
you enjoy and feel happy

leading a colourful life. Sri Raga V, Score 1, in Duggal, op. cit., p.36.
4. Like the overnight guest,
you have to depart early in the moming. Ibid. (1), p.40.
5. Involved in the family affairs
which are only like a flower bed. Ibid. (2), p.40.
6. Ibid. (3). .
7. She is highly cultured, pre-eminent, )
richly equipped with learning,
of noble lineage and several brothers. Majh V(3), p.55.
8. A house without the spouse
Is like a deserted village, an accursed town. Bara Mah, Majh V, p.60.
9. She who serves the spouse at her parents’ .
She lives happily at the in-laws. Sri Raga, V (3), p.41
10. She who is misled by doubts in Bhadon,
And is involved with someone else. . Ibid.
11. And enjoys the company of many women. Raga Gauri (2),p. 70.
12. He has charming wives of every type,
yet he haunts the neighbour's door. Gauri V (2), p.87.

13. Sukhmani, Octavo (5), p. 114.
14. Charm infinite, high caste, shrewed, learned and wealthy. Slok (253), p.94.
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Sins are committed in society.! Jealousy among relatives is common.!%

Sleeping with other’s wife was not unknown.!” Existence of strong
institution of prostitution.'® It is recognised that in the absence of
spouse, wife is a disaster.!®

Wealth is only the possession of rich.20 It is also considered
blessings of the. God.2! There are feeble persons in society afflicted
with destitution and hunger.?? On the contrary there is category of
people with big estates and owners of gardens.?3 Upper class people
dress levishly and munch betel.?* Rich people also passess lofty
mansions.?> They also keep armies of elephants and steads.?® Practice
of giving gold, horses and land in charity is prevalent.27

Degree of richness is measured by extent of possession of
chariots, elephants, horses and robes.?® A sizeable number of people
have taken refuge at places of pilgrimages.29 Size of labour class is

15. Sins are committed in the society.
Remembering the Name kills countless sins.
Sukhmani, Octavo (3), p. 102.
16. My spouse has parted me from my mother-in-law
Of jealousy are dead sister-in-law and brother-in-law.
Raga Asa, V(1), p.188.
17. Behind closed doors and veils

you sleep with another's wife. Sorath V (3), p. 210.
18. Those who cultivate others,

die suffering like the whores. © Suhi V, Sector 10 (1), p. 230.
19. The wife is bounded for life,

without the spouse, she is an utter disaster. Raga Malhar V(1) p. 289.

20. Lost in apparel, gold and silver
varieties of horses and elephants

and untiring chariots. Sri Raga V, score 1, p. 36.
21. If the True Guru is gracious,

One enjoys a mitlion pleasures and kingly powers. Sri Raga V (2),p. 37.
22. He who is feeble, afflicted with destitution and hunger,

Not a pice in his pocket, sans any solace. Sri Raga, V (2), p, 42.
23. He who wields power, owns estate,

He who has attractive gardens. Sri Raga V(6), p43.
24. What use is dressing up lavishly,

Munching betel and comely figure? . Bara Mah, Majh V, p. 60.
25. Ibid., p. 68.
26. With lofty mansions of alluring appearence.

Content at the sight of elephants and steeds. Raga Gauri (2),p.70 .
27. Give in charity your gold,

fine bred horses and land. Sukhmani, Octavo (2), p.105.
28. Myth is chariots, elephants, horses and robes. Canto V, Octavo (4), p.113.

29. Millions who have taken abode at the places of pilgrimage.
) . Canto X, Octavo (1) (2), p. 132.
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much larger and they work very hard.30 Beggars are part of society.>!

Existence of strong caste-system and the status of Brahmin is the
highest.3? People in general live in worries and the resultant
maladies.>> Anxiety and sorrows also result in physical illness and
deformity.>* Salvation is the ultimate social issue for majority of
population.3® Yama is feared by all.36 People have knowledge about
Hindu mythological heroes and gods like Brahma, Shiva, and Indra.3?
They believe in theory of reincarnation.>® Stories of Mahabharata and
Ramayana are known to the people along with some other medieval
saints like Dhanna and Prahlad.3® A good number of people have
rejected the world and are wandering in jungles in search of God.¥0
Worship at religious places is common.*!

The seers, celibates, yogis, feudal chiefs with luxuries, mystics,
scholars, vaishnavs, ascetics, slogan-mongers, naked people, over-clad
people and entertainers are the other visible social categories of human
beings.42

Among various practices and beljefs include reading of Vedas,
Shastras, Smritis and pilgrimage, taking bath, Sa#i, eighty-four lakh
births of man, keeping of fasts and sacredness of sixty-eight places of
pilgrimages. People also have knowledge that gems and jewels are
extracted from the bed of ocean and the existence of gold mines.*3

30. Millions who tire themselves working. Ibid. (5), p-134.
31. While at others he is a beggar of littie means. Ibid., p.138.
32. They are heroes of high caste, who adore the Deity.

The Kshatrias, Brahmins, Vaishyas, Shudras

and even the Chandalas. Pauri, p. 186.
33. He who has worries galore, suffers many a malady. Sri Raga V (3), p. 42.
34. Ibid.
35. He is benevolent reliever of pain,

In whose company one salvation gains. Canto XV1, Octavo (8), p.156.
36. Sorrows, pain and Yama would never haunt. Gauri V (4), p. 80.
37. May be there are Brahma, Shiva, Sages and Indra. Devgandhari V (1), p. 202.
38. Millions who reincamate again and again. Canto V (5),p. 134.

39. God Himself vindicated Prahlad,
And robe he sent to Draupadi when His help she sought.
Basant V, Sector 1 (4), p. 284.
40. Millions who have withdrawn from the world;
Millions are in quest of God. ' - Canto X (6),p. 134.
41. Millions of worshippers; Millions who perform their duty.
Ibid., Octavo (1) (2), p. 133.
42. You may practise penance like the Yogis and go on pilgrimage. :
Sri Raga V(4), p. 43; (5) (6), p.45.
43. Canto X (4), p. 133.
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Known basic instincts include lust, wrath, attachment, strife, anger,
falsehood, greed and fraud.** While good looks, wit and strength are
the virtues to be expe:cted.45 Concept of authority, youth, wealth and
prosperity are recognised.*® Existence of Lashkar is equated with the
symbol of political power.* Wrestling is another social activity.*8

People have knowledge of different seasons and months and also
the particular activities associated with them.*? Varieties of birds and
animals are known to the society.>® People are also aware of different
planets.51

Agriculture and - pastoral economy exist symultzmeously.52
Drought is bad for crops.>> Mercantile activities quite active.* Boat or
ferry is used to cross the rivers.>’ Lastly, moneylender-cum-trader is
essential part of the economic system56

Thus the social organization depicted in the Bani of Guru Arjan
Dev hints at borizontal and vertical divisions among society. Apart
from religious and caste differentiation every individual appears to be
under pressure of a variety of forces. Manifestation of this could have
been in the accumulation of restlessness and violence alongwith the
tendency to escape facing this challenge.

By identifying this social situation, the stress given in the Bani of
previous Gurus and Guru Arjan Dev himself provide an alternate to

44. He who is addicted to lust, wealth and attachment,

a miser given to greed. Sri Raga V (4),p. 43.
45. T have neither looks, nor wits, nor strength. Gauri Purbi V (1), p. 84.
46. Myth is authority, youth, wealth and prosperity. Canto V, Octavo (4), p.113.
47. Sri RagaV (7), p. 44.
48. | am my Master's Champion Wrestler. Sri Raga V (17), p.46.

49. Bara Mah,Majh V (7), p. 64.
50. For many a birth you were worm and insect,
For many a birth elephant, fish and deer.
For many a birth you were bird and serpent.
For many a birth yoked as horse and bullock.
Raga Gauri, Gauri Guareri V (1), p. 71.
51. You may live long and move about the nine continents of the earth.
Sukhmani, Octavo (2), p. 105.
52. The cowherd have come to the pasture, why beat the drum?
Sri Raga V, score 2 (1), p. 39.

53. Without water the crop withers and fetches no price. Bara Mah, Majh V, p.60.
54. In the first qarter of the night, my merchant friend! Sri Raga V (1) (5), p. 49.
55. Nanak who sought His support is ferried across. Bara Mah, Majh V, (13), p.68.

56. Amongst moneylenders, you are a true money-lender,
And among traders, you are trader. Raga Gujri, Gujri V, Score 2(4), p.198.
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confront this malady in order to have satisfactory, meaningful and
stress-free living. Furthermore, in the absence of political initiative on
part of contemporary political power and its inability to address the
issue of societal evolution, efforts on the part of the Sikh Gurus
certainly constitute people’s response and hence the change from
below. In this sense transformation of medieval society begins by this
new emerging understanding. Obviously, it was bound to provide a
potential base for a future challenge to the state. It made beginning of
the conflict between this element of change and the authority in power.



GURU ARJAN DEV:
A PERSONALITY PROFILE

Dr Shiv Gajrani”

Guru Arjan Dev blessed us with the boon of divine intoxication in
agony and demise. He transformed the sufferings as well as death into
holy worship, a welcome rare divine blessing. Guru Arjan opened and
lighted up the holy path, the Divine Sikh way on which every true Sikh
walks from the very day he gets baptised. All the Great Divine
accomplishments of Guru Arjan Dev shine at the pinnacle of all
Spiritual Glory. These shine in the Majesty of the characteristic and
unmatched humility of Guru Nanak Dev, the founder of Sikh religion.

Guru Arjan Dev is called a martyr because he went through untold
bodily sufferings for the noble cause of freedom of faith and worship;
because he condemned the ruler of the day as well as the wealthy for
their tyranny over the people; secondly, because he aroused in people's
hearts a sense of dignity and self-respect; and thirdly, because he
refused to give up his faith and embrace Islam. Because of all that, he
was ordered to be put to death by torture. According to Sikh tenets, a
true martyr was one, who, imbued with the love of God (Simran) and
service of mankind (Seva) offered himself for supreme sacrifice for the
cause of upholding truth and defending Dharma (righteousness). He did
it, at all costs and in the face of challenges from any side, in order to
defend, thereby, the right against wrong, justice against injustice, and
for serving and safeguarding any other and allied noble cause. While
treading the path of martyrdom, he shunned all pressures and
inducements, tolerated all tortures and torments, and expected no
material gain or victory for himself, his country or community. Guru
Arjan Deyv, attained martyrdom in accordance with this philosophy and

* Professor of History (Retd.), Punjabi University, Patiala; Senior Research Fellow,
ICHR, New Delhi.
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perfect peace of spirit and abiding in His sweet words. Guru ji inspired
his followers with this unique act and corrected them to serve the
humanity.

The martyrdom was the direct outcome of the Jahangir's
apprehension about the spread of different creeds that might create
trouble for him. Although Guru Arjan Dev had never thought of
politics, yet Sikhism was developing in a way so as to create suspicion
in the mind of Jahangir. 1.B. Banerjee also mentions this fact in
Evolution of the Khalsa. He writes :

“The question may very well be raised as to whether the reforms
carried out by Guru Arjan and his predecessors could directly be
ascribed to political motive but whatever the original intention might
have been, it cannot be denied that these reforms considerably prepared
the way for the political development that the Sikhs achieved under
Guru Arjan's successors - the well-knit organization of the Sangats and
the Masands not only kept the Sikhs together and in touch with their
leader, but also provided them with funds necessary for common
purposes and familiarised them with a kind of self-government,
however, imperfect it might have *.een.”

This growing power of Sikhism was also taken note of by the
Muslim and the Hindu orthodox sections of the Punjabz. Shaikh
Ahmad, in particular, was against the rise of Sikhism and he felt quite
happy over the execution of Guru Arjan Dev.3 But, this cannot be said
that Shaikh Ahmad Sirhindi had influenced Jahangir for the execution
of Guru Arjan Dev. There is no logic to prove that he did. Jahangir had
no soft corner for Shaikh Ahmad till 1620.* Guru Arjan was executed
in 1606. So, there was no question of his having exercised any
influence on Jahangir. At the most he might have had developed a link
with Murtza Khan and goaded him to misrepresent Guru Arjan's case
and hastened execution when Guru Arjan was handed over to him.

Jahangir regarded Jadrup's existence as a great gain to him but
hastened to pass unjust orders that Guru Sahib’s houses, dwelling
places and children be handed over to Murtza Khan, and Guru Arjan be

1.B. Banerjec : Evolution of the Khalsa, p. 1.
Sikhism, pp. 12-13.

Ibid., Vol. L, p. 13.

Tuzuk-i-Jahangiri, Vol. I, pp. 77, 161.

PWN~
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put to death.> There was nothing to substantiate any ~harge against
Guru Arjan. Jahangir did not have a first hand knowledge of Khusrau's
meeting with Guru Sahib. Jahangir's own statement - “when this came
to my ears and I clearly understood his folly,”® explicitly shows that
Jahangir passed the order of punishment on Guru Arjan on the
complaint submitted to him by the officials of the Punjab. Here
Chandu's machinations and Prithia's intrigues alongwith the working of
Murtza Khan prompted Jahangir to go ahead with his plan of putting a
stop to the activities of Guru under whose banner Sikhism had gained
much in strength and popularity.

By the time of Guru Arjan Dev, the central seat of Sikhism had
been cstablished in the heart of Majha and a large number of sturdy
people of this region got attracted to this religion. The set up of the
Manji system, the propagation of thc religion by the Masands, the
collection of one tenth of the income of the Sikhs, the horse-trade
encouraged by Guru Sahib and Guru Sahib's growing popularity
created apprehension in the mind of Jahangir about the growing power
of Sikhism. It was this apprehension that obliged Jahangir to record in
his memoirs, Tuzuk-i-Jahangiri, the following: ’

“In Goindwal, which is on the river Biyah (Beas) there was a
Hindu, named Arjan in the garments of sainthood and sanctity, so much
so that he had captured many of simple hearted Hindus, and even of the
ignorant and foolish followers of Islam, by his ways and manners and
they had loudly sounded the drum of his holiness. They called him
Guru, and from all sides stupid people crowded to worship and
manifest complete faith in him. For three of four generations (of
spiritual successors) they had kept this shop warm. Many times it
occurred to me to put a stop to this vain affair or to bring him into the
assembly of the people of Islam.”’

Jahangir was like-wise apprehensive of the two organized Muslim
creeds of Ibrahim Baba and Shaikh Ahmad Sirhindi Alf Mujaddid Sani.
About Shaikh Ibrahim Baba, Jahangir recorded in 1606 :

“News reached me that Shaikh Ibrahim Baba, the Afghan, had
opened a religious establishment (/it. One of being a Shaikh and having

5. Ibid., Vol. |, pp. 49, 52, 104, 105, 108.
6. Ibid., Vol.l, p. 71.
7. Tuzuk-i-Jahangiri, Vol. I, p. 72.
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disciples) in one of the parganas of Lahore, and as his doings were
disreputable and foolish, a considerable number of Afghans had
collected round him. I ordered him to be brought and handed over to
Parwiz to be kept in the fort of Chunar, so this vain disturbance was put
to an end.”®

A striking similarity is noticed in the case of Shaikh Ahmad
Sirhindi about whom Jahangir recorded in 1619 :

“At this time it was reported to me that a Shayyad (a lout talker, a
cheat) of the ‘name of Shaikh Ahmad had spread the net of hypocrisy
and deceit in Sirhind and caught in it many of the apparent worshippers
without spirituality and had sent into every city and country one of his
disciples, whom he called his deputy (Khalifa), and whom he
considered more skilled than other in the adorning of shops (of deceit)
and selling of religious knowledge and in deceiving men. He had also
written a number of idle tales for his disciples and his believers and had
made them into a book which he called “Maktubar”. In that album
(Jung) of absurdities many unprofitable things had been written that
drag people into infidelity and impiety... I considered the best thing for
him would be that he should remain for some time in prison of
correction until the heat of his temperament and confusion of his brain
were somewhat quenched and the excitement of the people also should
subside. He was accordingly handed over to the Anirai Singh Dolan to
be imprisoned in the Gwalior fort.”®

Jahangir found one thing common in all the three above
mentioned religious men i.c., each one of them had a large following,
thus giving apprehension to Jahangir that the spread of their creeds
might create some trouble for him.'? He feared that the well-organized
religious creeds, growing independently of the state patronage, might
become political. Thus, he did not hide his wrath against the holy men
with large followings though he showed great reverence for a Hindu
saint, Jadrup Gosain whose association he held as a great privilege and
to whom he, so often, ran to enjoy his society and to listen from him
“many sublime words of religious duties and knowledge of divine

8. Ibid.,p.77.
9. Ibid., Vol .II, pp. 91-92.
10. Beni Parsad, History of Jahangir, p. 377.
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things.!! Jahangir tolerated Jadrup and showed respect to him, because
he had no fear from the ascetic who according to Jahangir had “a heart
free from the attachments of the World.”!?

Regarding the meeting between Khusro and Guru Sahib, the
situation was exploited by the intriguing enemies of Guru Sahib. It is of
no consequence to raise and discuss this issue here whether Guru Arjan
helped the rebel with money and put a tilak on his forehead. Probably
he did not help Khusro any way, and probably even Jahangir also knew
about it. But, the very fact that a prince of the Mughal dynasty was
showing respect to the Sikh Guru was sufficient to alert Jahangir
regarding the growing prestige of Guru Sahib and he acted promptly
under this apprehension that was already simmering in his mind. Thus
Guru Arjan Dev had to suffer martyrdom for the growing strength of
Sikhism, which could not be tolerated by Jahangir, howsoever peaceful
it was.

Guru Arjan Dev accomplished many things during his tenure:
completing the excavation of sacred pools at Ramdaspur, creating
another sacred pool at. Tarn Taran, and designing and constructing Sri
Harimandar Sahib (Golden Temple) at Amritsar. The greatest / unique
work of Guru Arjan Dev is compilation of Sri Guru Granth Sahib,
which includes many hymns of various Sikh Gurus alongwith many
Muslim and Hindu saints. It also includes 2,216 hymns which the fifth
Guru wrote himself - the largest contribution to Sri Guru Granth Sahib.
The compilation of Sri Guru Granth Sahib by the great Guru Arjan
Dev, would continue to inspire humanity to adopt noble path. Having
thus established the banner of Truth, in the midst of reigning falsehood
of that ‘Dark Age’. Guru Arjan cleared the whole debt by paying the
heaviest price, in offering the ‘Greatest Sacrifice’ of all times as stated
above.

No intellectual, scholastic or academic ventures, how-so-ever
great, can catch even a glimpse of the true grandeur of Guru Arjan's
Divine Majesty. One has to dive deep into the abyss of His humility to
catch a glimpse of His true grandeur. And it is from the abyss of this
humanity that the House of Guru Nanak shines at the pinnacles of all
spiritual glory. Guru Arjan Dev gave himself away and wholly to us.

11. Tuzuk-i~Jahangiri, Vol. 11, pp. 49, 52, 104, 105.
12. Ibid.
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He gave Himself away unto us. It was not an half-hearted sacrifice. So
let us not be half-hearted in our acknowledgement and devotion to our
Beloved great Guru.

Guru Arjan Dev, a saint and scholar of rare piety and literary
attainments, fourth in succession of Guru Nanak - the founder of Sikh
religion, was the first martyr of the Sikh Panth. Sikhism, which had
been founded to transcend the division between Hindus and Muslims
by preaching the teachings of the ‘Fatherhood of God’ and the
‘Brotherhood of man’, was exceedingly galling to the bigoted mind of
the Mughal Emperor Jahangir who had firmly reasserted and declared
the ‘Islamic Shariyat’ as the foundation of his Government when he
ascended the throne. The heroic martyrdom of Guru Arjan Dev
demonstrated once again the stark fact that religious persecution is
sinful, because no one has the right to stand between human soul and
God, that violence in this field at least is futile, for religion cannot be
inculcated by force that there is no such thing as a belief that is not held
voluntarily through a genuine spontaneous inner conviction. He laid
down his life for a principle and his example generated a new impulse
tor calm suffering and sacrifice.

Guru Arjan Dev upheld the belief that every religion is true if only
its adherents sincerely and honestly follow it, that truth is not the
monopoly of any one religion or person of any one caste. Guru Granth,
the Sikh scripture written in the spoken language of the people to whom
the masters delivered their message of devotion to God and service to
humanity, includes impartially hymns written by Hindus and Muslims
along with the writings of the Sikh Gurus and the social out castes.

As stated above Guru Arjan Dev gave the Sikhs a central place of
worship. Amritsar became the fountainhead of the spiritual and social
activities of the nascent commonwealth. Guru Arjan Dev inherited us a
unique Universal Temple of God which represents true humility of
Guru Nanak Dev and the inborn unity and equality of the whole
mankind. A temple where the glory of ond God, Allah and Khuda, Hari
and Narayan is sung from the same platform in divine melodies of true
lovers of God, irrespective of their religion, colour, caste, creed and
status. The doors of Sri Harimandar Sahib were thrown open to the
seekers of truth irrespective of the sex and status or caste and creed.
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A sympathetic study of oriental faiths and their religious heritages
is, therefore, considered imperative for cementing the bonds of
friendship and understanding in this strife-torn world of today. The
‘One World® in which we live with its close communications makes
nonsense of religious isolation. The need of the moment is not one
religion but mutual respect and tolerance of the devotees of different
reunions.

Amrit Bani of Sri Guru Granth Sahib is fully charged with the
Nam Khumari of Guru Nanak, life essence of the prophets of love, total
human, religious and linguistic harmony and integration. Last but not
the least, we have inherited the supreme bliss of Martyrdom from our
beloved great Guru Arjan Dev. He taught the followers of Guru Nanak
how to love and embarace death in tune with the Divine.

Guru Arjan Dev is the Lord of Blessings. He is the manifest Lord,
Lord incarnate. He has blessed us with rare gift of beholding Guru
Nanak, face to face, in the Eternal Guru, Adi Granth / Sri Guru Granth
Sahib of serving the Guru in person, of basking in the perpetual
sunshine of Guru's holy presence and of drinking the immortal Nectar
of His Amrit Bani to our heart's content.

In the Sikh Panth, Guru Arjan Dev was himself the first to enter
into the arena of this cosmic sacrifice. He sat in a blissful meditation
and ecstatic equipoise on the hot iron plate while burning sand was
poured on his holy head in an unending stream. With no feeling of ill-
will, with no word of rancor and condemnation and with a soul-stirring
glow of the sweet will of the Lord, writ large on his holy face, he
blissfully underwent all brutal tortures, agony and suffering. But
immensity, depth and unlimited magnitude of Guru Arjan's grace,
compassion, mercy and sacrifice is yet to be befittingly acknowledged
by ungrateful, materialistic and selfish human nature.

Guru Arjan Dev, the fifth Sikh Guru, was offered Guruship on 1
of September 1581 C.E., after a series of tests in which he proved his
worth for being honest, sincere and a sense of deep devotion for the
tenets of the newly emerging Sikh religion. Guru Arjan Dev remained
woefully busy during his whole tenure of Guruship. His efforts for the
compilation of Sri Adi Granth, raising of new towns, digging of wells
“and tanks and welfare centres for the Sikhs and destitutes added into the
Sikh fold a large number of the Hindus including some of the Muslims.
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His Holiness Sri Guru Arjan Dev who ascended to the fifth
spiritual throne of Guru Nanak was subjected to inhuman torture at the
hands of the tyrannical Mughal Emperor Jahangir. Despite the untold
sufferings, he kept uttering “397 o MisT S, afg &y uyT9w
& Mgt ” The supreme sacrifice made by him will be remembered
by generations to come and till the world lasts. Besides laying the
foundation of the historical Golden Temple, Amritsar, the fifth Guru Sri
Guru Arjan Dev has the honour to complete the unfinished work of
excavation of holy Sarovars, Santokh Sar of Amritsar and foundation
of Tarn Taran township. Sri Guru Arjan Dev spread the message of
universal brotherhood, love and oneness irrespective of caste, creed or
religion.

The immense growth of Sikhism embittered the Brahmins and the
Muslim priestly classes. Therefore, many complaints were lodged wita
the Mughal Emperor Akbar against the Guru under one pretension or
the other by these priestly classes. But Akbar followed a liberal policy
and during his lifetime neither the Muslims nor the Hindus could cause
much harm to the Sikh faith. Towards the end of Akbar's era of
liberalism, the Sikh community was heading towards an emporium in
imperio i.e. a separate identity within the empire, an eyesore for the
orthodoxism and radicalism led the cause of Guru Arjan's Martyrdom
and he became a first martyr in the civilized history of the world, after a
gap of centuries.

It was Guru Arjan Dev's great vision that he took to difficult task
to compile Sri Adi Granth, the Sikh scripture. The term scripture refers
to holy written text, which is the most revered among the faith-
followers (devotees) for whom the text is divine book of divine origin.
The Sikh scripture, known as Sri Guru Granth Sahib got transcendental
status, eternal living Guru for the whole Sikh community.

Sri Guru Granth Sahib, the sacred text of the Sikhs contains
spiritual, philosophical, metaphysical, symbolic as well as practical
system of religious expression and also socio-political structure of
medieval India. Guru Aran's idea was to present to the world a
scripture “which should serve as a text book of universe religion, and
something which is essential and common to the truly religious side of
faith.” Guru Arjan Dev selected the subject material of this holy text in
such a way that its teachings should guide the devotees for spiritual
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peace at all times and in all countries. Sri Adi Granth is a collection of
devotional hymns of the Saints of different faiths which is unique, not
found in the universal holy books of the other religions. This proves
Guru Arjan's vision and wisdom for national integration, which of
course is truly reflected in Sri Adi Granth.

Guru Arjan Dev constantly hammered against the Safi, i.e.
burning of woman on the funeral pyre of her husband. He vehemently
denounced this inhuman act. He worked for the emancipation of
women, a most important task needed in India of the medieval age. The
social welfare activities such as to restore the dignity or honour of the
women, to support the patients afflicted with leprosy and also to
provide financial help to some of the devotees who were interested for
trade. The universal appeal for humanism was the theme of Guru Arjan
for his welfare projects for the human beings.

The idea of universal brotherhood based on love and sympathy is
promoted by Guru Arjan. The Sikh Guru's composition, as reflected
from the scripture, was not in favour of “war and violence”, “death and
destruction”, “terror and killings” and injustice with the innocent
people. Guru Arjan Dev propagated the universal message for peace
and tranquility. His ideas of common brotherhood and religious
universalism seem to be befitted need in the global ethnic problems, if
religious boundaries are drawn parallel to understand the truth about
war and violence then surely and certainly the path shown by Guru
Arjan will be highly valuable and fruitful to stop violence and to
maintain peace and harmony at the global level.

Guru Arjan found the Sikhs free of caste prejudice and devoted to
their Guru, but a mere religious sect; he left them a nation, and
entrusted them to a successor with orders to maintain an army but in all
other respects to follow the earlier Gurus. He was a great statesman, a
peaceful organizer, philosopher and poet. His unfailing gentleness and
loving self-restraint before his spiteful elder brother would alone have
shown him a true saint; his poems, a spontaneous inspired outflow are
so musical.

Guru is unusually easy in his diction and never obscure; there is
much repetition, but every line seems new and fresh. It is so instinct
with the simplicity of creation. His themes are ever love, devotion and
union with the Beloved after the long agony of separation; his Bara
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Maha and his Sukhmani rank among the best of these and perhaps
recall the misery of the three lonely years in Lahore before his father
called him home.

His poems are the most extensive among the immortal poets
whose work is enshrined in the Guru Granth Sahib. To hear them from
his own lips that thrilled with yearning passion, playing on the melody
of the tambur's soft notes as he sang to the pilgrims in the Hari Mandir
at Amritsar, must have been an experience to drive the hearer ir*> ali
sanctifying love. His very presence was spiritual attraction, and none
could be unmoved by it save the few who were inspired by evil's very
self, as it were. His toleration of personal wrongs, his humility and
patience have won him love among the people on earth.
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795 § »EB Vawr dfenr fead Flae aeer 3, fam § ¥ feaq
iyt fifdt 3 afen afaz e 3, & fa & Iz wr iR -

et fiw fa= few it
iz " et awfe

37 fify Aoz 79w
‘Jar g de 38 3T
fa a9 ofF de g fomor
3y 3y de de Ja qewr
it Haz few &8 gy
Hat fRw 7 &t uny |
39 It Wt fiw & Bs ®et
H&3 g96 3 937 ugh
HaI3 996 H yEt & ot
Hf3 gus feg ow frg midt’ |
¥F T" R 333 udu
‘q9g MBT T IH A IWI
39 Raf3 Aoz a9 wrdt
39 Hai3 W 3¢ ag aidt|
Ha13 g9 oMfa fAg aaw
A R g ng g9 39U

10. 935 fiw 33, yois vg yam, v, <9 u, yor mreg, vii{EAe, 1962,
dar 191.
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Aet fidt Ares 99,
g dv 923 &fg gy nid |1’
(ni5a[g- fHagemat ; 59- yar ; »id- J)
ity HaI®s YIRS @ nifi3AT TIFs 596 3 &arfenr famr
2R 335 & fanrg 95 U9 Wt fiw & vt &g 23
H&t fiwr 7 & Ae
JEr g3 w8 33
“fvs 595 | fan 2@
&S 735 7 AT
feg Aoz ¥ u9s ©F Aagt 9 & yest <t fesre o fagg 88
et frodt Hag & sffy-grat & 43T a9
feH a9 gdles wars few< |’
J&t At 7 85 vy &
€5 Hy g Fru Ft HE
85dt fagas 3 38
fsara ARG @
e 3 3 de-de fa adter 9 :
3afg Hat fifwr 85 R adti
‘3N de d9T d 753 &It
R dv dv far fe€ g3t
31 fon 3 gt v’
29 7T ,
Hg WaT fiw qfte 83t
fitwr 7 v g9 U3 TE
afg gz Utz 2T €5 7t
faeg gu § iy oog
HY H Age a2 Goau
U guHat ye 893
‘&g fag 7on &9 fag v’




104  Perspectives On Guru Arjan Dev: Contribution And Martyrdom .

AASE 3o I ge
It findt fitw Az Fan !
(@ffe- a9es ; BI- HON)
iy et = Ha-fefamrs é‘uéhm’? mﬁ'nal‘é‘uafﬂaz'
T 3 fan T wrarg ity gou Rfenr 31 A3y fifw & g9 3o soes
& 7 T 9Es foors e 31 935 fite Iy Tt F @ a9
mfﬁumm(smmml)%lmmﬁa»Mﬁm?ﬁm
ae 'g M T

. aravﬁ]amrﬁaumﬁ (4428)
fra g mfom &
' fea 97 Rf3g9 gv& goo (4455) -
805" nigA™d ¥ F body and form 7t AT 3 wiars wIH J1
& gu feg uan Ffte
8 o€ 9B 3 IH & &G
Hfes Hideses s &9, (4470)

fes- ym ; Hfke- Se ot fixast I 58t H&t ; Tew- fooar;
a*ra*-?) ,
' mmnﬁﬁ?uﬁwmaﬁw#mwm
aa%a?s FeAsEd @ e Is faae R us @ niz J2 %f‘aa
ﬁﬁ"e’fsfsmafaaaaw%w
faafe qu sy, 37 a5 @
mmmfaﬁ
Y #t Us Jafs us &
FIG ‘Aefg o Him foefe”
3fg ¥y, I 3T THfEL’ (4472)
(YT ; BY- By, 2T ; H5- feres)
wmm?uﬁwﬁmnﬁa?ﬁmwsé‘uaw
T
It gwefs adt & 3fT 3
ud 3 fAg @390 g9 ufad
ed 9 v A Ut

11. Qudas, dar 223, 225, 226, 227.
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B3t & dter WiF, 83 ot
830 /W gfy nizg aomar
U9 €8t Afy ot 3fF ==t
st fo?, = 75 @3urdh)
Fsa’r‘nua”rsa’ffnaml (4473)
(aa?—aa TF ; 30 919 ; €9- fes ; Gsust- 83us, mies,
Hafa®)
' Mﬁw&mﬁa"rwfeﬁmwmaﬁ%
- goMfea vwEr niHa :
nife a9s Hfg efe
mméﬁ
fifss 92 myefel
firg ¥ fiefs gav Garafy’
39 T ot wat Qurafrl2 (4473)
, (HWIT™- YAS GJT ; mHI- 7 WIS &IF, 223 ; IWE6- WANS ;
JfT- 3w 75 ; AHefE- D)
éfﬂrﬁnﬂé?mm&mwaﬁ?%fﬁunﬁ'
nidfaa & Quw 1 feast @ aan €t AT I9s aEnt @ 9SS feu
m?rlﬂgfeﬁrz(Vmcent)mﬂfmuwnﬂuézﬁwTézaﬁrmﬂ_
§ fioEr waer 3, m%ﬁm(Denms)arafé}uﬁurwé—Fna
Jfenr nmy2 firg § wes oF 7T 3 8 A 3114 gt ofs feo fa
T fa Bt @ maf3-=3 e & wufe 95 R § wndt
3x7E} & nigge d foor I froft g3 @ 933 ¥ foams & w3
YRS nivd I gt 115

12. W3y TR, 57 g9 y3v pow e, s fegrar, dmma

13. “The Hebrews had dreamed the mass-dream of the Messiah, the saviour of national
resurrection, before Christendom took it up and enlarged it. The idea of resurrection
and the expectatlon of salvation made it easy for the medieval Christian to endure
earthly suffering.”,p.431. Masochism

14. Tudor Books, pp. 41, 43.

15. Gudarz, st 191.




HIEs T iy Hasy

. mostfies Prd
A3, fiwdl e »ifsw Ae 3 faBfa aeas &t 7 frawsr 9, g
Qo I v foorite, R e s mds 3 fer iz § g T3 A
it 3 & faR & 3§t Fise a0t J Afer R miEe d fa A3
fea wifitar Ao 3 iR 3 arg w8z #f feR T av FaE Hew &t &t
31 nufaa AR few fefamirs w3 3asta & iz €t 3Jat d AE @
gegE @ SIS §Joe o Ea TR dfer I 3w A Az @
IIA T uger Gafevr 7 Afer 31 U9 AFT AT FRT ¥ g9t A
ant ¥ fefsgm I3 fagr widt A2 3t B g8 B wifid & awa
WY T5, Mo »rud o & HE Hfgner ni3 W3t ARHS &
ToF T geast WY € 8t &7 aew I MuEt A3 § w3
fi®e 751 wfvd Bat § HRrg feu mdte @ o &8 we &3 afer &

3 st T AR-gEEt § HOES T TIH &® AeHTEnT Ater 3
rdte 8F forast § faor 7w 3, froT ATt m3 wan @ 9w
3 gBfantt MuSt 78 gaas &9 ffer J1! 8n & gIudt iz
Bt 1T A FAS BET AET BTt Y967 ASS §E AT J, R § R
¥ TR HTES I YIS 90 I8 nud w3 v feaAs o ene
HIJHR 3¢ T5| feR 3¢ AdtE nust Hoes @ @ W@ niete
It UF Fger J| HIES AE wiEgdt i3 Hes T &M adt 3, AT
far T®&H, 799 A7 »ifsnreg fedu gagat @ & der &3 famr
wifggr Hgwmarg 3, fAgsT »mu? RI-YAT YT AEU3 a9 31 feo
&t Hagdt a4, RET fRex-AEdt 3 i3 IHee, gon w3 AEs feda
Afgsttss € foa-feR 1 moes R 593 madt e ywams &

*+ dis9, g a9y wfom wiitnds fegmar, Urrht yateafret, ufews
1. ¥mrat feme aw (fase 3w, g fesmar, U, ufenrsr, 1989, dar 336.
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&t Aat fa986 »3 5339 faadt frex 1 &2 mdlw €9 nEddt
THHME Jer 3 frggr A3 @ 8 § Jof g9 der 1 €o €%t dhwst
T godt wet St § Aefes ager 3 w3 fer & iz = €9
St A5 J998 ada BET I3 Ifder I B8R & miSt fidedt
grfont § miafus get 31 Qo wadt v € moet ®t ot
AT & m3 ot st &t ye § gows & a9 f¥er 31 wdle &
a=s fan fea fonadt ot fifestt € 5o et Ad ANW < AEUaT,
bzt T et w3 gan O JuTH B MU iy FITS KT
féer 3 wifid Sa fan & 33t @ BfFz #f goH AW feg Sfoe
Ure &dF° a8 »3 AYT HEH3T € nratet »i3 A9ES @ 3B TR
Fyg IFJe T H3uIT & 3T HEF Hows I Jue Fu9 MR
51 fer 3gt 2 WO Fat It FR-Foest I AR BIA-9IA3T T
feam der & 88 B nu? Jat ySt ydt gt Faifos & 92 g I
AR 75 ni3 8ot ® He feu I3 a9 Faz € gesr € ygs J At
afl '

fer fegrg-vaur & & fe'g Aa9 Fdle »i3 8R & moes §
yfggfias J9aT J° 3t faar 7 Aaer 3 fa mdle €9 fenast feim O
# UHt &% »u@ ged, femem w2 wegn St AfewrEt § mEu
36 BET geH fu3-18 Afoz ager Jfenr nud Hies o sEtes
fer 91 miegn & eRsfeas o femenm 8 § moes &t fosa3r
w3 fegsr yea ager I

Hdte niA® feg moes S HaH § €8 Tt oA ager d v €1
¥ 2 duat 3 yaz I A iy 93a § I Hon &% feame &9
3o 31 fern aga iy feees offes fiw wigge afder I-‘moes
HEWt TRt § It mow @ AET fem foa@Et 31 2?13y w gt
ST niEiH AEs § Aer & w2 @R § ofhe aoe JT Ifow few
Wi3H &7 § @ feg Mty 8z € 3= o At 312 fedt a9s
3 fa mdte mer BT T6 w3 By <t A3 dtes Bz <t 7w
@t 3 '

RJtE nigdt 77 ©F mue O mi3 Fo's feu fer &t @93 ‘="
At ‘AaEt ¥ wEwat few JEt 31 ISt ARfgSt few fem muw @

2. ofdes filw wfoga (1.), AR 956 warm, Usr 904.
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ANE JEt HEe &It wifenr fa@fy g9t &t & few wifgre §
Jarfenr Gt adt 31 feg mue gt 35 few Anft AR ot
nifent 31 ANt yduar few mdte mEw HoT (Shubud) 3 nifenr @
fAr ¥ mEst »9g Tt (present as a witness) ¥ I5 1> GETST IH
(Greek) feg fER et BT UATUP 23307 fomrr 3 fAR @ ngg &
‘It Ts1 At uduer few mdte €g Jer 9 W ferew @ SuEd
T3 goH Aoz &t 35U R 7 u9n wed »ud Fe 3 fg Ifv
AT T I goudt e B g 9| Qo iz F 3T S H AT
& finrg &8 7 v 314 BT FeT Il B @B A 3 ufast
fegaat wt Ao @ 3 o woleor for X8R gt AR
firdhor <t qEndt oo fifedt 8318 a9 39 Ae 3 €8 ¥ ma,
far § e@a faor Afer W, @ gent @ firas A& @R @ goH fer
Je 39 U ¥a A& fx B8R © 7o &® Wgent ® wd AHE @8 09
BIx § 3B o9 g AT Y, ug fem @ geme @ 69 mud
TIH-mESt 83 fgg of ¥ gogdmit @ 3T FE | wifid frgs »3
ﬁaewﬁqu?%éu%ﬁémﬁaﬁw%ww‘m’mﬁ
93 &’

Hdte »3 HIEs, €< muet v AuU fersnft fiss § feme
frodn 2= = 87 2 yau-wadt ugdt w3 AN T 5 3
ﬁaamﬁﬁmm@nﬂaz?nmmaw—mﬁﬁwq%
3t fer & Aamuwsfia w9 Y@ AH (Old Testament) 3 Jt BHI
3t 31 mores ? ity ufely 99 diw a@s T ufos Ar§ At aew
ySusr feg ferm ¥ Hamursha w3 gan fefimsa ufady § Ao
Agdt 1 »ifror 96 &% AR Hoes ¥ WS RIx9t & femsedt
Je9tt, 88 iy uow feu fem 2 fanmd ydar <&t mausr & mume ¢
Wt A iy gon feu moes ¥ ufedy &t s a9 3 ufast
wget, et 3 ferenit uat feu few fegraurar < s safa
' uget gan feg for usr @uT ugr X fx fiss @ 90 3 I8
g9a 39 3 W3y § uadt €9 He f¥sr 8g uast 8us nr & gEr

3. The Arabic word for ‘martyr’ in Quran and in Muslim theology is ‘shahid’ pl.
‘shuhud’ or shahid pl. ‘shuhada’ the literal meaning of which is present as a witness.
(Thomas Patrick Hughes, Dictionary of Islam, p. 327).

A, RBAEIREUTSINT meg [98TRE AE Mifgar, Uar 473.
5. fEmEias s nre fradsar (fase Jet), i 90.
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»uE YR 98 Aegd O yudt ST w3s a9 31 fEn u3s feu 8R
@ nruEt W3-gu gt 31 REgd € yust 89 3F & &9 maer 9
759 J9 @R et HewdTe IR wigEt W3 ©t feo o9 I fr 9w
MU FeSdt Iue fod A8 3 <9 HaY § fiong wger I feR
I AT Yyt few 8T W3y v uaW-Rafed & feR dW wet
3T »yd 3 It Vet € HOES HAYIT T nEETE 9T J
d9 fefsora wes=t TRt yare Jer 31 Ao few QR ¥ YW §
A &t wififd qu fee o9 & Yfes aas o3 fonast v fefsoma
Afz &t meudt S8t st sedt fée o 3t G & ‘rdle’ faar
#rer 319 ‘fedft aras ¥ fa Anft gen-uduer feg ‘ufézg fefzam’
(Holy History) m3 ‘Jg fefSam f&9’ (God in History) € Haeut §
HI3TYTs AES Yus 31

GgSt uaH feg ug@ 3H & ufadt Udt E3UfF (Genesis) feg
e 3 fa men & wige g 78 UW I3 q9& 3 J9 aR
feg nrr famr w3 81 3 uadt Buad w3 et e feaH q95 T HE
u3IB’ Fafar 3t 3 79 Hiw v fex A7 v fandt feu fas &=
fm &% fog wiet o fermag gy § wari ferm fug g J9) Hiet
2 e &et s AL |~ Udfeg &0 3 Iy feu feaas T foor /it
3t R WA HOT-U9S xad FY e feam § 9] Ae 3 fon feagw
T gaes (Fredt) &t fAeg nns feg ‘R3ddat utw’ /i Esurs
T gt feg ‘Utw @ 3 ATy Iz wew O -

“ygnEs & nrftonr fa feg @R 3 o fams 3 fagar B W .
I ITS T F-A3t few (7 o3 Aar 95) WiEE Wit mer wet
féer gt B niud uga (R3dat Ww) dest feg it 31 87 €r
3H © foms et 9} 7 I nig uaHt feg JRa w2 B8 Jar 7w
& 8r mEtum 3W §, fioaT uHEeT »ig AY H8T ydmt @ matet
few 3, 7 usHt €3 g5, 93 @17

6. I93Hs fifw (37.), ‘Adte »ix Faes: otk ufedy’, My goes, s<a9, d& 12.
7. YS9 FElEE (yIrer W), 83uT (9, 12-16), UaT 19.
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fer fefirs I oo mime o ¥ e Im qeas @ dr 1 &
Hite geast dies @ 3N f&nrdr & »iudt HIHt nigAg Aies fAge
5, 89 99 < Ut @ faarg J° 951 Ju Udteg It wae-arEt &
PERTET J9€ I H3Y Aed fed' uadst 3 d@fonr famr 23 It
gaH & uSE FFA RIS € yust agsr @R © wies T mifaw
fomar 31 I gan < uss few F fefsor faefimr wfer & €9
83 =Tt moes 1 fer moes @ ndat AW YIF wITeA T (Old
Testameny) feg 2 0 niftmie’ feg gurs 92 g&1 M nEdon
n3 8 T Halt HAUznmr 2 ‘€9 fils o5 €' & aas 27 wi
T® 3t Udfgg wiEgoH It d9 3 feg wget W &8 fex feama
dgr) fer & Aoes ‘Has’ 18 5 &t wimeron ¥ funng I uey
et 99 3 A B8R ¥ U39 feraa v gdtes Higmr 3t 8 & gaw
§ uges ager Ifemr @R (fera) § 5% & @ Haitrg uardtnt ¥
33 fipyr) w&t @ AR’ 99 yare dfemr 3 migeron § fem aW 3 oA
fégr? feg ddiadt wes for ofs & moes T & meana feans
»uF 7Y 3 fimrdt dw @ 7 @ 90 €UT fegee ag fder )
nifiar 3T 7 fenadt nmudt d e €urs ager I

fegst Qudas gefentt @ Fegs oo Aag AHimr 72 3t Hget
U9 feu moe3 T Ha®Y aTH It IF Az dfenr 3 feg
gt dfadt wewz w3 It feus fegarg & n3 feg &= Ao
fefsoma wearet It yare Ifenr 1 fer fegdt A3 fifedt & $u9
IIn § dmet 91 4. ofdes fitw wfoga'l fem IIm St uast bger
e fouer 3 fa wgeng & goat a3 o oW @R 2 H3 @
Y niEse wied 3 faag f& mifug few filedt & soes yIo3r
T fegge gger I W3 fawt agel Hagw € dT T aEt & 0y
HeHE &t Jeri fen nigse feg fifedt St gerat witat RS
Jent 951 feg N3 Sfta st w3 o 5@ ot aedt < & aHs
1 few &t FaesT fed wdEs e FEs 99w I

fen fegre vgur 3 feT s s miRe Jet 3 fa vt an
HIT3 it ndat weset nud Qug Je8d J, us 8o feu

8. 87, 83Uz (1.17, 1-27), Uar 17-18.
9. 7, €3uz (1.22, 1-24), Yar 24-25.
10. afdes fiw Hioge (4.), 7R 7€ wam, Jar 881
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weaet 5 & awe € U9 &F1-d9H T JU U6 & &9 Hamf, TR
&% 87 U@ my & U9 & Jef93 &9 Aae | Foes = &g A
femrdt sev @ O3 3t 3fg F9e7 T UT U Hias o8 nide &t IR

EAret uoH feg @0 et ¥ uan § 25 & e A3 §
IHET  »i3 nruFt fifedl Hoet 9ed 38 wler dfenr qevdt aer
- 3 ‘mdre’ Hifenr Ater T ETATET u9H IEI3 SR onirar fER S
3 feniter famr w3 €ast & moes 3 Imie Qast @ Udarat &
TIHI3 EIAT T HATT Tanit ¥ A3-33 feT uderE et g9 vt wdt
8 WO &3t & w3 fer v RUFE ydeeT nid AS Aond O fa AR
T 3T S niffor ¥R &4t 78 Udige S @ AS9 3E9 & wee
JZ1 Ehret uon feu & woes T nidw ‘aerdt’ yers o3t famr
31 SAEt uew ® nids W St B T fER uan T fedu T
famr »3 @R fedu ¥ Fege & &F @ fAu’s 3 ydt 39t fig
Gust § EIFET uan few Fredt (Witness) H& f@nir famrr | fem gow
few rz 3° I Fogat AF aedt 3t Qost T Udigg & It Hat aEt 9
UF 32 3H (New Testameni) few W wtes § ufaw mdle yes
a3 famr 311! Az mtes & 3 I amie Sdhat €3 Aae @
des gHET H3a8® 99, faBfa €r B © Auax AHaw 3 ydt Igf
#rr @ frgis @ yge w3 yA9 83 99 33T & usidt wifee @
&St /it gt T miaEts 9, farR & 9He I @ &t &% wfenr
e 3, At ¥ A8 3 AIStEE o A feR 9w fedu fam 3
frg dfomr 87 & gus & Ju s fomrm ug €t @ e & fex-
HI I€ff gat 8 IHE I 2 IBA § AT agfont Ifemt 8F widt
f‘aﬁérzgvsaa'rnmwaﬁzn eoRgy 35 memedett few
ma@wﬁwwmmﬁw fam feg owat
eﬁweﬁwgnzéw@wﬁzs"ﬁmm ¥3 2 we €395 3 ufgst
€zt @ frg €o feu gav HIR fa €9 gamaf I 3y AT vat @
e S=efant § une 3 fesardt 95| HY few 3t 9HG AG3HS 3
EAet uon 3@ famgs I foms & i3, fa@fa 8 gt § w3
Fr @ fAuist § TR @ It mHse 99 As | ud AT B8R 3B

11. ¥F5T oeigs (a=t 3w, vt & &S, (1,6,7), Uar 9.
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Hg I8, A€ AHge & uwr v frais ydes I famr, fa@fa Gost
WEATT I UIHTIHT T ye g 32 J° 951 €T yaw3wr @ fhuist
§ 8a 37 8 & m@x @B g3 J¢ T, feR a9d 89 Fa-Au9s B
€R 3§t I ynE Gar 95 R’ f& uaw=wm T feB mifr der 3
Tt 7Y EREt ¥ I § UIHSHT T U HE & AHRAT 96 3
fesars a9 fdsri 12 @5t § gz Faft aaes fdsr famr w3 €31 3
nifnirers & ggnrs J gt fem 3 fast SRt @ 233 wgdhut
& ufast Gt IHs e w e feddt mufemr afer 1 few aEd
yges &3 AE & A3 3 EREt § €F W nifsnreg e
AIHE 9o fumr 72 248 E1R”Y feu 9HG ATHIW ©F REWSt
feen varfenr famrm | A@ Sat § fer feo I 3= @ gan 13 @
3t 7 feg feen Y3 AH-4IH &8 HaTenr 7 AR, US EIATET UoH @
Bat 3 mifoa 39 3 3w foor fx Q0 fen feu fifea st wozd
fer ds 3 gaHTsT v U3 § wE gefea Ah e e Roadt
T T w5 A3 gt § €5t @ wet e @F @3 @ me
femiter famr w3 wrena 3 feg gan Ardt a5 féar fa feost § fea
B T Ins Jefnt Tt WIS ArOH@ WS T we G3rg i AR
3t 7 fegst fediint o AIgEw T AR gan € s IE w3
gurgt ot faast feg Swdntt @ fH9 ozt & nidar a9 & Iy A
a2 T fem T Tege @ fAuis ¥ s 2 Yue 3 @t A § faR
d 37" e 396 I IHE AHIH YIs 39 '3 niAndE Jfemm
gt T ®g dar fenrfenr w3 @R o9 39 &°° g2 #R, 7o
@m%@awxasﬂam”aﬁms‘w%famm
few TOr G9 < fapret Ifenr
15 AHTH gorar StRE § I35 I3, @W%H‘cﬂaa
FHe 22, Qast & AAWEIT I He WIAt gF wv firdt s T At
e 3% f IHE T9n RIardt ueN faor, feg mifir A€ &
A2 e As, o3 fa EAet ten @ iy yoraa Ae w3 frast

12. &% Fave, Lmedt noe fardset, dar 8l.
13. w9 RIS, RS nre fgrdnel, e 87, -
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it foust ufeze SRet gav fa 3@ 37 & yyd Ior & Ta1
A 03 few s ABES 999 @B 3F Jes gEEt M3 FiRdt w
- feu IvE wifgerdinit @ geHt o faxg d @@ Rt § &t wdtet
& wft few yiuzr 58 95 fa@fa Qaat 3 femem § & Efonr A
i3 § fu3-18 mofenmi U9 JEfex w98 3 fas en Etrret ot
3 &t § mdtw v vIw fEe g8 fAad fx »ud femem § nud
frat 3 2 vt Vis® s EtAEt TaH e wdte § mos & was
Wi Sfenr 31 et feme wiaAS Hdte § Read St midalt
Hn HaE T yIs wiftas i wer 3 mefg grfont 3 fommis
(judgement) ¥ fos I 83Tx F9at UKt ETATET UIH nigATT HItE
UIHIHT € miAd ufases 76 g’ § 80 ye ARIqT €@ Saem 3 o
& Afzars wfgz nieg m@zE et foemer 31

- EAeuiz 2 HoE3 ¢ HawU § ANSE et S Wt St Bt
v fae a9ar #gdt 3, fam 9 woes v oo Adae féue @
AIHE oir wer 31 At 1§35 feu oaes & €m AN wrE, B
Hart 9% Fees @ feus § ugse ¥ ofaw 9 ot @R &
myHz feg sfom, fuimrs, Reg, ors, frex 3 Gte &t Qdiaet
g@e "t 80 fex fesns &t &t A&, RO @R © fraAat =ge e
fuzr, Usg i3 uf¥3s Wr3HT (Holy Spirit) & IHSST Al »iny wiy
8 & i T uars® ug s AN feo oy fRee B+t fae oF
Ht 7 3 €F & »W Bt &It gt A, 3w wde &t 92 A
freg Araa 978 oudn feuag mawst ot feosest At w3 fER §
Az Uy afEe-ads (Law) afder ¥ feg afe-args Haodt
Iz 3¢ I5) THIS BT ¥ fARH © e U9Ss 3ol Ao
(Spiritual Body) At # 3% I3&" &% Fyd Jer T ufges wlt
RIS 7T gOE3S &% dFa 7 famr 3t feg 3t mdte feu e
der 1 i WAl @ wies feu feg umer maem ¥ nrfemr
qu At I5 1 B weth farn @33 &t 78 ¥ IOt AT few
»Ee g5 It fom van QuT moez T Mim B9 IT AT TS|
"oes fUg AR 3 AEs @ AF @, fore nE nefere gfods feo
g iy § T 39 fiiT I8 Gost ® firmy o - AET ¥9 i3
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PIAXW, 8 M3 MEET, IT »i3 I f 5 F S aw o &g
fiHzr 82 05 m3 owas & 8 faAnt It ‘88 3 ‘] o
nfdyz fiar gz & 7 & few nuz fann fir @ Go <t
BAITIIT wF YRt AS ¥ AHG (AIR0) §F A TI6114 HEr @
#es § 8t o moes mewadt mE ¥ ¥ feR FOx A B
afder I-‘B0 o3 uswt few €939, €0 €3 o% o I% Regar
¥ fAug 3 €9 a2 3t 7 89 A9 A3t § I9Y9 a9 el fe¥
TN U938 € fARn & wiReS »HEST (immorality) &, frodt fa
yfod uers® @ famn & RoEs 37 T ART 9 & TfH® ITh Re
u® IHET § Rer I- “feg wefont fa owes hr dfewt fed' w3
€3, Tuw &d vIad, gF G5t €3 A3 v STt gan st 9@ 16

A WAt @ moes I feus asfont wift few 12 3 U
7t fa ftaehz feu Aoes T goat Aasy udt 3 59t AT 37
T AT T mmammmﬁgfn@aémm
& fedt 35t mow a@ Aefaz IF @ Heds i o3 @ feR s
3 TIHE 3 I9H-IF T 393" T AOHE EEEmE T IfaH w3
HoA € Afeg munsr § 39 €F9e AT, e ferm dnit uest o9
garet ¥ fagerg fou” adt fsardht 77 Faeht e’ iy uaw feg
AIE3 ¥ Hasy Tt ugst ysR €@ 599 7 & fegds @ v &9
Bvrarg Jinrt a1 Datgst nreaw niA HdlT T nieaR st gfenr,
fae 4 fimrd g 2 nrear § mis feg Jer @ g9 3 98 @ HeT
& n3e 39 6T 951 A Rure 3 fa imret uan few mAoes & g=9r
¥g3 €9 9, U9 fex I® €99 & Ao wrB'Et I, faast ity waw
7% T9x 83 9, fa fiy &t fifd feg gaw 3 fa Qo eft @
femem &t < fidedt w3 ¥z § fea faor mi3, ey et awn
»ud He BEr I g3 gus Jer 31

14. IfSes B wisgs (1), FER T e, dar 903.

15. “Now that ascended, what is it but that he also descended first into the lower parts of
the earth. He that descended is the same also that ascended up for above all heavens,
that he might fill all things.” The New Testament. The apistie of Paul, the apostle to
the Ephesians. Chapter X, IV 9-10. )

16. “Knowing that Christ being raised from the dead dieth no more, dead dieth no more
dominion over him.” (/bid. The Epistle of Paul, the Apostle to the Romans, Chapter
VI, 6.9).
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fersH uen feo mOes § dve Tfent & HJT (Shahid)
Aae (Shuhud) »ife REe =93 a8 o5 »m3 fegt o mFafed »Ew
JIeTdt B o T (present as a witness) J1!7 HOES ®uE §
Tt = T93T fea uf¥zg feam sEew &3 @ I A
Hogg feu ‘Hoes’ RuT weEwst feg »r & 993 SS6H J g &
fag@fx nim 33 a=T w3 adtert AR liFed At g5
‘mae3’ v Jioe iy st 9t uf¥se 91 gos Hefe o Rdle wee
3adtes 35 @9 nifenr 3 w3 feg mae i & FeHs w3 &, €R
2 Ja, 9 3 U F&H & Jedt I orfenr 3, R - <ot 3
fer ¥ oAnEle Fdte ERW) J7 A A3 faad 83 wge 3 M@
y3at § faor 718 gt wiEt yer § & mdlw (@) oF ARfuz o
famr 3, fa?° - g It mgst T wE 1 7P

o5 feu Ve qu feu moes mae ‘aerdl” @ It nifenr 3
fer § <8t gowdt S Unz et fea W Ant 9 A e T9Id
- 7 wigr = 9B® »i3 993 nrfeEr @ fust nigdae (ferev
¥ ufod wdter) ErHE 3 a99 597 & K 3 HEd § W7 39 me 3
frmat 39 3 fex 333 3 39-399 WI-AIT TAHE B 83T &
form | we €0 9993 HIHT Aoy Qus v a9w dar 3t BT U I
fBar fimmi 8r &t St Sveg Ufae S @R Y Jw ezt 3F R &
wifgrR dfenr fa 9wes WdHE Fiiow sia & »igr ¥ 9% I51 €R
3 O O vt it 3T nigdaT 3 I3 e ISt = fea gamT ¥
- & R ¥ Ju egfont fagr- “F feg 39 3 ot (moes) <=t
31> fem = ge feg 3 fa 89 foreSt fem wesr & ‘Roes’ ¥
fagr it fa €R 3 wigr T IEs o »AHS Wiet &® At I w3 R
¥ few 3Et g adt fx s Twirar yare €15 99 € vaar 31 few
yarg Fors few ‘mndle’ § fer @ ydfes »3 yffu nEet feg &3t
fonr famr ) ATt uon @ yg'e FeEar 7 IAG RS O gagst fug

17. In Quran and in Muslim theology is ‘Shahid, Pi. ‘Shuhud’ or ‘shahid’. P1. ‘shuhud’
the literal meaning of which is present as a witness”. (Thomas Patrick Hughes,
Dictionary of Islam, p. 327).

18. FInra Hiffe, Ga3-miB-8ad (2.33), T 45.

19. 897, Aas-nm-wfEer (5.117), U 274.
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FoF ¥ Aarag ‘HAT’ mET @ 9T sHes o @ fenadt @
yAar feo a9s & fen a9a Wa? affer  fa feraH »3
gRret uant few ‘mdte’ érmwﬁwﬂﬁw?rf‘aaﬁra"razare"rm?
for e g e T9fanr A fasg® w3 T famrmi
NS ferent ‘geim wifas’ feu mdte 8R § faor mier ¥ §
fers™ UaH ® yI'9 3 uRg &Et arfedt fedu 3w dfenr wfanr
ater 31 »ifad forast wet sfoRst @ Toem ¥ AR 95 w3
‘Haxg’ 3 ‘Beld’ efgns €r @ aaut v fomy &t a9l 8 &
gfoR3 feg yer @ 3u3z ? 33 Aqr fieet 912! fem 39t feren oan
AT AT HITr &dt AET N3 3t 8R T faufsas Jdt & 3 feg
ferfsos 8= ofent few 'y 3 Udigg Afag my o d° aa1
gos feg fer 9dn § fegat maet a7dt yare &z famr 3 -
“F B nigr ® 7 few HS a2 T&
895t § wae & &7, €u Waw &t
Wﬁ@%aﬁlgﬁ‘m?ﬁeﬁmaﬁ’rm@l w2
fex d9 8 "I mrBeET T -
“# B nigr @ 99 feg v o T
AT QTs' § a9 & yIe & RS
€3 3t nrud ARBTT ¥ Ig9 e Is)
- Gaat § It & fESt ARt 3
nigr & 8uat 3 7 fivge &t 3, 89 R 3 ym 01 V2
nH JEfEs 3 fa Hoe § vew@E 3 ufos aofenr #er &
m3 fuat A3 o5 '9 Bsifenr AT 31 ferey feg ae® mdte &
nifad fenast a5 fagt § seae 3 ufowt feras ad agefenr
e fagfa Qo At yus aed ufost &t ua-ufdss J g'a de
51 FIT3 G5 § F1Y geat ¥ wdt a9 it 31 mde @
fammiz o8 fos Jnst fbe? o5 w3 Hiva A@eR I8 faHs
3 fes @ § Ddfaw wfow & marfes (frerfom) &t 32 &t O,

203, it Reme an” (faee i), g fesmar damm, ufenres, dar 339.

21. ﬁ*nwazss"r%u—af I35 fitw att, g7 ofF fme aF (gar ufasn), Usr 130; mi3
gt e aw (e W), o/ fesmar, darw, ufenrssr, dar 339.

22. goG HAlE, HI3-mw-feHas (3.170-171), UaT 168-69.

23. 847, gIz-nmm-feras (3.158-59), Usr 166.



Ao © iy dasy 117

AS QT gfimt ¥ gaot T AT (Wieh) B THE gEwr 9y feR
fere feg AR mdte T 3387 9g3 HIS | Foa feg m@er 3 -

“X AT oy @ 39 few WY w8

#t 1T 78 3t niwy I 3973 I M8z

T@ gy 3 fHog gg3 dait 97t

»3Ig3 7 AT HI A6 AT U A€ 3t

TG nigr | TP UITFT & fed3a oizr Araar) 74

Udigg I3 HIHE A1fo" Uan @ Hadr §uT I8 @3 8 @

THS sEt, AdtEt »i3 Bt feu 3@ 951 fER I AuRe Jer D
f& fereH few mdte & wesw =gz €% 31 oo oo I8
gIHER T5 -

“fra3 Y3t »igr 3 9us < nrfamr e UBE J9e

3 figg it w/t, wiee3 st BEET, wdtET 3

B yIut &5 fog 8x 4 At 95 fea niwy

& o9 ¥ 3 niwy Tazow 3172

fer 3 miRe dv 9 fa ferew feo ‘mdte’ § w93 Ot ufess

3T TRG I W3 fer mue ©F 93 ATw R &t It Tt At @
frgar fonast wigy @ IR3 3 soer Jfonr moes (sevdh) féer 3
fermw feg nifad HeWt § Adte-88-afi® (Shahid-ul-kamil) =
v § fosr 7wt I fa@fa fedt way nier 2 nms ofon fifo e
95126 form feg €30 won v ww €9 ¥ R 3 owes WO
wige && sIEmt feg BFHS I & MUt 76 q9gs {1371 Mg
J wtet 31 fedt a9z 3 f& wASHS AIE (Tew go) few il Jr
e §3H J9N IHST F9¢ I&1 Af HI3 & I8 T T midxt
IR FIa M3 ufdzg oetnt fag mr@? s, iR -

“373 BT UIH GT AJoT @I7 3T fomr &

w3 fen v feg gog otz farr 3 fa 84

3¢ urie &t feg Hew 3 f& 3t fxn It

24. B, gaz-niw-feras (4.700), Uar 199.

25. 897, gez-mw-fanr (4.70), Usr 199.
26. Thomas Patrick Hughes, Dictionary of Islam, p. 327.
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$ wie & a3, ug TRz fem §u 303 et Joft SRt 7
‘NI Aowaaffeoafandage
TU 3 I HI&' Tratar, Wifonr wetar 3t feg
fites feg femrfent wetar, fag Hfanr wretar
»3 e #ies feg fontter aefar 3t fa g9 o<t
RE aet 35 31”7
(TER gurdt w3 yRfEH)

“dg 2 997 3 7 du & gz &5 o fomr
8 dnt 33t § &3 nEEt g9 a9t Faat
(T gurdt w3 yRfeH)

fere feu mdle @ oEt 3v-8udw U5, W B I AWs Fdte
8r § mfonr wter 3 § Ju < aw feo RoEl @ HIT €3 TR
Jfentt omydt w5 @9 2R fER IR foomr oEs w3 gRs §
feran feu Hos mIte & uest yuz 31 8% da 2 99 3 gwfomt
IS YuT J9s o3 feraH feu ndat Adle ga| eawdel @ Uy
fersH € I3t & mAtEt Haer 31 yer @ 39 &8 Jfent Aag gt
HT e 3t R & ‘mues fager nEws I FdE yus I A
AAR-naegd 3 faonz W fan yarg = forrg adt Hfamr AT
i yag & mdEr few uddr, sufed nrfe @ Hvos @@ €9
foradt R I%, & s 3T i3 dhidt a9z 9 T i3 3 39
QA TH &5 A & I8 7E| wfAT wdtet § fawmz AR niuzr foRe
T Yer 1 a9 o a3s < w3 Hicnr Ater 1 A7 fan &
Afge & 13 T 7R 3t 8R § <t wdte mufenr e 3, ue A Afoe
¥e o 3R 3t yeart 9128 mifvdt A3 fereH wiaRe geH 3 w3
efen<t ags nigAa d E5-Gar i
Hote @ Qudas 3w n3 Guse I fewe fegt & woa-<s fen
ECub-ig gk
®) mdte ;. Aoz uew oo feg ¥}F &% mIT Jfowr
Hfgnr famrr 33, fAm 3 uaw, <@/ # fan
Fa-foz ot gEes 13T 3R

27. FFHF HATE, AIS-mS-8ad (2.217), ¥a 77-78.
28. Yat feme an (frwe Ihih), o fegrar, Uvrg, ufemmes, Uer 339-40.
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(o) B mie . B3 3 ¥ HAtE, IR ferrH ghs & Qurdt
(®) mR fera : YW ¥ HIdr feg 76 96 T, giHar § ye
_ NEUZE &I8 TH |
(A) AR a9uer: 9Ew o sIEl few AOTE @RI gl °F
T
@ uAdte Iz . [\ A TI5 O niwet m3 3t few g A
firgszs asfentt 75 ¥F T

fera feu wdte 3 amvft @ nizg § & mime o= famr Oy
Fo€e 3 3 T BE® J AR R Feat § A3 B, T IoRer
31 fere feu mdtEt § fea &t vz 3req |z famr & n3 fEo
It gar 2 fast yuz &t I st w feo femeR 9 fa
Hdte Ha® &t €U A3 <far It gwe-fege 3 wie-Wt® o5 84F &
A3 T I foma yuz der ofder 31 Byt § fom oz &F & wifanr
gt ¥ fa €9 »mF Haet nigATT U faR fif3T AF v Y w5
AT AF& HAT TS|

fefsora sudte 3 ART 37 fersw @ fefzom = yha =9
@ st 3 e gqus der 31 ERT T o ferew W few
ufadt st Hienr famr 31 fER et 3 e Tt fereH uaw
want 2 aan 3 €9fonm for gu feg €g AW, ¥ Udfa9 HoHT
Ffog & 392 3 v few wsR 9 W3 o, Qust § femw feu
ufod mdtet & a3 fifEt ot 1 feust wdlet feuw w9 3 ufow
fa mdte formy ghs /it ferendt ferem feg & FAret wan 9,
fa e fifo sforst feo 7R 95, § yos iz famr 31 sfoms §
»if3 feg Fus 2 39 3 OF otz famr I fed ofow=d = few,
J2 Tamfenr 3 mi3 Gust & Haz wet 99 fEx @RI gd3e TEmlt
HEMt vt =déingt gat e ®et oREr S3uT Ifddht 0w v fem
J HIrt Tiar Bowt v firadied gRs §ast § oREr ym Fhar| <
&% B g 3yt 2 I3 TR udnd ¥ I @n @ I9 €3 Gos'
T T 32912 B Qudwz mEt T9st 3 A3 AoMd fAosT samr
899w I R feu wdte © g3wr @S § Eder aad mrfer 9,

29. FInr Hte, He3-mis-feras (3.196), Usr 174.
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fa@fa 8g nrud feme Y3t w3 fEF Ix fa nmy w3y Y=t < gse
I8 7 &t gl 8 aWa m8T I5| U3 JEtas, N At mivs fen
3 go ot faor

fer gt Adt gant R wget, ferew, dFEt uan few
Aaes fegat uoHt Tt FfEst B mifduget wiar 53t odt) feast
TaMt feu AdtT A9E-AFG H3Y Y@'a a3 fanr 3 far @ aet feo
#53 sat It a9 W@ 31 AN wot T 8 T ¥ET AN
Wy feg I fa rdte § yer <t @ot Ru-3u fou »ifemr Ater 4

AR 39t HoEs FEe At goMt feg ovae a9 e 3 €R
gt T JE § mEw g9z @ yeiss uefia I RAfg3 fod
famas v 31 yRsHSt Bt ninve 37 BdlEt @ dasy § gt Aew
feg &€t Fars &t yuz st / »i3 93 It S T B J fa Im
»IHS | it O AoEs I yufost gadt Afgnwee g moes o
Aasu ot yuz &t # ufodt o9 a9 ners usET & Adle
HEe I3 fam 30 ot mrfog feg, R fa »oit ufost ofs a9
g3 If, HOT3 HuT © AMNGHSEd A fBR € 5e8 o nifndr mEe
feg fonie a2 95 U9 feg A FET AUTS HET I JUHS dT
a9 adt mEe 3! Quiaz I® I feu urd T A I fa wifwd
Aawy o3 g3t 3s feu feews adt ms, 80 ferendt yae
mts &t ffersdt uduer few yW&ies 98 m3 Gast § ity fiois
3 S feg yT's a9 fonr famr ue fed & dt feg & mime
g ffgr mrer 3 fa wiftd Hasy fro3 v gon 3 yas o3 €9
nyd yge w3 nins feu fid 835 e Jt vlar a5 w3 feast maet
§ Y= qfoz ags & fwr feg du & a3t AHfior 7 Aaer fa@fa
mte ¥ far 33t @ s fered few 9, iy uaw few B8R &
fasg's &t ugr gy 31 ity g few frals »i3 niHs € Yue feo
yds feanas swe wr@dt 3 faost fa ferey @ s feu A uvs
39 ’3 &t 3t ®IFAT IH T I

30. Tans fAw (v.), 77937 Far5t wdvar w3 Bt gg, e 25.
31. A8 mue, ARfgT-1EaE Fayadi, dsr 946.
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HIYIY TR TInrr wier I, ¥ Ao &t w39 fAe-uz &F gt fadar
3 @ & 22 n3 AT § St Aot Yaie a9 W12 v I 3 feg
3 fa Anft ySugr 2 fom mave feu | it 3 7% uet, 8 @ &R
w feg mae fea foudt fdy 3@ Y <tor udusr <t fsdzazsr 3
22 & ford R @ niftni3va vainit feg rEUz Jer 31 meur
= g2 for nav feu fem dv 3% ws-fis famr 3 fa feg mae
Hefent & ity T AT »iud »wiy Af3ES &% 39 7er &) e feo
5 Rfon &t RuRz 3 A1 Q fa ‘wdie’ mae g9dt fiigs feu ufos
- =9 a3 »3 s T gu e iy 39 mrfogs ot rfenr 3
85" 3 nud uffss wet ot fem @ mAe-fearm s9YT WA
AU I9¢ I8 - “g% HI 3fg AE UK T niffor Hos Aasy
fifyt @ v feg €39 3T fa far @ T&e I8 Twret &t &t R St
Tt foradt feu iy w3u3r <t ot &t w3 9K, A, feare ¥t
Faegt dH3t & FoE B Ages © AW Ut a1 morest ur dMr
fefsom fRone a9a &% B8 Ja ude ot 3 fa Ae-fity
wes 3 fify § fead niowt few fosoedmit o851 feg ufése Raaw
e wafraaT feg 8o aifogr €39 famr 3 fx fitut &t fea Hd3 =
et T X mdte = oW gus 3 oz a3 ¥F9 I dng unit © &
gt Uy fea fifs feo O3 7R I51 fE°° ity gaw ¥ nas &%
% et few ufost @9 <9fsnr v 31 fer U9 mAoe9 ae3w
fitw3? <t feg foudt Ast md o 3 fx idt 3 ufost gadt ¥
feo Bt & Aawy It &at Ht, Foez § yae a9s ®Et maT fod
J2 A& TIH T AT & df TIES-nHIH USH HI, | wifent er
09 W ISt Bt Fs i g gaw & ufssmr i Sa &dt
fimet, gon @ H3 dz fRo-uz < gt 8w 7 wfvd T3wes feu
gaN, fanit, AT »2 da ¥ HAD 3t 999" Gar & ST AS ¥ AT,
faR § mdtt w2t fa?’ gav ? Hfowe T9d uaet des g owe &
¢ &% RHe" ¥ Hesd § ¥ Fae WS, wefa ¥ed € widls Sio

32. gr3w fiw (J2Re e fifufesH), mores; 96 1998, Uar 188.
33. 8dh
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a9 fils ws1 iy uaw 3 moes § fAuis w3 »ins feg niuE @
93t ueH wdur feg fex a=t fefosm frafmim esrgu mdet
ity @ »it Fies feg 24t 33 § @ fegge Jait fa fea iy & Bor
gz et fem Sur § yfonit a9s ®et iy afoses, f6adq, Afonmg
3 YIBUIST ¥F5 dar| \AtEt @RS ity @ We feuw §fomr g 3
A7 B8R § Rex T ‘wwAr FE fer 3 ot "ot o ufsmdt
FEY3 95 BTt iy "9 i A%t u@er ‘[ 39 e3fa’ ¢ Hag
few@z Sar1 mores @ few fu’z § s feu fegae Quw &et
fen € fefsora geal § ngse aes gt J, feT »idy o fem
Y9 3-

g &6a Afag i raT THE % UIH § iy uan & HasT
yuz I Ager AR few HRrdt gont few fem § yhast yus 3
feg Rz 3 ule BHa T oW I M3 fEr T ndg 1499 ERSt §
[T 3 RE I I ufad Meas - “a & fig & wReHE” 3
Hianr famr 3 w3 feg iesaHT iy gaw &t gfemme # &fo &
yTTs &137 wfer 31 feR AiEss € @ AT ity fAgis defas
3 fal@fa feg Weas fAd Ay WEUST 3 ot € Basr & @5
FIer &99 W I 88 few § wew maws o goEt @ yIte e
F A-targ &i3r dfenr 31 moes fa€fa rdvasT o got =t
fost 7t @ 3 ity uow = fomsr & Wt rwasT &t ToEt 9,
fa8fa ufod w3mg Ig &aa Afog o Newanr g Fdlet e
T8 3T I QA B A FT F I I T I :

“8 3€ Yv amE ar I8l

fig afs 3 It At v

fez Hafor g Tatan

g & arfe 5 ot 34

nméﬁmﬁfﬁﬁ?mmmaﬂ?m%

fa@fa mdtet @ A3 3 Io 3mew & w9 3 IoT 99w o
fife oow few & gR uet a1 mdte Fae ? wew ‘qed @ o
B2 I T&| iy gaw § feg we Yz 3 fa A iy fefsom ity
et ss far fir Y us My St roes s 3 AR st A m3 &

34. 77 g7 7 AfoE, AdR T9° 2 wid WIS 1, U 1412,



Aoes v fify dasu 123

It A= WSt dH T ABHS THS, A 87 HAUST ¥ HEHS ™3 I9
39 & Afearret fedu sz § ag gav Haer 3135 ity uaw few
Adte rEw "8 T ufow g aea usET @ o@t few guws der
31 37 s'8x wifag it < uffzs ot feg wdte mewe § wos 9o
2 ] utat, defgat w3 ggnit T9ar &t Hfemr Sfenr 3 w3 feast §
HITHGT T MUY YETS a98T I USHT JaH 9T IS :

U9 UaHe s AeEd

HIT M€Y AItE

AY HATTER ot W

efg v3en Irte 3

TOH3 fHUtz ¥ fX WAy fald wiry fast 8 @ fsads o5 diws

913 a9 €8 TRfont § fse3 § & faBz 137 iy waw 2 fem
ufeg fRuts e fity Het 3 wiRg Jr geadt wh ity feg & fasssT
3 {55937 g7 635 3 33t €R T mine yaerer ity fefsam fed!
T ater &1 fify uaw fou Aaes v Hos fRais ity uan @ yare 9=
&% It 9 famrr A Ig aex Afow 3 A fimrg, Aot e
femani ey TR3 s, €8 &5 It ¥F ygrsr & we fev Bt &
RS &9 I WU gaHast § & mudt o3t @ adt feearfonri
g Afoy gan@e 5 ¢

IR AT yaeH g3

arfe Aarfefs 83 A3

gIg Hgar urfefs w

33 fuz 3f33 sfe 7

Al what I A

Aot & wfezaay®

I s6x Afag @ 4& W39 Idt frad ywant @ g= €99 &

FaHE mr8'R I5, 9y Afog 857 &t It & s 99 Wiy fed' dwE
gde Rms, fa€@fa fiflw oov feu wiftrmanas »3 Afrast

3s. avg filw aar (), g FeT F3AET Hom aH, UsT 188.
36. g7 g g5 g, S T wowr 1, dsr 53
37. ¥ ag a@ ¥ &f7 50 3 wwz Ws
AT R HE I Har famrdt Irfa qurfs o (A8 HasF 9, U 1427).
38. 57 gg IfF o, T9 ved o, Haw 1, YA 1288,
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feargsT feg gwdhnit o551 fer ds e yaeer g Ariges €t
it fifgdtet 3 & g 7er 31 MR 3 FAE &t Q ARG
n3 By § AN a9 A 1 foR 3] iy gan feasa gat & AUz
fegdt 313 ufed usET oge HAY § YTs 39 '3 I35 a9 °oF
IR A fa 98B0 2 789 § ¥3H J95 ¥ IF3 I9 W3 few Ji
it ¥ fefsam ¥ A fogr wdt 7R 3t mdEe 3 fx fam & H3Y 3
fonz 5t 8r & efanret @ Woz HF #2 3 yog df9 B2 feg
% miAe o<t T fa w3t rasSt nidt det dt & adt Faer uv 8R
st 83 3 fIuz &, =8 &, o3 w3 vins feg fearasT € ae
HaY fAg °3 des dg & g9 U'er I 3t st €F € aeH dvanf T3,
g s feg 99 fa @R & 9rsr »3 fomer ©F Aot 9= fa€fa
far fog &% uawswr 389, fifs R & ot J=t 31 few =t 99
W3y wr feg qedT g7 Ater 3 fa €9 au9 fedu niew 3T &9, 99
a3 afeanet fedu goe &t fanrg 90, fa€fa H3 3 fem fes
m@a Gt 3, feg wids T w3 fem § fai & gt efer &t W
FaeT| feg ae M nid® Tt 3 3 39 €r 3 gz o ot efeen) €R
€t gafest @far @31a fag’ ozt 7R, md' R § Bz gfomt @i Jor
F YHr3HT It gufiRt T U39 fag & afonr 7 feR Haew §
g HaaH fer 3F s %9 33 T5 ¢

HIZ &7 HeT &a nmdiimy

A gt Hfg A2

HSZ WEA Hfowr 98 3

# dfe Hafs user=n

HY Rt nrdt nmdtorfa

oI yrefg At HE ) 40

mirz ¥ fy fiy uan few Rt o 98 Qe 31 He w3

HEY3T T 38 B g% W3 = fAufs g9 .Fex Afaw © nuE
Jerfenrr Ifenr He 71 fewm A9 § g9 Afor & s fruist 33 o
Atfiz adt Iftmr, waF St gu fee fem = yIhues &ismi iy
ugH € ufod g9 wate, YoH usHT oge 96 w3 Gust & moes T

39. g9uvs lw 3few (§.), Hinemr B3 Fahws grest, s 51-52
40. 71 gg 7 77T, TSIA WIF 1, dsr 579-80.
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amfe ity uan feg moest & &t T gy I 7 91 iy Tav fes a1
niars Frfog 3 ¥mie g g9 Adte |t 99 391 Saved A 95 fagt 3
Bat € I3 feg Hos it ot 3 & Qe ufaer fsT mer e
Y & FIEs F9 O3 g Afoa St Aoes gev @ fedu M & fx
faR gan m3 W3 ? e moes T ufost gg Afog »3 i
at feg It o3y fer & yrdt foz um St 7 AaEt 9

“feg Nt moes goH @ fedu 9

& fa fers @ fedu nidamg

HAgH 83 7@ a9 fear 31 A €

© g®H fedu vABHS & B9 OB

75 @t wet fagres a9 féen1

fedt goufs fAaiz o5 fao3 fefsor feu mefost niuat o5
TN wHae dfgadll g fruts ‘A A o2 fiee 8 @ oz §
AEfuz ager 31 fer ¥ yae=r €8t I wifows € moes fed @
Afer 31 I e Afag gnrar fsT famr wdteEt o Hos fiRufs J&t
J& we-AorgE & 9387 T nide I gTs o) Qo gE eH §
T AHS J Hee 3 fesadt 3 a1 99 935 5% der I8t 93& 3
Qe g9 fOdt gz iyt & des gafia niaret o8t & &t Rt 99
Ig T THAE FEH, R mifanrt w3 nrafex g3t 2 fegn
e goE F96t By a9 S, fa@fa gg fdss 3 Ae ¢ doad
TR FITS J AE € IFS M3 935 IS ¥ vivd yas 39 3 39
f&st /4 fem e @ Yy St A ofe @ ity nigew 9 3
#7e 75| Y nieew fegst wdte’ § &2 e 9t & -
3ar T, 2y ¥ miefSs dtzr, f3gt fumnfont, Afenrfont
& aHrEt T fimis ug &, weRT i, 88 A Tfogg|

41. 7. yi=zH fiu oi®, gg 3ar soee Al gola waereq, s 5.
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qFeTfantt dt AT BET gagat siFhit, gan &t
Tfanr, fidt It oAt &% foset, f3gt &F anret e
fimrs o9 & WA H ! 88 A Tfoag
iy nigee 3 gaas dT € AHdur ni@T Tt Wighet Bt
& afen &t fa@fa ity aan nigAg wIEt e miare H3 &t 9,
Rt A3 5% gfgnr Jfenr Q9 a9z d fam 3 3 § mdET @ ST
feu wis ag@e 1 fER a9ad 99 HI § wdlet e varr adt fidgr
AT AeeT w3 FAlEt § A3 © wiggt 3 Az & &dt |3t A maer|
ity fu's nigAe mdle €9 Jor @ far v fage 593 33 w3
HO's Jer 31 8T HauIT et gT et I3u9 Ifder 31 i gaw @
ufa® fefammat ni2 fenrftmirarg 378t greer #t 78 frgt § &3
99 Ig Ffogs & Has waz & WeE & yus dfenr 31 3
oy mdtE 2 gt § iyt ot few fanrs a9 32 wAe 95 fX
AT 39K »3 3 3 W3 nifagT ¥3T HiesT g & AR feo Aag w3
frex 2 2 aIF 3&AT W9 aA9 WY I FET Afow gInNge
T3 :
“yaer Jfe Hdte & It JeETi
wrag frefa wdte san 38 deam
dimr Hiw wdte & &9 dea
& f3r o & e & urer fear 42
ity fg3® for femre™m o yareer ader J fa mdtet ¥F =t <t
wasT e d& sAHt 3 fafa mdlRt »iss fagst v yaeer J
e gew feu mdte €R § ¥fewr afer I far @ &t ¥ w3 fifest
2 negt feg gt Toa &t 91 moes § Mfent S Jefenr ar
raer & fafa fan @3 A9 & revSt &gt At &t v °¥F &
fanrdt & gt T Waar 9t 3RS &iFt ARt &1 ity oo few
HIES © Hee f® gfimit &t fifeslt St neor g=a & 88 55 &t
Haut mHH feg a3 & far@a 31 Et I9eH wigAY HoEs
A= Gt fenast © RaET 3 fHaaT niads uay &8 nies ni3 gad
ydt 39t few g7 R wdte g der 3 frogr nust fileett § €9
niegR’ BE 38 H8e J1 3T g7 Afows ©F HoEs T I ©RH

42. g€ gOvR, 9 (3-18), Yar 42.
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u3HT gg difde fifw i gedet 83 831 Quwt 3 feu fomer ww
fonr fa a9 sax Frfog gnror @t €0 ers frgdt & a9 Arfogs
3 »u@ ¥ & it /i, 8r § €73 3 wo@e &t fead fea 9w
Ifemrade It niorg fanrg g9 A7gdt T 3 fa fem ore od
At St T3 & &St v fow Wy fog vt goum wt dnff feg
UgSnit 593 gadhit 35 ¢

B’ efz § Eadt

fas@ vm uR 78 T

Y BUe §58

gJ AegT 3 A

funrg fimi® g3g sahn 4

TAH USHT J499 & | fenor ® fa a9 mfows S

aaaﬁwmmnéuaafe&a%zﬁérzgrmxd’raa
RSt A& AT €aat € geMt few 99 & T § favr A 9@
wfog & Afgnr fa w vt § fer aas gaz figr A fa €9
I9 g®H § RAfgz 3 fesardt § 7=, fa@fa rifawe o gusy
FAOHE JJt A& gAfest wF yareer ger 31 ffe v Ao Ues &%
& & AR €t Har 3 w3 ferm AR & Har <t yast BEt 1699 B &
fermdt § arg Arfog 3 fex fers feds &gt nug iyt § gdor 3w
fes 3t 7 Ix, Ho, feare s g3 Has =fentt & dF oISt A
A Y Frgg nighAg €t 13 vos Jet 3 fagdat dar w7
fre €9 g7 & Bz ® niform § use 92 w14 fermdt 2 fem
Hao's feds feg g9 Arioe & Ioe9 & o9 Jo fiedht »3 ¥ §
AHATY W&E Tfgnit U9 gadlet & uge a9 &t 3 Guat §
B-urdt ¥3 & U9 5% fanrg &3 nif3 § o a §uat | It I
fiw mET HF & Ret S mifadt a1 fawg a9 &t fagt 8 @ =
AR feg wifsnrerdt aenrast § U9t feu 98 @ Iy 3, ug ferar
aéfamqwa"rweﬁwré’rfearsﬁﬁ Aot I9 oad °° W 2
mam%g%wéﬁanmmmﬁmmrﬁﬁn
$ ToEEt feu ‘GauR’ | s B wfomr famr 31

43. g7, @5 (26, 25), Usr 289.
44. AW, Wamnat, wRIRE »ie BT H1EEH, da 64.
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TAW U3RT 3 fea uR wifigadt weR © fRewe a9 &
n3 A UH BAE T 9 qg a6d ufgerg Tfenit @ wat feg Uar
39 fd3r fem ds o yareer miilad AN feu ag wfow @8 AR @
Y9 gERT Widamy § el U3y 3 & T Afer 3 fam few g mrfow
TIN'S Fae I5 T Agg § ANSTEZE € AE° A3 AIZHET THIS niFes
fifo d= 3t 8r W fead fea IB w9 v flus &3 T709 Samar
e 31 39 wigw & Sus Fegsnr fen & yrdt fer 33 a9er 3 ¢

“g 9 »iA IHT dBI TF IRAS|
THHNAS §IT6 g RHHIT eAs1”
Ag st JEt &< St & At w3 I fem § fifw oan few
ufgegss T aTH &8 Afenr 77 Aaer 31 WA U gg 58 9 #F
g HiH ae g2 u wifisHEr &% Fh fem @ as Ot g=
gftmrade We-rfoe & Avt g T fommi g9 fira’s & fea-nBe
It gat 3 g9 geH T Yo 33 wew ST uT yorerer fed &
TITEH nigATg It A—dar 3T &dt »i3 U@ § Afoe & adt'| fer
T @ dt moes mEw ¢ wogt few & feam dfewm gz
Ha-fe-Res feg gg & 39€ &3¢ I W e 8 9 iy § -
Adte-fe-dH ¥ &H &% We di3r 7E S| wE § 3t fem o
e 7 fer @ 9w fere &5 e aoe &9 J6 ud3 AdT
WEIH m3 nivs § fous feg Ju fonr A2 37 fer <t feduesr
»UE ny UHTE JE BY I AET 31 Ig Afog QudS wis'gel Aet
W WY a2 99 iy § wdle o &0 3 fomrr, BFE woes o
FaE gefHa it A IHAIE | yg &l feg ¥n ¥ ft wgdt I fa
iy Tow feg goaw n3 IHalST Fu-2 &t 951 fer e yEreer gy
o fiigs fog der 3 i3 fer @ s feu nr@z & 3wt o
T Ifoed @ AanE €AY I »ia® 3u3 fod I wter 1 fewm
3¢t fify aaw fes mares e feure, fiasr g &&a Arfog € fd3s
&% "y Iferr /i, 3 g9st AW feu Jeainea ufseass forie
3 et 3 Tdt-guwt BaEr @ He' few FeEdt w3 At ©F
I y2fess w9 Sy i e S &8t feg wgs & wrE Tt AfE
J fa Gos' = fefsom moest & gayg 1 it 2 wiar niar fem



AIEs T iy Hasy . 129

HJe3 v Aasy YRR o3 Jfenr 3 w3 Qo mdlEt @ 9@ &t yast
et 79 IW fenrg-ga-famrs ffer 14° gg difde ffw #t 3 g3
HI& o Aasu g9 Tfent @ He' fee fer sgi s s I fa @ oe
W fer © Buaz feast A=et &% Jafent Ifent nrud yaH3Nr
A SHAET S9T TS ¢

ofg faer 739 #fo &3

A¥ J9HE 3 q8Y &7 T |

S 33 »id A A9 7 &9,

forme a9 niydt @3 a9

ng g § »ud T vs 4,

feg w9 o€ Tw 3€ €931

79 nire ot mBu fseus 98,

nif3 gt 95 N 39 g5 v 14

TS HIs u Qudaz mieen AW uI Kfenm Jfenr, fem

AOTEt § wiar-Har 967€% ®ET widwR gu feg a9 wifow 3 fem ¢t
| yarever o3 3

J Ife I AfF § a9z faui

ATt v fasdt gz A

w83 & HigI3 9@ IHI &8

g3 o8 foz ¥ At v

ARIS ° nif3 3t 35 =9l

afs w3 afs 7o uFtn Y

Budas mt Tgzmy fER 9 T mUEeE ydgieer a9t § fa

AATEr v iy yHar »rud 3N ¥ 55-5% gt § % 3 @
395, 85t & Sfimr F9s SET AeaOH Ifder I w3 fer wet iy
T3H & 3-3f03 mefimdt & fex wifidt &, fam § wahA B & a8
fenr wier 3, ?nmﬂéz%win feg nifrd #83 I5 fimal =
T 39 3 fauag® va3 TSI AT wiFt H@H ANH ¥ fagr Hee of
SA AiRe JerdfaferAag e o fea®@ A M3 2 39 3 was
R e B T RS-z ag a Iy e 3 awm 3

45. 7 yi3H fRw, ot da 6.
46. mmeTgw e g (Uet ufadh), 98t afeg, g 127.
47. €97, (Ust T, IGHH ne=d, Us 678.
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ATH MIS Yy It fer 8 3° g 31 iy gaw way feu uavmswr @
It § €A9T I35 BET AIAH I falfa nias yau & feafifa
dfenr Hae f uIHEHT T9dr & Faer J1 iy uan feu fer &=t 3
H3Y § ufgesfszs oz Ifenrm 3 w3 werr &t ugwsHT @ 9A3 3
gwer Jfenm g9 397 @ 3 w3 Tferdt 39 3 HAZ yT's ISt fomr
31 AT 1Y niad s Uy &5 foe 73 39 J 8r feu 3 yaz 9T
it Aigrearet Ju Aeit 751 Fivs @t Aowa 3 firoe 8-ya3
J2 3 B 37 w3 3 Izt 593 I It 1 fESt IRsT
ATt T 93T 31 J9TE gIHE a9l I ¢

Hes & gfz Al

dg FEET off Igar

3§ »@ gHI w48
afeg N3 3 ufost MdRT 993 @19 HT Ae 31 filn 3 fer 3 5o
I m3 fex mifndt Gar gfos &8st & faodt @R & WS @ wFs
gt 3 7 F9T AR, fF@fa A3 €t Aew T 7 fifedht wgaft yare
dT 3 MU yze § FelesT oyl i fd3s o feg dees
fasa's foas w3 Aagr 1 fer & urdt &t g9 g7 7ow fea
Uit Ta79 T3

T HIIT HIST AT Yl

Hfg gt & arfen afen

WA HISt 7 HI

1fd & HIsT I

‘Hgfy & wawr I’ § yus Fes wde & Jor 3 RO €9

A3 3 ye udger 31 T9nf3 s feu fER s © ydeer o9 @9
aisT Ifenr 3 fa “T3 Gur ggusBuardt” €4t Jer d ¥ fruiz 3
y&Ir Ifenr fai & fams & gagat ¥F I3 foaaer &0t gt o
gINGE T :

48. g1 I7 77 mfag 7, w3 T8, How 5, SUE, dar 1102.
49. €, ABa a3 ftg HE A, U 1365-66.
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66 BHTHT THE

ufa€ st wi

a3 g HifsE gowr

g §55 & Qi1

HI® A ufggsmt

7 &3 <ty & I3

Yo YT Ffe W

g & &3 agu2u0

fir gon &t FOES I3I® &G HEU &dI JHE! RA T9SHE
yHar frewet 3 fa8@fx fam uduwr § fef3om feu yare d= & Har
& fi® 8g nigRe sew AEt )1 mdte © g § dus ©F aF af ot
adt1 H3 T dus, AAfod ar9-fesarg © dus, mfomrssT & dus,
I8N =T dus, AdtE € 33 &4 v faQ@fa 89 a9 fif3s @ fias
e B3 & niHasT feu 3udl® o696 © AHde d famr Jer 31 €
PUE »EdH THI, AN ¢ I%-TH THI A AIE3 ¥ 3B THI AT
Ut 775 & gt Zar@er 3 3t It mdiw nuer mewr 91 fidt 3
FdtEt @ idt § & I F 3 i3 13 & fifsT 3 ufost 8R & HES a9
& 79 g9 ity § fify 33 odist &1 mime 3 fa fidt & waar &t
mAtEt & waar 31 ity fefsom feg @ gt &t morest o yereer
Jfemr 3 : BIRHET o3 w3 ofemiede eS|
et At oA, It fods /@t v 3t WEt i nife »r@e o8
3 gt 3T €t moes feu Har-fe-Hew feu Jftmrede ity 19, ®
AOE3 B W, 599 W8T Ia1 ud iy uan feu feg anz €€ O
gfenr famr A8° AT Roest wifwerdt gaves < fase gess
feg avurg &dt° ggnit
7T AE feg Qe Jer O fa moes st fa@ widt 32

mime J Afer 9 fa ffesht vae & AZ 3 finrdt 9 gt 3 »3 7
& I Wy fifedt & ggurat @F & f3urg § |wfer I 3T B
I & I FIs AT ger I A fan wreft § few dw wr

50. §o7, Hrg w2t g FE o, var 1105.
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niforA agefonr Fer 3 fa €9 wimre &4t 9, 3t niEy T Hies

A8z T fon@dt rae JT ®Et We-Afge &9 I »u@

niftarat & fer yudt @ 99 feg mr@dhrt gareet & gsT <t

Har3 iy fd3w e Yodt aazr 319! fom feg a1 Ha &dt O fX fom

o5 M3 8r § A3 § fu3-HR udes waw A= A few waa R

yignft & fimis 09 @ Tfaag @8 T niew fify § 3T Sfenr 3
Budaz At gaur 3 Qud3 I 5 Ig €99 & AOHE MR

5

1. HJE T iy Adsy mu? y@ge n3 yeree feg gowrst
ez 9 g9 B339 mi3 ’rar &)

2. fer Aawy § fereH w3 fereg & fadzas feg @8 A=
@ 33 &5t I

3. wdE 2 iy figiz 3 wiws w yareer ity fefsom few
FarsTg Ifemr 3, 3 faor ¥ 3 Jer am)

4. B & fifw wSuer faR Tadt 33 7 Hagd &8 & T
Je, feg ‘Afo HeR & o’ 2 Nedt 5o % g I I o
fer & niftmmana yrar feg & Aufsnr 7 Raer 31

5. fiut & mdSt wduar § BFte wFEs 7 HE yus &t
Jdfenrr, fer a® iy I35 vieg Farsal T MfIATA we &9
famr 31 393 w 3% iy yg'sr & uee 3, fem § fmrdt
Uy feg adt €&sta grdten) ,

muAEe 3 fa ity uan feu moes @ Hasu & nrust
feduasr 31

51. nagfies fitw (31.), Foes eF Afr uduer, Usr 53.
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I8F Funat gusT feu Ag I goufamrst
&, g2 i ffd

T »iaHs B T (1563-1606 ) HZU3T T HIs IfagHT Tg
A5l fegt & Wy ¥ rifisao fes ASurg 3 dfees se e,
3IE396 3 FIIIUT |fgat & rEUET, N3 3 oo fes fidt =
ygTe, ot df 998 3 g7 g7 Aow & Fues 31

fegt &t Sua 30 et few uR, nEeuEel, €3, FEx 3
IQEF, AL 3 Huwdt I3 Mt fegt & B 3 vaE® 99T
31 feg & a=w wifigod fidt fem RE Aforoat it 3 fSemt
feg & Fafye It 31 wnmr fes wdHE 3 Ayt 3 fewer fam
T3t v Goy few nigew W3, €0 M@t 31 mHst @St I
feg 24 nimeudnit & JUaT J1 IIX wiEEURt T wdg feg fem
& I mimeuwt feg 10 A3 nis-nis u? I35

nH fer gue feu wafes AU 3 gonfomrdt @ Hasu Sug
fegg st fer @39-nrufsasT ¥ oo g feRm I3
uferfadint a9 o & wfoiez fo et ¥ few &
Hafefamsar 3 mrfas U felm wa'33T ¥ et 31 AU-H3 3
gorfemdt fer 839 feu HISTYTs Hawy Ia1 wT § fa 89
faad rege 05, fagt v aaat § & fowad®t Fo-H3 3 goHfemst
T viftraHa uest yus &9 AIET J

fern guar feudt 72 weudt Ao S wiont 99 9 »i3 8&F
feg gorforrdt &t Quir it ot 91 fegt & fegw oo 13&
nimeudt &, fam feg A3 3 Seat v femr fonor fomr 3, wiis

* Q%na Y wox vifts feg, g &ox 3T gatesiAdt, »ifiSHe-143005.
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Fast 7gdt 31 A8 3 ufgst A Kbdh neust we ot o
famrr 3 fa R fagge fadare &t AueT . q96 T H3Y Hast yus
3 A I mi3 et q9a feniast few aet, nAgeRsT o I 37
Tz Our J AR T51 -1 AT & Ha3 &5 Ea3 fisdl 3 fearat &t RS
fiedt 31 wdag g Jor I w3 famwrs few Tor Jer &1 yg
nar-Har TRYT AueT & 3 TR fAAF § At & Ao fee
&H @it 935 ST T ni3 yg fiuse & faudt I 31 Aot &
f3nret nidy 3 w3 fegt & Her yg € B @ w9ET 11

AU & Ao &% nidiee yg & yust dE 3 o3 wdy yrs
afder &1 dn feag ag few wr AR 6 w3 & wifig & yust
det A1 Aoz a8 nida9 o/ der & »3 it feu fism mr@dt
31 HE fearst @ fild st Szer 3 feaml fimer 31 W3y At &
Aars feg wienr 3 derqr sffer 3 w3 yz fem Qua um Ifder
d1-2 Aot It Aoz feg TRHE & 39 @ AR J51 foger AR @
Ater 31 ‘R &% 2T &It IfT wer w3 MR uR &It Aeten) aEt &
ga" &t ferer fa@fa a9 &t yg fenrua auer 31 98N 3 moreet
T fanrar 3 Afer 1 Ao & fenret yg ny f ArEeT & AT R
yg T Hamf J Ater 31-3

AUt It a3 few Wa geaer adt, FeEtet By yus e 1 e
Y nieigT A3 T yust 3 AR 3 w3 HE miRS nieREr § Hoger
31 €9 nma feas yus der I m3 yg @ g9st few Tw Jer
31 AY ZeF & AT o At 3 w3 masuy fenmua ferer 91
3N HEeT 87 Aer 31 fer ®et g9 it ye AU 3 g9 AR
J51-4 AT Harg feg gt g&f, ANE-fH39 39 AT 381 aHaE
yust T & us fHS Fer 3 oHeW & Rer a9eT 3 w3 @3 &
HE™ A9 I51 Has feg yg @ »iHT a9s TB gt w arfes der 3
I Yy T9 T AT T8 AU-Ha3 &% nr3va 83T €@ yudt 3
3 N3 1AW AEH T B s Ater Ji-5

AO-HdI3 994 3U &96 ©f &7 adt° Iffeh Aot o vans ot
I BT Oer a9 f&er & uu a7 3¢ a5 w3 soat 3 g I
Afer 31 Bx-uIda few pud meter 3 »i3 fefor yg fis Ater
31 yoet I feget & ysdt I AR 91 nigsyTy A3t 2w fem
TFeT & ni3 Quen BT @ feagt 3 gu  AfeT 31-6 IF A R
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I5 fa At anver 3 fa 1 Aot & Hars few yg e & gt 3 arety
Aa3 395 yg feraer adt 3 fearat 3 gumr § wer 31 yg fimmar
Barz Barer & w3 €7 Aogfenmit feuret e 31 w3y yg & gan
Haoz T J Aer 3 w3 nisSHd niTrE” AOd Aiel J, fedg ga d
e I8 UT AY-A% I3 I B YU J¢ I&51-7

nAw feg Aa & Hfowr 3t 2o &t &dt e, 84 @ forws &
A 91 Ao &t goradt et gt @@ ARe fou &t 9 Aaeh feg
TIEst 3 yg % & SISt 7 madt 31 Aa & dgr 3F uiz-afus,
iz 31 feg ggz € 3 I 31 A & AT Ao § It sE I i3
AT m3 yg feg Jet »izg adt-8 &€ »ift 2w of fx g =
Hawu niffar niregn 3, fAr feg yg Ao 3 Aege AME 98 O3
AU TINAS, Y3 € Ydie ¥ I oE dus T 9 feg I fa few
feg aova’s, IgEist »3 nWa A3t @M J9 feREsEh -
U3, 33 deer wrfe s &t 961 niAs feg Aot 3 Aeget
ninyw feg fifgr ¥y 3

»aH mEeuEt goHfardt a9 31 fer @ ufod Fdx feu
JOHfamist ¥ ST TIAe I I6| R »igAad § HE 3 ¥y °F
fEarg feog o T9st w3 nia@ydy O AIgfenmuEsT 3 IfEs
3, 8 govfomrat 31 nimeust few ol ufesw v fersme disr
famrr 31 fE8 fomeist & vz < &St gt 31 S fopr 3 fx
goHfarrrdt uet feed des g5 =far 8vvar 92 o5 | feg gow € IR
& par@= ST yryt § WER 9| Y I 3 oy § e fdt o=
fimet 3, fe€@ feo w3 § g999 MBS O R oot § I
‘GER’ 7t ‘des v U FdR, Hiorr &t Jer, fegt wied warsw
diew TATt 3, AR’ viar A® At J, o8 & fegt & memr Ji-1
5| AR uast Que wam forrua 3, fE€ feo ugn=w §
Aagfenmit ¥ise 51 fegt et Aag »3 ¥F fea Y 951 fegt
vied midx9 a3t 31 feg »weH wierwr feg €9 3 €9 75 U9
i § 319 3 &9 AHse 951 §dt gonforndt g s, frgt & 99
iy gE8Tr J1-2 FoHfamrst A8 ¥ 09 & wx 9 @ 3T TS
fegt 3 wsHa mide & ugE &9 ®t 91 fEo Az Qug ym Ifde
& n3 HeT &dt F9e ! AY § E9TEY AW QA nifgg & gaur S99
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51 Hiem 3 fearat 3 Ifas 951 fanns fegt &t yox & w2 A3
NIABUTY &'F dgt IEt J1-3 :

fegt €t fea 37 Qua wR 31 fegt &t nrava AT & &
gt 91 fegt 2 foge few ot @ w3 feg mg & & a9 T
fegwferr s Fav R s mB fegi s ag feg 3 da e
gz fegt § 3% ST I »3 feg new Hies i3 9% s fegt
@ Aa3 Ag T 897 U9 o€l J mi HAS &H Auer J31-4 fegt @
foaR feu migsyay T fimrg Trer 3 3t dt yg fegt @ wia-Har &
aH It fegt = niAar 3 »i3 feg & ufees ) feo feaet 3 w9
IR 95 »3 midarg fanmere 951 fEgt @ He feu niasyay & T
I mi3 fogR feu feamr 31 feo widt feg feaR 95 M3 few nAET
o &H &t Jeri-5

feg niawmyay @ Hfgaw 35 w3 8R § fimirg x9¢ g8 feo
afzag 96 M3 Joat § ufdsa aee IR o5 fegt o ffas eust 3
Y9 AZ I3 9w yg »y &t 1 fegt T S ger &% der
fegt 3 St AeQ AERR) ¥W3 F fegt & 5 feu I51 wEs fou
niasyay. it gaufamiat 31-6 fegt ¥ g= »ids a5 i3 feo fegt @
H& nieg 75 fegt & fifeat e 3€ adt ufenr & Raer fegt nidt
saz &t gz I fegt & vfowt nidg 3 w3 feg umsle I8 fegt
T W& o Cfonrz niewr-afaz 1 for o9 feg & wE Aae T&|
fegt @ o=@ vz T8 ni3 fegt @ 99t °3F uB SfoT sdter A1-7
: FoHfamrat Aars & J937 3 nivT I feT vastersT, yas-yay

2 g J1 feg faunfimt e yAN 3 w3 Heeard 31 A9 AA9

R T 3 v 8u iy Ju J1 fET B9 T W T fer & Mfowr
feg vy I &9 FaeT J1-8 &8 AU Tiar goufamrrat <t Aegret @
13, mawydy v gu @ 31 fem ? gt feg & aowats, Igdist,
nig-ferer, uds nife &t gt eus-nieH adt'| goufoondt §
UIRAT It nirfemr famr 3

B g few 13:f° nEeust nigAT ‘A3 @t féer’ fAedy 95
A3 ¥ o3 g Qud % ufenr fomr 3, 80 & feorgatar a5
Hed Adx nigAT K3t ¥ gaz Oz T fenadt & wifenr @ dust
3 59 AT J ug fegt & ffer q98 T HI-UF MHer-HIer -1
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TIATENT o J fa H3 @ ot 3T &% GHT Snigy gEgdT 9
»3 AT 3 g9 &3 T FaeTl BY &H T Afer 3 »i3 H3Y &9a
Uer J1 W3 NSt § At 3 »3 AsT west &1 I mofesr &F
FIuri fager welts Jer 3, ug 7 A3 fagur a9 3t A3 o fiea &
39 Afer 31-1 A3 T S Iz &% fogar fanfonr afer § 3 ot af
T W5 T F Foer 31 8 § Hu I Sifgett T AaH yus der I,
fgEat 3 Gur Jar q9e 951 €W = &, I/-yzy It FH § Aer I
»3 der Ho'ate 92 AT 1 dEt S AT &t Ifo Afer, uI A B3
T 3t fSex & dait wiwAgr YUz J9 AT T1-2

A3 u f§ox nifz gt Juer I, ey &dt 3T 8g a@H 72
AT 3 w3 feexfanr afer 31 €9 Iw-Hy 3 <z 3 ot 39
Iffer 31 8r § Jar fermuR T8 w3 €9 I 3 feafamr afder
Ug A K § dar 3a 3t 8 fier ¥ araw I g2 & Aaer 1-3

89 M® wa T I, fan = & fifs &t Qg gawew 3 mar
uer 31 B8R v AT AE &3 #e 751 87 wagws I & feaat
feg erer 31 QU frer-HaTr Iffer ¥ w3 Ayt 3 eifemt § |t i
8r T It mowr &dF, ug A A I 3t @F § wud % fier
AT J1-4

A3 v fdex gt agw 3ud &dt a8, »io fegaa ¢t 3fo
Ater 31 8T o9 Jer 3 w3 wisF e 31 8T Heer 3 i nied
yat &1 8R & aFt Uel &tg &, Gu iz ZaEer 3 €A T dw
& 59 &, 9 7 A3 g 3T 99 AAeT J1-5

feq fowerst gt warfewr far 3 fa #3 o fex f&f
fesaer 3, 8 wat I fast Wt g, ¥ »far &z &5 &t
3adt, fame & wignr Jrer &t €9 wied A3 f3st @ ¥ <gar
31 89 ymndlE 3 35 BT I UT feT €R @ Hed I &9x ot
3, 3T »E3 W fou 39 feargt a9s &1 fex 3dta & feg 3t
Had & I8 Juet 31-6 i

Hz v féex fgnfenr aer 31 81 & yg 3 Awr fiset 31 G
w39 I, 8T & Rl fonit feu T & Hfomt few1 R & iR a=® RS
adt w3+, 80 faam @t mfer &1 €R § si=3 nigAe Hawe fisdt
31 Qo fder &t 30 T 59 &t FaETI 8T nR3 Ha @ feaat § fier
& &t meer) few o fewm 3t Her yg & weer 31-7
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fer @ feww TH q9a09 AIa-fenmit yg = gan Ha1 R
? gF ofes 91 Bret 93 dt @9z 9t 1 €9 A 9w I, Qg Jer
31 8r & o9 3 FuE It Iz J1-8

&g H3 © fdca @B a7 feu A8 féva ¢ a9-feoa w3 e
o geTE v €%y 3 w3 few v I% sH-FusT 3 yg faour feu
TIREEnr famr 3, €8 feg JF wawrfenr famr 3 fa A3 Qua &
mfad féex € Gug v xdurg fagsg &1 fE€ Hz & wmifact
fitRedt gz Aidt 3 fa €o f&eat v ¢t 8ug a9 AY T MifAd aaw
Bt q9H’E, Jgatst, unds 3 SfoH-g9n T aFt €3y adt di3r
fomir| 3% feg araw niew K a2 T5|

fer &t RU-AZ 3 goHfamat wifnd nieen I8, 7 yg AusT
3 AEYY &S REfu3 J5| fegt @ &% Hadl swEt, Faraat 3 fonlt
T Aasy < afgnr 3fenr 31 Fon-ais, Ig-dIst, Sfomt-sont n3
unst 5% fEgt v g9 o & TRy &dt &s I feg fimrs Sfemr
wEr grdter J fa feg mear & &t 95 Far feo few fonrBz
TF Adad & 951 €39-mrufsasT € HAdAT 3 AHH-fefommsa
Mzt @ 3% st saHt 3 fa fegt nreart € Adt ufowrs &t
AR M3 MifAd nisAI 3 §9 J & faor AR, A fegt aet nidts gan
3 99 @ Hawu <t gawd3 d95 3 adl esel



it Ig 3= wfow &t Auresr

. us

For g, famrat fomrs fRw a3t Feroly gg wer feue 95 fa
g niIws Fige 3% fifut & wign St fa at fenrast a9 a5
wiog ¥ &t €& ISt T3t foy I T&, v fify St Tt w3 A
T3t & uEE &t q9 Fae 1! gIg nHIeH Ht 3 gonenr T ¢
Rfsqg foat 99 ot 3 aeti?

fer =t et ot § et wat 3 fadza wgdt 3

@éfﬁuﬁumfﬂwﬁmmammma
nﬁwfamﬁwmmmﬁf%my'@m
e e &5 dffees fey I fa@fa avar Hos v U39 AIAT
IH A et bt E 538 a9 foor 31 €% § Yyus w95 ©
3% J9ar gdter 31 €yt Ag I ufost gt geeE W § T Hos
7t 3% Ut 3T ®Et 3, U9 AEE3T & fudt @9 grar e At
& 3fimr fomrr, 89 & Re® & JB1 2T IY nigFs AoE Wiy T 3
Uttt fonr@z few e d21 Udint 3 wied &8 & & 2y
diffees Tont Ut o3 ¥g3 uzss det 31 A T ufost
fifrius 37 fifw ¥ ffimr 3 -

“feg Adhnit farzst few € oo ufodt Uet @ U3 300 W3 &t
¥ 224 75| Y3 US BUT 13 U 3 g9 U feg N2 H2 13 niug
75| feg niug gomndt ¥ 95 gt & Faw zadt »i3 AoET %

* waar YeRs ¥t A fefson miftois fegra, damdt gateafid, ufenrsr, #
1288, Aaeg 15-B, 951

\. FIFEH yIETt S, Us 61-62; JT yS Fow Jd, TR 3, Wil 35; IT
g &EAT (g9 g, Uar 418.

2. g1 g7 3 mfag, da 920.
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fiwet goet 1 sart HrsTt We I TIShe 9a) gt udt @ da wix
216 ¥ T BuT fex de 3T 3femr 3 fa gramndt wive grg »iae
¥ it 8 g2 y9 feg &2 AIAT IH & feuz &t ”

“ufget et feg 10 Tt & = 31 feg @ I5 @ HA,
ys'st, uaRdt, g3, f3dar, gwdt, 898, A (Qe® T9 M ©
yfod € Fda—feq Ig &6 3 T I wiae ), Hg n3
auTr| gt Udt feg 4 gt & w3t w9 3 fET 9 95 I,
Aafs, Horg »i3 AT fegst Udhnit few fegt &t st wom 3 @ a9
&5 ¥ #t, gg wise ¥F ¥, I »HIEH I, FES, FTHER,
_ﬁmﬁsmmﬁéel

82 : Wﬁﬂmﬁaa{sméﬁe—ﬁzlﬁmmé
fast 15913
nfyg H, nivag A¥aT 3 w2 Yere yisw filw 3 Aues dist
3 3 v ot &1 T Udt dsteg o filde 31 fegt Ut w9
fevos & dy A I T Tt w femm O fa fegt ddhnd &
AOTEST &% gg g Aoy fanrg T o agindt & aaer 3 fx
5 gg g miog & rues feg fegt ddtmt 3 J&t fImr adt
yfemm) JRRT iz fiw 3 widhvys €t Ut w3 fem 39t faftor
T

“R udt g7 gg g7 AfoF v & RHr 83, & nioe...

Udt @ It AEe gy gF Aoy feu adt fise 3 5 g9 g
Fgg <8 IEt mee udt few &3t 951 fed muw § 57 g9 g7 AoE
few gz 3ot @ &% 3 uHt few G5t 3 I fust fafimr dfemr
fer 2 Qe UHt @B wEt mERt It I A g7 g ow feg st
fiadhort| fed mae v gfonrg Uet few 39 3 A7 99 g7 AT feu
39 fés 3fenr 31 ferm € B8 gz A feeest S usr A fa a9
nians Afag 8 &/ gg g Aiow & Aues feu fegt Uvhet & &3t
g3 FOTfesT Ag9 ®El Jdt i fegt feg forst gafds fhw, fimmar
fiwr vew nrfe 9514 ug feg o A OF Vise o5 fx foo ddntt @9

3. fiffftus 3w fiw, Jor ‘gaord Auvs food’ fifflus Tesns fitw, d&targ,
1989, War 25.
4. Yyara 3w i, wobwmya e Jaf, vifysra, 1998, dar 202.
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PHITTH Wt T |-y feg fonrg s gt agtnit 13 fem &t
fegt feg Tt o3t frer It § Faer T fa fegt Udhnit feg ane
feg 98 U @ J=|
fea I »ET THETUT T IFES I AT ¥ nifenr faar
A 3 fa fer feu A8 ggnd df aEhnft St AT I8 Tig
rfog 3 ¥ a3 for %6 &2 a9a" it &9 for 3 g Tur &9 figr 6
T Ja A7 | niftis 3 JeTt v FI13 T3t 2 fed39 I
@ fedt 3 et gser O 31 fow »et fer <t feor agat A
feg d® @ Auet 3 fx iy oon ® T8t 99 aex mfow 3
gt g3t oy fodt o sea Ao 3 vy f nudt faus @
foa & Aagfonr) few T Hag gt goew & ot fegt gat e’
fiser 9 :
- oA Je faze d' gFr giar HEgT ot
feg fasra ¥ # Hag 3 feT g9 Fofe st T Ao a6 TF
@ nruEt & G I RaEt I AR T usr s J fa gy sea
Afog & »uat wat oy fedtl g3 sax wfow & nrusEt et
afamret &8 It 39 viee Afow § FHu R, R fa yogs maw
At feg fefanr 3
“f33 wfo 7 Age Inr | Uet gufs ag wiswe 7 w8
Fead & uzds T & fou s wmine 39 9, i fx g9 ae
Afag T wrAT Ot 99 e Adx 9 ¢
TSI BA gt /& 9 ¥R e
IS f3R& niadt Qo g ot ger wfEn21°
fer @ &% It ag viee Ffog o A8 T ¢
T B IAdT & a9y TEI
T X3 wIdor yAn @ A 10

5. aoR3 fitw KT, wad? My Rigreas 257m5, vifigAa, 1999, U 89.

6. farrat foruws flw, sedfy gg wamm (39 ufow), gar fegrar, drma, -ufenres,
1999, ¥< 3T, AZ" 418 M3 gz &2 AT 417.

7. I8 JIOH, T T, uGHt 32.

8. 37et St fitw (W) Yo mew At R, 1999, Usr 287,

9. 7t g o7 myE, e 474.

10. B3, s 474.
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a9 a&a Aifag 3 19 Far feg wrat odh fegt 19 g fow
A9t gat few g »HgeR t & @ Age 31 Jowd & gEsT
3 5g3 gt gt ¥ fAedy 90 g9 mfoes @ fise a1 mAr UE
g 55a Arfag & fedt w3 @R € 58 I nrAr ut Ig »ivIe Ht
€ fouit fiset 31 a8t grar few @t et 3 niwgt & w3 derdet
T w93 & fed firdt 31 @Bt yaddt feu o9 aaw wifow & Ee fav
&, Jg riHIER 3 8R 3 T T a8t yast e feu o7 Twi
Afog A A3T 3 ¢
Ho s TIB3 i stw 5 nr2 i !
Ht g »aeR # & a2t 3 ¢
U5 Ifs gt #iQ afg fAQ fag w2 12
feg magT fegedinr &dt| feg dta Auer ? X g9 awx
mrfgg &t g3t g9 vigre Arfog 38 § & I »PEH Ht UH Age
"1 feR 39 gg averR #t & ot I7 aex Friow @ ot aS An
yiEt 31 Jt g few a9 aaa Arfag e REE 3 ¢
ufad yad e & TEarfanr fligr ganr ufenr aeesin 13
g IHEH Ht St feR g few 3 ¢
ufgd uge T & eEAfanr fugr afs ufomr Gee weran 14
fern 37" ufad sra agnrt & T2t afonret 2 55 & g9 ners
Afag 8% ugy et |
gEr H3y fAw A faue o6 fa sarst St mirgHet gg »igns
feo Tan 95 ST F&St &g fer yar9 <t mpafodt U3 feu Sait
fex IASIT JgEnTaT ITHAT ¥ wied 7E @ TI<ew €3 g3t It 3
fAr feu rdtex gy U9 @ 398 g Afow @ €9aT feg feuw? a2
&1 feg T& 7 midfere St nudt smust 31 € 55 A A ufost
T Ur-33x Adlg f3nrar g 3913 faR 29 o & minudinrt g9aet
3¢ &I HoE A5 ?

11. Ex7, uar 242.
12. a7, dar 252.
13. Eaz, dar 714.
14. Eaz, dav 77.
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393 gat fa?’ fedse Je, fem e €39 4f g9 g riow @
T wifis 3 fiuwer 31 fe@° Fruer 3 fa 3913 wet 99 aax wifow
T AR T fedse 3& midz It Ta Bt few Ay Bdte € AEE 3
g &ad Afag e mEe I & UFie 3F e 3 Mar fx g &
wfog 3 & Ay gdte #t & g3t fedza gt
aidl

a3 dfu 5 rfaG dus o IF 11

sfg Aaeg A Qe@ I I TIF 1 A

J9 & HfE IHIIT AfG AT T 1 1 IT€ !

feat »mitd U3H Aa A FF 1l

T 3t & et fefa dfe s w21

I TItE AIST AT »iEEH

J9 9Bt SHE vifg 35 S @t u 3 0 2 013

HIT HTS" QI
U 3y & 9y 83% A3 Swfs 35 1
&7 A9SY & €8 Ww g HOw 1A
397 B &H HrilezT I37 HYT 9 AT 9491 9 1308l
s g8 funifonr fa@ Re 3t
R gr= Jefa s ASar At 12l
fufenr 3fe & S 7 fufenr It
nirer afz faefant & AT ATt 13
ICR Hifg faerfanr mizr T S5 i
9 F9ET T8 wienr "o & »ifz o 18I
&6 AJ AYSHT AY HaT fumimary
TH AT DT TTHT ArET HAY THTET g6
fegt S0t waet <t wiE T3 YeHa wridy flw dta fawe 75 :
“yfget St mget @t ‘ITQ’ Tt 3 § I A UF | feg
A9 ‘det’ § fea vN mue o9 8 1 W, fazat Heo Am I a3
dt ®=7 A I fegt 90t ARt § UF AT HA &t Ifg AET
Ig F5x T it 3 grwr edte Hf & fex uHt IRSAT T gAr UA

15. Baz, dar 794.
16. Gaz, Uar 729.
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fang a9a 3RS § HaHS a9 3T 31 A edie At v feo mEe
TF #5x T 7 »ru HET 578 AE F & R 37 feg feo ATt T
Faer Ht fa feg ¥ muw »mi few fesat fuft A 9 AR V17
Y35 Aon Ayt fee faftmr & fa g saa Afow &t fes Ay
zdte € It 3 83 Ay fegardty 38 1 nigns O fx 85t 3 Ay
gdte & o3 €r AR ux-ues I fed3a afst 3R 18
fen sgt edte #t & R ag mnigeR # a® Hge A, AR
F9d €3t 3 oiw it @ ABA I fAUF FEe 9% »mud Fix far
T5| e fx fava-fouz 3 mipe & -
gdter 33t 33 & faa®, ¥ 35 919 afe|
# 35 33 99 8, f3& 3f5 93 & dfe n ua n!?
Ig riHeE A T AR T
fro3s B I I s 35 5 dfE
ARl M@ sz s @z a3 s dfE
2 ufemt 33 Wit dfe 83 93 feg wrfE
fa@ #iz9 a3 By Ife f3€ ofy o 3@ Tans A® T fe o
a5 3 76 Aad fiy 93 afg S arfe i 92 120
1968 FRS feu A nmudt RS “ 7a¥ Aot udyar & fanrdt
feg g7 aaa Arfog St Yyt Grearat 3 YIS gaeefont @
5 feu FINT FITT HEOF UYAT| JSeTfanit ¥ TIHS I W
g gad AE wr fegrer &z R fimms A fa wfee a3t a9
sox Friow medt feRm weadt i@t ue fer U8 &t fehm oS
Yz & JEtt feg uzr & J fa sty ddhnit feg it grgmt BEt
w3 fitet yIt st Afsars 31 sefls gard ¥ Ao eaw 3, AR
o gro9st du fegad TITW 31 TIEW © AOHE ¥9'3 few adle
et @ Hger I3 B2 T81 AT R e nieg i 3t adle
Yot @ HIZ Hoer de, 48 ¥, fAAN g9<f, Sx o3t, R w &
A B 97 uB | N Ao mfew Re fer eaem fou' nieg nr@a
Hgt 7t 3 feg A§ T99 e »r I I8 A g Afow faar famr)

17. 4. mrfaw fiw, »rfe 517 579, wifi3Ag, 1987, dar 98-99.

18. et &9 filw (Fur.) yoras maw A, fd, 1999, dar 105-112.
19. 77 g7 g o

20. Ea
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Ug 79 AY 33 w3t 83T B3 AN I 5 & €9 At fao,
“Tg IS HI®,” “ag nians } iy was”1 feg afde 32 €9
A O B w1 fea NI 3 mgz B B9 @ fouadt @B fom
37" %95 3 N fe® AovEe A fa 1 3 g vioAs € Uaf & O Aer
&t 39 A 8yt ¥ Ot Ju wfenm Qo RE »n@ oz ot wf
3 B a1 N, 99 ook Arfoy ¥ FHT &% RS T3 Ufenm Qo f&d
dt A7E, “TT T MiIns I IS d9 T, g i S At Evet
g 3T ATog K €96 A9 | Ua Iqg nEns|” AT Hos fitw
g, dhrg gatedfrdt @ eue &% afde As fa adfle wat =
A8 T yIE Aafu gg g Aoy few 31 diva sg3 fifld w3t 3
-ttt few a9 niems Afog Y=t »i3 fitut yst w93 niee 3
Rfsarg 31

g9 7 ¥ AeH w3 feaiz It Idhyt 79 33w I8 Fdi9-
Ugt feg Hse a5 fa €9 120 A fA@® 3931 Fo3 Aa feuest =
W3 3 fa 8t & Fav 1398 BT feu dfemr 3 foo'z 1518 AR
feg dfemrm| ug g3 feuers, AR owdt yae feld, Bg & feais
1448 Bt fog Jfenr Hae ga12! AT ot adfle #t o feols
1518 ER<T feg a2 3t 99 asx Afad (1469-1539) T A% T
#t % Hge 7 Aaer 91 €% T Adtex 39 I 0S JIfenr IR At w
e R, U9 T7 s5x Frfow &t Tet, 3 FEle 7 & TS wuR
fevmﬁm‘é’r% far 3 fifg Jer 3 & aefle # &t ot g9 Ffow
&% Hige HH m#ﬁwﬁ?aéwmmmﬁatﬁw
mﬁmél‘nfra?s ﬁ%ﬁmaﬁwggar?mfnz%

Ig o6a Ay -

, HEHTS 791 73 122
g
m#t%nar#ts‘twu”
g 5k Afad :
nizg Ao Ji9g sadia 124

21. fEamElasisinT nre [y (391 Tan), Usr 403.
22. 5t gg Ig AT, bs 1.

23. Gas, dar 1103.

24. Ea3, s 905.
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T
nizfs A 7 Fog &2 12
IJ o At
Ireg Ireg NS foux Forg |
TN o nrfenr war fies F31g 126
Fdtg #t :
Ig I8 It THIAT Has gra |
A3 fog@ »r& I 9y g37ar 1?7
a9 &5 Afay ¢
ud e &5 2 s9zr 128
Fetg A

U3 fifg & gt s9ar 12?

adte #t 3 g9 sex Afog # €, At § ger-HE (AIE)

fanmarz 3 aTH-9R Ul @ Quer feu, feo A fegrauiar 9 :

g9 #
fenr aeslfs wafs AB, I9 o AgE g3 &6 3 I
7 Af famrg, frs &9 g, 98 378t He arar 130
g a8 Aoy :

IZ afg famrrs, famrg afg TR, afg I3t I urehar 13!

gl t
Y M3 T wrdy i@ | A BY IHT &7 Hrfamrr 379 (32
Tg &6 Arfad :
BY W33 oy nras afe 133

fer 3 mine 3 3 3913 et g9 aex Afog ¥ AR 3 feddt
d3t nrdg & »3 g nEws Ffge § ufod a9 Afaes &t wat

25.
26.
27.
28.
29.
30.
31.
32.
33.

Gz, Ust 484.
Bz, dar 351,
a3, Usr 482.
Gz, Usr 953.
a3, U 1160.
a3, Usr 968-69.
Eaz, s 360.
Gz, s 330.
Gaz, dar 222.
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73 I3 T J9-diet ¥ IH YuI It

5 g9 g7 moF @ nefte 3 Afsget < wiowt feg et @ R0
TIN T6| FZ ¥ niudt niew I5 8F33 uIs T &, Ihhmrt 3
witmit @ ¥R a8z T IE Ig fAw ngAe fEr € niag
Fe-famrsr 033 & 951 foacrs ° ags wigRd 3¢ dA<Hmit
faaras Juz feu wifae A 134 fex Jerfes nigAT 80 viu@ mry §
FoHSt & Qe TR I8 I wigAg g2 ©t 3¢ af¥3 Jd¢t 9, 3w
89 afezr gvirar 8RS a9 31 g7 gy 7w fes de ffur 3
8r 2 397 Sur & HI's ¥ AW ©9H s, frigt @ &t forsfeus ga:
93, ¥R, Aedd, 3T, el

e Auer 3 fa a9 news Afog t 3 fiffimr 2T =&t ufest
iy Je-Hiowt feu ARG fou, 39 et & Unt ggnt & SRz fev
7R fer, 7 go gfg 7o feg yes 32

g niaws Afgg & nrds feu AyAT A7oF 3 J9. {33 et
TEmit § 25 Q npflT fev 4t @ ARG 3 geas et 3 5ai9 gt
At wrat § 30 It feg fsnr 3w A a1 FoEd & T I
mE few 3, A i wivs St aigt Sto gt few Irar afonrs,
far § et fem T ohie fxar AT 3 i fAR § nofte wRe 3
gra3 feu foniter At, fhs 31 7z 3 ufost grar |t 991 31 9ar @
et &t 39ftg fem 39 9 :-
 ff g, 99 4TS, 9@ AGF, T orAT, g gEdt,
Wwaﬁwra a'arqa'?fh

9 fex 97 feg greg ity ggnrt <t ot 3 éaaazwér
1 ity ggntt & T a7 sex & e T widg I 3 o3 FaI3
T 9 Afag & T3t 31 IO It gEhe @ filg ndiadhmt

34 .3oww feachs, g aFeR, Uar 231.
35. FBHGT »r1E Uy FHSH W3 ZaEiEm, dst 100.
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gt &t 3ote fem 3 Y - )
zdte, AT, d2t @ AR, A T'9t 3 TUla, ASa HIWT 9, He'eal,
w3 niite 3 T »iavs Frfog Ht T BIXTS T AET ¢
ABX HIS™ U ||

39T 13T 773 &It RS Har SSE |

R faggfand & g &<t i 397 ufeGd

39\ ufewr g3 I8t Rf3ag AAE fifemm

a5 &y fi® 3t Hiet 35 HE H afonr i q 136

36. Baz, dar, 1429.



At arg 3" Arfag : H3TT W3 HIST
5. g e

UIH-3[g TU9H T Aot gar Jer I, fam fou 8F waw I
REfg3 Udfga’ AF Ifomet et got & yareser Jer 31 mas few
UIH-Jut feoR gus ‘B8R oW @t Iint detnit I, § ‘fem am &
581, Hfemerg 3 o @ yAa 9 ¥R o R O A% 3« fan @
U9H 9% 8F T fex u9n " Hge &dt der, 8n & waw <t ufesar
feg feomter & &t 7 FeT1 g oon &% fedt guis Tufonr 3
fex ¥edt uaH-dy & nizd® 9 GR & fex uaw ¥ S feu
du Q &t fegrfonr 7 Ager 9T uan as g Sor-Buidmer &
i firrs-ydo Age 3 u9 fegt uov-dt feud feget § fEx
It feg udfemr 54t 77 AawET|

qIH-qg Uetgat 7 grgnt € I9 &5 It dees ¢ fems fife
I5| AY U9H-3" S-HY ¥ yJIH d° I8, US 47 g9 3T AT
fer oot Bus ss 2 yIs HE T yEiew 951 AH »i3 e
YUT=t g7 gfg 71ow € swR feg v } yIs g I51 IY I8
Afog @ UAR' A ¥9% A »ifigee & uedt 2 sul fem I+t
&R (FT g <t Ruean) § nide 76 feadw nAgensT &8 &t
Mo 7 AEer I waHt ¥ FRAEUZ (Practical forms) Ut §
Ifgaet & A9 3 O Ut awer der 3, & uoH-dEt few femvs
gt 1

5 g7 g7 Afog & Rues fer gaft 3 Tudt fewdt g9
3 R T nieg vl oiF 35 &t e AR T AEeT @ wE @ &
B nig= 31 fex a9z feg &t 3 & vt go g 7rfom © wiget

+  firtus, adle Y fimsdt aea, »ifiEAa!
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& forfez a9s &t g 5 fonrg9sx Uud 3 &35 &13 96 U9
fenragz It Ao 2 Tz & adt It sufa €R 3 593 28 It 9
TIH-d" »I"t &8 nforr 2 fimrer 33 9@ o1 nmav &
HeuaH®aT It fer ¥ g-99 J At J1 niost 3 8% U & I »9w
3t g3 fiu 39 d5, w Redfuz o € Afsnmeg 3 a& § us &dt
Aae, ¥n f¥q 557 ggeA Age I° 95| nmirsH T foms ReT-ga9
gart @3ar F 7 dfamit-2fent, gfent-gefamt § nam ffer 3
A nia® 7 fEsH @ evmr feg® 8r farrs & Has W39 &t 37 ¢t
39 FaR o A naES A feaH uoH-dig <t Fes few mR fed A 4.
ygs fiw = oo e groeiar) €9 fowe 9%, “g9g g7 AoF At
& g3t @ wRI & A3 fegrax 88 3| fife-As T SEt WA gdle
adt, 7 JoFS T IW w Afes & I, uI A3get T ity § gouat
AOas Frfas e gu adt feredt Aol a3t w3 fost few g9 g7
g e uf¥sT ys gser 31 oAt fer ot @ FR 32 O, feg AT
9379 1 7 FA13 T & gIHET T3,
“Bg w3 feg otz I feg 3@ goy Herg”

Fodt aAdtE 3 wfont, feo 393 & uadt T R At
IR Y@/ | gg 7 F1og @ U feu fen waet § Jg =@ &
"3TT fufenr 7 vt ferm ufesg Tat 3 AR @ Sat ¢ wites feg &
IgdEmt femitdhit 7 7t Byt § fa? yafes disr 7 A fem w9
feurg aatar| g gfg Aoy feg' wst fifedt @ Fu-Fy Yot § ot
Ay et 3 7 A fer yda feo »m@ Que °@ fimms-ydo &
frevar St | gy g 7fow feo Hygs fifeeht e waw s fomr
I 7 ies © 99 I3 § gEegEr I feg aFt B famy < wast
IHE T USH & w8fa fed Aya &t fdeat 3 far feu ‘Az’ &
yarssT | watndt, Hfanmdtot & 39St fR morfaz &) fify-desit
87 & 37 @ YT § awe feg & 31 feo Aex Juor <o wast
tes & it st a9t gg FAfogt € Agedt mr & ity ies
fifedft ® I9 It = 93t FEz Jer I

win & 37 filedh d95 watut HRdiaez At ARg @ Bddtase
(Globalisation) ¥% ¥u Idt I €n feo' fefdazret w3 d5-pda3T §
Afdz 96 & mast w3w @ I 1 epdtar ¥ EmAALS,
nigdrfers, fead, 323, fEas 3 Imizaw &% Adg, g9z <t
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gg-faest v feg dhnrf We fassh Yyt Suz feg nifenr feag 3
5293 gfant I¥ehar fegt dst § Irdla gaer J1 Aynis oféaes
& “Clash of Civilisations’ & feR ¥ieag feg fegfonr v Aeer J,
Ug gg g Aoy feu IeTSt Tgat M0z me Y-y Hisnroet 3
fifant o5 Hdfuz Horuart e famrs ferm § e forast fdu féer
31 feg efourst gdhrt @ faR & J9 uan-dfw feu |z § &t
fiuwet| R3 I feves gg 97 7707 fev mivs a3t & wat §
I&| TIAS nifgr T & &7 I fa@fax »r3fia ¥R feo
gfon@ foon 3 vfed et g a4t w1 g9 mfoas § &
It famrs @ fasa fewst 23, €3 fead 31 Udimg AAfax
gaEt 3 feegrat @t yero &9 g9e & i v wgs ot
g ger 31 | I3 A Bt Qudas femg § s & fanr R 3t
8 AR d9 & »ohyow JTa 7 § I I # St T3t 5%
HEfgz Jz, Bost & =St gy g7 Aoy fes wis fa€ & st
argt 7

Jat a1 (fae3) a9& iy & 3an-fifwat = wifow fIAr faor
31 {393 796 T feams Al wafig 3 Adtow feaat & 7ag 2
gfonr 3fder I, €8 o® &t 8g Ja ¢ va 8ug & wgr fig Jer 3
Jaust feans €3 feg gow wrfee aoet I fa €r 3 It faas
aga g niy & adt vz gofx $3de & & wewe 98t 91 ity
Aemog feo Ry o @ S HI3T I JaT S et 3 us R
TrIfha Fa€E Tfent § I1g Frfag “dg” IfJe I8 AT fas @
&% For fagzs g3dt 3 3t Ao famrs Our Jer 9 3 a2 AHH €
w3z wH 7S gg 7 7 31 U3 ¥ nrafex Aawy feR 9
AHHEE m3 Yritee &8 09 feeoed 951 g-uwI g Ut = &
femrdtags a9 fésr famr 1 ity ag wfoms w3 Gast @ fify
Jat & fHosz q/Q MUET wI-g9 IFER AS| IE B At viF ©
ASl .
nin fefomis @ dar fem fam 39t @ dv-de diue &3 77 99
I5 7t U9s AT 7 IT I5, 8t few fauz x@s T Afgmed
fama's It arfeg 31 8o fRos Fs-AUas & ¥ v f¥x Aus 7
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3T 51 U 2 B o et I® I3 3 ofift TIatat neHEE,
TITSH ¥ x93 q3s ¥ fHuiz ¥ fils ¥ 9 It Uvr et T
fagdt fears Rug-A3Y & Jer 3 fER a9a €g uerggew
7 feu &t Jer ugz fedor aas & fFar t vy § UR & g&H
gt &1 feg mafint 3 famfant & yero &t Ifdet Sae-yar
& iy nrafaasT e & g T AET T
8 viftm3na Uug 3 wrfamr fenr Jer 3 88 8o fifedt @ Uua
3 & g foqr dwer I geTE Il wiffor § & 5 Fae fx
UofHa YIA SaEt J96, U9 MH As-AUTdE JaHt I oy Afg
faar 4= :
I Ao & AT »igAd HaY ugst §uT nae gy &% der
Ifenr &1 B8R Qug fai &t 3t dhut urddhnrt 83 mit J&t gar &
8wz a9s Tgar J1 Wif3 exrE W fiw § feg afoe fanid 3
nigre fiedft MBT o a8 gumer 31 WY WAy & gont a9, feg
dta adt'| Fazed duf § gt I &dt fa o FwT AW I IH
95 At 8t § IoH F&8s, wBfx G @ mow Teer O fa €57 §
& nryd gauT fen@E wEt 85t I wee I9a 1 IT g ATOT &
39 3 & 3967 2 nivw § Y3 I35 Ide I fER g9 ity Uw
& 3w & S faor Ater 3 7 uedt €U yeH v I REvfus
96 BET nie gy few O It 31 WY firee 3 fige YimsHr widt
Jt 7erEeT 3 & f& et gt widn fesns § Javst @ 39
N sFET &9 Trdter gBfa JaHT et Uit @ ARt e
gdter 31 97 T 395 B fears § geRdmt 39T &dt AaT
frgg de AaR I5, WU niie w3 fRed &8t 3 ANW feo
fagers, dghrét I gon o Se-ar A St flu T eam geur & fa
Qg fegt fedu &3 7 g9 g7 7oy feg I ¥ =t 99 Trfenit
8r & ufgefiys aftsr famr & 3 8H ¥ nredRx aMt w3 &t ferEd
Afgs g9 1St aet 31 g9 wifow © SeRe I et feo Twdifsw
ygsr It #t fa iyt & B fews 9 Aefuz &isn feg aw
gafia 78 3foz ot yuzs a3 famr #i nin 3o e ity fEfgon
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fem dfw & S gt fder 9 fa fitu < gwsifsa da far sfenr<t
S2-SAHS BT &d BT “THH IR & AaUST IS w3S I, HE
T Yy niael 3 niEy 3IYT Hies 8 AR

g wige 3" ufas PrsHr & Yust st grast iftmrsiee
YA WA feg /7 & U Si3T |@ier At »rEIH UsH 2 AuSt 58
ufgar fésr wer /1 fer w8t & wfos mufsnr Jier &, far fee
IBIE T A HRY YH'SHT § 88 AeT J1 UT g7 gF ATIg & ysfes
fegrat ¥ Bwe 7 @ &<t fegrg s I fa feu BAT Y= @ Ifas
a9 g & J9 for feg & foew e 31 feoms fem oadt 3
afdfent Afenre wies € 3 Y= § ur Ao 31 fem a5 §
SRz BEt aHs & Begar st ot 9, ® fdag feu ofdfent
ydt yEEest &% fuger 3, ug e oz 3 faadu & Ifder I
qﬁmmaﬁumﬁgq}mmﬁﬁraﬁrﬁlmymaﬁm
& 73 T I qiondt yefouwr famr 91 feg At afess €R
yAH-fuzgr yu=w w & yeewr I go g Ao few uest ©
mxﬁﬁwmaﬁraaﬁmﬁwmmﬁwqﬂ g
mr@vﬁ,ﬁnﬁ@maﬁéaﬁﬁ,“ﬁwﬁ!gﬁe@
RS a0 feo faf wos dfenr fiorr &) feg 3t oo feu i3 32
€% T5 1 9079 3 gIE HIZT AE | Y

Tt feg yu3Wr & dT o nifgRr g98s ®et geas fEx
Uy Ao wEdt 91 fer feedt I5-pa3T HAY § &R HA I ul,
far d9 Fast <% @ femor soet I, far 3 fem § Gl O
TfEST3 T FAE-TET YHTIHT 3 YT U &i3T & w3 ATt geds 8H
feer nigAg dt aW a9 It I few f¥er § gaw faor wier 31 a9
Afog & yT »rust fiwet S9s &t wet "I g e | Qg ©f
I3 yIt iy T yFia 951 »7 HaY ged=t Aflmit § 3979 96 3
e Ifenr 31 Ig 9 Uz, fusT AN U, W ANG Uast, 3
d9 e gedst uaeT, # Tfodg & 9 § sfior, yefEs Jer &
faor 31 Afér & 33 & frars o g2d3 &% Ho a1 a9 3T
31 8o fan & o, Touz 5 Bos ©F awfe BA. I feg S5 &
WY yr I 8o f&H yew =Et g9 I § w93 Ao I nifdor
9 8T FEIT yIt niuSt HesHImIT 3T SHue &9 O faor 9, %
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¢ wafra 3 At fears &t der &<t 7 fogr 3, A »r@T T&mit
W3fH THFA 3 »de Yus 9o At U9 gT fea faadle diw @far
fer o5 feeae a9 faor ¥ H »ideys mfor & Feast Heos §
3FT 9 §F I3-I3 M@y a=@z § for & <1 5% Afew
adt sfgafenr 77 AaeT| gn sewt feu faor 7 Aaer 3 fx feg s
ity ydar <t nigArat &t 31 dter, gendt 3 guE Tt geadt
mEst feR g9 dt Tug I 981 F g9 g7 A7ow fer west 3
it Wies ®et geds &% fPapesT v REa uCe T51 f6ds
yedEs fondldE a9a Aeedd 3 IEleEd aedi-ainst few
fagree wr 9dt 31 JeESt few E wiwt 3 gy Afogs A gEds
&% Aae gu8T aud mEe I5|

wirt ufget <t dfs a9 9] df fa g Frfoes & y3T9a HaTT
g wy feg fea Fyss des-1ss € fAewe qoer @ AR §
‘JOH3 arst g0’ faor famr 31 feg et wiws @ o9 ufos §
AE3 31 a9 Furn3’ 3 gast @ /s ¥ 99 Yy 3 v feure
yarere 95 frgd wen & godt By T 9t vt @ Juaes
gifgnt &8 w09 feduz 3 fAome=va o&1 fAw ufog 3 feeest
T ni 37 593 We fours famr 3, 8T 3 g mfows gnrar ugr
a3 famr fema Tiom1 3&H HaYt HE 3 SHT BEt T8 <gan
d fim & It few wrert 3 ueSt 3 iyt fifest T A= 3w
Faa Jer J1 fem § Wiy T ‘Fwr 3z9” & faor famrr T @@
fieat froe feR-R ST A &, eR T W S 5 A1 R &
YT / AHSE / HITER 395 BET famrs & 87 Jet 31 Rfonix B39
few g7 gfg w1z fea BaT™ &R 5 fa famrs At nmar 3 Hies
§ fiaras =gt 3, poFt #ies 7w &t I, & f& uegma T
f59-u3 yHoS JT T Aus| nin T yIfes fefona vfer wfea
yEat 3t der a9 foor I U9 fEERe § weHa U dwe wHls
Tgar g faor &1 fER o Yy HaAE I3 niftmuw, ErfsEra,
fefamrat »wrfe dur a9a f 31 der fsgr-uar malex &3 @ AT
&t fager, r feu w3fia Fu & 3, ug »rdt f&fonr mifadt
yIx 2T wAndg JeEt audt 1 wigfsa fEfonr O A3 3 IEF
3aRel feg 9 fa feg fea Fem3 < feam a9 9dt 3, ue iy
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Tt 3 fer § Ao far Afsare 37 3 w3 fagr 3 fa “w fenat
U et ffonr e Turg a9er 3 R w Hies ot fagar &1~ goufs
feu f¥fenr &% uIBuarg v gIar oMl aI3T famrr 31 »img &
ugEt foew dadt yust &t wks I feh a9 A3 Ags, IHH
3 gatadnft aHEt @ Aus & ¥ Ifg wEi I51 FfEs
fesast € uast § 8ta 3 um feo €3t St J& 7 I i
nidt fefenr g2 2 forrar e uRg 3, & fa 9@ & go = fifimr
8 & 3% I | niegst miga= < Guw R

g g miog iz 7% € 338 6, fan & fooe 3 fem &8
fermats dfigr, ¥at et € & €n feu Aug 7 aEt| 9% uIRag
73, uTs MR.ER T afger I fa 7 yge fen fu @ ¥ 3 @R Que
ufenr 3 87 faRt 39 fm 3 &t wfour feR gea zfesdt &
TR F% mer J fa 3y & gdint § ¥ wE &= Ru St
Rerea< fen oy feu Nge ferdnit 951 fer vos Se5 3 ARG ©
fefsam feo faodrt 3adisht fenidhort ? fao3 @rg seemr
fern gua 3 Yfex ms ? €3t ¥ws <t fuaw a9 weer I feR ©
T 33t 2 g5 ferd & A3 nive § IFs a9 ]33

Jg ga miog & Frg § A 3 It T 9 o<t Aoz § few
uast 3 €39t ity gan &< Afswnisr & €mdt 9= 31 A3
fefsoraret 3 fern § “faoHs dg” w2 “JtA9r Hage” @ oM &3
51 feg Afsnisr et @ fedu feu &t =»fa 85" § & muar
IHA=T ¥R 31 g7 gF AIF few 8 AY wue Hge I% fRgt
I & Afgnsr St gt dadhert It I8 ofderes wefEw
fam 33t Kfsmrsret v 33 § foor 3 7t 3= w7 foor 3 B8R & sat
¥ w9z v I free g7 g7 Aoy fea It feumet e 3

“s aH fJg & HABHS misg I A fils uas”

gast Yuar few a9 § v FEs ofis 31 3ge ¥ IOt &
ug'E g9 3 &t @A gt 31 g Fex Aifow 3 TR AR U9s |3
ug R 3 amie 93T ot gy gF Ao ® I8 J9 ISt ot w3
fern § “mae @g” = & 37 foor 31 muw w »Ew fomrs 39,
3T fify & a1 fomis 31 g7 g7 7oy edintt ¥ fEa-fEx uan
5 figt § ag & waw ofis 31 nud nms Hies feg < iy A
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ag-fead fer yaer &g o guzT 3% 3 T BY J9¢ T4 |

g g moF T WIS €8 99 & Ju Aer I A wit fem @
Haftza Yy 5 fors Wige ot o5 g g § 85 & few &t mrat
guaT JEET d 7 niftravee € a& &% Ay dvr F9dt 31
fereH feg Hatz o fedu Buz § nirfenr 3 @R 397 iy uav feg
&1 712 e yadhort wt fo'gat & uer &t a9R uT 9 & fegt
HoA a&e § awrsfiag Ui yesdt oSt ot &1 few 3 femer g9
g mow feu #aurs € -3 gut & w93 few fifo et ¢ fa
Baws § vy Hies &8 foiF & adt Mt 7 Axert fem &
Sw=<t s g3 Afor enmar winy Hies fou ydfes afe-Taatnrt
Cilecesny

CFE T aHdte ¥ i 3t uzr gse 3 fa a9 neAs @9 &

onirgr Burfes fer 3y few yarss drmdt & qu w3 Agy & mifsmr
famr 31 J maer W fg dATE 3T @ yer@ AEEt § AEE ST A
niv © w3s €8 AoEx fiT & § Fae e Afor gu &% g1g. Afas
& 12 781 st dnes WF v gy g7 7707 &8 e v WY
a9z feg & I f& it yaret Uardt @ maet & @93 Faat ds A
33 gt niv gg-HEe & fenrfimr »y nredt &dt 39 FaeT EBi
feg wr =99 few I wet fonfos T foorr 31 A3 Y@ wgaa
TSt § wrAET &% ANT 3T FS faBfa €9 yerst damet @ Tus
33 A5 | YI3s YA AEEes § AigE € R 33t v 3% gefed
U &6 gg gF A1oF feg Ifenr 3 8o miu@ nivy fev F-fHAs
1

fea Y ueH-dm =7 gg g ATow & Was fer @ Ager
Ay ® yfea 3 a9a <t 3 fa@fa fen gus & Ao® ye fem @
Ttarg & a9 a2 T& w3 fer & feuret 3 AuesT e X 99 a6
Ffog 3 ye UA? AR 995 o371 IF 3 393 F86 3 & g9 F
Afog & fea gRst e Retafanr 3 wefa gdhet @ gt Taw-gat
@& yrfeas 3 yis g sae 33 951 gg g7 77oF @ qu fee
fiet § 8T =13 fimlt 3 firm 3 fikd § wator few fom Sudt 3w &
yeadt feeet 31 qenfs 3 fiut § Sugr Az o aadhar 3 Augr
Ifgz-rfox fdsr 31 ferm o vt § fems frurs-ydo fufenr fan
3 Bt @i Agt fex dW @7 J9 HAES il vi3 few B nu@
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fegrgt § mieer dfewr feg afox oder of X dg gF Alow =
AR At HEUST BEY A qU &% &S Ifenr 3§ AR -FES dhat
AHet w2 ygre 3 ya3 31 »iv 393 e goveedr gatsnt &%
A 3T %3 Aaer 3 3t €0 TS It 3, fAR ¥ niy St miI3 it
fegarg d&t & 9 & a9x 8gF § AI-HE w1 @ fnarfenm)
H @9 g Aoy @ B3 w3 wIse wd fegrg asfont nR ufTs
799 Ifg q€ J=dt| gemet €t foret mieg T9an fems i3 uft
JI AI ST ST N W T oW & I a1 R vnu@ Dum &t
FHYSt 3793 ¥ Aaar IHeIust H e fgrass © fen oed &%
a3ger of, “ g gg g mfog wt St nids AeE i3 wide dedt
2 AOHE AHed o3 yost ¥ AT Je-43, A B eF § vH 58
FIe I8, I€ waa”




qrgmm%e:qaaa,-uﬁzm*%f‘e&aw
‘ . Fuety ftw 4T

€35-nmufaa war few fefsoR o yas Aasy e dar J|
I35 ¥l & a=m niFls, T93Hs 3 fefsor @ uaruw foms § ot
Y, Aes, fonafsse 2 fegouer &8 Fdot § & usg ufesfos
aizr 31 fefzom v ifvx udus=t &8 fagsT & €39-nmufex dar
3 ferdfis v @ fer @ vdsT § Aafus o3 31 fem fardt 3 a9
ITS ¥ At T Hiws, 3 feRw a9 & Aoes T8 ysI-ferdEE 09
HIseYTs § Aer I ywus fAulz 3 yeus § fAowe 3 mewe
THt mEEnit T3 g3 giFtarat nizg-fgrdhnt Um St T
YJuIars yTos muFt fad393T et duz ¥ gfes Jur 31 ferm
2 ufsdeg & fer B8t UT 99 56 TOEHS J¢ T5| B YIS
& & gquns Jer 3, uduTeE yeus ydt mast &6 @R ¥ firens
5% cIIge 31 IY v &% Mg Ifenr Hoas T s Y=Es
7 gg g miog @ gu feg gy news Ao gnrer Aafss gu feg
U &i37 fapr 3t yFuarars growzet 3 ferendt yeus @8 Hafss
qu feu fer 2 frenx a5 da9 e fier gg Arfog &t moes @ qu
feg AaHE vrfemm) g 3 Yeus, AAT 3 AT ¥ yIAud foms &
How ferdns a9 & ofr 3 fa AT 3@ A o age QU AT 3
AEt @ A9 AN, ¥9 3T yge y8E ¥ 89nt &% gfamr Jer 3
ga &t feg niz9-fgret ag wfog & a69 SHlfont &5 Jet Foes
T & feda U\ 9t 1 yY=es, ududr 3 fefsor @ fom yHar §
dt fer Gu-U39 few AHNSE o G3a &t famr 3 ‘

* Faar {2n9 3 Sis naetia s, danft geieafiet, ufenms (as 4. 2, Tt
&. 9, TF 5 5313, ufenre)
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W—é—mﬁv?mmaﬁ@mmﬁ
ite Fee 32 feuer 3 fa g9 niows ([9) AN »dxt B 3 fikdt
95 St 3 fer S9s qig feu vt <t mour geW-F 29z St
flrugzs feg afe BT R fR g soa T I8 3 3 Ag iRt R 3
AHt 3, UT I9 aad nud Tdt few mu@ wu § e, B 3
s & afde g8 3 yer § fadvs, fedae, uanme, fam e oFt
AT 7 QU39 &1 I Fea 3 A Adte fenr 3t G5t nmu@
iy § g viae ¥ i few dls a9 3T ag nigw, gg »EeR
feg AHm @81 g9 IR, a9 THER F feg w3 g3 IHER
#t, a7 nowe fevi.. g foorasht § Hios affe o&1 da@
Hfo® I1g nigws 951 iy feg afde o5 fa A 3t ag »iews § T9
&ad T Y adt fazer 3t €0 wary, Jardt 3 aee I :

Hafis &3t & feo feus g9 nevs wfog @ AR fiv gan @
gt 29z &t a=dt 8t 31 ferm 3 g9 usET & € fewdt €
RSt v fege fig & €F9e I ni3 Bf fev g sox S Afs
fearz feu fity femem & & umdt gt 31 ag »iews miog 3
ufgsst JEt Hrz 37 fedal qa5 B -y wet €3 &t /i A
ity nmy &t o & gg wfog § »m@ JEt ¥ AW aER) YoM
y3Hg W iyt &F farzst €t <u aret fa g9 =W 3 32 Gago
2 99 w9 3T uJuRE BE Hriw yEEt o fRefrs gg oi3r famrm
- vofis Tt 3 fer yio & g9 nevs Wity @8 gears v fude @
dtzr 31 Qo e 3 fa few wife 83 €9 faee9 @ W 7o »3
fegt & qwal 3 FEar AEar nRF Hat ¥ fift oes Aist feg
Jydt If® T fa AN USET 3X uJoe udee HAE mud miegrt 3
fugx o 3 aig Afow § 8gt § »ru Aue fiowr I niews Afod
AT fogas HAT g9 w9 A3 37T 327 ¥ UR § nmud far aut
A3 5" As Hede! €U few At g ag wfow § fawes wfos
UH I9¢ w3 39 WSHT €5 § TR wuR Q@ WiE fER)

ang fiw féaw & Frea? anm er yawdiy fes gg #t 2
TIHs FRBI 1765 feu fondt fem I9s ® Fozr emnw fugr @
YaHYT 3TET U9H d€ © U39 At fER-d »u@ ggder 3 H %
I w3ET T3 Aiewr €R T fiew 8N 3 nrudt gge feeh iz 3
feag & nmud fagsts feu gy nons | & gor figdft de &




160  Perspectives On Guru Arjan Dev: Contribution And Martyrdom

9 wfoe &% glowr w feRn fage st 31 fusr € Auw@z '3 &
8a &dt zmer : '
' fuzr it fygite § mifs AHsfenm
. ya fyete Jat H& Jar & arerfenr)
€r = ufgeg 3t feg & 3§ e 3 fa Ig news Ffgg =
.ﬁﬁmﬁnmwmwmmaﬁm&a
H® & mATST wiRt I ST
a fegt ¥ Yz ot, & A & R
forg affer 3 fx sa3 T ud ofve @B, Wt ¥ Un e
UIET gAIR 98 o fydt 9 3 €9 & wr 39 mfenm EE
dffees v fea) fydt Je dffees o famm 8 g9 Frigg 78,
fyet de FaT 299 3 miuE niHE-2% B & nr e ol gg W
. & IHER YT nrr 39 wfenm) B8 Ade9 & @Rdl ageretl g &
YIET 5% 5919 TAE Bar |
- Grrdt 29 wRTE vif{3RT |
&3 Afg 98 &® 82 a9 few ufgi
gAediaT 99 news ©F Wt T8 yas T9Ee ¥ T e oF
72t &t gg ofgdifde Arfow &% et Yoo & i3 mrE e fuae
& geer 31 fem T dg g3 fHefiser J
- A e E wiRt AetE § 3 gt
85t 7 1 85t vy § o AT
nirt §eEe, €9 Rtz faedie
figt de fer AR @3 g § Je gawr 31 fdme afder I fax €
€r § oz <& & fder 3 =t fa G0 g fow § e aer 2.
ﬁ{eﬂéwmé}?m@yé
o9& I 5% €3 € Fe sfaafenr
% g It T FIfEnr -
fer uRE ghamret e gafe |
fer § &t ax uzfe i
it v9Eg feu €5 & v mew &4t I AWt uT @ IIF
nigFes Ao § Has "fgsmg € qut e AonE a9a e 31 8R
AR §¢ nuE gew e 31 @R o §9 mnud AgS @ fom feoe §



TG I AW ¢ Y9, uduar 3 fefzom 161

dar sft° RHsE w3 mine fedu a9t 1 I Afow § Wl s9mg
»iud g5 HeeE ®Et §3 Jme fder 3 =madt sfgm JE i
AES-#e™ J¥ 78, U9 g gy nmud firoist 83 udt gt miSs 3
 fea afde a1 A Hdd & du, Aze il 3 I 33 = fuaw
fer fous feg 3 feo SR as fer yaa o -

et JITH § B AHTTENT

YRS BIar /A &g famer 3 nifenm

Afag 2a Har fefenr Jfe arg
vAfe g8z fefg nies 32
A9Y B'S 993 df dfenm

I AT FH ufen 7d Ry dfenri
A3 H'H AN mf3 ufemr)
t-u3Jt {35 ge Garfonr

Admit 8 we feu fea widt woet €57 &t &0
Afog € gy 2y ¥ §T Her a3 Ha
8y nmI Agd § 597 J i3
89 AU TSte 85t miFsT & I Hi3m
&3x dg & I3t few ge2|
& WR & qu filsT Ag A2
Rt & dfs 39t I 3t iR fefAs feg 99 yass orseqt o
fagg 95 & war Jr wIte & wuEt mRedY
FHF-E-fTdNeT feg de7 Horfent' =8 g gae Aot &F Ig wa
yf3 3293 MiRe s&acl 31 Adidte Hafee wifsermst € yge Is
Wt 7 A9 yAfeHt § mist &% ¥3H 96 3 Toge & AiEt T W@
AR T 37 g9v'd AT feR Ay 2 U39 3 fud widamy ¥ Haodt
nftmiua g8 & 87 § & Ivimg & U& ugEh By Rafdd, g=
Hefew nifserat 3 arg Arfog & AdEt o9 »ug fH3T By mifane
Trat § fea it feg 2@ fafimr At :
“fer AN diffee® o8 asst aed ©F Hifanr e fex nigh
wzE 3 »i3 HIge fdenft & Aus T3 T RE3) fersH Tfent &t




162  Perspectives On Guru Arjan Dev: Contribution And Martyrdom

feg 33 J fa fog W 7rF| qe9 F9g® I A 3t Fud feg &
AMor A fe serg A geg T IW gI g a9 iz 1 feg g o
3w feg g I A1

f&d fadt szaz €3 ufenr ATldlT Iy wI Y=t 7 gear guer
A, 87 v ywre €a3 U9 I 3t Jer Ff I3, weRT & nuE faus
FTHITI feofous s feryaa I :

“Jiffees feg, A fa foum efonr @ &R €3 9, Wit wallat @
37 few nigns &R fea fig /, R 3 993 A 38-38 figmt ot
50" fx AN 3 Hau HABHS § & nud 39 I3tfomit & aedt
gz fenr A1 8 <t Tldt 3 yEr &% 3337 & gait yfHdt A 99
uThE you 3 8r ¥B fid »w@? ma1 B8R § yre mel S5 99
WtEit 3* gee &t feo gas aOn W RS HE few aet @9 feo
femrs vrBer /i fa R feo ged € gars de ager 2 Irdiet ¥
7t 8n § fereH @ ©fed fem 8 e wdter J1... feR E96 R
&g & sfonr ua dfemr ... €r & foofew €3 wAd & usmr
i3l fer 3 8R 2 H@ €3 féar wfonr, fam § fig B9 ms
farz2 95 1... feg % R 8t ueh B ofar & ferm @ 239t o9 a0t
g5 wrEer At A gaw s fa faw e we-we, 39 3 us Hasar
S HE3 99 8 n3 few § "R @ AMS 3T ¥ @ w9 T
..

Quda3 feust gg Ao  T0 9T yge »3 GR § H3H 96
& At g3 I3 A3 agert Ja| fegt 3° feg & usr saer 3 fa
g Frigw § fers™H 095 a3s €3 Aa-aurt o &89 & @9 @9
fésr famr 3391 feR <% awma fiflw fdag & @9 39 Ae®-"ed T
= fueg I9@ Fas &3 31 Ig Afom T we-we, U nife wES
JT a9 fefSoR QU 31 T Aaer J fa feg gay s feg U 8
®2 2 Iz At feg fegt § nowt Fowr ufow @R 92, g9 Afoe § Qe
35 & gt w3 FE & S mifeor famr 321 fewm feuz few
@A T Ha3 =-Yds 31 fer € nigw & § was < €9 fedt 3,
fan feg €R o us uast €3 & BF fen fous few &g v faae
adt, # fa fify udugr &% et 33t afowr dfenr 1 fem 2 U
YW'E 99 AT 3 A flise I8



TF M W : YIS, uduT 3 fefzom 163

Ig mfoy & mIE w fagsis 5 @ fex madt Ewret
uredt A 39K Ama € fex U39 fod fimer 31 feog U39 B8R 3
25 A3EY, 1606 & It v9Eg feg dmr 2 far niftarat & faftmr
it feo faesi3 I fER yaa 9 -

... Afoarer yA3 mad 3 37 »r faor /it 8 ¥ 90 few fex
fdg afder #t fam & a9 afde A1 fer & A fdenft fow 73 Uy
T Afgarfant Afer Atl.. Afgwrer €R I nildee & st
ydfanr| a9 & €r § AI393T Yz o9 Bt Harax &5t m3 €
T He €3 fea wfenr 39 a9 =9 A 3 afoarer yAsHS, ud
8r mfore ¢ WY €3 wit & fo'ar wfomn feg féar mfoae &t
He-afge & mrazr & s v yFix /i wfgamer fdg v e U39
A %%mémﬁaﬁmmﬂﬁaﬁwmﬁl
gerd § ust 39 fomrt @R 3 mfgwe § I g€z @ &% 58
g Afag § g3 a9 = gaH fdgri ..

.33 gt & Terg § §R § &5 ¥ & At it fa@fa
89 83" & ufia Az A writg feg 3fo dfenr fa 8o fea &y
U gorer ¥R fem &t fex mofte fig 3 aves &t @R 3
Id T A9 AHS Harr o, ug fer & & Jan ydt &t A
et fJent feg @R vofle fdg & It Afsag &3 A @R 3 a9
2 Us-H'S § o3U A 79 Afag § f83 o2 ame @2 gy 3. few
&8 It 8o gg mdte T famm1 7

#émg ¥ fer U39 3 YIStz dor 3 & a9 mfow & &5 wuHt
&t ferAs™H Uds 96 © %-3'8 gINS' 39 d HAST IS 96
& 3t UmaR I I, 7 ity uduer feg Mgt 7t 31 g9 wfoe &
feg ¥ Umant mine gu oo ool HI® IgHS I SS9
wmm%mmmémmymééﬁ?
yfos  Heve IR &5 Ggaer I ajgnr&rszfé—orz#uer
TIHET TS J9d Hdt uad feg myf age@e & wHe3 ¥ @ faw
fdg miite & a9 wfog § m? a7 feu fenr, €9 S dg ot
Y3tz Jer @ﬁ%mmﬁa@%mm@m@nﬁéf@ﬁé
Y-y feg It

1870 feg fou a2 g »iow yarm 3 I € ¥ 95 & undt
det &



164  Perspectives On Guru Arjan Dev: Contribution And Martyrdom

34t grt (J%) f&x vag gafenm) .
Agiata & B9 fegrfeni

W AY9T gHdt a9 dm|

ofe v Ifimr o A @i

37 feafe dg A o)
AUTE HTHST 37 & ST
1870 &t fex I3 fauz 3, wiehr &8 & Fv-2-van fern
T Bug qfder & : gg 7 § ®IT 3BT A3 famr) Qat § Se F
ryIedt feg Sfemr fomm Sg 3 g #t & 39 nmu@ Hars feo
FITTENr ... IEET IAHT 9% fomr 3 g9 # 9 @ 7B 1.
g 3 g9 7t § sar39 AT & HY o3 »i3 €3t €3 mfid guu
a3, figt § &7 a@H famrs &g Fast @ 3 & gEs R AEer I
BT fer & M € feg 39 fouz J farst fomrs fifw &
FeTSiy-2-gg @A, § dad U &% 1891 feg st famrat
foue g5 fx grE d9¢ Har uT & ATT &35 € T8 WHSS € & 91 A
& vy wT B famr '
a3 At foust arg Afow &t fed-fes = Idt S=fywsT,
wud 3 geH &6 fgg 239 e €3 v feger, Ad393T ®Et Rugr
T 9T B © 65937 &6 A BT € HIMI, U@ UIH 3 niEs'
=t fait <t faa & miS3r & a9s T nmH, I © fen mdiEt feo
35, dez UHl, FAdlgs A9 €@ Hefentt 3 gavast € di5-n3, I9
Ffog €3 I8 »afg »3 nAfg geHt »i3 g < 47 & fer A
fegag yIt naforst o fea fege iy Garaent g5, fam @ fors
Reort 3 fity foafent few €59 U2 o1
9 usET o feR wEdst moes @ <9ns fefam ¢ ufent
o5 95 QuIT g wfae § 336 uz <8 o5 da-yant ¢ a9
Afos w79 ygret v fads a9ar g3 I
fegt feg" ufo® g5 IIg niger &t Hoaw1 €9 I ners &
7 2 s #t Asl €3f 3 mud d93 § JET fuzdear 3
wE-w3fenr M| B -5 aen yee 78 o5 wigrs Wt aa ag
# € Az €73 935 <t dfie age 3F 80 IF q afde : ‘st &
a9 #er) T 7 @ 3 fer nrAE €3 & 889 ” @ 3 ¥ nigws



T MIFs T : YIS, udud 3 fefsan 165

& wfon It feg 9 & a9 As @ ‘SfasT wat o afaan)”

Ig usSHT ©F Yfzzr & fAe3-AeT a96 I8 © 99 &M I§
A3 3 588 | 79 u3HJ ¢ feg gt ms eyt & 1600 €. few
feg @5 fem, ® g9 gfF 7oz feg B3ftms g5 -

i Uyt a@H mirfu nrfy fsuEarar dnrm
73 QHf3 nrez Aest md It &= sdnf
IUI B&T WIS I AT a bR genr|
8ae=g 2 niETEg 9T JaT dis STl

feg &% a9 uzET & »maHs T yHuE I51 8t TSI few
m@E TH QH3 T fagg J9% T51 g Figw & 3wz €3 afont
& e & 3% 390 I6 3 ¥R U5 fa w3 T Hfde ST BT T a9
T g'5& uAfgnr dfenr 3

FE JITH I »IFs T AHIE It &I, fam3 few v &
A5l 88t & miudht o9 feg maw B9z ¥ Sudl, geTTE € 339
FIYT A& T I MIAs T faxg 3T 3T IF I, AT AR efanr
@ fesfdsdcod Az :

fu Ty uzTfond a® dux nidaed 3371
3IHI TH3 & HienT FEe AI(3 TU< FH3T
JITet ¥579 I A1I6 F@T I dar 937

AY Haf3 I 919 AT I35 UT9H T3H AISTI

TIRG < U3dr fag 73t nizg Af3 mst

g niars feed gourat

3 397 &79 3 AeF Udt AT @ A9 € Ig niews Afad
Yyt sador 3233 Sfanr 1, udz €R T fusr Afoera niged &
Y @R I3 Aafes &dt AT niggg e edgdt mig SHs wWaFo-
a7 feg nigag 2 g Ao Y=t Afsag 3 Gz 39 awaE <
yret aae 31 89 feo & wRwr I fa 24 5d94, 1598 § ®d9 T
forr| 8R & orat 3 A9 T X 7 AR3 uS Igt Sfanr farE uT
3T 3 g 7t T TeEs 131 89 afder I fa fub == 3 g »igws




166  Perspectives On Guru Arjan Dev: Contribution And Martyrdom

fignrt @ fEdHEt nirgr 33 wr I A Afgero & fegt § fise &
e A, 7 ydt 3

FS I8 I3t & yIFHFT Ferdty &t ©f fefsaRa wdze It
.MUt JI& e nidge & IF niovs AfIE &8 HETS T I3 I9
e & 3 g8 feo I 1696 & & I I95 wH 39 €3
fomrs Mot 1 fem fosus wigara
Ty F6x @ € 33-niftardt Ig »i9ws 2 Aas €3 udfonr 3 g
&5a St miftmm3na afesr AE & g3 widfas dfenrri... 39 »iews
22 it 3 Af3arg 0 Tt Hars UF a9d F63T St fa mft @W @
Sfaami 95 Uarg feg wiaw e 3 Hidar @ famr wt1 fem ot
&5 20 famr 39 ¥ E I& MEH AAST I 96 yIAr Bt
BI's &I € AAdt | feg HE & AT 3 UG nigRat § gaH 13 fa
&ars w22 fJAr v a9 fidfsr 712 3 mifgsarat § 33T A5t A
fa €a famst % sart &% Um m8E| ...

feg feust mine erdnft I8 fa I3 usEg fsdza nmust
oSt € 3 5% m3 €3t T Y voet 7@ 73 IfFe eI mH uH
TUTs TEM weaRt »i3 G5t ¥ Sat € fiedt s Adat €t €7 &
ydt Avs A 89 wfgara 3 & wu@ §3 I3 & Hae| B @
vU-gy © 5 &9 & Q3 T ®ars weE ®Et dt afde gs1 few
feus feg & eret Q fa g9 Arfog @ As-FUe few formua yare
& mfgsrg & FH9-niew &dt AT &9 AaeT! €T & a5 €3 §
nry fise Afer 3, AA 8t € FeT €3 vivs J9a farst ® wars
feg 3 &3t a9er I

g »Ins Aoy 2 faae warst o feg faasis 9 @ faae
st »iger 9d9m1 32 g9 Arfog ¥ AHAE Rs| g €999 few €9
¥T 39 90 »3 nrud {8 nigse @ nrod €3 4 ag mfow <t
€r33 feu RIETR 391 fegt AT ¥ AA? a9 Arfon & muAts
gs fen yarg €99t 3 :

Af3d9 99¢ o= fafe odi
T naws I Afow fBus|



T YIS BT : YIS, uduar 3 fefzam 167

IGH AT a9 AR e

gH ti9 goHf3 didte ug gy faraez|
AET A'g Jfg AN €79 nidhT faegz|
(a4 ¥2)
79 ®8 &t 391 fowg €2
37 ®»8 gH3 fea3 g o)
B UI A R 983 &
aay fife 3 &t I ezl
33 5979 W HEar
a1 39% a8 »e3g TIFEE |
Afug fAz niows = T9
fefg Raz #ifs a9g & M)
ET)
gz affe o fx mfow, uew, dien, dgtesT, BewsT, gn ©
Tyt § Jag Ha3 T @ ¥F'F B TY »Iws ©F fAes a o a9
gF féat afg a & o5 gt 9 fa R gdnt § 395 & nas
yay nry It gedt €3 €39 2 g5
8x3 femdne 3 mdEe 3 & Tg »iors wigg & Hoe3 o S
95 TJ Fax nrar IT o9 nifenr &=t gidlardt yees /, AR
T AUSs 899 g9 gfg Aow @ gu few g9 mans Afog 5% guHs
Ifenm g niars Frfor B fer o7 yeus < fadt I g9 Taw
3% mine Hfggr 3= &t A 3 uSuses yees fer &% fidt 3
fsgafea a9 &z =et Hafez J2 &t #iv 99 A8 3o &g, WIB 3
g & ot § g7 g 70T few w9 w96 3 fesarg, o on fdg &
HABHS T FURS gIW's, Wadta & Irla Adididl feesr niuss
fors, B nifore AIdet €t Av—Ad It fer u9s § w8 52 751
Y=TE, AT 3 AET ©F g € Ues U g@ig neve @ t §
IF T Q wdE q9s fig A3 & feg A Soqrts 9 X =33t yeus
T AHI A § 3-813 &izr AR feo IHY Fa-few & &7 &3 A=
3 FIvH @ R fegt e yge fogadt 3 fenmua gafenr A<
fer aan § wuE Ja feg & & 9 nrust H3 T yge & frave
H 9fas T




168  Perspectives On Guru Arjan Dev: Contribution And Martyrdom

fefzan feu vifag wotdlts @ fanrs #di<t 2 fefsoma /e §
mud AR &8 J0, BT T8 RN § Wy & Gurfonr famur 3
"t ydugr feg d¢ T I3 fefsor & gz feo aeoe @ g<ge
yarfent 7T Aaer 3, ud3 feg ywfia &dt, gne 31 FoEs T uS
95 3t II MIAs T FEAG YUs J, A a9s W gnrer 8gF
8 far & fai go& Fwit fifg a9 & mdte 13T Afer 31





